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Hostage to the Deuvil
Preface to the New Edition:
Possession and Exorcism in America in the 1990s

In the blink of God's eye since Hostage to the Devil was first published in 1976,
nothing has changed on the one hand. And everything has changed on the other.
Nothing has changed in the process by which an individual is Possessed by personal
and intelligent evil. Nothing has changed, either, in the requirements for successful
Exorcism of a Possessed individual. All of that remains as described and summarized
in the chapters and cases that follow.

What have changed are the conditions of the society in which we all now live. To a
far greater degree than most of us could have imagined fifteen or so years ago, a
favorable climate for the occurrence of demonic Possession has developed as the
normal condition of our lives.

In 1976 Satanism was presented, and was probably regarded by most Americans, as a
box office and a bookstore draw. In fact, Hostage to the Devil was intended as a clear
warning that Possession is not- nor was it ever-some tale of dark fancy featuring ogres
and happy endings. Possession is real; and real prices are paid.

Now, in America of the 1990s, there is little question of demonic Possession as. an
entertainment. Among families everywhere and at every level of society, there is
instead a justifiable fear. Most of all, this fear is for children. And in point of fact,
there are few families not already affected in some way by Satanism. Even by
ritualistic Satanism-formal ceremonies and rites organized and performed by
individuals and groups in professed worship of Satan.

For obvious reasons, we don't know everything about organized Satanist groups, or
covens as they are called, in the United States. But the ample knowledge we do have
justifies the fear among average families for their children and their way of life in the
future.

We know, for example, that throughout all fifty states of the Union, there are now
something over 8,000 Satanist covens. We know that in any major American city or
large town, a Black Mass - almost always organized by covens - is available on a
weekly basis at least, and at several locations. We know that the average membership
of Satanist covens is drawn from all the professions as well as from among
politicians, clergy, and religious.

We know further that within those covens, a certain amount of "specialization™ has
come about. One can choose either a heterosexual or a homosexual coven, for
example. In at least three major cities, members of the clergy have at their disposal at
least one pedophiliac coven peopled and maintained exclusively by and for the clergy.
Women religious can find a lesbian coven maintained in a similar way. We know, too,
that in many public schools in any major city, it is a virtual surety that there is at least
one group of teenagers engaged in ritualist Satanism. And though we know very little
-again for obvious reasons - about human sacrifice as an element in ritualist Satanism,
we do know that in certain covens in which confidentiality is an absolute, life-or-
death condition, the penalty for attempting to quit the coven is ritual death by knife,
with one stab wound inflicted for every year of the offending member's life.



Hard admissible evidence concerning human sacrifice as an element in Satanist rituals
is limited by the fact that disposal of human remains has been developed into one of
the dark art forms within Satanist circles through use of portable incinerators and
cremetoria; and because there are no birth or baptismal records - no records of
existence - of intended Victim infants.

Nevertheless, we have enormous amounts of anecdotal evidence indicating that some
thousands of infants and children are intentionally conceived and born to serve as
Victims in Satanist sacrificial rites. In the world of Satanist worship, boys are
preferred as gender-replicas of the Christ Child. But girls are by no means excluded.
In this regard, the emergence of child abuse as a characteristic of our time must claim
particular attention. Not all-perhaps not even most-child abuse originates in ritualist
Satanism per se. Each case must be weighed on the evidence. But the extent of child
abuse in America today and the concrete evidence of Satanism as a factor in many
such cases, begins to give some idea of the degree to which the inverted standards that
are the prime hallmark of Satanist activity in any form -and of ritualist Satanism
above all-have infiltrated and influenced all levels of our society.

As horrifying as even that much information is - though it is not all of the information
we have, by any means -still more shocking is the realization of the fact that in this,
the America of the 1990s, one is never far from a center where such activity is carried
out on a routine basis. No one lives far from some geographical area where some form
of ritualistic Satanism is practiced. Ritualistic Satanism and its inevitable
consequence, demonic Possession, are now part and parcel of the atmosphere of life
in America.

That a more favorable climate exists now than ever before for the occurrence of
demonic Possession among the general population is so clear, that it is attested to
daily by competent social and psychological experts, who for the most part, appear to
have no "religious bias."

Our cultural desolation - a kind of agony of aimlessness coupled with a dominant self-
interest-is documented for us in the disintegration of our families. In the breakup of
our educational system. In the disappearance of publicly accepted norms of decency
in language, dress and behavior. In the lives of our youth, everywhere deformed by
stunning violence and sudden death; by teenage pregnancy; by drug and alcohol
addiction; by disease; by suicide; by fear. America is arguably now the most violent
of the so-called developed nations of the world.

Parents do have every reason to be concerned, then. For above all, the greatest
changes in the conditions in which we have come to live over the past twenty years or
so have meant that young people are left as the most defenseless against the
possibility of Possession. Raised more and more in an atmosphere where moral
criticism is not merely out of fashion, but prohibited, they swim with little help in a
veritable sea of pornography. Not merely sexual pornography, but the pornography of
unmitigated self-interest. Whether spoken or acted

Just as the practical impact of large numbers of faithful clergy among us was once so
great, so now are the practical consequences for us all-believers and nonbelievers
alike -of large numbers of unfaithful churchmen.

Among the general population of Catholics and Christians of other denominations,
large numbers of people no longer learn even so basic a prayer as the Our Father. In
churches and parochial schools alike, the subject of Hell is avoided, as one
midwestern priest put it, in order not to put people "on a guilt trip." The idea of sin is
likewise avoided, according to the same source, in order not to do "irreparable
damage to what has been taught for the past fifteen years."



That much alone leaves every Christian at a profound and needless disadvantage in
the confrontation with evil that life brings to each of us. Deeply felt prohibitions
against mixing what is termed the "rational" with the faith that is necessary for the
recognition of evil is, for many, an insurmountable obstacle. And without the grace
that is born of true faith, Satan does what he does best-he ceases to exist in the eyes of
those who do not see.

Still, the most dramatic and immediate harm by far that results from such an extensive
and pervasive lack of instruction falls upon the true and valid victims of Possession.
The individual victims of personal evil, in their thousands.

The Church is the only element in society with the authority and the availing remedy
to counteract such manifest evil. If, then, the officials charged with this basic duty of
the Church deny the very legacy of that Church-if they turn their backs even on
Scriptural descriptions of Christ casting out demons; if they characterize those
accounts as false and as literary license - then actual victims of true demonic activity
are left with no hope.

"If the salt has lost its saltiness,” St. Mark quotes Christ, "wherewith will you season
it? Have salt in yourselves, and have peace with one another." In a nutshell, that is the
condition of some of our clergy; and it is the plight of the Possessed in America of the
1990s. If the Church Fathers no longer believe, then victims of demonic Possession
have nowhere to turn. They have no place to seek the help they require and to which
they have every right as afflicted Christians.

To combine known, valid Possession with hopelessness must surely cause the worst
kind of insanity, if not death. It is a terrible condemnation. But at least as terrible is
that those very men whose vocation is to believe and carry out all that the Church has
held since its beginning, have abandoned those they still profess to serve in the name
of Christ.

The circle of helplessness and suffering caused by such unfaith among churchmen
does not stop with ordinary Christians and with the Possessed, however. It widens
much further.

Because of the nature of the outrages that occur in the course of ritualistic Satanism -
some extreme cases of child abuse and serial killings are but two ready examples -
officers of the law frequently enter the picture. Faced with undeniable evidence of a
Satanist context-evidence such as Pentagrams, broken crucifixes, Satanist graffiti, and
other such paraphernalia-law officers were once able to call on the help of clergymen
expert in dealing with demonic Possession.

Such help is rarely available today. Rather, ignorance, disinterest, disbelief, even
adamant unwillingness on the part of many Church officials to so much as discuss
demonic Possession and Exorcism, is literally the order of the day.

In point of fact, in the Roman Catholic Church, the Order of the Exorcist-part of every
priest's ordination since time immemorial - has been omitted from the new rite of
priestly ordination, as drawn up by innovators after 1964 in the wake of the Second
Vatican Council.

Because both demonic Possession and its remedy, the Rite of Exorcism, are thus seen
by many officials and their advisors to be irrelevant-to be as negligible as, say,
training in the use of a medieval astrolabe - many Catholic dioceses, large and small,
in the United States have no official Exorcist.

In some of the more fortunate dioceses, where priests bring in ad hoc Exorcists from
out of town, the bishops of those dioceses know nothing and want to know less. But if
they are not exactly benign, at least they turn a blind eye. And as permission of the



bishop is required for Exorcism to proceed, that blind eye can be, and is, taken as
"tacit permission."

In other dioceses, however, bishops are expressly opposed to the rite of Exorcism.
Even in such situations, there are priests who still bring Exorcists from out of town.
Their canonical justification even here is that the bishop has given "presumed
permission.” That is, if

the bishop believed what he should believe as bishop, and further, if he knew about
and recognized as valid a particular case of demonic Possession, then it can be
presumed he would authorize the Exorcism.

Such theological reasoning and canonical shenanigans are not only tortuous. They
present a scenario that comes right out of the catacombs. For the result is what can
only be called an Exorcism underground. A group of priests in one diocese networks
in great and guarded secrecy with those of other dioceses, in order to fulfill their
obligations to the faithful in need.

Ecclesiastically, this situation gives rise to irregularities, to be sure. It also leads in
some cases to unjustly imposed canonical sanctions by irate and unbelieving bishops
who maintain that their authority is thus being flouted.

Even in such difficult circumstances, however, the incidence of Exorcism has been on
a steady rise. There has been a 750 percent increase in the number of Exorcisms
performed between the early 1960s and the mid-1970s. Over the same period, there
has been an alarming increase in the number of requested Possessions - that is, cases
in which the Possessed formally request Satan to possess them -in comparison to the
cases of incurred Possessions, which result from other sorts of activities of the
Possessed that facilitate Possession.

Each year, some 800 to 1,300 major Exorcisms, and some thousands of minor
Exorcisms are performed. For experts in the field, this is a sobering barometer of the
increase in known cases of Possession. But it is still more sobering to realize how
many more cases of Possession cannot be addressed at all. The thousands of letters |
receive from people who are desperate for help - Catholic, Protestant, Evangelical,
and unchurched -are eloquent, anguished, and a steadily mounting testimony to the
crisis.

Law officers, meanwhile, are increasingly confronted on every side by the
incontrovertible signs of crimes committed in the course of ritualistic Satanism or as a
grisly result of an individual's participation in such rituals. They are very often left out
of the shrunken loop of expert advice and assistance. Advice and assistance that was
once routinely to be found.

To those who are active in the field of Exorcism, and who therefore acquire a greater
than usual ability to uncover and recognize the marks of ritualistic Satanism for what
they are, it is clear that in many police precincts the Satanist character of a crime is
either relegated to the background or not mentioned at all - at least in public reports.
By and large, the police have no other choice. They have neither competence nor
authority in the rarefied, and dangerous field of Satanist behavior. Beyond the fact
that a meaningless recounting of Satanist details often inspires imitation, any attempt
by an officer-or by anyone, including a trained and authorized Exorcist, as the five
cases recounted in Hostage to the Devil make clear-to free an individual from a
possessing demon places the aspiring rescuer in great danger of demonic attack.

A similar lack of help is faced as well by therapists, psychologists, psychiatrists,
social workers, and others who, like police, must deal with aberrant individuals. For,
within the present context of life in America, the probability of Possession having



occurred in overtly sadistic or otherwise violent, antisocial individuals is impressively
high.

To the problem faced by law officers and others who must deal with the afflictions of
Satanism, the most effective answer would be the development of a close and
balanced collaboration with those who are knowledgeable and experienced in the
confidential, personal, and dangerous field of Possession and Exorcism.

To develop such a grid of cooperation in the present era, however, may be next to
impossible -given all the circumstances outlined above, and others besides. Like the
Possessed with whom they regularly come in contact, such professionals are left to
deal with the problem as best they can, using the ultimately inadequate tools provided
in secular codes of law and common behavior.

As usual, however, it is the men and women of the general public who pay the
greatest price. For, even though most of us pass all our years without coming directly
across any Satanist coven as such, and without being approached with a view to
joining a coven, the absence of any such interdisciplinary grid of cooperation among
experts and professionals has consequences that affect every one of us.

Concrete evidence in a substantial number of crimes - in certain cases of child abuse
again, for example; and in the rising national plague of seemingly motiveless or
unprovoked teen-age murders, suicides, and rapes - lead some secular investigators to
the correct idea that one ring of child abusers, say, may be organizationally linked to
other such groups.

Yet, as things stand at the moment, there is no lawfully admissible evidence that a
national organization of Satanist groups, or covens, exists. Or that coven members in
the United States and Canada are consciously and deliberately engaged in a
nationwide and cross-border conspiracy. Indeed, in the United States covens can
claim the constitutional protection of law for their rites and ceremonies, provided no
infraction of that law can be attributed to them during their professional activities as
coven members.

Although the Satanist element in such groups may not be a direct and official concern
of secular law- may, indeed, be officially off limits to the law-laws are nevertheless
broken in the pursuit of Satanist worship. Understanding that such groups exist in
large numbers from coast to coast, that some of those groups may be linked with other
groups, and that their activities frequently and expertly turn secular law on its head,
would doubtless go some distance in enlarging the circle of legal competence to deal
with some part of the problem, at least on one level.

If to disbelieve is to be disarmed, the reverse is equally true. Given the general
conditions that surround us in our present society, it becomes all the more important
to realize that even in the worst conditions, no person can be Possessed without some
degree of cooperation on his or her part. It is extremely important to be aware of at
least some of the factors that are likely to facilitate collaboration between a possessing
demon and the Possessed.

The effective cause of Possession is the voluntary collaboration of an individual,
through his faculties of mind and will, with one or more of those bodiless, genderless
creatures called demons.

While there are no causes of demonic Possession that can be physically dissected or
otherwise reduced to our currently shrunken, laboratory standards of "objectivity," it
is and always has been both possible and necessary to speak of those causes with
theological accuracy.

Demonic Possession is not a static condition, an unchanging state. Nor does one
become Possessed suddenly, the way one might break an arm or catch the measles.



Rather, Possession is an ongoing process. A process that affects the two faculties of
the soul: the mind, by which an individual receives and internalizes knowledge. And
the will, by which an individual chooses to act upon that knowledge.

Ample experience with the Possessed has clearly demonstrated that there are certain
identifiable factors that dispose an individual to collaborate, in mind and will, with a
Possessing demon. Disposing factors, therefore.

The presence of such disposing factors in a person’s life does not in itself portend that
the person will surely one day be numbered among the Possessed. At the same time,
and with only rare exceptions in my experience, one or several of these disposing
factors are operational in genuine cases of Possession.

Some of the most common disposing factors have been with us for a long time, while
others are of more recent vintage. Some are in the nature of "instruments™ outside the
individual -the Ouija Board, for example, and the Spiritual Seance. Others are in the
nature of "attitudes,” whether taught or self-learned, that are interiorized by the [
person-Transcendental Meditation and the Enneagram Method are two of the most
prominent in this category.

In the context of Possession, all disposing factors produce within a person a condition
of those two faculties of soul - mind and will - that is most aptly described as an
aspiring vacuum. Vacuum, because there is created an absence of clearly defined and
humanly acceptable concepts for the mind. Aspiring, because there is a corresponding
absence of clearly defined and humanly acceptable goals for the will.

In the case of the Ouija Board, or that of the Seance or TM or the Enneagram Method,
the participants must dispose themselves precisely with a view to being opened up; to
becoming desirous and accepting of whatever happens along.

The very term, Ouija, for example, is a display of this opening up for the term is
composed of the French and German words - Oui and Ja - for Yes. The attitude of the
participant in Ouija is literally "Yes, yes." The mind is to be made receptive to
whatever suggestions or concepts are presented. If participants also dispose their wills
to accept those concepts and act on them, then the predisposing circuit is complete.
The aspiring vacuum is operative and is powerful enough to flood the mind with
appropriate concepts that can make a I>id for the will's assent.

Often enough, the mind and the will are opened up in precisely | his fashion in view
of Possession.

Among the vast array of disposing factors likely to lead to Possession, the Enneagram
Method is nowadays far and away the most common and pernicious. Given the
general state of religion, it is not surprising that the Method's popularity is
enormously enhanced by its having been enthusiastically adopted and propagated by
Catholic theologians and teachers from the major religious Orders-Jesuit, Dominican,
and Franciscan -and by some of the official organs used by the bishops of the United
States and Canada charged with teaching religious doctrine to young and adult
Catholics.

Moreover, because the Enneagram Method is currently presented as an authorized
teaching of the North American Forum on the Catechumenate -the body that supplies
to the parishes and dioceses of the United States and Canada precisely those materials
intended to bring communities and individuals to maturity of faith - the Method
penetrates the full fabric of religious belief and participation, literally from cradle to
grave.

So effective has the Enneagram Method become in strangling genuine Catholic faith,
that it is now considered by some as the most lethal threat to date in the campaign
being waged to liquidate orthodox Catholic belief among the faithful.



True to its name - enneagram means "'nine points,” or "marks"- the Enneagram is a
nine-pointed mandala-type figure within a circle. The mandala character of the
Enneagram is meant to represent the lotus and, as described by Swiss psychologist
Carl Jung, is "a symbol depicting the endeavor to reunite the self."

The Enneagram came to the West from a now dead Asianic spiritual master, George
Ivanovich Gurdjieff. Gurdjieff claimed in turn that it originated with the Sufi Masters
of Islam. It reached the United States via "spiritual teachers™ in Chile, Bolivia, and
Peru and in the early 1970s was first broadcast here from the Esalen Institute in Big
Sur, California, and Loyola University in Chicago. There is now abundant literature
on the subject.

According to Enneagram teaching, there are exactly nine types of human personality,
each of which is represented by one of the nine points of the Enneagram figure. Each
human being is inalterably confined to one, and only one, of those personality types.
But within his or her type, each person is infinitely self-perfectible.

Two characteristics of the Enneagram Method comprise moral teachings that are
irreconcilable with the basic moral teachings of Catholics in particular and Christians
in general.

The basic presumption presented to the mind by the Enneagram Method is that each
individual is self-perfectible, morally speaking, within that individual's personality
type.

This presumption is in reality a late revival of an ancient heresy known as
Pelagianism. It is at odds with the basic Christian teaching that we absolutely depend
on the action of divine grace for all moral perfection. Of ourselves, we are helpless.
Not only are we not infinitely self-perfectible; we will never of ourselves even escape
the grip of our sinful nature. Only supernatural grace enables us to do that. And that
grace is simply gratuitous on God's part.

The teaching of the Enneagram Method cuts both God and his grace out of the loop.
In fact, there is no longer any loop at all. The individual is cut off from effective
knowledge of his or her dependence on God and his supernatural grace for ultimate
perfection. He or she is confined to an inalterable personality type, which has been
laid out by Enneagram Masters.

The second faulty moral characteristic of the Enneagram Method completes the
damage caused by the first. Having fatalistically accepted one's own category, the
participant is dependent for perfection on the Enneagramatic exercises suitable for
one's personality type. In other words, the soul of the Enneagram disciple is opened
out and made docile, with the goal of receiving the promised self-knowledge
congruent with his or her type. The soul becomes an apt and classic receptor-an
aspiring vacuum -ready for the approach of an intending Possessor.

In such a setting, the intending Possessor may come as what St. Paul described with
dramatic precision as an Angel of Light. But the danger is all the more insidious for
that. For in such a situation, the condition commonly called “perfect Possession™ may
be the result.

As the term implies, a victim of perfect Possession is absolutely controlled by evil and
gives no outward indication, no hint whatsoever, of the demonic residing within. He
or she will not cringe, as others who are Possessed will, at the sight of such religious
symbols as a crucifix or a Rosary. The perfectly Possessed will not bridle at the touch
of Holy Water, nor hesitate to discuss religious topics with equanimity.

If convicted of crimes against the law, such a victim will frequently acknowledge
"guilt,” and even the moral "badness™ of the acts committed. More often than not,
such a person will petition that his physical life be forfeited; that he be executed for



his crimes. Thus, in his own way, he voices the insistent Satanist preference for death
over life, and the fixated desire to join the Prince in his kingdom.

Because there is no will left to call the victim's own -and because some part of the
victim's will is necessary for any hope of successful Exorcism - remedy is unlikely to
succeed even in the event the Possession should somehow be uncovered and verified
as the problem.

In a very real sense, all of us - the Possessed, the professionals who must so
frequently deal with them; the parents who fear for their children; everyone who lives
in a society degraded by happenings that were only recently unimaginable to us -all
are in the same boat.

Even such a sober-sided and rationally minded publication as The New York Times
sees fit from time to time to print the most somber laments and predictions. Take, for
example, the March 15,1992, article by Robert Stone in which he says flatly that "our
nation signifies the virtual apotheosis of the interested self.” And in which he goes on
to point out that "human nature rejects [self interest] as an end, requiring something
higher and finer." Then, speaking pointedly of the younger generations among us,
Stone raises a bleak warning: "If we cannot furnish them with a cause beyond the
realization of their individual desires, all [of America’s] past successes may be
rendered meaningless."

That is but one warning parents all across this land might well see fit to tack on the
door of every recalcitrant bishop, every unbelieving churchman.

They might justifiably tack on those doors as well a reminder of St. Paul's admonition
to the sorcerer Elymas. On the pretext of instructing Sergius Paulus, "a prudent man,"
Elymas attempted instead to corrupt him. Never one to suffer such duplicity or to
mince words, always prepared to bare his own soul, Paul, we are told, "filled with the
Holy Ghost," rounded against the pretender. "Oh, full of all guile and of all deceit"-
Paul said that day-"son of the devil, enemy of all justice, you do not cease to pervert
the right ways of the Lord."

Yet, surely the most important reminder to our churchmen is also the simplest and the
most direct. A reminder of the admonition of Christ himself to his Apostles as they
were beset in their little boat by the fury of a storm on Lake Gennesaret: "How is it
that you have no faith?"

Of the five Exorcees whose cases are recounted in Hostage to the Devil, none was
perfectly Possessed. Hence, they were all apt subjects for the Rite of Exorcism. Their
fortunes and lives have varied considerably since their individual Exorcisms. None
fell back into Possession.

Marianne K. took training as a dental technician, married, and lived for nearly
seventeen years. She died of cancer in the early 1980s.

Jonathan Yves is retired from the active priesthood. He entered the field of computers
for a time, but has since abandoned that work and now lives with relatives. He never
married.

Richard O. led a very active life as a counselor and therapist for a number of years in
the United States before he migrated to Europe, where he died at the end of the last
decade.

Jamsie Z. pursued his career in radio and is now semi-retired as the president of a
company he founded.

Carl V. tested his religious vocation in more than one monastery before he decided to
live almost as a hermit in a remote part of the United States. More than the other four
Excorcees described in Hostage to the Devil, Carl attained what more than one of his
acquaintances readily call holiness. In the last two or three years of his life, he was



graced with a special insight into the spiritual anguish of men and women who sought
him out for counsel. Many of them speak of the radiance in his look and the power he
had to bring peace to troubled minds.

Of the Exorcists who presented themselves as hostages to Satan for the liberation of
his victims, Father Peter, Father David M., and Father Gerald are dead. Father Mark
A. is living in a home for retired priests. Father Hartney F. may be the only one to
reach the age of one hundred. Still living and retired to a nursing home, Father
Hartney is afflicted with severe arthritis and is able to say Mass only with intense
difficulty.

All five of these Exorcists trained several other men and included in their instruction
the wisdom and the selflessness needed for anyone who would voluntarily give
himself as hostage in order to liberate another from the bondage of Possession.

The epitaph on the tombstone of the gentle Father Gerald is testimony to the vocation
of all these men, and it is witness to the source of their strength. For that epitaph is
from the mouth of the loving Lord in whose glory Gerald now rests: "Greater love
than this no man hath, than that a man lay down his life for his friend."”

Malachi Martin New York April 1992

How are you fallen from Heaven,

Lucifer! Son of the Dawn!

Cut down to the ground!

And once you dominated the peoples!

Didn't you say to yourself: o

| will be as high as Heaven!

I will be more exalted than the stars of God!

| will, indeed, be the supreme leader!

In the privileged places!

| will be higher than the Skies!

I will be the same as the Most High God!

But you shall be brought down to Hell, to the bottom of its pit. And all who see you,
will despise you. . . .

-Isaiah 14:12-19

... "Lord! In your name, even evil spirits are under our control!"

And He said to them: "I saw Satan falling like

lightning from Heaven.

You know: | gave you power . . .

over all the strength of Satan. . . .

Nevertheless, don't take pride in the fact

that spirits are subject to your control,

but, rather, because you belong to God . . .

The Father has given Me all power. . . ." -Luke 10:17-22

Michael Strong- Part |

When the search party reached the disused grain store known locally as Puh-Chi (One
Window), the bombing of Nanking was at its height. The night sky was bright with
incandescent flares and filled with explosions. Japanese incendiaries were wreaking
havoc on Nanking's wooden buildings. It was December 11, 1937, about 10:00 P.M.
The Yangtze delta all the way down to the sea was in Japanese hands. From Shanghai
on the coast to within two miles of Nanking was a devastated area on which death had
settled like a permanent atmosphere. Nanking was next on the invaders' list. And
defenseless. December 13 was to be its death date.



For one week the police of a southern Nanking city precinct had been looking for
Thomas Wu. The charge: murder of at least five women and two men in the most
horrible circumstances: Thomas Wu, the story was, had lolled his victims and eaten
their bodies. At the end of one week's fruitless searching, Father Michael Strong, the
missionary parish priest of the district, who had baptized Thomas Wu, sent word
unexpectedly that he had found the wanted man in the barnlike Puh-Chi. But the
police captain did not understand the message Father Michael had sent him: "I am
conducting an exorcism. Please give me some time." *

* This Is the only exorcism reported in this book for which I have no transcript and
could not conduct extensive interviews. My sole source was Father Michael himself,
who recounted these events to me and allowed me to read his diaries.

The main door of Puh-Chi was ajar when the police chief arrived. A small knot of
men and women stood watching. They could see Father Michael standing in the
middle of the floor. Over in one corner there was another figure, a young, naked man,
suddenly ravished by an unnatural look of great age, a long knife in his hands. On the
shelves around the inner walls of the storehouse lay rows and rows of naked corpses
in various stages of mutilation and putrefaction.

"YOU!!" the naked man was screaming as the police captain elbowed his way to the
door, "YOU want to know MY name!" The words "you" and "my" hit the captain like
two clenched fists across the ears. He saw the priest visibly wilt and stagger
backward. But, even so, it was the voice that made the captain wonder. He had known
Thomas Wu. Never had he heard him speak with such a voice.

"In the name of Jesus," Michael began weakly, "you are commanded . . ."

"Get outta here! Get the hell outta here, you filthy old eunuch!"

"You will release Thomas Wu, evil spirit, and ..."

"I'm taking him with me, pigmy," came the voice from Thomas Wu. "I'm taking him.
And no power anywhere, anywhere, you hear, can stop us. We are as strong as death.
No one stronger! And he wants to come! You hear? He wants to!"

"Tell me your name ..."

The priest was interrupted by a sudden roaring. No one there could say later how the
fire started. An incendiary? A spark carried by the wind from burning Nanking? It
was like a sudden, noisy ambush sprung by a silent signal. In a flash the fire had
jumped up, a living red weed running around the sides of the storehouse, along the
curved roof, and across the wooden floor by the walls.

The police captain was already inside, and he gripped Father Michael by the arm,
pulling him outside.

The voice of Wu pursued them over the noise: "It's all one. Fool! We're all the same.
Always were. Always."

Michael and the captain were outside by then and turned around to listen.

"There's only one of us. One . . ."

The rest of the sentence was drowned in a sudden outburst of flaming timbers.

Now, the glass rectangle of the single window was darkening over with smoke and
grime. In a few minutes it would be impossible to see anything. Michael lurched over
and peered in. Against the window he could see Thomas' face plastered for an instant
of fixed, grinning agony a horrible picture, a Bosch nightmare come alive.

Long, quickly lashing tongues of flame were licking at Thomas' temples, neck, and
hair. Through the hissing and crackling of the fire, Michael could hear Thomas
laughing, but very dimly, almost lost to I lie ear. Between the flames he could see the
shelves with their gray-white load of corpses. Some were melting. Some were
burning. Eyes oozing out of sockets like broken eggs. Hair burning in little tufts. First,



fingers and toes and noses and ears, then whole limbs and torsos melting and
blackening. And the smell. God! That smell!

Then the fixity of Thomas' grin broke; his face seemed to be replaced by another face
with a similar grin. At the top speed of a kaleidoscope, a long succession of faces
came and went, one flickering after the other. All grinning. All with "Cain's
thumbprint on the chin,” as Michael described the mark that haunted him for the rest
of his life. Every pair of lips was rounded into the grinning shape of Thomas' last
word: "one!" Faces and expressions Michael never had known. Some he imagined he
knew. Some he knew he imagined. Some he had seen in history books, in paintings, in
churches, in newspapers, in nightmares. Japanese, Chinese, Burmese, Korean, British,
Slavic. Old, young, bearded, clean-shaven. Black, white, yellow. Male, female.
Faster. Faster. All grinning with the same grin. More and more and more. Michael felt
himself hurtling down an unending lane of faces, decades and centuries and millennia
ticking by him, until the speed slowed finally, and the last grinning face appeared,
wreathed in hate, its chin just one big thumbprint.

Now the window was completely black Michael could see nothing. "Cain . .." he
began to say weakly to himself. But a stablike realization stopped the word in his
throat, just as if someone had hissed into his inner ear: "Wrong again, fool! Cain's
father. I. The cosmic Father of Lies and the cosmic Lord of Death. From the
beginning of the beginning. I ... 1. 1...1...1.."

Michael felt a sharp pain in his chest. A strong hand was around his heart stifling its
movement, and an unbearable weight lay on his chest, bending him over. He heard the
blood thumping in his head and then loud, roaring winds. A dazzling flash of light
burst across his eyes. He slumped to the ground.

Strong hands plucked Michael away from the window just in time.

The storehouse was now an inferno. With a tearing crash, the roof caved in. The
flames shot up triumphantly and licked the outside walls, burning and consuming
ravenously.

"Get the old man away from here!" screamed the captain through the smoke and the
smell. They all drew back. Michael, slung over the shoulder of one man, was babbling
and sobbing incoherently. The captain could barely make his words out:

"l failed ... | failed ... I must go back. Please . . . Please . . . must go back . . . not later .
.. please . . ."

When they got Michael to the hospital, his condition was critical. Apart from burns
and smoke inhalation, he had suffered a minor heart attack. And until the following
evening, he continued in a delirium.

Before the fall of Nanking, he was smuggled out by the faithful police captain and a
few parishioners. They made their way northwestwards, barely escaping the
tightening Japanese net.

On December 14, the Japanese High Command let loose 50,000 of their soldiers on
the city with orders to kill every living person. The city became a slaughterhouse.
Whole groups of men and women were used for bayonet and machine-gun practice.
Others were burned alive or slowly cut to pieces. Rows of children were beheaded by
samurai-swinging officers competing to see who could take off the most heads with
one sweep of the sword. Women were raped by squads, then killed. Fetuses were torn
alive from wombs, carved up, and fed to the dogs.

All told, over 42,000 were murdered. Death enveloped Nanking as it had the entire
Yangtze delta. Animals and crops died and rotted in the fields.

It was as though the spirit that Michael had tangled with in the microcosm of Thomas
Wu's grisly charnel house in the suburbs of Nanking-"the Cosmic Lord of Death"-had



been let loose over all the lands. In the world-shaking events of the war years, some
special viciousness had been given free rein, had impressed itself on hundreds of
thousands with the sting of absolute and irresistible authority. Death was the strongest
weapon. It settled all disputes over who was master. And eventually it claimed all as
its victims, putting everyone on an equal level. In war, where death was the victor,
you tried to have it on your side.

Back in Hong Kong, where Michael was finally brought in the late summer of 1938
after a considerably roundabout journey, the realists knew it was a matter of time
before the Japanese winners took all.

On Christmas Day 1941, Hong Kong became a Japanese possession. During the years
of occupation Michael lived quietly at Kowloon, teaching a little in the schools, doing
some pastoral work. He was slow in recuperating.

During that time, everyone was under a strain. Food was scarce. Harassment by the
occupying Japanese was extreme. And all lived with the sure knowledge that, barring
miracles, if the Japanese had to evacuate the city, they would massacre everyone; and
if they stayed on, they would eventually kill all they could not enslave.

Still, Michael took all the physical hardship with greater ease than those around him.
He suffered two more heart attacks during the Japanese occupation, but they did not
diminish his spirit in any way. He did not feel, as his colleagues did, the intolerable
uncertainty, the strain of waiting for death at Japanese hands or for liberation by the
Allies. As some of his acquaintances noticed, his sufferings were not chiefly in his
body or his mind or his imagination. He had come from the interior of China broken
in a way neither rest nor food nor loving attention could mend.

To the few who knew his story, it was clear that he had paid only part of his price as
an exorcist. He frankly told them of that price. And of his failure. Both they and he
realized he would have to liquidate his debt sooner or later.

His waiting creditor fascinated Michael, was always on his mind. For instance, toward
the end of the Japanese occupation of Hong Kong, he and a friend were watching a
flight of American bombers progress imperturbably like enchanted birds through a
rain of Japanese antiaircraft fire. They deposited their bomb loads, and then departed
unharmed over the horizon. As the explosions and fires in the harbor continued,
Michael muttered: "Why does death make the loudest noise and the brightest fire?"
Some weeks later, a man-made light brighter than the sun mushroomed over
Hiroshima. A new human record: more people were killed and maimed by this one
human action than by any other ever recorded in the story of man.

I. was not to learn of Michael for some years-or of the special price he paid day by
day until his death, for his defeat in that strange exorcism at Puh-Chi.

The recent vast publicity about Exorcism has highlighted the plight of the possessed
as a fresh genre of horror film. The essence of evil is lost in the cinematographic
effects. And the exorcist, who risks more than anyone else in an exorcism, flits across
the screen as necessary but, in the end, not so interesting as the sound effects.

The truth is that all three-the possessed, the possessing spirit, and the exorcist-bear a
close relation to the reality of life and to its meaning as all of us experience it each
and every day.

Possession is not a process of magic. Spirit is real; in fact, spirit is the basis of all
reality. "Reality"” would not only be boring without spirit; it would have no meaning
whatsoever. No horror film can begin to capture the horror of such a vision: a world
without spirit.

Evil Spirit is personal, and it is intelligent. It is preternatural, in the sense that it is not
of this material world, but it is in this material world. And Evil Spirit as well as good



advances along the lines of our daily lives. In very normal ways spirit uses and
influences our daily thoughts, actions, and customs and, indeed, all the strands that
make up the fabric of life in whatever time or place. Contemporary life is no
exception.

To compare spirit with the elements of our lives and material world, which it can and
sometimes does manipulate for its own ends, is a fatal mistake, but one that is very
often made. Eerie sounds can be produced by spirit-but spirit is not the eerie sound.
Objects can be made to fly across a room, but telekinesis is no more spirit than the
material object that was made to move. One man whose story is told in this book
made the mistake of thinking otherwise, and he nearly paid with his life when he had
to confront the error he had made.

The exorcist is the centerpiece of every exorcism. On him depends everything. He has
nothing personal to gain. But in each exorcism he risks literally everything that he
values. Michael Strong's was an* extreme example of the fate awaiting the exorcist.
But every exorcist j must engage in a one-to-one confrontation, personal and bitter,
with pure evil. Once engaged, the exorcism cannot be called off. There will I and
must always be a victor and a vanquished. And no matter what j the outcome, the
contact is in part fatal for the exorcist. He must; consent to a dreadful and irreparable
pillage of his deepest self." Something dies in him. Some part of his humanness will
wither from j such close contact with the opposite of all humanness-the essence of |
evil; and it is rarely if ever revitalized. No return will be made to him | for his loss.
This is the minimum price an exorcist pays. If he loses in the fight j with Evil Spirit,
he has an added penalty. He may or may not ever again perform the rite of Exorcism,
but he must finally confront and vanquish the evil spirit that repulsed him.

The investigation that may lead to Exorcism usually begins because a man or woman-
occasionally a child-is brought to the notice of Church authorities by family or
friends. Only rarely does a possessed} person come forward spontaneously.

The stories that are told on these occasions are dramatic and painful: strange physical
ailments in the possessed; marked mental derangement; obvious repugnance to all
signs, symbols, mention, and sight of religious objects, places, people, ceremonies.
Often, the family or friends report, the presence of the person in; question is marked
by so-called psychical phenomena: objects fly around the room; wallpaper peels off
the walls; furniture cracks;! crockery breaks; there are strange rumblings, hisses, and
other noises', with no apparent source. Often the temperature in the room where the
possessed happens to be will drop dramatically. Even more often an acrid and
distinctive stench accompanies the person.

Violent physical transformations seem sometimes to make the lives of the possessed a
kind of hell on earth. Their normal processes of | secretion and elimination are
saturated with inexplicable wrackings ; and exaggeration. Their consciousness seems
completely colored by

I he violent sepia of revulsion. Reflexes sometimes become sporadic or abnormal,
sometimes disappear for a time. Breathing can cease for extended periods. Heartbeats
are hard to detect. The face is strangely distorted, sometimes also abnormally tight
and smooth without the slightest line or furrow.

When such a case is brought to their attention, the first and central problem that must
always be addressed by the Church authorities is: Is the person really possessed?
Henri Gesland, a French priest and exorcist who works today in Paris, stated in 1974
that, out of 3,000 consultations since 1968, "there have been only four cases of what |
believe to be demonic possession.” T. K. Osterreich, on the other hand, states that
"possession has been an extremely common phenomenon, cases of which abound in



the history of religion.” The truth is that official or scholarly census of possession
cases has never been made.

Certainly, many who claim to be possessed or whom others so describe are merely the
victims of some mental or physical disease. In reading records from times when
medical and psychological science did not exist or were quite undeveloped, it is clear
that grave mistakes were made. A victim of disseminated sclerosis, for example, was
taken to be possessed because of his spastic jerkings and slidings and the shocking
agony in spinal column and joints. Until quite recently, the victim of Tourette's
syndrome was the perfect target for the accusation of "Possessed!": torrents of
profanities and obscenities, grunts, barks, curses, yelps, snorts, sniffs, tics, foot
stomping, facial contortions all appear suddenly and just as suddenly cease in the
subject. Nowadays, Tourette's syndrome responds to drug treatment, and it seems to
be a neurological disease involving a chemical abnormality in the brain. Many people
suffering from illnesses and diseases well known to us today such as paranoia,
Huntington's chorea, dyslexia, Parkinson's disease, or even mere skin diseases
(psoriasis, herpes I, for instance), were treated as people "possessed" or at least as
"touched" by the Devil.

Nowadays, competent Church authorities always insist on thorough examinations of
the person brought to them for Exorcism, an examination conducted by qualified
medical doctors and psychiatrists.

When a case of possession is reported by a priest to the diocesan authorities, the
exorcist of the diocese is brought in. If there is no diocesan exorcist, a man is
appointed or brought from outside the diocese.

Sometimes the priest reporting the exorcism will have had some preliminary medical
and psychiatric tests run beforehand in order to allay the cautious skepticism he is
likely to meet at the chancery when he introduces his problem. When the official
exorcist enters the case, he will usually have his own very thorough examinations run
by experts he knows and whose judgment he is sure he can trust.

In earlier times, one priest was usually assigned the function of exorcist in each
diocese of the Church. In modern times, this practice has fallen into abeyance in some
dioceses, mainly because the incidence of reported possession has decreased over the
last hundred years. But in most major dioceses, there is still one priest entrusted with
this function-even though he may rarely or never use it. In some dioceses, there is a
private arrangement between the bishop and one of his priests whom he knows and
trusts.

There is no official public appointment of exorcists. In some dioceses, "the bishop
knows little about it and wants to know less"-as in one of the cases recorded in this
book. But however he comes to his position, the exorcist must have official Church
sanction, for he is acting in an official capacity, and any power he has over Evil Spirit
can only come from those officials who belong to the substance of Jesus' Church,
whether they be in the Roman Catholic, the Eastern Orthodox, or the Protestant
Communions. Sometimes a diocesan priest will take on an exorcism himself without
asking his bishop, but all such cases known to me have failed.

It is recognized both in the pre-exorcism examinations and during the actual exorcism
that there is usually no one physical or psychical aberration or abnormality in the
possessed person that we cannot explain by a known or possible physical cause. And,
apart from normal medical and psychological tests, there are other possible sources
for diagnosis. However rickety and tentative the findings of parapsychology, for
example, one can possibly seek in its theories of telepathy and telekinesis an



explanation of some of the signs of possession. Suggestion and suggestibility, as
modern psychotherapists speak of them, can account for many more.

Still, with the diagnoses and opinions of doctors and psychologists in hand, it is often
discovered there are wide margins of fluctuation. Competent psychiatrists will differ
violently among themselves; and in psychology and medicine, ignorance of causes is
often obscured by technical names and jargon that are nothing more than descriptive
terms.

Nevertheless, the combined medical and psychological reports are carefully evaluated
and usually weigh heavily in the final judgment to proceed or not with an exorcism. If
according to those reports there is a definite disease or illness which adequately
accounts for the behavior and symptoms of the subject, Exorcism is usually ruled out,
or at least delayed to allow a course of medical or psychiatric treatment.

But finally, reports in hand, all evidence in, Church authorities judge the situation
from another, special point of view, formed by their own professional outlook.

They believe that there is an invisible power, a spirit of evil; that this spirit can for
obscure reasons take possession of a human being; that the evil spirit can and must be
expelled-exorcised-from the person possessed; and that this exorcism can be done
only in the name and by the authority and power of Jesus of Nazareth. The testing
from the Church's viewpoint is as rigorous in its search as any medical or
psychological examination.

In the records of Christian Exorcism from as far back as the lifetime of Jesus himself,
a peculiar revulsion to symbols and truths of religion is always and without exception
a mark of the possessed person. In the verification of a case of possession by Church
authorities, this "symptom" of revulsion is triangulated with other physical
phenomena frequently associated with possession-the inexplicable stench; freezing
temperature; telepathic powers about purely religious and moral matters; a peculiarly
unlined or completely smooth or stretched skin, or unusual distortion of the face, or
other physical and behavioral transformations; "possessed gravity" (the possessed
person becomes physically immovable, or those around the possessed are weighted
down with a suffocating pressure); levitation (the possessed rises and floats off the
ground, chair, or bed; there is no physically traceable support); violent smashing of
furniture, constant opening and slamming of doors, tearing of fabric in the vicinity of
the possessed, without a hand laid on them; and so on.

When this triangulation is made of the varied symptoms that may occur in any given
case, and medical and psychiatric diagnoses are inadequate to cover the full situation,
the decision will usually be to proceed and try Exorcism.

There has never been, to my knowledge, an official listing of exorcists together with
their biographies and characteristics, so we cannot satisfy our modern craving for a
profile of, say, "the typical exorcist." We can, however, give a fairly clear definition
of the type of man who is entrusted with the exorcism of a possessed person. Usually
he is engaged in the active ministry of parishes. Rarely is he a scholarly type engaged
in teaching or research. Rarely is he a recently ordained priest. If there is any median
age for exorcists, it is probably between the ages of fifty and sixty-five. Sound and
robust physical health is not a characteristic of exorcists, nor is proven intellectual
brilliance, postgraduate degrees, even in psychology or philosophy, or a very
sophisticated personal culture. In this writer's experience, the 15 exorcists he has
known have been singularly lacking in anything like a vivid imagination or a rich
humanistic training. All have been sensitive men of solid rather than dazzling minds.
Though, of course, there are many exceptions, the usual reasons for a priest's being
chosen are his qualities of moral judgment, personal behavior, and religious beliefs-



qualities that are not sophisticated or laboriously acquired, but that somehow seem
always to have been an easy and natural part of such a man. Speaking religiously,
these are qualities associated with special grace.

There is no official training for an exorcist. Before a priest undertakes Exorcism, it
has been found advisable-but not always possible or practical-for him to assist at
exorcisms conducted by an older and already experienced priest.

Once possession has been verified to the satisfaction of the exorcist, he makes the rest
of the decisions and takes care of all the necessary preparations. In some dioceses, it
is he who chooses the assistant priest. The choice of the lay assistants and of the time
and place of the exorcism is left to him.

The place of the exorcism is usually the home of the possessed person, for generally it
is only relatives or closest friends who will give care and love in the dreadful
circumstances associated with possession. The actual room chosen is most often one
that has had some special significance for the possessed person, not infrequently his
or her own bedroom or den. In this connection, one aspect of possession and of spirit
makes itself apparent: the close connection between spirit and physical location. The
puzzle of spirit and place makes itself felt in many ways and runs throughout virtually
every exorcism. There is a theological explanation for it. But that there is some
connection between spirit and place must be dealt with as a fact.

Once chosen, the ,room where the exorcism will be done is cleared as far as possible
of anything that can be moved. During the exorcism, one form of violence may and
most often does cause any object, light or heavy, to move about, rock back and forth,
skitter or fly across the room, make much noise, strike the priest or the possessed or
the assistants. It is not rare for people to emerge from an exorcism with serious
physical wounds. Carpets, rugs, pictures, curtains, tables, chairs, boxes, trunks,
bedclothes, bureaus, chandeliers, all are removed.

Doors very often will bang open and shut uncontrollably; but because exorcisms can
go on for days, doors cannot be nailed or locked with unusual security. On the other
hand, the doorway must be covered; otherwise, as experience shows, the physical
force let loose within the exorcism room will affect the immediate vicinity outside the
door.

Windows are closed securely; sometimes they may be boarded over in order to keep
flying objects from crashing through them and to prevent more extreme accidents
(possessed people sometimes attempt defenestration; physical forces sometimes
propel the assistants or the exorcist toward the windows).

A bed or couch is usually left in the room (or placed there if necessary), and that is
where the possessed person is placed. A small table is needed. On it are placed a
crucifix, with one candle on either side of it, holy water, and a prayer book.
Sometimes there will also be a relic of a saint or a picture that is considered to be
especially holy or significant for the possessed. In recent years in the United States,
and increasingly abroad as well, a tape recorder is used. It is placed on the floor or in
a drawer or sometimes, if it is not too cumbersome, around the neck of an assistant.
The junior priest colleague of the exorcist is usually appointed by diocesan
authorities. He is there for his own training as an exorcist. He will monitor the words
and actions of the exorcist, warn him if he is making a mistake, help him if he
weakens physically, and replace him if he dies, collapses, flees, is physically or
emotionally battered beyond endurance-and all have happened during exorcisms.
The other assistants are laymen. Very often a medical doctor will be among them
because of the danger to all present of strain, shock, or injury. The number of lay



assistants will depend on the exorcist's expectation of violence. Four is the usual
number. Of course, in remote country areas or in very isolated Christian missions, and
sometimes in big urban centers, there is no question of assistants. There simply is
none available, or there is no time to acquire any. The exorcist must go it alone.

An exorcist comes to know from experience what he can expect by way of violent
behavior; and, for their own sakes, possessed people must usually be physically
restrained during parts of the exorcism. The assistants therefore must be physically
strong. In addition, there may be a straitjacket on hand, though leather straps or rope
are more commonly used.

It is up to the exorcist to make sure that his assistants are not consciously guilty of
personal sins at the time of the exorcism, because they, too, can expect to be attacked
by the evil spirit, even though not so directly or constantly as the exorcist himself.
Any sin will be used as a weapon.

The exorcist must be as certain as possible beforehand that his assistants will not be
weakened or overcome by obscene behavior or by language foul beyond their
imagining; they cannot blanch at blood, excrement, urine; they must be able to take
awful personal insults and be prepared to have their darkest secrets screeched in
public in front of their companions. These are routine happenings during exorcisms.
Assistants are given three cardinal rules: they are to obey the exorcist's commands
immediately and without question, no matter how absurd or unsympathetic those
commands may appear to them to be; they are not to take any initiative except on
command; and they are never to speak to the possessed person, even by way of
exclamation.

Even with all the care in the world, there is no way an exorcist can completely prepare
his assistants for what lies in store for them. Even though they are not subject to the
direct and unremitting attack the priest will undergo, it is not uncommon for assistants
to quit-or be carried out-in the middle of an exorcism. A practiced exorcist will even
go so far as to make a few trial runs of an exorcism beforehand, on the old theory that
forewarned is forearmed-at least to some degree.

Timing in an exorcism is generally dictated by circumstances. There is usually a
feeling of urgency to begin as soon as possible. Everyone involved should have an
open schedule. Rarely is an exorcism shorter than some hours-more often than not ten
or twelve hours. Sometimes it stretches for two or three days. On occasion it lasts
even for weeks. Once begun, except on the rarest occasions, there are no time outs,
although one or other of the people present may leave the room for a few moments, to
take some food, to rest very briefly, or go to the bathroom. (One strange exorcism
where there was a time out is described in this book. The priest involved would have
preferred one hundred times going straight through the exorcism rather than suffer the
mad violence that caused the delay.)

The only people in an exorcism who dress in a special way are the exorcist and his
priest assistant. Each wears a long black cassock that covers him from neck to feet.
Over it there is a waist-length white surplice. A narrow purple stole is worn around
the neck and hangs loosely the length of the torso.

Normally, the priest assistant and the lay assistants prepare the exorcism room
according to the exorcist's instructions. They and the exorcee are ready in the room
when the exorcist enters, last and alone.

There is no lexicon of Exorcism; and there is no guidebook or set of rules, no
Baedeker of Evil Spirit to follow. The Church provides an official text for Exorcism,
but this is merely a framework. It can be read out loud in 20 minutes. It merely
provides a precise formula of words together with certain prayers and ritual actions,



so that the exorcist has a preset structure in which to address the evil spirit. In fact, the
conduct of an exorcism is left very much up to the exorcist.

Nevertheless, any practiced exorcist | have spoken with agrees that there is a general
progress through recognizable stages in an exorcism, however long it may last.

One of the most experienced exorcists | have known and who was in fact the mentor
of the exorcist in the first case related in this book, gave names to the various general
stages of an exorcism. These names reflect the general meaning or effect or intent of
what is happening, but not the specific means used by the evil spirit or by the exorcist.
Conor, as | call him, spoke of Presence, Pretense, Breakpoint, Voice, Clash, and
Expulsion. The events and stages these names signify occur in nine out of every ten
exorcisms.

From the moment the exorcist enters the room, a peculiar feeling seems to hang in the
very air. From that moment in any genuine exorcism and onward through its duration,
everyone in the room is aware of some alien Presence. This indubitable sign of
possession is as unexplainable and unmistakable as it is inescapable. All the signs of
possession, however blatant or grotesque, however subtle or debatable, seem both to
pale before and to be marshaled in the face of this Presence.

There is no sure physical trace of the Presence, but everyone feels it. You have to
experience it to know it; you cannot locate it spatially- beside or above or within the
possessed, or over in the corner or under the bed or hovering in midair.

In one sense, the Presence is nowhere, and this magnifies the terror, because there is a
presence, an other present. Not a "he" or a "she™ or an "it." Sometimes, you think that
what is present is singular, sometimes plural. When it speaks, as the exorcism goes
on, it will sometimes refer to itself as "I" and sometimes as "we," will use "my" and
"our."

Invisible and intangible, the Presence claws at the humanness of those gathered in the
room. You can exercise logic and expel any mental image of it. You can say to
yourself: "I am only imagining this. Careful! Don't panic!" And there may be a
momentary relief. But then, after a time lag of bare seconds, the Presence returns as
an inaudible hiss in the brain, as a wordless threat to the self you are. Its name and
essence seem to be compounded of threat, to be only and intensely baleful,
concentratedly intent on hate for hate's sake and on destruction for destruction's sake.
In the early stages of an exorcism, the evil spirit will make every attempt to "hide
behind" the possessed, so to speak-to appear to be one and the same person and
personality with its victim. This is the Pretense.

The first task of the priest is to break that Pretense, to force the spirit to reveal itself
openly as separate from the possessed-and to name itself, for all possessing spirits are
called by a name that generally (though not always) has to do with the way that spirit
works on its victim.

As the exorcist sets about his task, the evil spirit may remain silent altogether; or it
may speak with the voice of the possessed, and use past experiences and recollections
of the possessed. This is often done skillfully, using details no one but the possessed
could know. It can be very disarming, even pitiful. It can make everyone, including
the priest, feel that it is the priest who is the villain, subjecting an innocent person to
terrible rigors. Even the mannerisms and characteristics of the possessed are used by
the spirit as its own camouflage.

Sometimes the exorcist cannot shatter the Pretense for days. But until he does, he
cannot bring matters to a head. If he fails to shatter it at all, he has lost. Perhaps
another exorcist replacing him will succeed. But he himself has been beaten.



Every exorcist learns during Pretense that he is dealing with some force or power that
is at times intensely cunning, sometimes supremely intelligent, and at other times
capable of crass stupidity (which makes one wonder further about the problem of
singular or plural); and it is both highly dangerous and terribly vulnerable.

Oddly, while this spirit or power or force knows some of the most secret and intimate
details of the lives of everyone in the room, at the same time it also displays gaps in
knowledge of things that may be happening at any given moment of the present.

But the priest must not be lulled by small victories or take chances on hoped-for
stupidities. He must be ready to have his own sins and blunders and weaknesses put
into his mind or shouted in ugliness for all to hear. He must not make excuses for his
past, or wither as even his loveliest memories are fingered by ultimate filth and
contempt; he must not be sidetracked in any way from his primary intention of freeing
the possessed person before him. And he must at all costs avoid trading abuse or
getting into any logical arguments with the possessed. The temptation to do so is more
frequent than one might think, and must be regarded as a potentially fatal trap that can
shatter not only the exorcism, but quite literally shatter the exorcist as well.
Accordingly, as the Pretense begins to break down, the behavior of the possessed
usually increases in violence and repulsiveness. It is as though an invisible manhole
opens, and out of it pours the unmention-ably inhuman and the humanly unacceptable.
There is a stream of filth and unrestrained abuse, accompanied often by physical
violence, writhing, gnashing of teeth, jumping around, sometimes physical attacks on
the exorcist.

A new hallmark of the proceedings enters as the Breakpoint nears, and ushers in one
of the more subtle sufferings the exorcist must undergo: confusion. Complete and
dreadful confusion. Rare is the exorcist who does not falter here for at least a moment,
enmeshed in the peculiar pain of apparent contradiction of all sense.

His ears seem to smell foul words. His eyes seem to hear offensive sounds and
obscene screams. His nose seems to taste a high-decibel cacophony. Each sense seems
to be recording what another sense should be recording. Each nerve and sinew of
onlookers and participants becomes rigid as they strive for control. Panic-the fear of
being dissolved into insanity-runs in quick jabs through everyone there. All present
experience this increasingly violent and confusing assault. But the exorcist is the one
who rides the storm. He is the direct target of it all.

The Breakpoint is reached at that moment when the Pretense has finally collapsed
altogether. The voice of the possessed is no longer used by the spirit, though the new,
strange voice may or may not issue from the mouth of the victim. In Thomas Wu's
case, the alien voice did come from the possessed's mouth; and that was why the
police captain was so startled. The sound produced is often not even remotely like any
human sound.

At the Breakpoint, for the first time, the spirit speaks of the possessed in the third
person, as a separate being. For the first time, the possessing spirit acts personally and
speaks of "I" or "we," usually interchangeably, and of "my" and "our" or "mine" and
"ours."

Another very frequent sign that the Breakpoint has been reached is the appearance of
what Father Conor called the Voice.

The Voice is an inordinately disturbing and humanly distressing babel. The first few
syllables seem to be those of some word pronounced slowly and thickly-somewhat
like a tape recording played at a subnormal speed. You are just straining to pick up
the word and a layer of cold fear has already gripped you-you know this sound is
alien. But your concentration is shattered and frustrated by an immediate gamut of



echoes, of tiny, prickly voices echoing each syllable, screaming it, whispering it,
laughing it, sneering it, groaning it, following it. They all hit your ear, while the alien
voice is going on unhurriedly to the next syllable, which you then try to catch, while
guessing at the first one you lost. By then, the tiny, jabbing voices have caught up
with that second syllable; and the voice has proceeded to the third syllable; and so on.
If the exorcism is to proceed, the Voice must be silenced. It takes an enormous effort
of will on the part of the exorcist, in direct confrontation with the alien will of evil, to
silence the Voice. The priest must get himself under control and challenge the spirit
first to silence and then to identify itself intelligibly.

As in all things to do with Exorcism of Evil Spirit, the priest makes this challenge
with his own will, but always in the name and by the authority of Jesus and his
Church. To do so in his own name or by some fancied authority of his own would be
to invite personal disaster. Merely human power unadorned and without aid cannot
cope with the preternatural. (It is to be remembered that when we speak of the
preternatural, we are not speaking about what are known as poltergeists.)

Usually, at this point and as the Voice dies out, a tremendous pressure of an obscure
kind affects the exorcist. This is the first and outermost edge of a direct and personal
collision with the "will of the Kingdom," the Clash.

We all know from our personal experience that there can be no struggle of single
personal wills without that felt and intuitive contact between two persons. There is a
two-way communication that is as real as a conversation using words. The Clash is
the heart of a special and dreadful communication, the nucleus of this singular battle
of wills between exorcist and Evil Spirit.

Painful as it will be for him, the priest must look for the Clash. He must provoke it. If
he cannot lock wills with the evil thing and force that thing to lock its will in
opposition to his own, then again the exorcist is defeated.

The issue between the two, the exorcist and the possessing spirit, is simple. Will the
totally antihuman invade and take over? Will it, noisome and merciless, seep over that
narrow rim where the exorcist would hold his ground alone, and engulf him? Or will
it, unwillingly, protestingly, under a duress greater than its single-track will, stop,
identify itself, cede, retire, disappear, and be volatilized back into an unknown pit of
being where no man wants to go ever?

Even with all the pressure on him, and in fullest human agony, if the exorcist has got
this far, he must press home. He has gained an advantage. He has already forced the
evil spirit to come out on its own. If he has not been able to until now, he must finally
force it to give its name. And then, some exorcists feel, the exorcist must pursue for as
much information as he can. For in some peculiar way, as exorcists find, the more an
evil spirit can be forced to reveal in the Clash and its aftermath, the surer and easier
will be the Expulsion when that moment comes. To force as complete an
identification as possible is perhaps a mark of domination of one will over another.

It is of crucial interest to speculate about the violence provoked by Exorcism-the
physical and mental struggles that are so extreme they can bring on death. Why would
spirit battle so? Why not leave and waft off invisibly to someone or someplace else?
For spirit itself seems to suffer in these battles.

Time and again, in exorcism after exorcism, there occurs that curious thing to do
with spirit and place, the strange puzzle mentioned previously in connection with the
room chosen for the exorcism. When Jesus expelled the unclean spirits, those spirits
showed concern for where they might go. In record after record, as well as in several
exorcisms recounted in this book, the possessing spirits wail in lament and
questioning pain: "Where shall we go?" "We too have to possess our habitation."



"Even the Anointed One gave us a place with the swine." "Here . . . we can't stay here
any longer."”

Evil Spirit, having found a home with a consenting host, does not appear to give up its
place easily. It claws and fights and deceives and even risks killing its host before it
will be expelled. How violent the struggle probably depends on many things; the
intelligence of the spirit being dealt with and the degree of possession achieved over
the victim are perhaps two one could speculate about.

Whatever determines the actual pitch of violence, once the exorcist has forced the
invading spirit to identify itself, and sustained the first wordless bout of the Clash, and
then invoked its formal condemnation and expulsion by the Exorcism rite, the
immediate result is generally a struggle tortuous beyond/imagining, an open violence
that leaves all subtlety behind. /

The person possessed is by now obviously aware in one way or another of what
possessed him. Frequently he becomes a true battleground for much of the remainder
of the exorcism, enduring unbelievable punishment and strain.

It is sometimes possible for the exorcist to appeal directly to the possessed person,
urging him to use some part of his own will still free of the spirit's influence and
control, and engage directly in the fight, aiding the exorcist. And at such moments no
animal pinned helplessly to the ground struggles more pathetically against the
drinking of its life's blood by a voracious and superior cruelty. The very nauseous
character of the possessed person's appearance and behavior appears to be a sign of
his desire for deliverance, a desperate sign of struggle, evidence of a revolt where
once he had consented.

Increasingly what had possessed him is being forced into the open, all the while
protesting its victim's revolt and its own expulsion. The violence of the contortions
and the physical disfigurement of the possessed can reach a degree one would think
he could not possibly withstand.

The exorcist, too, comes in for full attack now. Once cornered, the evil spirit seems
able to call on a superior intelligence, and will try to lure the exorcist on to a field
boobytrapped and mined with situations from which no human can extricate himself.
Any weakness in the religious faith that alone sustains the exorcist or

any fatigue will allow the exorcist's mind to be flooded with a terrible light he cannot
fend off-a light that can burn the very roots of his reason and turn him emotionally
into the most servile of slaves

desperate to be liberated from all bodily life.

These are only some of the dangers and traps that face every exorcist. His pain is
physical, emotional, mental. He has to deal with what is eerie but not enthralling; with
something askew, but intelligently so; with a quality that is upside down and inside
out, but significantly so. The mordant traits of nightmare are there in full regalia, but
this is no dream and permits him no thankful remission.

He is attacked by a stench so powerful that many exorcists start vomiting
uncontrollably. He is made to bear physical pain, and he feels anguish over his very
soul. He is made to know he is touching the completely unclean, the totally unhuman.
All sense may suddenly seem nonsense. Hopelessness is confirmed as the only hope.
Death and cruelty and contempt are normal. Anything comely or beautiful is an
illusion. Nothing, it seems, was ever right in the world of man. He is in an atmosphere
more bizarre than Bedlam.

If, in spite of his emotions and his imagination and his body-all trapped at once in
pain and anguish-if, in spite of all this, the will of the exorcist holds in the Clash, what
he does is to approach his final function in this situation as an authorized human



witness for Jesus. By no power of his, on account of no privilege of his own, he calls
finally on the evil spirit to desist, to be dispossessed, to depart and to leave the
possessed person.

And, if the exorcism is successful, this is what happens. The possession ends. All
present become aware of a change around them. The sense of Presence is totally,
suddenly absent. Sometimes there are receding voices or other noises, sometimes only
dead silence. Sometimes the recently possessed may be at the end of his strength;
sometimes he will wake up as from a dream, a nightmare, or a coma. Sometimes the
former victim will remember much of what he has been through; sometimes he will
remember nothing at all.

Not so for the exorcists, during and after their grisly work. They carry nagging doubts
and bitter conflicts untellable to family, friend, superior, or therapist. Their personal
traumas lie beyond the reach of soothing words and deeper than the sweep of any
consoling thoughts.

They share their punishment with none but God. Even that has its peculiar sting of
difficulty. For it is a sharing by faith and not by face-to-face communication.

But only thus do these men, seemingly ordinary and commonplace in their lives,
persevere through the days of quiet horror and the nights of sleepless watching they
spend for years after as their price of success, and as abiding reminders that, once
upon a time, another human being was made whole, because they willingly incurred
the direct displeasure of living hatred.

The following five case histories are true. The lives of the people involved are told on
the basis of extensive interviews with all of the principals involved, with many of
their friends and relatives, and with many others involved directly or indirectly in
minor ways. All interviews have been independently checked for factual accuracy
wherever possible. The exorcisms themselves are reproduced from the actual tapes
made at the time and from the transcripts of those tapes. The exorcisms have
necessarily been cut for reasons of length; all of the exorcisms recorded here lasted
more than 12 hours.

I have chosen these five cases from among a greater number known and available to
me because, both singly and taken together, they are dramatic illustrations of the way
in which personal and intelligent evil moves cunningly along the lines of
contemporary fads and interests, and within the usual bounds of experience of
ordinary men and women. No fourteenth- or fifteenth- or sixteenth-century case, for
all its possible romantic appeal, would have any relevancy for us today. On the
contrary, it would remain a simple matter for us to dismiss such cases as fables made
up to suit the fears or fancies of "more ignorant™ people of "less sophisticated" times.
Each case presented here includes as an important element some basic attitude or
attitudes popular in our own society. In the possessed person, it is pushed to a narrow
and frightening extreme.

In the first case, Zio's Friend and the Smiler, the insistence is that there is no essential
difference between good and evil, and ultimately no difference between being and
nonbeing; that all values are subject only to one's personal preferences.

In Father Bones and Mister Natch, the compelling idea that was seized by Evil Spirit
seemed to be that all mysteries can and are resolved in "natural” (i.e., rational or
scientific or quantifiable) explanations; that there can be no relevance for the modern
person in anything that cannot be rationally understood; and that there can be no truth
important to man beyond what is rational.

In The Virgin and the Girl-Fixer, the battle concerned some of the great, deep, and
mysterious "givens™ of our very nature and our society-in this case, gender and human



love. The priest in this case said to me a few months before he died, in one of the
most profound conversations of my life: "A bird doesn't fly because it has wings. It
has wings because it flies." We will ignore that mysterious truth in its applications to
our sexuality and our gender only at our great peril, | believe.

In Uncle Ponto and the Mushroom-Souper, we have an example of what may be
happening to many in our modern society-without their realizing it and without those
around them taking cognizance of it. For it seems that there is an individualism, a
purely personalistic interpretation of human life abroad today, which exceeds by far
the bounds of what used to be known as selfishness and egotism. It has produced in
thousands of people an aberrant and idiosyncratic behavior which is truly destructive.
In The Rooster and the Tortoise, the fatal confusion (and in this case it was literally
almost fatal) was between spirit and psyche; between those parts and attributes of ours
that are quantifiable, and yet through which spirit most easily makes itself known. If
everything we have taken to be of spirit can be made to seem a product merely of the
human psyche, with no meaning or significance beyond its factualness, then love can
be made to seem only a chemical interraction, and love's paradigm is killed.

In each case, one basic note of possession is confusion. Sex is confused with gender.
Spirit is confused With psyche. Moral value is confused with absence of any value.
Mystery is confused with untruth. And, in every case, rational argument is used, not to
clarify, but as a trap, to foster confusion and to nurture it as a major weapon against
the exorcist. Confusion, it would seem, is a prime weapon of evil.

There is much more to be observed and said about the meaning of possession. Not
everything can be covered in a single volume. But possession and Exorcism are not
themselves mere fads with no interest beyond the bizarre and significantly
frightening. They are tangible expressions of the reality which envelops the daily lives
of ordinary people. No study of possession and Exorcism cases within the Christian
optic would be adequate without a minimum of explanation -from the Christian point
of view-about that reality: what takes place in possession, and how that degrading
process develops in a particular individual. Such an explanation occupies the final
section of this book.

This study makes no attempt to answer the ultimate puzzle of possession: why this
person rather than that person becomes the object of diabolic attack which can end in
partial or perfect possession. The answer certainly does not lie in psychological
probings, in heredity, or in social phenomena. A final answer will include, as prime
ingredients, the personal free choice which each individual makes and the mystery of
human predestination. About free choice we know the essentials: | can choose evil for
no other reason or motive than that I choose evil. Some apparently do. About
predestination we know little or nothing. The puzzle remains.

All of the men and women involved in the five cases reported here are known to me
personally; they have given their fullest cooperation on the condition that their
identities and those of their families and friends not be revealed. Therefore, all names
and places have been changed, and other possible pointers to identity have been
obscured. Any similarity between the cases reported here and any others that may
have occurred is unintentional and purely coincidental.

The Cases

Zio's Friend and the Smiler

Peter took one more breath of fresh air. He was reluctant to pull the open window shut
against the uproar on 125th Street 15 stories below. It was the first time in history that
a Roman Pope was driving through New York streets, and the very air was alive with
excitement. The Pope's motorcade had already passed over Willis Avenue Bridge into



the Bronx on its way to Yankee Stadium. The crowds were still milling around. Some
nuns scurried about like frenzied penguins blowing whistles and marshaling lines of
white-clad schoolgirls. Hot-dog vendors shouted their prices. A dowdiry dressed
young woman and her child peddled plastic little popes to passersby. Two policemen
were removing wooden barriers. A garbage truck snorted and honked its way through
the traffic. Father Peter closed the window finally, drew the curtains together, and
turned back toward the bed.

The room was quiet again, except for the irregular breathing of twenty-six-year-old
Marianne. She lay on a gray blanket thrown over the bare mattress. With her faded
jeans, yellow body-shirt, auburn hair straggling over her forehead, the pallor of her
cheeks, and the aging, off-white color of the walls around her, she seemed part of a
tragically washed-out pastel. Except for a funny twist to her mouth, her face had no
expression.

To Peter's left, with their backs to the door, stood two bulky men. One: an ex-
policeman and a friend of the family, a veteran of 32 years on the force, where, he
thought, he had seen everything. He was about to find out that he hadn't. Sixtyish,
balding, clad in dungarees, his arms folded over his chest, his face was a picture of
puzzlement. The other the closest acquaintance of Marianne's father, whom the
children called uncle, was a bank manager and a grandfather in his midfiftie red-faced
and jowled, in a blue suit, his arms hanging by his sides, < fixed on Marianne's face
with an expression of helpless fear. Both the men, athletic and muscular, had been
asked to assist at the exorcism of Marianne K., to quell any physical violence or
harm she might attempt. Marianne's father, a wispy man with reddened eyes and
drawn face, stood with the family doctor. He was praying silently. Peter always
insisted on having a member of the family present- at exorcism. As if in contrast to
the others, the young doctor, a| psychiatrist, wore a concentrated, almost studious
look as he checked! the girl's pulse.

Peter's colleague, Father James, a priest in his thirties, stood at the foot of the bed.
Black-haired, full-faced, youthful, apprehensive, his black, white, and purple robes
were a uniform for him. On Peter, with 1 his tousled gray hair and hollow-cheeked
look, the same colors melted? into a veiled unity. James was dressed up ready to go.
Peter, the; campaigner, had been there.

On a night table beside James two candles flickered. A crucifix rested between them.
In one corner of the room there was a chest of ; drawers. "Should have had it removed
before we started,” Peter: thought. The chest, originally left there in order to hold a
tape recorder, had become quite a nuisance. Probably would continue to be until the
whole business was finished, Peter thought. But he knew better than to fiddle with any
object in the room, once the exorcism had begun.

It was a Monday, 8:15 P.M., the seventeenth hour into Peter's third exorcism in thirty
years. It was also his last exorcism, although he could not know that. Peter felt sure
that he had arrived at the Breakpoint in the rite.

In the few seconds it took him to cross from the window to her bed, Marianne's face
had been contorting into a mass of crisscrossing lines. Her mouth twisted further and
further in an S-shape. The neck was taut, showing every vein and artery; and her
Adam's apple looked like a knot in a rope.

The ex-policeman and her uncle moved to hold her. But her voice threw them back
momentarily like a whiplash:

"You dried-up fuckers! You've messed with each other's wives. And with your own
peenies into the bargain. Keep your horny paws off

me!



"Hold her down!" Peter spoke peremptorily. Four pairs of hands clamped on her.
"Jesus have mercy on my baby," muttered her father. The ex-policeman’s eyes bulged.
"YOU!" Marianne screamed, as she lay pinned flat on the bed, her eyes open and
blazing with anger, "YOU! Peter the Eater. Eat my flesh, said she. Suck my blood,
said she. And you did! Peter the Eater! You'll come with us, you freak. You'll lick my
arse and like it, Peeeeeeeetrrrrrr,” and her voice sank through the "rrrr” to an animal
gurgle.

Something started to ache in Peter's brain. He missed a breath, panicked because he
could not draw it, stopped and waited, swaying on his feet. Then he exhaled
gratefully. To the younger priest he looked frail and vulnerable. Father James handed
Peter his prayer book, and they both turned to face Marianne.

Almost a year later, in 1966, on the day Peter was buried in Calvary Cemetery, his
younger colleague, Father James, chatted with me after the funeral service. "It doesn't
matter what the doctor said" (the official report gave coronary thrombosis as cause of
death), "he was gone, really gone, after that last to-do. Just a matter of time. Mind
you, it wasn't that he wasn't brave and devoted. He was a real man of God before and
after the whole thing. But it took that last exorcism to make him realize that life
knocks the stuffing out of any decent man."” Peter had apparently never emerged from
a gentle reverie after the exorcism of Marianne; and he always spoke as if he were
talking for the benefit of someone else present. It was as exasperating as listening to
one side of a telephone conversation.

"He was never the same again,” said James. "Some part of him passed into the Great
Beyond during the final Clash, as you call it." Then, after a pause and musingly,
almost to himself: "Can you beat that? He had to be born in Lisdoonvarna™ sixty-two
years ago, be reared beside Killarney, and come all the way over here three times-just
to find out the third time where he was supposed to die; and how, and when. Makes
you think what life's all about. You never know how it's going to end. Peter did not
become an American citizen, even. All that travel. Just to die as the Lord had
decided.”

Peter was one of seven children, all boys. His father moved from County Clare to
Listowel, County Kerry, where he prospered as a wine merchant. The family lived in
a large two-story house overlooking the river Feale. They were financially
comfortable and respected. Their Roman Catholicism was that brand of muscular
Christianity which the Irish out of all Western nations had originated as their
contribution to religion.

Peter spent his youth in the comparative peace of "the old Rritish days" before the
Irish Republican Brotherhood (parent of the IRA), the Irish VVolunteers, and the 1916
Rebellion started modern Ireland off on the stormy course of fighting for the "terrible
beauty" that lured Patrick Pearse, James Connolly, Eamonn De Valera, and the other
leaders into the deathtrap of bloodletting, where, 50 years later, in Peter's declining
years, blood was still being shed.

School filled three-quarters of the year for Peter. Summers were spent at Real Strand,
at Ballybunion seaside, or harvesting on his grandfather's farm at Newtownsands.
One such summer, his sixteenth, Peter had his only brush with sex. He had lain for
hours among the sand dunes of Beal Strand with Mae, a girl from Listowel whom he
had known for about three years. That day, their families had gone to the Listowel
races.

Innocent flirting developed into simple love play and finally into a fervid exchange of
kisses and caresses, until they both lay naked and awesomely happy beneath the early-
evening stars, the warmth undulating and glowing sweetly through their bodies as



they huddled close together. Afterward, Mae playfully nicknamed him "Peter the
Eater,” To calm his fear she added: "Don't worry. No one will know how you made
love to me. Only me."”

For about a year afterward, he was interested in girls and particularly in
Mae. Then early in his eighteenth year, he began to think of the priesthood. By the
time he finished schooling, his mind was made up. Peter had told me once: "When we
said goodbye, that summer of 1922, Mae teased me: 'If you ever leave the seminary
and) don't marry me, I'll tell everyone your nickname.' She never told a; human soul.
But, of course, they knew." Peter's sole but real enemies were the shadowy dwellers
of "the Kingdom™ whom he vaguely called

"they." He gave me a characteristic look and stared away over my head. Mae had died
in 1929 of a ruptured appendix.

Peter started his studies at Killarney Seminary and finished them at Numgret with the
Jesuits. He was no brilliant scholar, but got very good grades in Canon Law and
Hebrew, which he pronounced with an Irish brogue ("My grandfather was from one
of the Lost Tribes"), acquired a reputation for good, sound judgment in moral
dilemmas, and was renowned locally because with one deft kick of a football he could
knock the pipe out of a smoker's mouth at 30 yards and not even graze the man's face.
Ordained priest at twenty-five, he worked for six years in Kerry. Then he did a first
stint in a New York parish for three years. He was present twice at exorcisms as an
assistant. On a third occasion, when he was present merely as an extra help, he had to
take over from the exorcist, an older man, who collapsed and died of a heart attack
during the rite.

Two weeks before he sailed home to Ireland for his first holiday in three years, the
authorities assigned him his first exorcism. "You're young, Father. I wish you'd had
more experience,” was the way he recalled the bishop's instructions, "but the Old
Fella won't have much on you or over you. So go to it."

It had lasted 13 hours ("In Hoboken, of all places,” he used to say whimsically), and
had left him dazed and ill at ease. He never forgot the statement of murderous intent
hurled at him by the man he had exorcised. Through foaming spittle and clenched
teeth and the smell of a body unwashed for two years prior, the man had snarled:
"You destroy the Kingdom in me, you shit-faced alien Irish pig. And you think you're
escaping. Don't worry. You'll be back for more. And more. Your kind always come
back for more. And we will scorch the soul in you. Scorch it. You'll smell. Just like
us! Third strike and you're out! Pig! Remember us!" Peter remembered.

But a two-week vacation in County Clare restored him to his energy and verve. "God!
The scones running with salty butter, and the hot tea, and the Limerick bacon, and the
soft rain, and the peace of it all! "Twas great."”

Most of Peter's wounds were not inflicted by the harsh realities of the world around
him; but, deep within him, they opened as his way of responding to the evil he
sometimes sensed in daily life.

Those who still remembered him in 1972 agreed that Peter had been neither genius
nor saint. Black-haired, blue-eyed, raw-boned in appearance, he was a man of little
imagination, deep loyalties, loud laughter, gargantuan appetite for bacon and
potatoes, an iron constitution, an inability to hate or bear a grudge, and in a state of
constant difference of opinion with his bishop (a tiny old man familiarly called
"Packy" by his priests). Peter was somewhat lazy, harmlessly vain about his 6' 2"
height, and a lifelong addict of Edgar Wallace detective stories. j "He had this distinct
quality,” remarked one of his friends. "You felt | he had a huge spirit laced with cast-
iron common sense and untouched 1 by any pettiness.”



f "If he met the Devil at the top of the stairs one morning and saw; Jesus Christ
standing at the bottom," added another, "he wouldn't! turn his back on the one in his
hurry to get down to the other. He'd back down. Just to be sure."

| In normal circumstances, Peter would have stayed on permanently j in Ireland after
his vacation of scones and soft rain. He would have worked in parishes for some
years, then acquired a parish of his own. But there was something else tugging at his
heart and something else written in his stars. When he left for New York at the
outbreak of the j Korean War in order to replace a chaplain who had been called up,
he | recalled the exorcism in Hoboken. "Third strike and you're out! Pig! *
Remember!"

He remarked jokingly to a worried friend who knew the whole story: " "Tis not the
third time yet!"

In January 1952, he was asked to do his second exorcism. His effectiveness in the first
exorcism and the resilient way he had taken it recommended him to the authorities.
The exorcism took place in; Jersey City. And, in spite of its length (the better part of
three days and three nights), it took very little out of him physically or mentally.
Spiritually, it had some peculiar significance for him.

"It was a sort of warmer-upper for the 1965 outing,” he told me in 1966. "The
ceremony lasted too long for my liking, was hammer and tongs all the way, almost
beat us. But there was no great strain inside here [pointing to his chest]." And he
added with a significance that eluded me then: "Jesus had a forerunner in the Baptist.
| suppose; darkness has its own."

Looking back on his role as exorcist today, it is clear to me that first two exorcisms
prepared him for the third and last one. They were three rounds with the same enemy.
The exorcee that January was a sixteen-year-old boy of Hispanic

origin who had been treated for epilepsy over a period of years, only to lie finally
declared nonepileptic and physically sound as a bell by a team of doctors from
Columbia Presbyterian Hospital. Nevertheless, on the boy's return home, all the
dreadful disturbances started all over again in a much more emphasized way, so the
parents, turned to their priest.

"They tell me you've a ... eh ... a sort of a way with the Devil, Father,” said the
wheezy, red-faced monsignor, grinning awkwardly as he gave the necessary
permissions and instructions to Peter. Then, stirring in his chair, he added grimly as a
bad Catholic joke: "But don't bring him back here to the Chancery with you. Get rid
of him or it or her or whatever the devil it is. We have enough of all that on our backs
here already."”

It had gone well. The boy became Peter's devoted friend. Later he went to Vietham
and died in an ambush late one night outside Saigon. His commanding officer wrote,
enclosing an envelope with Peter's name on it which the dead man had left behind. It
contained a piece of bloodstained linen and a short note. Over a decade previously,
just before his release from possession, in a final paroxysm of revolt and appeal, he
had clawed at Peter's wrist, and Peter's blood had fallen on his shirt sleeve. "I kept this
as a sign of my salvation, Father," the note said. "Pray for me. | will remember you,
when | am with Jesus."

Peter was then forty-eight years old and in his prime as a priest. Yet in himself, he
suffered from a growing sense of inadequacy and worthlessness. He felt that, in
comparison with many of his colleagues who had attained degrees, qualifications,
high offices, and acknowledged expertise, he had very little to show by way of
achievement. "I have no riches inside me," he wrote to a brother of his, "just black
poverty. Sometimes it darkens my soul.” When his turn for a parish of his own came



around, he was passed over. (Packy was dead already; but, some said, the dead bishop
had made sure in his records that Peter would be passed over.)

Peter, in fact, was a maverick. The normal priest found him inferior in social graces
but superior in judgment, lacking in ecclesiastical know-how and ambition but very
content with his work. Sometimes his protestations of being "poor inside," of having
"no excellent talents” sounded hollow when matched with his stubborn and
opinionated attitudes. Anyway, the normal bishop would take one look into his direct
gaze and decide that his own authority was somehow at stake. For Peter's stare was
not insolent, but yet unwavering; it acknowledged the demands of worth but was
devoid of any subservience. It said: "I respect you for what you represent. What you
are is something else.” Such a man was unsettling for the absolutist mind and
threatening for the authoritarian bent of most ecclesiastics.

Beyond the occasional funny remark, such as "The higher they go, the blacker their
bottoms look," Peter gave no outward impression of discontent or anxiety. A lack of
self-confidence saved him from revolt or disgust. And he bore it all lightly. "Well,
Father Peter," one bishop joshed him as he left to do a three-month stint in London
parish work, "off you go to hell or to glory, en?" Peter laughed it off: "In either case,
bishops get the priority, my lord.”

Had he raised protests and used the influential friends at his disposal, he would
doubtless have retired in good time to the rural repose of a peaceful Kerry parish and
the extraordinary autonomy of a parish priest. (A pope or a bishop approached any
settled "P.P." with care. Only his housekeeper could make a frontal assault on a parish
priest's autonomy. But, then again, Irish housekeepers were a race unto themselves.)
As Peter was and as he chose to remain-in strict dependence on ecclesiastical whims
and never striking out to seek a fixed position-he was available to be tapped for a
temporary visit to Rome and an accidental meeting that changed him profoundly.
After his second exorcism, there were ten more years of "helping out" in various
dioceses, practically always on a temporary basis as substitute for other priests. And
then a chance breakfast in late September 1962 brought him together with a West
Coast bishop who, on his way to the opening of the Second Vatican Council in Rome,
stayed a few days in New York. The bishop was well known for his sympathy with
mavericks and his welcome for "hard cases.” Like all the bishops who went to the
council, he needed one or two experts in theology to be his advisors in Rome. He
needed, in particular, a theologian counselor skilled in pastoral matters.

The next day Peter was aboard a TWA flight with the bishop enroute to the Eternal
City. But for that trip, he probably would not have been at the side of Marianne three
years later. And he certainly would never have come close to two men who had a
sudden, deep influence on the rest of his life. In Rome, Peter performed his duties as a
counselor during his ten-week stay there. But what mattered much more to him
personally and affected him deeply were his experiences with Father Conor and with
Paul V1, then Monsignor Montini.

Father Conor was a diminutive Irish Franciscan friar, bald-headed, sharp-eyed, and
voluble, who taught theology at a Roman university. I It- wore rimless glasses, trotted
and never walked, and spoke with a very strong brogue which made his Latin lectures
all but unintelligible.

I le held court for students, professors, foreign visitors, officials, and friends in his
monastery room after siesta hour, three or four days a week. There, any bit of gossip
in Rome could be learned, tested, and assessed for its rumor value. For half of Rome
always feeds on rumors about the other half. And speculation is the stick which



continually stirs the pool of rumor. "They till me, me frind, that . . ." was a frequent
opening of Conor's conversation.

Conor spent his summers fishing around Lough Corrib, Ireland, was an expert on
Waterford glass, and had a lifelong fascination for all politics, civil and ecclesiastical,
a fascination that made Vatican Council 11 appeal to Conor as catnip to a cat. He had
studied demonology ("Mostly ballyhoo," he pronounced in his thick brogue),
witchcraft ("A lotta junk, if y'ask me™), Exorcism ("A mad bizniz"), and possession
("The divil's toe-rag™). He served as a consultant to one Roman office that dealt with
cases of possession; and on 14 occasions he had conducted exorcisms (but always
protested that he "wouldn't touch wan wid a barge pole, unliss they ordher'd me teh").
According to an in joke about Conor that always made him furious, he induced devils
to leave the possessed by threatening to "send them back to Ireland.”

Outside Roman clerical circles, Conor's activity as an exorcist-was relatively
unknown. Indeed, he was regarded by his fellow clergy in Ireland as a bookworm and
by his lay friends as a "grand, simple, innocent man, slightly dotty about the Middle
Ages."

Peter and Conor were approximately the same age. They shared a love of Ireland and
a passion for Rome's ruins. And Conor sensed in Peter a mind never tarnished by the
baser ambitions he saw eating into those who gyrated and jockeyed around him in
Rome on the political treadmill. He also felt Peter's sense of his own worthlessness.
He found Peter's exorcism experiences enormously interesting. For Peter had "the
touch,” he used to say-a natural ability to weather exorcism's storms. On the other
hand, Peter found in Conor a friend of practical experience and advice. Rambling in
the Roman suburbs, sitting in the cortile of Conor's monastery, visiting the sights of
Rome, sipping coffee in the Piazza Navona, they gradually assumed the roles of
master and disciple. Peter put questions; Conor answered them. He explained. He
theorized. He instructed. He warned. He corrected. He encouraged.

In the area of Exorcism, Conor had things reduced to a recognizable pattern of
behavior: how the possessed behaved; how the possessing spirit acted; and how the
exorcist should react and conduct the exorcism. During the long walks and talks with
Conor, Peter crystallized his own first impressions and learned some valuable
guidelines.

He had never realized the radical distinction between the perfectly possessed and the
revolters. Nor had he understood the revolters as victims of possession who, partly
with their own connivance, surely, had become hostage and were now trying, on the
one hand, to give some sign, to summon help, but who in that struggle also became
victims of a violent protest against such help-a protest made by the evil thing that
possessed them.

Peter was able to adjust and correct his techniques immediately, even without
conducting further exorcisms, once Conor explained that the major portion of every
exorcism was taken up with shattering a pretense, dispelling a smokescreen; that the
most dangerous period lay in the Breakpoint of that Pretense and in the clash of wills
that followed at once between the exorcist and the thing that tortured the possessed;
and that the "Grate Panjandhr'm™ (Conor's epithet for the Devil) intervened only
rarely.

In Conor's view, the world of evil spirits was like an autocratic organization: "Joe
Shtaleen used to sind Molotov to do his dirty work. So the Grate Panjandhr'm sens his
hinchmin."”

Conor taught Peter tricks and ruses; and he gave him tags-phrases, words, numbers,
concepts-to label perilous phases, capital moments and events in an exorcism. He



made available to Peter some of his own practices: the use of "teaser texts," for
instance. At certain awkward gaps in the exorcism, there was no way to contend head
to head with the possessed and with what was possessing them. The possessing spirit
literally hid behind the identity of the possessed. It had to be flushed out into the open.
Conor had the habit of reading certain texts chosen from the Gospels, until such time
as the spirit made mistakes or arrogantly threw aside its disguise.

Conor's advice was always concrete and vivid, and always in Peter's mind echoed
with that warm, fresh brogue they both shared like a piece of common turf: "The t'ing
is beyond yer mind. It's a sperrit agin vnors. The reel camuflin’ starrts inside in yeh.
And yeh'r just an ole toe-rag, unless Jesus is wid yeh."

But, above all else, Conor reconciled Peter to the inevitable drain mi the exorcist. He
explained in simple terms what wounds he could receive as an exorcist, what wounds
he should avoid, and what wounds were incurable once inflicted on him. All these
wounds were "internal” to spirit and mind and memory and will. Peter had received
some minor ones already. He now realized what he could undergo.

Conor refined Peter's primitive idea of "the Devil" and of "Devils," expressing in
simple terms what to most moderns is an enigma if not downright nonsense: how that
which has no body can be a person, have a personality. And he dealt curtly with
psychoanalysts: "Down the road a bit, they're goin' to find out that the whole thing is
entoirely differr'nt; and then they'll put Siggy and company up on the shelves as
histhorical lave-overrs, like Galen on bones or Arishtot'l on plants.”

But it was not Conor who rid Peter of his lack of confidence. He could never give
Peter a reason to trust his own judgment. It was the man who in two years would
become Paul VI who made that change in him.

Peter never exchanged one sentence with Giovanni Battista Mon-tini, then
Archbishop of Milan. Montini had been relegated from the Vatican to the political
wilderness of Milan by Pope Pius XII, had survived it, and now was back in Rome-
"still listening to his voices™ (as the Roman wags described the ethereal gaze of
Montini and the impression he gave of having shutters over his eyes to hide the light
within)-and was deeply involved in the council.

One of Montini's theologian-counselors was impressed with Peter's arguments at an
evening meal. They met several times afterwards during Peter's stay. Once they went
with Conor to a gathering of theologians who were discussing issues being hotly
debated on the council floor. Such gatherings were frequent in those days; Archbishop
Montini was the guest of honor at this particular meeting.

As Montini arrived and walked to his seat, Conor gossiped in a whisper with Peter:
"They tell me, my frind, that Johnny [then Pope John XXII1] won't lasht long.” Then
with a nod in Montini's direction: "There's the nixt wan."

But Peter was not interested in future popes as such. For an inexplicable reason, he
was fascinated by Montini. Everything about the man, his person, and his speech and
his writings had a peculiar significance for Peter. As he remarked to Conor, "He
seems to walk'] with a great vision no one else sees.”

He set out to learn all he could about Montini, speaking with those who knew the
archbishop, reading his sermons, frequenting Montini's familiars and employees. He
even got to the stage of referring to : Montini as Zio, a name used affectionately by
those around the archbishop. \

Peter came to share Conor's trenchant point of view on recent popes: "Pacelli [Pius
XI11] was loike a shliver of ice serrved up in an archangel's cocktail at the hivinly
banquit,” confided Conor wryly as they walked home one evening. "Awsteerr,
arishtocratic, sometimes wid a dead-an'-dug-up look, y'know. Johnny [John XXIII],



av coorse, is out on his own, a mountin uv sperrit. But this lil' fella [Montini] has an
airr 'v thragedee.”

Peter made a point of going to listen to Montini whenever he was billed to speak in
public. It was on one of these occasions that he had his "Montini experience."”
Together with others present, he knelt to receive the archbishop's blessing at the end
of his speech. As Montini raised his right hand to make the sign of the cross', Peter
lifted his eyes. They locked with Montini's at the juncture point of the cross the
archbishop traced in the air. As he looked, the "shutters” over Montini's eyes opened
for an instant. Montini's gaze was momentarily an almost dazzling brilliance of
feeling warmth, communication. Then the "shutters” closed again, as Montini's eyes
traveled on over the heads of the others kneeling around Peter.

Afterwards, Peter knew that the empty feeling of diffidence had left him. For the first
time in his life, he had no fears.

That was in mid-November of 1962. At the beginning of December, as the first
session of the council ended, he was told that he had been freed from his obligations
back in New York and that he could go home to Ireland for Christmas. After
Christmas vacation in his home town, he worked in Ireland from January 1963 until
August 1965.

He was winding up his summer vacation in July 1965 and preparing to return to work
in Kerry, when he received a short note from New York telling him of Marianne K., a
young woman, apparently a genuine case of possession. The note was urgent: the
authorities felt he could best handle the affair. Could he come over immediately?

In mid-August he arrived in New York.

Toward the spring of 1964, and thousands of miles away from the calm .11 id fresh
Kerry countryside where Peter was then living, the habitues of Bryant Park, in New
York City, began to notice a skinny young woman of medium height wearing jeans,
sandals, and a blouse, with a raincoat thrown over her shoulders. Her visits there were
irregular; and she stayed for unpredictable periods of time, sometimes for hours,
sometimes for ten or fifteen minutes, once for two days. The weather had nothing to
do with the length of her stay; sunshine, rain, snow, cold made no difference. She
looked clean; but those she passed got the rancid odor of unwashed hair and skin. She
never spoke to anyone, and never stood or sat in exactly the same place twice. Always
she had a fixed expression, a kind of frozen smile that was only on her mouth; her
eyes were blank, her cheeks unlined, taut; her teeth were never visible through the
fixed and smiling lips. Her blonde hair was usually unkempt. Those who frequently
saw her nicknamed her the Smiler. Marianne K.

Her behavior was harmless, though erratic, at first. Some days she came, sat or stood
without any motion to speak of. Then she departed suddenly as if on a signal. Other
days, she arrived, gazed blankly around at every corner, then left precipitately. At
other times she brought little wooden sticks which she ceremoniously stood upright in
the earth, tying scraps of cloth with a single bow to their base. "Like little crosses
upside down," was a description given later.

Only once in that early time did she cause any commotion. She came to Bryant Park
one morning, sat down for a while, then stood up stock-still facing south, with what
could have been taken as a beatific gleam in her eyes. Someone passed by carrying a
radio blaring music. As the radio came level with her, suddenly she flung her hands to
her ears, screamed, spun around like a top, and fell hard on her face, her body
twitching. A score of people gathered around her. A policeman strolled over with the
unspeed of the New York cop. "Turn that thing off, pal," he said to the owner of the
radio.



Almost immediately a tall man was by the policeman's side. "She's Marianne. | will
take care of her." He spoke in a voice of authority and very clearly.

"Are you a relative?" the policeman asked, looking up as he crouched on his haunches
beside Marianne.

"I'm the only one she has in this world." The policeman remembered the man touched
Marianne on the left wrist and spoke quietly. In a few seconds she awoke, and got
quickly but unsteadily to her feet. Her face still had the smile. Together, she and the
tall man walked slowly away towards Fifth Avenue.

"You needn't report it, Officer."

The policeman heard the words said evenly, confidently, over the man's shoulder. "I
was sure they were father and daughter," he commented later in recalling the incident.
"He looked old enough; and they both smiled in exactly the same way." 1

Nothing of a recorded public nature took place again in Marianne's . case, even
though she was already in a state of possession by an evil spirit.

No definite sign of that possession, unequivocal in itself, had been visible in her from
her childhood days until well into the year following the incident in Bryant Park.
Marianne grew up with one brother a year younger than she. They spent their first
years in Philadelphia. The family was then of lower middle income. It was strongly
Roman Catholic and closely knit. Her parents, both of Polish origin and second-
generation American, had no living relatives in the United States. Close friends were
few. Neither of them had completed high school; and they had never found time for
culture or much leisure for the finer things in life. Her mother was a quiet-spoken,
firm woman who held a job and continually worried : about bills. Her father was a
bluff, down-to-earth character who grew up in the Depression, married late, was
solidly faithful to his wife, and never fretted about difficulties, and, outside his
working hours, spent all his spare time at home.

Discipline was not rigid at home, and a good deal of fun and j merriment ran through
it all. Both children were reared to lead an orderly existence. Religion occupied a
prominent place in their lives. Prayers in common were recited mornings and
evenings. Family love and loyalty were based on religious belief. The Polish pastor
was the ultimate authority.

In those early years there was such a strong resemblance between Marianne and
George, her younger brother, that they were often mistaken for twins. When their
mother or father called them, either of them could answer by mimicking perfectly the
voice of the other. They had special signs and words of their own, a kind of private
language they could use. Marianne relied on George to a great extent. She was left-
handed, had begun to speak normally only at the age of six, and was very shy and
obstinate.

This close companionship between the two children was broken when, around
Marianne's eighth birthday, the family moved to New York, where her father had
been reassigned by his company. His new |[x>sition made the family financially secure
and comfortable. Marianne's mother no longer worked at a job outside the home. Her
brother was successful in school. He made friends easily, was a good athlete, and had
a rollicking disposition. In New York he gradually sought the company of his peers,
and so spent less and less time with his sister.

Marianne made few friends and was at ease only when at home. She never seemed to
prefer one parent over the other. After finishing high school, she spent two years at
Manhattanville College, where her academic interests were physics and philosophy.
But her stay there was stormy and unhappy. She wanted the "full truth, to know it all,”
she told her teachers in the first flush of enthusiasm. But with time she seemed to get



cynical and disillusioned, and gave the impression she believed they were evading the
real problem and hiding the full truth from her.

She found particular difficulty with her metaphysics teacher, a certain Mother
Virgilius, middle-aged, myopic, high-voiced, exigent, a disciplinarian and member of
the "old school.” Mother Virgilius taught Scholastic philosophy. She derided modern
philosophers and their theories. Her arguments with Marianne were, from the start,
bitter and inconclusive. The girl kept plying the older woman with questions,
perpetually throwing doubt on any statement Mother Virgilius made, driving her back
step by step until the nun rested desperately on her own basic ideas she had accepted
but had never questioned. And Marianne was too clever and too tenacious for her,
leaping nimbly from objection to objection and strewing difficulties and remarks to
trip her up;

But clearly what Marianne was after seemed to be a trap of an odd kind in which to
catch the nun. There didn't seem to be any desire on her part to find out something
true or to deepen her knowledge, only a disturbing viciousness, a stony-faced cunning
with words and arguments alternating with a sardonic silence and smirking
satisfaction, all leading to confusion and curiously bitter derision.

Virgilius sensed this but could not identify it: She merely stood on her dignity. But
this was no help to either of them.

It all came to a head one afternoon. The lecture concerned the principle of
contradiction. "If something exists, if something is, then it cannot but exist. It cannot
not be at the same time and under the same respect,” concluded Mother Virgilius in
her high pitch. "The table is here. While it is here, it cannot not be here. Being and
nonbeing cannot be identified."”

As she finished, Marianne's hand shot up. "Why can't they be identified?"

They had been over this ground interminably. The nun had no more answers and no
more patience. "Marianne, we will discuss this later." "You say that because you
cannot prove it. You just presume it." "First principles cannot be proven. They .. ."
"Why can't | have another first principle? Say: being and nonbeing are inseparable.
The table is here because it isn't here. God exists because he doesn't exist at the same
time." A titter ran around the class.

Marianne rounded on her classmates: "It's no joke! We exist and we don't exist!"

The general amusement gave way to hostility and embarrassment. None in the room,
Virgilius included, realized, as Marianne reflects today, that by some kink of inner
impulse, her mind was running in little twisted gorges of confusion. She was guided
by no clear ideas, was not commenting from a rich store of reflection and experience,
but was only pulled by a peculiar fascination with the negative. Many a greater mind
had fallen off a dark cliff somewhere along this same way or impaled itself in
desperation on some sharp rocks.

Virgilius, feeling already tired, was humiliated. She got angry. "I told you, Miss, we
will speak . . ."

But before she had finished the sentence, Marianne was on her feet, had swept up her
books, glared at everyone, and was out the door.

Marianne refused to return to Manhattanville. To all questions as to why and to all
entreaties that she give it another chance, she kept repeating: "They are trying to
enslave my mind. | want to be free, to know all reality, to be real.” She had nothing
but contempt for her former teachers. But none of them could guess how far she had
already gone in this contempt.

As she traces it now, her new path began when she decided that her teachers-Mother
Virgilius among them-were phonies, that they merely repeated what they had been



taught. There was nothing abnormal in this. Up to a certain level, Marianne had an
emotional reaction rather normal in the adolescent. But she pursued it with a logic that
was not normal for her years. And she was deliberately isolated: she did not
communicate with her companions, nor did she discuss it with her parents. She was
determined to work it out for herself.

Gradually she extended the same premise ("All authorities in my life are phonies,
because they repeat what they are told and never inquire™) to her parents, to the priests
at the local church, to the religious teaching she had been given, and to the habits and
customs of daily life. To everything.

Her parents knew nothing of philosophy. And when Marianne spoke darkly of "how
good it is to see all the 'noes' side by side with the 'yesses' " or of "dirt on the nose of
the Venus de Milo" or of "murder as an act of beauty as real as composing a sonata,"
they were bewildered. They only knew that they loved her; but manifestations of that
love were taken by Marianne as chains thrown around her. "If only you could hate
me, Mummy, just for five minutes, we would get along so well," she said once to her
mother. At another time: "Why doesn't Daddy rape me or break my nose with his fist?
Then | would see my beauty. And he would be real for me."

In the end, after much discussion and consultation, it was decided to send Marianne to
Hunter College for the fall semester of 1954. Perhaps a purely secular school with
good standards would satisfy what her parents could only take on the surface to be
Marianne's urge to acquire knowledge.

Academically Marianne never had any difficulty during her three years at Hunter. But
the rhythm of family life changed around this time. And she took a totally unexpected
turn in character. George, her brother, had gone away the previous year to study
oceanography. He had been the one human being with whom she communicated on
an intimate basis. Her father was more frequently than ever out of town traveling for
his company. Her mother, who had taken up working again in an advertising agency,
lost any real contact with Marianne by the end of her first year at Hunter.

Her contemporaries at the college remember her as a rather plump, grave-faced girl
who rarely laughed, did not smile easily, spoke in a low voice, had few friends, never
dated boys, gave the impression of great stubbornness whenever an argument arose,
and (as far as they were concerned) was a "homebody." But neither they nor her
family knew anything about her first meeting with the Man.

During her first two years at college, Marianne used to go downtown and sit in
Washington Square Park, reading her textbooks and making notes. One afternoon in
1956, as she was reading William James' Varieties of Religious Experience, she felt
suddenly, but without any sense of shock, that someone was bending over her
shoulder and looking at the pages of her book. She looked around. He was a rather tall
individual whose face and clothes never impressed themselves on her memory. His
left hand was resting on the back of the park bench. Her one clear memory is only of
his mouth and the regular teeth she glimpsed behind his lips as he read repeatedly
from the open page of her book the words: "When you find a man living on the
ragged edge of his consciousness . . ." running all the words as one sentence several
times over and over again without pause or stop. The mouth kept repeating and
repeating: ". . . on the ragged edge of consciousness on the ragged edge of
consciousness on the ragged edge of consciousness on the . . ." It was done softly.
Without hurry. Without emphasis. Until the words became a slowly whirling carousel
in her ears, and her mind moved in circles, bumping against them on all sides. She
burst into tears.



The mouth said, still softly: "They are all pushing you along the ragged edge. Want to
get off it?"

She remembers a few things. She said through her tears: "1 don't want them to help
me. Just to leave me alone.”

He sat with her for about one hour. The left hand remained visible in her memory.
And the mouth. She remembers nothing else of him, except that there were
instructions: "Don't let any man touch you! You have a short time to reach your true
self! Come and find me regularly!" And there was one peculiar instruction: "Seek
those of the Kingdom. They will know you. You will know them."

It was from this time that her family and acquaintances noticed definite changes in
Marianne. She disappeared from home for long mornings and afternoons, even when
there were no lectures or lab work at college. She spoke rarely with her parents. Her
meals at home grew less frequent. Her contemporaries at Hunter noticed that she
became more introspective, more fearful of strangers, more reticent with those who
knew her, and extremely shy.

Her mother became worried. After much persuasion, she induced Marianne to see a
psychiatrist. But after a couple of sessions, he dismissed her; he told her parents that,
while she certainly needed more nourishment (she had been losing weight) and much
love, he could detect nothing awry or dangerous in her psychology. She just wanted to
be free; and this was, he said, the new generation. Anyway, he advised them, they
should think of her age: rebellion and independence were normal for her age bracket.
Her father was satisfied. But her mother felt some deep apprehension.

"By the time they realized that | was in earnest about the change in me,"” says
Marianne, "I had already accepted the authority of the Man in my life. | had changed
profoundly. I mean: my inner life-style altered under his influence."

Marianne always refers to this figure as "the Man"; but nowadays it is impossible for
her to determine if he was hallucination, deliberate figment of her own, a real person,
or merely a metaphor and symbol of her initial revolt. Indeed, in Marianne's memory
of the nine years between that first meeting with the Man and the exorcism of 1965,
the Man keeps on appearing and reappearing in her recollections. But most of the
time, especially the last four years, is nearly a total blank. Only a few searing
experiences stand out starkly for her.

Having finished at Hunter, Marianne decided to follow postgraduate courses in
physics at New York University. Her isolation now became complete. After a little
over one year at New York University, she dropped out, took an apartment in the East
Village, and started working as a sales clerk in a store on Union Square. Her behavior,
according to the conservative Catholic standards of her parents, was unorthodox.
Marianne never went to church any longer. She lived sporadically with various men,
did not take care of her external appearance, and spoke disparagingly-sometimes very
rudely and with four-letter words-of all that her parents held dear. She did not allow
them to bother her.

For their part, her parents worried greatly; but, following the hopeful lead of the
psychiatrist, they still thought that all this was a temporary phase of rebellion. They
did worry in particular about her health: she shrank from 130 pounds to 95 pounds in
a matter of months. But, in great anguish and confusion, her mother ceased leaving
food packages at the door of Marianne's apartment, when the first one was delivered
back smelling and dripping. Marianne had mixed excrement and urine with the fruit
and sandwiches.



In her memory now, the next big step in her changing "inner life-style," as she terms
it, concerned formal religion and religious belief. She took that step consciously, with
the Man by her side, and on two particular occasions.

One occasion was on Palm Sunday. In the evening as she passed by a church, services
were being conducted. Something about the lights in this particular church aroused
her interest-"It was in the nature of a challenge,” she recalls. She entered and stood
among the people at the back of the church. Suddenly she felt the same disgust and
rejection then as she had experienced toward her parents and teachers. As she turned
to go, the Man beside her turned also. He had been there but she hadn't noticed him.
"Had enough, my friend?" he said quietly, jocularly.

She saw his smile in the half-darkness, and smiled back at him. He said: "The smile of
the Kingdom is now yours.” Then, as they left: "If you don't like it, you haven't got to
lump it, y'know." They both smiled. That was all.

The second occasion took place the next week, at Easter. An illuminated cross was set
up on the General Building on Park Avenue. She was viewing this from the corner of
56th Street and Park Avenue, when she heard the Man nearby say: "Seems one-sided.
Shouldn't they turn it upside down also? Just in order to balance the odds? Same
thing, really. Only in perfect balance.” The Man smiled.

"For me," comments Marianne now, "it was a perfect smile. You hadn't to balance it
up with a scowl. Perfect for me then."

At home that night, she found herself drawing inverted crosses side by side with
upright crosses. But she could not bring herself to draw the crucified figure on either
type of cross. Whenever she tried, "The pencil ran away into S-shapes and Z-shapes
and X-shapes.” From that time on, there, started in earnest what she recalls as a "new
color and form in my inner life-style.”" Her descriptions of it are confused and marked
by expressions that one finds difficult to understand. But the overall meaning of what
she says is chilling. The whole process was an acquisition of the "naked light" and her
"marriage with nothingness," expressions she learned from the Man.

"l began to live exactly according to my belief. | mean, inside myself, my thoughts,
feelings, memories, and all mental activity moved accordingly. I reacted to all things-
people and things and happenings-as if they were one side of the real coin. And |
rapidly found that all people have a powerful force in them-as humans. People,
things, events, challenge us to respond. The way we respond gives the things we
respond to a special quality. In a sense, we make them what they turn out to be for us.
"Let me give you an example that will also tell you to what an extent | pursued my
idea. Once outside the Public Library on 42nd Street, on a sunny afternoon, a well-
dressed woman passed by on the arm of a man. | was sitting on the steps, and she
smiled at me. | found myself smiling back at them and saying by my smile (because |
felt like that inside me): "You like me. I like you. You hate me. | hate you. See! It is
all the same!" She must have realized the same things, because the smile sort of froze
on her face; but she went on smiling-as I did.

"Another day, | picked up a young man on Third Avenue. We went to his apartment
and had intercourse. He was gentle; but when | was finished with him, he was a very
frightened being. I guess | showed him a side of his character he never guessed
existed. And | could see by his face that he was scared. | insisted he make coffee.
Drinking it while still naked, I told him how much I hated him and how much he
hated me really, and that the more he loved me and I, him, the more we hated each
other. I can still see the blood draining from his face and the fear in the whites of his
eyes. He was obviously afraid of some trouble. When he mumbled something about



'Hyde' and 'Jekyll," I said: 'Oh no, man! Put the two in one with no switching back and
forth, and you have it down pat. Jekyll-Hyde. That's perfect. See?"

From now on, as she remembers it, Marianne's development went in two quick stages.
The first stage was very rapid. It consisted of a total independence. Except insofar as
she needed them for survival or pleasure, she no longer bothered about anyone or
anything. She had no more decisions to make about being morally good or evil;
whether life was good or bad, worth quitting or worth continuing; whether she liked
or disliked; whether she was liked or disliked; whether she met her obligations or
shirked them.

The second stage was more difficult and went by fits and starts. It began with a near-
adoration of herself. It ended in her "marriage with nothingness" and the fullness of
the "naked light." It became clear during her exorcism a few years later that these
were terms that described her total subjection to an evil spirit.

She came to monitor her perceptions closely and scrupulously. At first she was
fascinated by her perceptions; they came with a startling freshness, appearing to be
utterly original in their source-her self. She became in her own eyes a genius with a
single vision. She found the company of others exasperating and destructive. To talk
with another softened the sharp edge of her perception; to do anything with another
meant clothing herself in false clothes and not being wholly herself; to feel anything
with anyone else meant she would feel only relatively, for she had to take account of
them. Ideally, she believed, one should feel absolutely whatever one felt; whatever
one thought one should think completely; whatever one desired one should desire
totally. No concentration on self could be greater.

Before she achieved absolute isolation, whenever she returned from a conversation or
a meal with others, or even after listening to a lecture or working in the laboratory, it
was very difficult for her to regain “the inner space and the single vision" she had
possessed before such contacts. She was left with a "double vision™; she was blurred,
confused, and confusing in herself. She had to spend days "doing her own thing"-
walking in the park (this she now did almost every day), sitting in her apartment
writing page after page, which she immediately tore up and which she never reread,
sitting or standing still for hours-until at last she was fully absorbed in the self that
had been hiding. Then quite suddenly all the clamor would fade out. In the presence
of that inner self all was naked again. And absolute. And secure. No longer was she
interrupted or disrupted by the "bad flow" from others.

As she reached more and more permanent mastery of her isolation, she came to
realize that the self she sought lay "beyond" and "beneath” and "behind" (to use her
own expressions) the world of her psychophysical actions and reactions. Out of reach
of the endless rhythm of responses, of recordings on her memory, of the fast-paced
hip chatter of her companions, of blaring monologues by individuals. She became
slowly more sensitive and expectant that she would find the self she sought, wrapped
in semitransparent shadows. It was independent, she believed, of that distracting outer
world, and of her inner psychic theater which was always at the mercy of that outer
world and was so easily shattered by it. The restlessness of details had no place with
the self. She came to believe that, if she could prevent the "bad flow" of others
entering, she could achieve "perfection of personhood."

"One of my big realizations was that in any commerce with others-a conversation,
working with them, even being in their presence while they talked and acted with
others-there were two levels of ‘flow," of communication.”

One, the "outer one," was-as Marianne perceived it-the one with which she heard,
saw, touched, tasted, smelled, remembered in images, conceptualized, and verbalized.



All of its functions could be duplicated by a skillfully built machine, a computer, for
instance. A lot of it could be found in highly intelligent animals. But in human beings
you couldn't have this "outer" level of communication without the second level.

The second level of communication was, Marianne believed, a "flow" or "influence"
from each person to another. And whenever two human beings communicated, they
did so on both levels simultaneously. And they did so even if they didn't know it or
wouldn't admit it.

Marianne had very definite ideas on the source of that second level of communication.
Her academic training and her avid reading had given a very sophisticated edge to her
viewpoint:

"The source was not the subconscious, not a sixth sense or telepathy or any of those
gimmicky tags," as she puts it. The source, she thought, was the self in each one. She
said: "The self has a means of communication which does not need images or
thoughts or logic or any particle of matter.” Psychologists and physiologists, she
knew, identified the self with brain circuitry and synaptic joints and the mechanisms
of sensation. This was like saying that the violin was the source of the violinist's
music. Religionists and spiritualists identified the self with "soul" or "spirit"-even
with God, or a god. And both psychologists and religionists insisted you make
choices. And so, in most people, that source and its "flow" were split into a kind of
"black-and-white™ condition. Most people were always choosing, responding, being
responsible for their actions, saying yes or no, and thereby "fissioning the self's lively
unity."”

Rarely did Marianne meet anyone whose "flow" entered and left her without
attempting to split up the self she had found within her. She remembers that the Man's
"flow" was absolutely right, that he even helped her to reach "the place of
semitransparent shadows.™" At other times, in the subway, on the streets, at shop
windows, she would receive helpful influence from passersby. But she never managed
to find precisely from whom it came. Her daily life became a series of efforts to resist
the "flow" from all but those who, like her ideal, had the "perfect flow" and the
"perfect balance,” who had "nothingness within them."

She has vague memories of continuing to be instructed by the Man, of seeing him
regularly, of listening to him talk, of obeying some dictates he gave. But one can
glean nothing precise or detailed from Marianne about her instructions. Even an effort
by her today to recollect such instructions of the Man produces sudden panics and
fears that temporarily paralyze her mind. It is as if, today, remnants of the Man's
influence cling somewhere in the deep recesses of her inner being, and any effort to
recall those days of her possession is like peeling the scab off a healing wound.

The end of her striving came one day in Bryant Park. She had entered cautiously,
feeling the "flow" of all present, ready to flee if any disturbance came her way. He
was sitting languidly on a bench doing nothing in particular, staring vacantly into
space.

Sitting down at the other end of the bench, Marianne gazed vacantly on the passing
scene. In the morning sunlight, beneath a sky cleansed by a light breeze, the traffic
hummed with the busy purposefulness of other human beings about their day's work.
School children and office workers passed by on their different ways. The pigeons
were feeding. It could not have been a more peaceful city

scene.

Then, in a quick instant, some tremendous pressure seemed to fall all around
Marianne from head to toe like a net. She shivered. And then some invisible hand
seemed to have pulled a tightening cord, so that the net slipped through every inch of



her body and outer self, tightening and tightening. "As the net contracted in size
passing through my outer person, it gathered and compressed every particle of my
self."

Marianne no longer saw or felt any sensation of sunlight or wind. The outer world had
become a flat and painted picture neither fresh nor hot nor cold. And the movements
of people and animals and objects were angular tracings with no depth and no
coherent sound. All meaning was drained from the scene.

The only movement was within her. Bit by bit "the net, now like a sharp, all-
surrounding hand, tightened, narrowing and narrowing all my consciousness." At
every moment, under that pressure, she was "opening up every secret part of my self,
saying, 'Yes, 'Yes,' 'Yes,' to a power that would not take 'No' for an answer."

And none who saw her, a young girl sprawled motionless on the bench in the sunlight,
could guess that Marianne was becoming a casement of possession.

Without any warning the pressure ceased. The net had been drawn tight. She was held
invincibly, securely. And then she realized, like waking up from sleep, that some kind
of mist or fog was lifting from her consciousness, allowing her a new sensation. She
now knew that all along-all her life-she had been very near to "dusk, an
accompanying darkness.” Even as she once more saw the grass, trees, men, women,
children, animals, sun, sky, buildings, with their indifference and innocence in her
regard, she saw also this dusk everywhere.

The dusk crept into her, like a snake slithering easily and lazily into a favorite hole,
bringing with it twilight rustlings of such "smoky transparencies," such "opaque
light," and such "brightest shadows" that a thrill ripped through her whole being.
What entered her seemed to be "personal,” to have an individual identity but of such
seductive repulsiveness that the thrill she felt stung her with a "pain-pleasure” she had
never dreamed possible. She felt her "whole being going quiet, self-aware, dissolving
all the cobwebs." It was like falling in love with the open jaws of an alligator. Each
splotch of its saliva, each hook of its teeth, each crevasse in its mouth "was animal,
just animal, and personal.”

All the while she kept on repeating "yes" silently as if answering a request for
marriage or a demand for surrender. Time seemed to stand still, "as a bestiary of
animal sounds and smells and presences™ gradually flowed into her consciousness and
mingled there with the sounds of children laughing, the tones of workmen nearby
calling out jokes, or snatches of conversation from couples passing along the pathway.
All the sounds that had enlivened the morning when she had entered Bryant Park now
seeped with "a new odor of .old and new corrupting things, of corruption.” The cool
snap of the air and the sound of the traffic were marinated in a fluid of "grunts, snarls,
hisses, bellowings, helpless bleatings.” The blue of the sky, the shining faces of the
skyscrapers, the green of the grass, all the colors around her were, according to her
memory, suffused in wreaths of black, browns, reds.

It was the "balance" she had always sought. "I have finally stepped into the locus of
my self,” she reflected. It had always been there, of course. This was the wonder and
the awe of it all. And the core of that wonder was "finding it to be nowhere, in a room
with an empty chair that did not exist, bare walls that faded into nothingness,” and she
herself "at last seen as a final illusion dissipated and annihilated into nothingful
oneness."

She stood up to go, overjoyed with her newfound "thrill of balance." But she was
whiplashed back to clamorous and unwanted sense by music from a portable radio on
the arm of a passerby. The snake resting inside her had suddenly coiled like a whip
cord and was lashing out at the attempted entry of any singular beauty or grace. She



felt herself falling and whirling, falling and whirling. It was as if inside her head a
little flywheel had broken loose and was whipping itself into a high-pitched scream as
it sped faster and faster. The ground came up and hit her across the forehead. But the
real suffering was deep inside her. "Never did | know such sadness and pain,"” she
said.

"When | walked away with the Man's help, he said little. His words burned
themselves into my memory: '‘Don't fear. You have now married nothingness and are
of the Kingdom." I understood it all without understanding anything at all with my
intellect or reason. | said, "Yes! Yes! All of me belongs now.’

"Nothing was ever the same again, until after | was exorcised.” ,

It was not so much what Marianne had learned. It was rather what she had become. "I
was not another person. | was the same. Only | was convinced | had become free by
being totally independent and by what had entered me and taken up residence inside
me."

Just to confirm herself in her conviction, "at one point about twelve months before the
exorcism, | did go to a psychiatrist-really to find out how far | had traveled from the
ordinary idea of being normal. As he spoke, | realized that all he said, the terminology
and concepts he used, and the theories he relied on were such claptrap, all this was
only halfway house to where | had arrived. He was treating me as if | were a sick
human animal-concentrating on the animal part of me. But he did not know anything
about spirit; and so | knew then he could not understand the spirit part of me, could
not understand me. He smothered me in words and methods. Even tried some amateur
hypnotic business. He finished up talking more about himself than me. "A second
psychiatrist told me | needed to travel, to get away from it all-but this was at the end
of a long session. Again, in this case, | found that nothing the therapist, a woman this
time, nothing she did by way of accepted psychoanalytic methods (discussions,
monologues on a couch, hypnosis, pharmacology, etc.) ever reached beyond the
shallow level of my psychic acts and consciousness. | always saw the therapist as if
she were stalking around me fascinated by images and surfaces and terminology; and
I saw my psychic self, this partial, puny mechanism in me, responding to her. All
along, the real me, my very self which doesn't deal in images or words at all, was
untouched. Its area was never entered by the therapist. No psychiatrist could fit in
through the doorway because of the load of images and emotions and concepts he
carried about with him. Only the naked I enters and lives there."

From now on, as far as any outside observer could have assessed, Marianne's course
was a deterioration. After the "marriage with nothingness™ in Bryant Park, some fixed
moorings seemed to have been severed.

She encouraged all forms of sexual intercourse with men and women, but never found
anyone willing "to go the whole hog." Lesbians generally stayed at the surface,
wishing to generate pleasure and satisfaction without the necessity of a male. Men
with whom she had anal intercourse suddenly became appalled, and usually impotent,
when she proceeded to act out anal intercourse "to its fullest extent,” as she said. In
her view, they wanted merely a novel experience but were quite unwilling "to achieve
complete bestiality.” They could only take "a little of the beast.” They missed "the
deliciousness of beauty bestialized and of beast beautified."”

The few neighborhood people who saw her with any frequency began to think she
was peculiar. She rarely spoke. In shops she would point to what she wanted to buy or
hand it to the shopkeeper with a grunt. She never looked them in the eye. All had a
vague feeling of threat or danger, some indefinable sense of an unknown fire in her,
as long as she stood near them.



Her parents tried to see her several times, but could speak to her only through the
locked door of her apartment. Her language to them was littered with obscenities.
Once the neighbors heard dull thuds and crashes for four to five hours. Finally
overcoming the reluctance of East Village apartment dwellers to interfere with
anyone, they called the police. The door had to be forced. The smell in the room was
stomach-curdling. And they could not understand the freezing temperature, while
outside New York sweltered in the fetid humidity of high summer.

The room was in chaos. On the floor around the bed and table, in the closets,
bathroom, and kitchenette, there were thousands of torn sheets of paper covered with
indecipherable scrawls. Marianne was lying across the bed, one leg bent beneath her,
a little blood dropping from the corner of her mouth, her eyes open and sightless. She
was breathing regularly.

An ambulance called by someone arrived just when Marianne stirred and sat up. She
took in the scene in one glance. Quickly her face changed; she spoke in a normal
voice, and assured them that all was well. She had fallen, she said, from a chair while
fixing the curtains. "Police don't want trouble,” she comments in recalling the
incident. "And anyway, | radiated too much power and self-confidence. The only
thing | wanted to do was to shout obscenities in their faces: "You missed it all! I've
just been fucked by a big-bellied spider.' But there was no point in saying that." They
left her alone.

During all this time, Marianne always smelled bad, and she seemed to have constant
cuts and bruises on her shins and the back of her hands. She never displayed any
emotion except when confronted with a crucifix, or someone making the sign of the
cross, the sound of church bells, the smell of incense from a church door, the sight of
a nun or a priest, or the mention of the name of Jesus (even when spoken as an oath or
used in jest). Her brother, George, who later went around her familiar haunts, was told
by many that at such moments she seemed to shrink inside herself like somebody
under a rain of blows, and through the gap in her dreadful, constant smile they would
hear growled gurgles of resentment.

Violence to others was rare. On one occasion a schoolgirl with a collection box for a
local church cause, shook the box in her face asking for a contribution. Marianne
screamed through her teeth, fell into a paroxysm of weeping, shielding her eyes with
her hands and kicking violently at the girl's shins. On the front of the box, she still
recalls, there was a crucified figure together with the name of Jesus.

On the other hand, she repelled threatening violence rather easily. In the dusk of one
October evening, at the corner of Leroy Street, she was accosted by a mugger. She
remembers clearly that he made his first move at her from behind. She turned her face
deliberately to him, displaying the full extent of that twisted smile to him: "Yes, my
brother?" He stopped as if he had run up against an invisible brick wall and stood
staring; he seemed unexpectedly and painfully bruised. Then with a scared glance, he
backed away from her and took to his heels.

About May 1965 things were brought to a head. Marianne's brother returned to New
York for an extended visit. George was married by now and the father of two
children. Visits back home were not easy to arrange. Their mother had kept him
informed by letter of the rift between Marianne and her parents. But she had given no
idea of the extent to which Marianne had changed.

Now he heard the full story. He talked with Marianne's most recent employers and the
few people who came into contact with her-her landlord, the grocer, and a few others.
He even went to the local police precinct. The news was bad right through. No one
had a good word to say for his sister. George could not bring himself to believe the



stories about the little Marianne he had been so close to. Some spoke disparagingly of
her in a way that hurt him deeply. Others manifested a great fear and apprehension
about her. One police sergeant went very far: "If | didn't know otherwise, son, | would
say you're a bloody liar and not the brother of that one. This gal is bad, bad, bad news.
And, besides, there's something mucky about her. Doesn't even look like a fine lad
like you."”

George finally decided to go and see his sister for himself. Their mother sat him down
in the kitchen before he went. George recalls now that she warned him "what ails our
baby is something bad, something real bad. It's not the body. And it's not her mind.
She's gone away with evil. That's it. Evil."

George took most of this and much more of the same with a grain of salt: it was his
superstitious and beloved mother speaking about her little baby. She gave him a
crucifix and told him to leave it hidden in Marianne's room. She said: "You'll see, son.
She won't stand for it. You'll see.” To humor her, George took the crucifix, put it in
his pocket, promptly forgot about it, and went downtown to see Marianne.

It was the first time George and Marianne had met in about eight years. And he was
also the first of her immediate family she had consented to see in about six years.
Marianne was visibly delighted to see him in her one-room apartment. But George,
sitting and listening to her talking slowly in a soft, staccato voice, knew immediately
that something was indeed wrong with his sister, that some very deep change had
taken place in her.

She was still recognizable to him as his sister-the mannerisms he had known in their
earlier years were visibly there. And she still had the "family face" which he shared
with her. But, as George told it, she seemed "to have seen something which constantly
filled her mind even while talking to me. She was speaking for the benefit of
somebody else's ear, repeating what somebody else was telling her.” He had a funny
feeling that made him look foolish to himself: she was not alone, and he knew it. But
he could not get the sense of it all. He was not only puzzled by her behavior, but by its
effect on him: she frightened him. George normally did not frighten easily. And he
never had felt fear with any of his immediate family.

He was slightly reassured when, several times during the conversation, he saw
glimmers of the personality he had known in their young years when they were
inseparable companions. But at those moments she seemed to be appealing! for help
or trying to overcome some obstacle he could not define and she could not tell him of.
Then the wave of fear would come on him again. And he remembered his mother's
voice as she spoke to him earlier that day: "You'll see. She won't stand for it." Partly
out of curiosity, partly to satisfy his mother's request, he decided to hide the crucifix
in the room as his mother had asked him.

When Marianne went to the bathroom, George placed the small crucifix under her
mattress. No sooner had Marianne returned and sat on the edge of the bed than she
turned white as chalk and fell rigidly to the floor, where she lay jerking her pelvis
back and forth as though in great pain. In seconds the expression on her face had
changed from dreamy to almost animal; she foamed at the mouth and bared her teeth
in a grimace of pain and anger.

George ran out and called her parents on a pay phone. They arrived about three-
quarters of an hour later, bringing the family doctor with them. That night they took
Marianne back to their home in upper Manhattan.

There followed weeks of nightmare for her parents and George. They now had full
access to her. She lay in what the doctor loosely described as a coma. She would,
however, wake up irregularly, take a little nourishment, fall into paroxysms of



growling and spitting, was always incontinent and had to be washed continually, and
finally would lapse back into the strange comatose state.

Sometimes they would find her wandering around the room in the middle of the night,
stumbling over the furniture in the darkness, her face frozen into a horrible smile.
Drugs and alcohol were ruled out as causes of her condition. Hospitalization was
considered and rejected. Although she was undernourished, their doctor and a
colleague of his could find nothing organically wrong and no trace of disease or
injury.

From the beginning, her father insisted that their parish priest come to their home
where Marianne now lay, but each visit was catastrophic. It was as if she knew in
advance the priest was coming. She had terrifying fits of rage and violence. She
would awaken, endeavor to attack the priest, pour out a stream of obscenity, tear her
own skin, try to jJump out their fifteenth-story window, or start battering her head
against the wall.

There were constant disturbances. The door of her room would never stay either open
or shut; it was continually banging to and fro. Pictures, statues, tables, windowpanes,
crockery were regularly fragmented and crushed. It was, finally, all this, plus the
unbearable and constant stench, that sent her mother and brother to Church
authorities. No matter how she was washed and deodorized, and the room scoured and
cleaned, it always smelled of sodden filth and a putrefaction unknown to them. All
this, together with Marianne's extreme violence when a rosary or a crucifix was put to
her lips, convinced her family finally that her illness was more than physical or
mental.

When Peter arrived in New York in mid-August, he was given a short briefing. He
insisted on two preliminary visits and examinations; during these, there was
surprisingly no violence. First, he accompanied two doctors, chosen by him, on a visit
to Marianne. She cooperated fully with them. On the second visit, he had an
experienced psychiatrist with him. This expert prolonged his examinations for two or
three weeks, taking copious notes, tape-recording conversations, discussing the case
with colleagues, questioning her parents and friends. His conclusion was that he could
not help her. He recommended another colleague of his. After a hypnosis session,
more lengthy conversations with Marianne, and relying as well on the results of drug
therapy, his colleague pronounced Marianne normal within the definition of any
psychological test or understanding.

It was the beginning of October before Peter felt he could be morally sure he had a
genuine case of possession in Marianne, and that he could safely proceed with the
exorcism. He planned to start it early on a Monday morning. Beforehand, he chose his
assistants and then spent many hours schooling them as to how they should act, what
to do, and what not to do during the ritual of Exorcism. Their chief function was to
restrain Marianne physically. Peter had a younger priest as his chief assistant; he had
to monitor Peter's actions, warn him if mastery of the situation were slipping from
him, correct any mistakes he might make, and-in Peter's words-"poleaxe me and carry
on in my place if | make the ultimate mistake." All the assistants were given one
absolute rule: never say anything in direct response to what Marianne might say.

Late on the Sunday evening preceding his Monday morning appointment at
Marianne's home, as Peter sat chatting after dinner with some friends, he received a
frantic call for help from George. Marianne's condition was worse than ever before.
She raged around the apartment, screaming Peter's name. There had been a series of
disturbances in the house that still continued unabated. And they were beginning to
spread beyond the family's apartment. Not only were the neighbors complaining; his



parents had already been the victims of some freak accidents. The situation was
getting out of hand.

Peter left immediately, and arrived at the apartment some time past midnight. He set
about preparing for immediate start of the exorcism. His assistants had already
arrived. He did not approach Marianne's room. Under his directions, they entered,
stripped the bedclothes from the bed, placed Marianne on a blanket thrown on the
mattress. She made no resistance, but lay on her back, her eyes closed, moaning and
growling from time to time. They stripped the carpet from the floor, and removed all
but two pieces of furniture. Peter needed a small night table for the candlesticks, the
crucifix, and his prayer book. The tape recorder was placed in a chest of drawers. The
windows were closed securely and the blinds drawn. It was after 3:30 A.M. before all
was ready for the exorcism.

The four assistants gathered around Marianne's bed in the little room. The only light
came from the candles on the night table. Around them wafted the stale stench that
marked Marianne's presence; even the little balls of cottonwool dipped in an ammonia
solution which they had placed in their nostrils did not kill that smell. Occasionally,
the honking of a car or the scream of a police siren sounded in their ears from the
streets below. None of them felt at ease. The centerpiece of this scene, Marianne, lay
motionless on the bed.

When Peter entered wearing black cassock, white surplice, and purple stole, Marianne
tried to turn away from where he stood at the foot of the bed, but two of his assistants
held her down flat. There was no violence until he held up the crucifix, sprinkled her
with holy water, and said in a quiet voice: "Marianne, creature of God, in the name of
God who created you and of Jesus who saved you, | command you to hear my voice
as the voice of Jesus' Church and to obey my commands." Not even he and certainly
not his assistants were prepared for the explosion that followed.

Catching them all unawares, Marianne jerked free, and sat bolt upright on the bed.
Opening her mouth in a narrow slit, she emitted a long, wailing howl which seemed to
go on without pause for breath and in full blast for almost a minute. Everyone was
thrown back physically by the force of that cry. It was not piteous, nor was it of hurt
or appeal. It was much more like what they imagined a wolf or a tiger would sound
like "when caught and disemboweled slowly," as the ex-policeman described it. It was
an embodiment in sound of defiance and infinite pain. It confused and distressed
them. Marianne's father burst into tears, biting his lip to stifle his own voice; he
wanted to answer her. "One moment it made you afraid,” said Peter's young colleague
in recalling the moment. "Another moment it made you cry. Then you were shocked.
So it went. It confused."

By the time she was silent, they had recovered and had her pinned down again. She
did not resist. The smile was back on her mouth, twisting her lips into a corkscrew
shape. She was very cold to the touch. Her body was still, relaxed. The first words
that came from her were calm: ,

"Who are you? Do you come to disturb me? You do not belong to the Kingdom. Yet,
you are protected. Who are you?" Father Peter looked up from the exorcism text.
"Funny," he thought, "I should be sweating." His palms were dry, and his mouth. He
glanced at the girl. Her eyes were closed, but her eyeballs were obviously moving
beneath her lids as if she were caught in animated conversation. That smile still lay
across her lips like a curled whip. Her head was now turned slightly to one side as if
listening.

"Marianne!" He said it in a half-whisper, not finding his voice easily. No answer.
Silence for about ten seconds. Then, this time commandingly: "Marianne!"



"Why curse your gentle heart"-Marianne's words were spoken softly-"1 am now of the
Kingdom. Didn't you know?" A pause. "So, please hump off,” Another pause. "With
little Zio." A little laugh. Then: "Betcha he doesn't know how to hump, fella!" The
edge of her teeth appeared like a white curve behind the lips. The crow's-feet melted
away from around her eyes. The whole expression hardened. "Unless . . . unless . . .
unless you want to play socket to my hammerrrrrrr . . ." Her words had come out all
slurred and on one breath but with no noticeable lip movement. Peter could hear the
end of that lungful of air as the prolonged "r" died away like an echo into nothingness.
The four assistants stirred and looked at each other. The bank manager, now
perspiring freely, felt for the waxen pads in his ears to reassure himself they were still
there. James, the younger priest, caught his breath and was about to speak when
Marianne spoke again, this time in a husky voice.

"Sorry, Peter." She sounded just like a lover who had kissed a little too violently, was
sorry, but might bite again if disappointed.

"Marianne!"” This time insistingly. The name acted like the pull of invisible wires. Her
body became rigid. Her head was flat on the bed, face to the ceiling; the eyeballs
turned up behind the eyelids were still; the skin, marbleized and utterly smooth,
looked ten years younger. For all the world, this was a teenage student listening
intently to her professor. Except for the smile.

"Lechah venichretha verith.” * The Hebrew words came off her lips quite intelligibly
to Peter. "A deal," she continued, "just you, Peter, and me. Peter the Eater."”

A window opened in Peter's memory releasing a small sharp panic in him. It was like
a bat zigzagging at him out of the night of memory. And like a grain of grit thrown in
his eye and stinging him to tears. "Don't worry. No one will know it. Only me." Mae's
face and voice were back with him for an instant from that distant summer evening.
They were so dear in his memory. But Marianne's voice seaped the memory to ashes.
"A deal, Peter! Let's talk of the Un in the All-Holy. Aleph. Beth. Gimel. Daleth. Shin.
Forget your Hebrew in all that hair and skin?" The tone was level, throaty, neither
male nor female, grittily mocking. The grain of panic in Peter now became a boulder
pushing him against the bars of his mind, as he sought refuge. He remembered the
neat trap, and the words of old Conor: "Nivir discuss, me bhoy. Nick's a

"Comet Let's make a deal." pahst mahsther at it. He'll have yeh bet in wan tick uv a
lamb's tail ."

Peter made a new effort at mental control. His panic receded. "Marianne!”

But the Pretense continued. "Tschah! Peter! What's a little Hebrew between you and
me?" The voice was less throaty now, appealing, even.

"In the name of Jesus, | command you, Marianne, to answer."

"Why can't we forget the past? You forget it. | forget it. So everybody's happy, Peter."
"Marianne, you belong to the Most High . . ."

"Forget it, Peter!" The hard note again. "Don't be a bore. This is, is, is Marianne. The
real Marianne . . ."

"Marianne, we love you, and we know you. Jesus knows you. God knows you.
Answer me in the name of Jesus who saved you."

"If you're thinking of that little pimply girl with no breasts and heavy glasses and her
silver cross and her calloused knees . . ."

"Only love can save and heal, Marianne.” Peter knew that confrontation was being
avoided, and the voice of Pretense went on.

". .. and her no-mother-yes-mother-no-father-yes-father-bless-me-father-for-I-have-
sinned. Forget it, Peter." The throaty tone had returned; but there was a silky snarl
laced with contempt and, Peter felt, some tiny threat.



A sound caught Peter's ear. Marianne's father was shaking and looking at the chest of
drawers. For the last 17 hours, that chest of drawers had never stayed in exactly the
same place. This had not been too disturbing. But now it rocked back and forth at
irregular intervals; the brass handles rattled.

"Throw some holy water on that thing," Peter whispered to his colleague. He heard
some short hissing sounds like drops of water falling on a red-hot stove.

But-even as quickly as that-the initiative had been taken out of Peter's hands. He had
been distracted by her father's reactions and his own whispered order.

"Peter? You okay?" She had a mocking solicitude in her tones. The rattling had
ceased. "About that Un. What's the difference?”

Peter clenched his teeth and decided to be assertive. "The All-Holy," he said flatly, "is
one."

"Ah! But to be complete, the All-Unholy goes with it." "Dirt does not go with
cleanliness.” "Without darkness, no light, Peter. No light.”

"The All-Holy cannot go with the All-Unholy."

"Wrong, Peter pet, pet Peter."

Peter's mental grip weakened for an instant, as he felt the claws of argument closing
around his mind. Fatally his logic rose. Conor's warning faded in a kind of cry to
intellectual battle, and he blurted out: "Impossible-"

"Now, we're on the ball." Her voice rose, cut in triumphantly. "1 know your fuddy-
duddy medieval Principle of Contradiction. Esse et non-esse non possunt identificari."”
Even know the Latin! But that's for now, Peter. See? Only for now. It can be
different.”

Peter forced himself away from argument.

"Marianne!"

"No, Peter . .."

"In the name . . ."

"Of the All-Unholy and, if you wish, the All-Holy. No objection.” Then that terrible
little laugh. "Some day soon, your esse and your non-esse will go together like . . ."
"...of Jesus, Marianne ..."

"...acock inacunt, like ahand in aglove. Minedo . ..did ... will ..."

Suddenly she vibrated in a high-pitched scream, shoulders, hips, thighs, feet, hands,
all beating against the hands that held her down, like a woman driven to insanity with
caresses but cut short of orgasm: "Will somebody fuck me, fuck the esse out of my
ass, Peter. Put your esse in me and fuck me, fuck me." She ended in a forlorn wail.
Marianne's uncle gasped for air, as if throttled by a blow across the throat. Peter's
eardrums ached from that scream. He almost felt the hot tears of her father, who was
now crying quietly, biting his lips as he held his daughter down.

Peter knew: the Pretense was wearing thin; something had to give. But they were not
yet in sight of the Breakpoint.

Suddenly Marianne went limp. The men relaxed their grip on her and stood back. A
high color crept into her cheeks. The voice that came from her throat now was
youngish, full of interest, calm, as though reciting a lesson, cascading with soft
syllables. As she spoke, her head moved from side to side, eyes closed. The whip-
smile was now a coy Kitten playing around the corners of her mouth.

"l have been on a simple quest. You see. No harm to anybody. Not

"Being and nonbeing cannot be one and the same."

even to myself. Only, I wanted to end all the painful choosing. Mummy and Daddy
could not help me. Nor my teachers. Nor boyfriends. All of them were split with
decisions. All of them tortured by their choices. Afraid. Yes. You see? They were



afraid. Had fears. Like dogs yapping at their heels. Is this right? Is this happy? Is this
possible? Is this impossible? Miles and miles of yapping mongrel questions. | knew if
| found my real self, there would be no more need to respond to choices and therefore
no more fear of error. No more guilt.”

Peter understood there was no hope of arresting this flow of her speech. She was
eluding him now by a stratagem of logical talk into which he could not enter without
closing steel jaws around his mind. It would be all over. Fatally. The only way of
"teasing™ her out of this tricky stage of the Pretense was by an equally sustained flow
of talk in direct contradiction to the sense of what she was saying.

For long minutes and at various stages, Peter and Marianne responded as if chanting
antiphonal psalms, one taking up where the other left off. But there was no sequence
or logical connection between what each was saying. The only point on which he
endeavored to match her was the manner of speaking. When she whispered, he
whispered. When she shouted, he shouted. When she murmured, he murmured. When
she interrupted, he interrupted her. When she was silent, he fell silent. If one could
have visualized their struggle at this phase, it would have been like a surrealistic slow-
motion Olympic wrestling match in which the contestants strove with each other's
shadow, while all colors and actions faded into blurry grayness, and scores were kept
by a referee never seen or heard but felt as a sure and eerie presence.

"Possible and impossible,” Marianne cooed, "make all human happenings impossible,
posing suppurating distinctions and pat partisanships and perfunctory periods . . ."

"If a man has any love for me," Peter read, "he will be true to my word.” He was
battering against the confusion, the numbing use of words that lulled the mind toward
nothingness. "And then he shall love my Father; and we will both come to him and
make our abode with him . . ."

". .. in between us and our other halves,” Marianne interrupted. "Saying to the Yin in
me: Thou shalt not have thine Yang. Saying to the Yang in you: Thou shalt not have a
Yin.."

Peter cut Marianne off again. "The branch that does not live on in the vine can yield
no fruit of itself.” The very simplicity of the words gave Peter new blood. His voice
was calm. "No more than you . . ."

". .. making a male the creature of his dangling ganglions," screamed Marianne
violently, "and a female the bed of her clit and her clots and her ..."

"...if you do not live on in me," Peter said at the top of his voice. "I am the vine;
you, its branches; if a man lives on in me, and 1, in him, then he . . ."

". .. tomby womb." Marianne was now snarling the words in a hoarse yell. "He out.
She in. And never the twain shall meet except in sweat and groans. Ugh! For out's out
..."Now Marianne blew out a great gust of air at the candles on the night table at the
foot of the bed. The young priest shielded them with the cupped palms of his hands.
Peter would not disengage. He went on, still knifing at the confusion, the verbal
expression of the stink in the room, using the words that kept him free. ". . . will yield
abundant fruit; separated from me, you have no powerto..."

"...and in's in," she broke across him. "This cut-and-dried business started long ago
with all that crap of master and slave, creature and creator, god and man. The whole
cotton-pickin', mother-fuckin'. . ."

". .. anything," Peter continued imperturbably with his text. "If a man does not live on
inme, hecanonly . .."

". .. winners-and-losers game." She paused slightly for a moment, as if listening. "The
fella in that white robe with that camp-following whore and her vaseline. And then for
us..."



She broke off. Her eyes opened and she sat up in bed. The ex-policeman and the bank
manager, fearing violence, reached for her arms. But there was none. Father James
thought of the old lithograph of Jesus and Mary Magdalen that hung in the rectory.
"Yeah, my young eunuch. That's him and her," said Marianne, laughing and looking
at James crookedly and conspiratorially.

But Peter's voice recalled the stunned James to reality.

". .. be like the branch that is cast off and withers away. Such a branch is ..."

"Mother Mary Maidenhead Virgilius announced that the impossible can't be
possible.” Marianne was lying back once more on the bed. "You're telling us, we all
chorused at her . . ."

Peter caught the sardonic tone. His voice went hard as he cut her off.

". .. useless and cast into the fire, to burn there. | pray for those who are to find faith
in me through their word; that they may be all one; that they too may be one in us, as
thou, Father, artin me, and | ..."

", .. withered boobs and remembering her fallen womb and her pasty complexion at
curse time every month." Marianne's voice was once again rising to a falsetto. "If only
you had known, Mother dear! The impossible isn't. . ."

Marianne was chuckling. Peter kept the hard note in his tone, as he took up where she
had cut him off: . . . in thee; so that the world may believe that it is thou who has sent
me."

Still talking, Marianne now turned over on her side, relaxed. While she spoke, the
doctor took her pulse as he was supposed to do every quarter of an hour, when her
movements didn't make this too difficult. ". . . possible unless the impossible is actual.
Otherwise the impossible would be impossible. Must be really impossible, though.
Really." Her tone was confidential. "For the possible to be possible, | mean. Must
have both. Must have ..."

Peter's voice sank low and vibrant: "This is my commandment that you should love
one another, as | have loved you. This is the greatest ..."

They all jerked to attention: Marianne's body had become rigid as a plank of wood.
She was still talking: ™. . . both." Now her words ran ahead of him. He looked up,
listening and watching for any telltale sign that the Breakpoint was upon them. She
continued feverishly.

"The real is real because of the unreal. The clean, clean because of the unclean. The
full, full because of the empty. The perfume, perfume because of the smelly. The
holy, holy because of the unholy.” Then in an intense rush of words interspersed with
grunts intent on hammering home contradictions, in an unholy pursuit of all that could
confuse and confound human thought and open blankness in the mind: "Sweet sweet
huh bitter. What is is huh what isn't. Life life huh death.” Each grunt preceded an
opposite and sounded as though Marianne were being punched in the stomach each
time. "Pleasure pleasure huh pain. Hot hot huh cold.” Then in a chain of words pasted
together in a scream: "Updownfatthinhighlowhardsoftlongshortlight-
darknesstopbottominsideoutsidealleachalleachalleachchchchchchcheh-ch .. . The
piping voice died away on that long, coagulated mishmash as if choking on its breath.
The effort had been so violent that Marianne seemed to be almost plucked off the bed,
every part of her prone body straining upward.

Peter resumed his reading evenly. "'l have no longer much time for conversation with
you. One is coming, who has power over the world, but no hold over me. Now is the
time when the Prince of this world is to be cast out . . ." He paused in the middle of
the sentence and looked at Marianne.



She was still lying rigid, her legs apart, hands on her crotch. A low whispered growl
started in her throat and parted her lips.

Peter started to whisper: "Yes, if only I am lifted up from the earth, I will attract all
men to myself." He stopped, no longer hearing that

growl.

Marianne's body relaxed. She rolled over jerkily on her other side. In a girlish voice, a
seemingly instantaneous departure in a new direction: "Binaries, we need them,
y'know? Yessir. Cybernetics has 'em. Before and after. Plus and minus. Odd and even.
Negative and positive. Always to be with us. But just as far as that: with us. Not
splitting us.”

Peter would not be pulled aside or try to follow any sense of Marianne's words. That
same trap, that constant, easy invitation to defeat. He took up again: "He who rules
this world has had sentence passed on him already. The spirit will bring honor to me
because it is

fromme..."

"He who is not with me," she took up, interrupting in a dreadfully mocking falsetto,
"Is against me, sez the Lord. No man can serve two masters, sez the Lord." Lowering
her tone: "Ever see two pricks in the ass and cunt of one broad and she pumping back
and forth servicing two masters?" Her father turned his face away and leaned on the
policeman's shoulder.

Again the falsetto: "Whom do men say | am? sez he. Black and white, sez he." Now
the falsetto rose to a howl that pierced the ears of Peter and the others, making them
wince and grimace: "You're in, sez he. You're out, sez he. The Lord God of Ghosts.
Sheep 'n' goats, sez he. Doves and devils, sez he. Golden clouds and bloody
brimstone. Driving a nail in the heart. Opening up a gaping wound in my oneness."
Then, raising her pelvis up and down rhythmically and shouting at the top of her
voice: "Jeebum! Jeebum! Jeebum! Jeebum!"

". .. the Father belongs to me," said Peter calmly, finishing his interrupted sentence.
Marianne stopped as Peter said those words. Now he was standing by the window but
facing into the room and watching Marianne on the bed. She whimpered piteously:
"All I want is no more questions. No more challenges. No more choices. No more
yesses and noes. Not even maybes. No thou-shalt-nots. In the Kingdom .. ." Then in a
suddenly deep gurgle like a man who needs no air but speaks through gallons of water
". .. in the Kingdom in the Kingdom in the Kingdom . . ."

Every instinct in Peter drummed at him to put pressure on her. He felt that the
Pretense was almost over, that Marianne's revolt against possession would break out
now, and that the evil occupying her would be forced to fight openly to retain its hold.
Peter moved quietly to Marianne's side, still looking for the telltale signs on her face.
If the Breakpoint were near, then all expression should be absent; and there should be
queer and unnaturally crooked lines. Sure enough, the face was a frozen mask grained
with stark lines. Silence.

"Father, is she going to come out of it?" It was Marianne's father.

Peter ignored the question. Put the pressure on, his instinct told him. Now! Fast!
"Jesus, Marianne. The name is. . ."

"Jeebum! Jesusass! Jeebum! Jesusass! Jeebum!" She was howling again. Peter wanted
desperately to cover his ears against the slivers of pain that pierced his brain.

"Watch it!" he shouted to his assistants as he saw her two forefingers shoot into her
nostrils and begin tearing at them. He jumped to her side again. "Pin her down!"
Every pair of hands clamped down on her. They held on. Each one had his own
memory of some wild animal: a tiger in a zoo cage, a hyena lowering at another



hyena, a sow fighting the hands at a slaughterhouse. The sides of Marianne's mouth
were pulled back-it seemed the grimace stretched to her ears-baring teeth, gums,
tongue. A grayish foam bubbled and seeped over her lower lip and down her chin.
Her eyes were open but rolled up so far that they saw only white, red-streaked patches
glistening wet. Two men pinned her arms to the bed; one leaned on her belly; another
held her legs still.

It seemed no human being could survive what Marianne was going through. The
doctor closed his eyes as his own perspiration stung into them.

"Hold on, for the love of God," Peter said.

The muffled "zheeeeeeeeeee™ buzzing between her teeth died away to nothing. Her
eyelids closed. "Stay put," muttered the ex-policeman, "she's still all tight." The
doctor lifted one of Marianne's eyelids, then let it fall shut again.

Peter had won. The Pretense had failed. But it was many hours after the start, and
only the end of round one. He recited the second part of the Exorcism ritual, while his
assistants stood back watching.

As always before, the Breakpoint came at the precise moment Peter least expected it.
It started with a sound difficult to describe. A horse whimpering. A dog whinnying. A
man meowing. It was the very sound of pain. Of nature violated by unnature. Of deep
agony. Of protest. Of helplessness. "Supposing a cadaver, after the death rattle and
after the grimacing of the last breath was over, started to cry for help, what do you
imagine it would sound like?" Peter asked later in an effort to describe this
indescribable sound. "Or supposing when you were closing his dead eyelids with your
thumb and forefinger" (he made the motion with spatular fingers) "and supposing you
missed one eye, and it looked up at you still glassy and dead-you know how they
look-and it filled with genuine tears. That's the feeling. Something reaching out from
the middle of all the worms and putrid flesh and stink and body water and silent
immobility of death, saying: 'I'm alive! Pull me out! For the love of Jesus, save me!'
That was Marianne when the Breakpoint began. The tug of war for her soul that
nearly broke me in two."

Now, Peter felt, he could appeal directly to Marianne and aid her. He started to read
the first part of another "teaser text" slowly.

"Marianne. You were baptized in the name of the Father, the Son, and the Holy Spirit.
You belong to Jesus. It was the sacrifice of his life that made it possible for you to
belong to God. Whatever of beauty, of love, of kindness, of gentleness there was in
you-all came from Jesus. He knows you, knows every fiber of your being, is more
than a friend, nearer than your mother, more loving than any lover, more faithful to
you than you yourself can be. Speak! Speak! Speak out! And tell me you are listening.
Speak and tell me you want to be saved in the name of Jesus who saved you and in
the name of God who created you. Speak!"

Looking over the top of the book, he could see her hands relaxing and being placed at
her sides by his assistants. The ear-to-ear grimace faded. Her eyes were open but still
turned up so far that you felt she was looking into her own eye sockets. The whites of
her eyes glistened. There was complete silence. The doctor took her pulse. "She's as
cold as ice." "Okay, okay," Peter answered the doctor, with a motion of his head,
never taking his gaze off Marianne.

Marianne's whole body was limp now. It looked heavy, sodden with fatigue, A faint
bluish coloration gave an eerie appearance to her hands, arms, feet, neck, and face.
All was still. He heard breathing: his own, his assistants'. Marianne's he could not
hear.



The doctor reported a faint pulse. "She's very low, Peter," he said. Peter held up his
hand restraining further comment. The moments ticked by. Her father cleared his
throat and brushed his eyes: "It's over, Father?" Peter silenced him with a quick,
almost rude shake of his head. He watched, waiting for the slightest change. "If it's
going to happen, it's now," he said half to himself, half-aloud; "Keep watching."

But with the intolerable strain of silence, he felt the muscles in his calves, back, and
arms relaxing. His grip loosened on his book. His head began to straighten up. The
younger priest unfolded his arms. A radio blared in a downstairs apartment. Gradually
the silence took over as a welcome blanket wrapping itself around their ears and
swaddling the entire room. It gave an uneasy feeling to find oneself getting lost in that
silence after the shouting, the discordancy, and the lethal sound of the gurgling voice
Marianne had used.

The pain began to ease in Peter's mind. Still gazing at Marianne's face, he thought of
Conor in Rome, of Zio-now Paul VI-in New York. And he thought of sleep. He
glanced at his watch. It was 9:25 P.M. Mass at Yankee Stadium should almost be
finished. This ordeal in the room should also be finished soon. Soon, hopefully, they
could all go home and sleep . . . sleep . . . sleep.

Sleep? Through the settling haze of his fatigue, the thought triggered Peter's memory.
Hadn't Conor warned him that sleep, sleepiness, the desire to rest, sometimes came as
a last trap, usually preceding a last onslaught of the Presence?

But he was a few moments too late. As Conor's phrase lit up like a red signal in his
memory: "Moind the sleeperrr, lad. Moind the sleeperrr! Tis all up wid yah, if yeh
fergit the sleeperrr!™, it was already upon him.

It was sudden. And yet the Presence seemed as if it had been clutching at him for ages
beforehand, already had a hold on the vitals of his being. His body shuddered as he
whispered, "Jesus! Jesus!"

The others heard only a groan from him and thought that he had tried to say
something without having cleared his throat.

"Okay, Father?" asked the doctor.

Peter gestured wearily with his hand. This fight was all his. The others would be
unknowing witnesses.

The Presence was everywhere and nowhere. Peter fought off the instinct to step back
or to look around or, most of all, to run far and fast. "Freeze yer moind," had been
Conor's advice. "Freeze it in luv. Shtick there, lad." But, Holy Jesus! how? The
Presence was all over him, inside him, outside him. A total trap of cloying ropes he
couldn't see. He heard no word, saw no vision, smelled no odor. But his skin was no
longer the protective shell of his mortality. His skin didn't work! It was now a porous
interface that let the invisible filth of the Presence ooze in. Worst of all was the
silence of it. It was soundless. Suddenly he had been attacked and caught; and he
knew his adversary was superior and ruthless, that it had invaded deep into the self he
always hid from others and hoped only God did know and would never show him
until he was strong enough to bear the sight.

He could not discern where the struggle lay. His confusion of mind was like molasses
oozing over spiders, paralyzing every effort at control and every natural movement.
Sometimes it seemed his will was made of rubber twisted this way and that and
cruelly snapping back at his mind like a wet towel smacking the face. Sometimes his
mind was a sieve through which stinging particles tumbled, each one tabbed with a
jeering name: Despair! Dirt! Smell! Puny! Mush! Misery! Mockery! Hate! Beast!
Shame! . .. There was no end to them. At other times, he realized, his mind and will
were only exits, sewage pipes; and his imagination was the recipient of what they



vomited. Out through them were pouring the shapes of the real struggle that lay in
another dimension of himself. Deep down? High up? Conscious? Unconscious?
Subconscious? He did not know. But certainly somewhere in the depths of the self he
was. All the hidden valleys of that self were red with his agony. Every high peak was
a sharp slope of tumbling confusion. Each plain and corner was crammed with
pressure and weight and sorrow. His imagination was now a cesspool swelling with
gobs of repulsive images and twisted fears.

"I'm alone," he thought, covering his face with his hands for an instant.

"Yes! Alone! Alone! Alone! Alone!" came the answer in silent mockery.

It seemed to be himself answering himself with a blasphemy as primal as the scream
of the first man who murdered another man, and as actual as the grunt of the latest
mugger on that same October night driving his knife deep into the back of his victim
on Lenox Avenue.

"Oh, God! Oh, Jesus!" Peter exclaimed within himself. "Oh, God! Oh, Jesus! I'm
finished . . ."

Then, as suddenly as it had come, and for no reason he could discern, the Presence
receded from him; but it did not leave altogether. Peter felt as if extended claws
pricked themselves loose out of his flesh and mind and folded back unwillingly.
Without Peter's knowing, a small gale of consternation-a pale copy of his own agony-
buffeted his assistants all this time as they kept troubled watch over Marianne.

Little patches of relief spotted Peter's consciousness. His eyes focused again. Over
rims of tears, he could now see her. She was a body of trembling. It seemed that
everything beneath her skin and hair and clothes was moving in unnatural agitation,
arhythmically, but that her exterior remained somehow still. Her mouth opened a
fraction. The lips moved wordlessly.

And then, for the third time in his life, Peter heard the Voice.

It came from nowhere. It merely sounded,; it was audible to Peter and all present, but
it did not come from any discernible direction. It was everywhere in the room, but
nowhere in particular. It was level in tone, slow in speed, without any trace of
breathing or any pause. Not high-pitched. Not deep. Not throaty. Not tinny or nasal.
Not male. Not female. Accentless. Controlled. Peter had once seen a film about a
talking robot; when the robot uttered a word, each syllable, as it was pronounced, was
followed by eddies of gurgling echoes of itself. The echoes muddied the next syllable;
and so it went on for the syllables of each word in a sentence.

The Voice was something like that, but in reverse: the eddying echoes of each syllable
preceded the syllable itself. To the listener, it was excruciating to understand but
impossible to blot out. It was distracting and dizzying. The effect was like a million
voices stabbing the eardrum with nonsensical confusion and clamor, preechoing each
syllable. You tried to pick out one voice, almost succeeded, then another piled on top
of that; you tried to pick out another, but the first one came back at you. And so on,
seeming scores of persistent voices exasperating you, confusing you, defeating you.
Then the Voice pronounced the syllable; and your confusion was complete with
frustration, for the syllable and the word were drowned in the general babel.

Like most people, Peter had acquired the knack of "reading” voices. We all develop
such an instinct and have our own classification of voices as pleasant or unpleasant,
strained or peaceful, male or female, young or old, strong or weak, and so on. The
Voice fitted into no category Peter could think of. "Unhuman I suppose you'd call it,
he said later. "But it was the same as in Hoboken and Jersey City. With the added
touch, of course.”



The "added touch” was his way of indicating the peculiar timbre of the Voice at each
exorcism. In Hoboken as in Jersey City the timbre conveyed some violent and
shocking emotion that aroused fear. But the timbre in the Voice that October night
was different. "For all the world," said Peter, "as if the Great Panjandrum himself was
speaking, and all the little panjandrums pronounced each syllable before he did. His
precursors, if you wish."

The timbre, the "added touch,"” conveyed a single message: utter and undiluted
superiority. It didn't hit the emotions, but the mind, freezing it with a realization that
there was no possibility and could never be any possibility of besting it; that its owner
knew this, and that he knew you also knew; and that this superiority was neither
sweetened by compassion nor softened by an ounce of love nor eased by a grain of
condescension nor restrained by one whit of benignity toward one of lesser stature. "If
sound can be evil, with no human good in it all,” said Peter, "that was it." It brought
him up to the thin edge of nothingness and face to face with the anus mundi, the
ultimate in excretion of self-aggrandizing sin.

Then the bedlam and confusion of the Voice died away as if into some middle
distance.

The four assistants lifted their heads, as Marianne's own voice was heard speaking
with heavy deliberateness, almost quietly, in comparison with the preceding uproar.
"Nobody mortal has power in the Kingdom. Anybody can belong to it." A short
pause. "Many do." Each word had come out polished, precise, weighty, and clear as a
newly minted gold dollar tossed onto a bar counter.

Time for the final assertion, thought Peter. His final shot. The trump card of every
exorcism: the power of Jesus and his authority.

"By the authority of the Church and in the name of Jesus, | command you to tell me
what I shall call you."”

Peter kept his voice level as he issued the challenge. All his hopes rested on the
acceptance of that challenge. Rejected, the challenge could only result in further
distortions of Marianne. At this stage, Peter knew she could not take much more. But
there could be no turning back now. And to break off was total defeat. He could feel
the nervousness in his assistants: all and everything in the room reflected the tension
of the moment. Peter knew, and each one present knew, he had issued a final
challenge.

"You command!" Now Marianne sounded amused, as though Peter had told a joke.
He kept reminding himself that this was not Marianne, but the spirit using her voice.
Still his heart sank a little. "I am us,” he heard her say. "We are me. Isn't is? Aren't
are? What we are called is beyond human mind."

We! Peter was riveted by that key word. Only those of the Kingdom used it. Peter
knew instantly that he was almost there and he had no intention of allowing the
Presence to identify again with Marianne, so he broke in brusquely.

"There is no immunity for you and your kind in the universe of being."

The calculated and cold ruthlessness, a new note in Peter's interruption, brought the
ex-policeman up sharp. Years of experience had given him a sixth sense for lethal
threat and attack, for hatred and open disgust. He had heard many a cop speaking to
arrested murderers in that tone, and many a Killer behind bars telling of his hatred in
as controlled a way as Peter was using now. He looked at Peter's face. It had changed.
Something subtly merciless had lodged there.

Peter continued: "You, all of you, are . . ."



"Tow, you, you have no particular immunity, my friend." Marianne's emphasis was
exact as she broke in. Nicely calculated. Just heavy enough to make one uneasy. Too
light to betray any ripple of annoyance or fear.

A vague uneasiness ran through Peter's assistants; they moved spontaneously nearer
him. The Presence was getting to them. For all his instructions to them before the
exorcism began, he knew there was no way to prepare them for the shock, the fear,
the onslaught.

Marianne's body was utterly still, her face pasty white, her lips barely open. After a
pause, her voice continued with the merest edge of sharpness: "You may have
polished your knee balls in a Confession Box"-this with a sneering inflection-"but you
were not sorry, friend. Not always, anyway. So where is your repentance? And need |
tell you, priest, without repentance, you have sins still? And you! You command the
Kingdom?"

In his memory Peter heard Conor's caution: "What happened in pahst histhoree,
happened. The recorrd shtands. Ferivir. Loike a shtone 'n a feeld, opin 'n' maneefist.
Fer awl teh see, me bhoy. Incloodin’ the Grate Panjandhr'm hissilf. No, don't deny it.
Wallow in humilitee.”

"How shall we call you?" Peter persisted.

"We?" Sarcastically, but calmly. x

"In the name of ..." I

"Shut your miserable mouth . . ."-it was suddenly an animal growling the words.
"Close it! Shut it! Lock it! Fuck it!"

". .. Jesus. Tell us: how shall we call you?"

Then a low, long cry came from Marianne's lips. All in the room held their breath as
the Voice gurgled and they made out the words with difficulty: "1 will take my toll. |
will take our pound of flesh. All 142 pounds of him! I will take him with me, with us,
with me!" Complete silence. Then Marianne's voice: "Smiler. | just smile."

Peter glanced at her face. The name was obvious, now he knew it. The twisted smile
was back on her mouth. Now, he realized, he had to deal with the most ancient of
man's tempters and enemies: the hater who deceived you with a smile and a joke and
a promise.

The cleverness of it. How could you suspect or attack someone called Smiler? And if
they just smile at anything you do, what can you do? The whole thing-God, heaven,
earth, Jesus, holiness, good, evil-becomes a mere farce. And by the evil alchemy of
that farce, everything becomes an ugly joke, a cosmic joke on little men who in their
turns are only puny little jokes. And, and, and . . . the utter banality of all existence,
the wish for nothing.

He wrenched his mind away from this dead blanket of depression and concentrated
again. This was the meeting point with Marianne.

"You, Smiler, you will leave, you shall leave this creature of God ..."

"This annoying affair has gone on long enough." The words had a smirking quality
overlaid with pomposity. "Marianne has made her choice.” Peter's inner reaction was:
We are almost there. Marianne's voice continued: "You understand better than these
oafs do. Afterall .. ."

". .. because love is all there is needed . . ." Peter continued.

". .. her life is short, as is yours. She takes what she can, asyou . . ."

"Because love is all there is needed." Peter repeated himself. But the monologue by
Smiler went on uninterruptedly.

". .. take it with your arrogance."



"And you, Smiler, you rejected love." There was a sudden break in the exchange. For
a split second Peter waited. "We came from love," he started again. But that was as
far as he got.

"LOVE!! The word was fired out at him like a pistol shot. The assistants bent
toward Marianne, expecting violence in the wake of that shriek. Peter straightened up,
not in suspense, not as though expecting more. Conor had said never trade shouts but
let outbursts run their course.

But there was no more shouting. It was the violence of the loathing in Marianne's
voice that was physically painful to Peter, as it continued on studiously and quietly:
"Yes ..." A trailing pause, as if ruminating. Then: "Ah! Sixty-nine. Right? A handy
image!"

Peter winced at the tone and the mental picture. His memory was wilting his effort,
and he prayed.

But Marianne went on with unruffled mercilessness as if reciting from a technical
report. "And first the tongue, its apex like a single wet pink eye with a white iris, goes
exploring: sliding its dorsum over each groin, every epithelial cell registering the
ripples of the museums gracilis, following the tautened adductor longus, summoning
saliva to glisten its course toward the darkling mountain, the mons veneris. Her
saphena majora rustles and tickles with rushing blood."

A retort rushed to Peter's mouth. He held it back.

Marianne continued. "Then, at the os pubis it lingers, all its papillae hungry, tensile,
wet. Filiform cries to fungiform, fungiform to circumvallatae, circumvallatae to
foliatae; 'On! Brothers! On!'

The doctor whistled through his teeth and glanced at Peter. But Peter was dangerously
abstracted from the scene. He could hear Mac's sigh, that long-distant day in the
sunshine, miles and decades apart from this evil encounter; he could see her lying on
the slope of the sand dunes, felt one hand lying lightly on his belly. And then he had
the wisping image of her lying in her coffin just before it was closed forever.
Inexorably the recital went on. "Amid his moans and her heaving, the tickling in his
sacrum (ah! Resurrection Bone! Those rabbis had a word for it!), through his thighs;
the corpus cavernosum fills up with thick red-black blood. The tongue stabbing
within, and she closing around it, holding it.

Smiler was now using Marianne's voice in a soft, matter-of-fact tone. There was a
short pause of seconds. Then, with a burst of fierce contempt:

"He is fucking her. And like the hyena with a dead deer"-the voice rose to a scream-
"he starts with her anus, and she like a mother snake is swallowing her son.

cunni-cunni-cunni! Peter the Eater.” Then casually, as one asks the time of day: "Tell
us, Peter. Are you sorry? Do you miss it?"

Marianne's father had his face buried in his hands; his shoulders heaved with sobbing.
The ex-policeman and the banker stared red-faced at Peter. His young colleague
leaned on the night table, his face ashen. The tirade, like a great, sprawling canvas,
had thrown a mass of screaming colors and nonsensical patterns of thought and
feelings over them all.

The doctor reacted more quickly than the others: "Peter, can we pause?" He was
apprehensive, seeing the bloodless color of Peter's face and a distracted look in his
eyes. Peter gave no answer.

Smiler, the cosmic joker, smears and tears at everything, Peter was thinking to
himself, as he ruminated and groped toward his next step. Smiler, who turns



memories to dirt and chokes you with them. But then he's not subtle. And he's not
clever. Peter thought: This is either a trap for us, or we have Smiler trapped. Which?
He found himself reacting by instinct: "Silence! Smiler! Silence in the name of Jesus!
I command you to desist, to leave her. Tell me that you will obey, that you will leave
her. Speak!"

The other men in the room glanced at Peter, surprised at the force in his voice. The
verbal assault had left them raw, ashamed of something vague, with a feeling that they
had been filthied. They had expected Peter to wilt, to have been crushed. They had
been willing to lose hope.

But now they took something from him. They sensed what he knew, saw it on his
face, and almost heard him telling them: "I may be engaged in this to my own
humiliation. But Smiler is equally engaged in it and there is no escape for him. Just
hold on."

Smiler spoke, but as if Peter had never spoken. "Well! Here we have a thing never
seen in the Kingdom"-the voice calm again-"a little drop of sea water pulls a little
membrane around it and rots for a million years on an ancient, forgotten shore, and
sprouts little hair-trigger nerves and puny little earthen mechanisms, and stands up on
two spindly limbs one day, and says, 'l am a man," and lifts its snout to skies above
and says again, 'l am so beautiful’ . . ."

"Silence! Desist!"

"You ugly sod! You smelly little animal . . ."

"And let the soul of Marianne be beautiful once more with the grace of . . ."
"Beautiful?" For the first time, the voice was raised almost an octave higher.
"Beautiful?" Now it was a shrill, high-pitched, and painful scream of questioning
scorn. "You helpless, yelping, puking, licking, slavering, sweating, excreting little
cur. You whipped mongrel. You constipated shit canister. You excuse for a being.
You lump of urine and excrement and snot and mud born in a bed on bloody sheets,
sticking your head out between a woman's smelly legs and bawling when they slapped
your arse and laughed at your little red balls"-the scream of high-decibel invective
ceased suddenly, followed by three syllables pronounced calmly and with loathing
contempt-"You creature!"

"And so are you, t00. You creature.” Peter surprised himself at his own self-
possession: his adversary had made a mistake, and Peter knew it. Peter also surprised
himself with the contempt he found himself putting in to his riposte.

He continued: "Once nothing. Then beautiful. The most beautiful of all God made."
The bitter taunt in Peter's voice turned every head but Marianne’s in his direction. He
went on lashing and provoking. "Then ugly with pride. Then conquered. Then thrown
from the heights like a dying torch."”

A low roar issued from Marianne's mouth.

Peter went on unabashed; he had his adversary exactly where he wanted him: "And
expelled, and disgraced, and condemned, and deprived forever, and defeated forever."
Marianne's body quivered.

"Hold her down!" he muttered to his assistants. Just in time. She was shaking
violently. The roar was now the bellow of a pig with a knife gouging out its jugular in
gobs of blood.

Peter piled it on: "You, too, creature of God, but not saved by Jesus' blood."

Again the long, howling wail.

As its sound died away, Peter's whole body was electrified with fear.

At that instant the Presence launched its hate again. Like a physical thing, it attacked
him. It sent stinging talons into his mind and will, stabbing deep at the root of his



determination, at some inner sensitive, delicate part of him where all his pain and all
his pleasure lived.

This was the Clash that Conor had analyzed so well for Peter. This was the climax of
his one-to-one struggle. Peter made the sign of the cross. He knew: now one of them
had to yield; one would be victor. He had to hold. He had to refuse to despair. Refuse
disbelief. Refuse damnation. Refuse fear. Refuse. Refuse. Refuse. Hold on. These
came like automatic commands to him from his inmost self.

His first desperate thrust was to switch his mind toward any lifeline-any beauty or
truth he had known and experienced: the cry of seagulls off Dooahcarrig in Kerry; the
rhythmic pattern of nimble feet at winter dances; Mae's smile; the security of his
father's house; the calm summer evenings he had spent off the coast of Aran Island
looking at the Connemara mountains behind Galway City, purple masses welling up
in a shining gold vault of sky in haze.

But as quick as any image arose, it dried like a drop of water in a flame. All his
internal images of loyalty, authority, hope, legitimacy, concern, gentleness shriveled
and faded. His imagination was burning with an overheated despair and his mind
could not help him. Only his will locked both mind and imagination into an
immobility that pained and agonized him.

But then the Presence turned silently on his will in a slash of naked adversity. For the
others present, there was little to go on: no sound except Peter's heavy breathing and
the shuffling of their legs as they endeavored to keep their balance and hold Marianne
down; no sensation beyond the straining of Marianne's body against their hands. The
attack on Peter was a fury beating like sharp hailstones on a tin roof, filling all his
awareness with a ceaseless din of fears that paralyzed his will and mind. If only he
could breathe more easily, he thought. Or if only he could pierce that contempt.
Dimly he saw the candles sputtering on the night table and glinting on the crucified
figure on the cross.

"Rimimb'r, lad, his proide. That's his weak heel. His proide! Git him on his proide!"
With Conor's voice in his memory, Peter blurted: "You have been vanquished,
vanquished, Smiler, by one who did not fear to be lowly, to be killed. Depart! Smiler!
Depart! You have been vanquished by a bloodied will. You cheat. Jesus is your
master ..."

The others present heard him croaking the words as they held Marianne down on the
bed. A babel set in: everyone was affected. The chest of drawers rocked noisily back
and forth, its handles clanked discordantly. The door to the room swung and banged,
swung and banged, swung and banged. Marianne's body shirt split down the middle,
exposing her breasts and middle. Her jeans tore at the seams. Her voice rose louder
and louder in a series of slow, staccato screams. Great welts appeared across her
torso, groin, legs, and face, as if an invisible horsewhip was thrashing her
unmercifully. She struggled and kicked and heaved and spat. Now she was
incontinent, urinating and excreting all over the bed, filling their nostrils with acrid
odor.

Peter kept murmuring: "He vanquished you. He vanquished you. He vanquished you
..."" But the pain in his will struggling against that will began to numb him; and his
throat was dry. His eyes blurred over. His eardrums were splitting. He felt dirty
beyond any human cleansing. He was slipping, slipping, slipping.

"Jesus! Mary! . .. Conor," he whispered as his knees buckled, "it's all lost. I can't
hold. Jesus! . . ."

Seven thousand miles away across ocean and continent, in Rome, the doctor nodded
to the nurse as he stepped out of Father Conor's room. He told the father superior



there was no point in calling the ambulance. The damage was too massive this time. It
would be a matter of mere hours.

It was Conor's third stroke. He had been fine all that evening. Then in the small hours
of the morning, he had called his superior on the house phone from his room:
"Fatherr, I'm goin' teh cause yeh throubel agin." When they reached Conor, they
found him slumped over his desk, his right hand clutching a crucifix.

"Father, it's all right. It's me. It's all over."”

Peter's younger colleague helped Peter to his feet. Peter had fallen on his knees and
bent over until his forehead touched the floor. By the bed, Peter saw the doctor was
listening to Marianne's heartbeat with a stethoscope. Her father was stroking her hand
and talking to her through his tears: "It's all right, my baby. It's all right. You're
through. You're safe, baby. It's all right.”

The bank manager had gone outside to talk with Marianne's mother and brother.
Marianne was quiet now, breathing regularly. The bed was a shambles. The ex-
policeman opened the window, and the sounds of traffic entered the room. It was
around 10:15 P.M.

"I must phone Conor early," Peter said to his colleague. Then, "I wonder what else
happened today?" He looked over at Marianne again. "Zio's visit can't be all.”

Father James looked at him dumbly, not catching the train of his thought. He would
never understand exorcists, he felt.

Then Peter continued: "Is it because love is one throughout the world, and hate is one
throughout the world?" Peter addressed the seeming vague question to no one in
particular.

The younger priest turned away from the pain he saw on Peter's face; it was more than
he could take just now. "I will get you some coffee,” he said brusquely, feeling the hot
tears at the back of his own eyes.

But Peter was looking out the window at the night sky. His mind was far away, his
senses almost asleep with fatigue.

Down below Marianne's window, the crowds were returning from Yankee Stadium.
Zio at that moment was standing in a darkened gallery of the Vatican Pavilion at the
New York World's Fair, gazing at Michelangelo's Pietd: the dead Jesus in the arms of
his mother. Television cameras carried his voice to millions that night: "We bless all
of you, invoking upon you an abundance of heavenly blessings and graces.”

Father Bones and Mister Natch

The marriage was to take place at 8:00 A.M. on the Massepiq seashore, just around
Dutchman's Point, New England. It was already a bright and sunny March day at 7:30
A.M. as the first guests arrived. A landward breeze, like the breath of the sun from the
East, blew clusters of white clouds across the blue morning sky and juggled the sea
with ripples. The tide, almost fully in and about to ebb, was like a formless giant
exhaling and inhaling. It sent wave after wave in an unbroken flow to the long
shoreline. Each one broke there with a sharp tap on the sand, spread out a running
tapestry of whitened water with a rustling whisper, and then was sucked rasping back
over sand and pebbles.

This music of the waters and the thin piping of the wind was a quiet but powerful
rhythm that ebbed and flowed, uninterrupted by any other sound. As the guests came,
they fell under its spell. 1t was the voice of a very ancient world that had always
existed, always moved, and now seemed to be putting them, the intruders, on notice:
"This is my world you have entered. But since this is the morning of man and woman,
my children, | will pause a while. This is a new beginning."



It was, in fact, exactly the sort of morning that Father Jonathan had hoped for.
Everything was natural. The only perfume was the air, crisp with a little chill, fresh
with salt, exhilarating with light. The only sanctuary was the sharply shelving beach,
with the sand dunes behind it, the sea in front of it, its roof the wide dome of the sky.
The only altar was formed by the barefoot bride and bridegroom standing where the
waters spread a constantly renewed carpet of foam and spindrift around their feet. The
only music was the sounding sea and breeze. The only mystery was this beginning
undertaken by two human beings in view of an unseen future.

Father Jonathan arrived last. Punctually at eight he began the ceremony. Barefoot like
the bride and the bridegroom, wearing a white sleeveless shirt over his denims and a
gold-colored stole around his neck, he stood at the edge of the tide, the sea to his right
and the land to his left. In front of him stood Hilda and Jerome, the boy and the girl to
be married, both in their early twenties. She, in a white ankle-length dress gathered at
her waist by a belt woven of long grasses, her hair parted in the middle, falling down
on her shoulders. He, wearing a white shirt over blue shorts. Their faces were quiet
and calm, swept clean of any trouble.

Hilda and Jerome had their eyes fixed on Jonathan's as he began to speak in a loud
and exulting voice which, bell-like, carried to the ears of the 40 or so people standing
some yards away at the edge of the sand dunes. "Here on the sand by the sea, here
where all great human things have always begun, we stand to witness another great
beginning. Hilda and Jerome are about to promise each other to each other in the
greatest of all human beginnings."

A pleasant sense of anticipation ran through the listeners. Athletic, bronzed, graceful,
deliberate in his movements, taller than either the boy or the girl in front of him,
golden hair touching his shoulders, Jonathan was in complete, even dramatic
command of the situation. His eyes had the peculiar blue sheen you cannot believe to
be natural until you see it. A fire of blue seemed to burn in them, giving off a hypnotic
brilliance. They lacked the warm sentiment of brown eyes; but a burnished patina
prevented you from reading them, and this created their mystery.

Only one thing marred Jonathan's appearance. As he gestured grandly and raised his
hand in an initial blessing, some of the guests noticed it: his right index finger was
crooked. He could not straighten it. But it was a little thing swallowed up in the
golden-blue morning, in the blaze of Jonathan's eyes, in the lilt of the moving sea.

As Jonathan's voice rang out, and nature kept up its endless rhythm in apparent
unison, only one person seemed incongruous. He stood at the back and to one side of
the guests, staring intently through Polaroid glasses at the boy and girl. Lanky, clad in
sweater and slacks, with both hands thrust in his trousers pockets, he was the only one
wearing a hat, a black hat.

"Funny character. Wonder who he is?" Jerome's father whispered to his wife. But the
parents forgot about him momentarily, and no one else particularly noticed him as
Father Jonathan's sermon reached its climax before the actual vows.

". .. both are entering this mystery. And both are mirrors of nature's fullness-its
womb, its fertility, its nurturing milk, its powerful seed, its supreme ecstasy, its
nestling sleep, its mystery of oneness, and the long mysteries of the immortality it
alone confers-if we are one with nature and participants in its sacrament of life and of
death. As the perfect man, Jesus, our model, was."

The man in the black hat stirred uneasily, leaning forward to catch every detail, all the
while his eyes on the boy and the girl.

Father Jonathan flung a smoldering gaze over the guests to his left. "Many have
sought to rob him, our supreme example, of his human value for us." His voice



throbbed with deep emotion. "To cap his glorious life with a weak, milk-and-water
ending. What is all this dreadful chicanery of his supposed resurrection but a cheat? If
he died, he died. Completely. Really. What sort of sacrifice and therefore what sort of
love for us was there if he died to live again? Thus to rob the sacrifice of its very sting
and its true glory and to rob him and us of all true human nobility-is not this the cruel
joke of the happy ending they have attached to his heroic death? He, the supreme
hero? Making a Grimm's fairy tale out of the greatest story ever told.

"You, Jerome and Hilda," again looking at them with pride, "you will love his
mystery of human unity; and, in time, like him, you will face death as he did, human,
noble, and go back to nature, to be cemented into its eternal oneness where Jesus went
with bowed head but triumphant.”

By now the man in the black hat had moved in front of the little crowd of guests.
Jonathan launched into the marriage ceremony proper. "Look now, Hilda and Jerome,
all nature is going to pause for one brief instant to witness your vows." A sweeping
gesture took in all the scene, the crooked index finger jabbing oddly askew. "All
things, the wind, the sun, the sea, the earth, all will stop in their ways . . ."

Jonathan broke off. He seemed to be having difficulty in drawing his breath. He
gulped. His face flushed with the effort to continue. Then he managed to take up
again, dictating word for word to Hilda.

"With all my heart, | do take you . . ."

"With all my heart, | do take you," Hilda echoed in clear, confident tones.

"As my honored husband . . ."

"As my honored husband ..."
"Within the mystery of nature . . ."
"Within the mystery of nature . . ."
"To have and to hold . . ."

"To have and to hold . . ."

"In life and in death . . ."

"In life and in death ..."

"As God's womb and pleasure . . ."
"As God's womb and pleasure . . ."
"For the glory of our humanness ..."
"For the glory of our humanness . . .
"As Jesus before us . . ."

"As Jesus before us . . ."

"World of living and dead . . ."
"World of living and dead . . ."
"Amen."

"Amen."

Hilda slipped the ring onto Jerome's finger. The guests stirred. Some had become
unaccountably tense and could not take their eyes off Jonathan. Afterward, some
remarked that it was as if a disfigurement had begun to show through in him.

The man in the black hat, now in front of the dunes and apart from the crowd, still
watched intently.

Jerome looked at Jonathan and waited for the words of his vow to Hilda. Hilda's eyes
were on Jerome. All nature, indeed, had seemingly stopped for her. For the first time
she felt at one with life, with the world, with her own body.

Jonathan was again struggling with some impediment. His body was stiff. His chest
swelled. At last he was able to fill his lungs, and he started to dictate Jerome's words.
"With thisring . . ."



"With this ring . . ." Jerome took up the words.

"l do take you ..."

"l do takeyou . .."

"As my dearly beloved wife . . ."

"As my dearly beloved wife . . ."

"As you have given me . . ."

"As you have given me . . ."

"The wonder and the mystery . . ."

"The wonder and the mystery . . ."

Jerome waited for the next line. But Jonathan was suddenly again almost purple with
effort. His blue eyes were bulging now, showing large, terror-ridden whites. His
hands, which had been folded across his chest solemnly, now were tensed by his
sides, opening and shutting convulsively. He opened his mouth and rasped: "Of being
one with nature . . ."

"Of being one with nature . . ." Jerome repeated.

"And-and-and . . ." Jonathan stammered.

Hilda's head turned in alarm. Jonathan's voice was climbing on each syllable toward
hysteria. It seemed that every other sound had died out, as everyone hung on
Jonathan's words.

"And-of be-being one with Je-Jes-Jeeeesus™-Jonathan's voice broke into a screeching
crescendo that split the air. "JESUS!" The name was a curse cracking on every ear.
His face twisted into an ugliness that froze Hilda with horror.

In a flash Jonathan was on top of Hilda, his outstretched arms catching her under the
arms. Now, in his onrush, he was carrying her out bodily into the water, groaning and
muttering wildly to himself. He pushed her head down, keeping her face beneath the
surface and straddling her body as she kicked and struggled.

The lightning speed of Jonathan's actions and their crazy incongruity had frozen
everybody. For a split second they did not grasp what was happening. Then a woman
screamed with the unmistakable, high-pitched warning of mortal danger.

Within seconds half a dozen men ran and tore Jonathan's hands away from Hilda,
struck him across the neck, lifted him off her, and threw him full length on the beach.
He lay there thrashing and kicking for a moment, then went still.

Jerome and Hilda's father lifted Hilda clear of the water; she was gasping for air and
sobbing, her long dress trailing rivulets of sand and water. They laid her down on the
high ground among the sand dunes, her head pillowed on her mother's lap. Gradually
she recovered her breath, crying uncontrollably. Jerome knelt by her, dazed, his
mouth open, his face utterly white, incapable of any word.

Down on the beach, Jonathan lay flat on the sand. He stirred and groaned, turning
over on his side. Then, lifting himself up on one elbow, he clambered slowly and
fitfully to his feet and swayed unsteadily. His back and side were caked with sand.
The water still dripped from his long hair and his clothes. His eyes were bloodshot.
His head was lowered. He blinked in the sunlight at the hard stares of the guests
ranged around him. He was at bay.

Nobody said anything at first. Then a sharp, metallic voice broke in. "If you will
allow me, sir," addressing Hilda's father, "I am in charge here now, sir." The authority
and confidence in that voice attracted all eyes to the speaker. It was the strange man,
his black hat off now, revealing a lean, not quite youthful face full of lines, beneath a
full head of gray hair tousled by the wind. He removed his sunglasses and with a limp
came closer to Jonathan, looking steadily at him. Then he said quietly: "You and |
have an important appointment now, Father Jonathan." He paused; then, with a fresh



edge to his voice, "The sooner the better."” The black hat was on his head again. He
stretched out his hand to Jonathan.

No one spoke. No one objected. Perhaps all were relieved that someone was taking
over.

The man spoke again. "The sun will be high in a couple of hours. We have work to do
that will not wait. Come!"

Jonathan blinked for a moment. Then shakily he put the hand with the crooked finger
into the other man's open palm. They turned their backs on the sea. Hand in hand,
Jonathan stumbling and swaying, the other man limping, they walked up over the
dunes and across to the dirt road where the cars were parked, and stopped by a station
wagon. They stood there for a moment. The guests could see the man talking to
Jonathan. Jonathan, half-bent and leaning on the door handle of the station wagon,
was listening, his head bowed. He nodded violently. Then they both got in.

As the car moved off and the sound died away, someone spoke for the first time.
"Who was that?"

Hilda's father, his eyes filled with tears, watched the station wagon as it disappeared
down the road. "Father David," he muttered. "Father David M. Everything is going to
be all right now." He shook his head, as if freeing his mind from an uncomfortable
thought. "He was right all along."

At the time he led Jonathan stumbling away from the aborted seashore marriage in
1970, Father David M. ("Bones," as his students liked to call him) was a forty-eight-
year-old priest, member of an East Coast diocese, professor of anthropology at a
major seminary, and official exorcist for his diocese. He had already conducted four
exorcisms himself and he had been assistant at five others. The first had been in Paris,
where he had been assistant to an older priest; the others had been in his home
diocese.

When David M. started his professional life as an anthropologist in 1956, he could not
have dreamed that within ten years his knowledge of anthropology and his enthusiasm
for prehistory would be the major reasons for his role as exorcist and later for his
involvement in the bizarre case of Father Jonathan. Nor could he have dreamed even
in that March of 1970, as the exorcism began, that it would lead him, first, to the most
harrowing personal crisis of his life, and then to abandon anthropology as a study and
a profession.

When David was born in Coos, New Hampshire's northernmost county, in 1922, the
state, with a population of nearly half a million, was still a rustic farming community,
very far removed from the sophisticated centers south in Boston and New York. Coos
County in particular was still permeated with the Yankee traditions of hard work,
thrift, sobriety; and it hearkened to the preaching of the evils of alcohol, the wisdom
of paying cash for what you bought, of self-reliance, individual responsibility, and-as
rock-bottom foundation of right living-the infallible, all-sufficient guidance and
enlightenment of the Bible. Even today, when the central and southern tiers of the
state have suffered from the malice of change, the land itself still carries for the mind
the atmosphere of an ancient and undisturbed kingdom. In mountain, lake, cliff, and
forest there is a repose as awesome as the naked weight of the Himalayas and the
volcanic face of the Sinai Mountains.

David M. was the only child born of affluent Yankee Roman Catholic parents on both
sides. He spent his early years on his father's farm, occasionally visiting the nearby
town and, once in a while, traveling down to Portsmouth with his parents for a brief
vacation.



The most abiding images David has of the world in his youth are of lakes, mountains,
forests, cliffs, rock formations, valleys shaded by trees and crags, and the great, still
stretches of land that surrounded his home. His ears still retain the harmonies riding in
the place names of his home ground-Ammonoosuc River, Saco River, Franconia
range, Merrimack Valley, and the lingering magic of Lake Winni-pesaukee, whose 20
miles of length were clad in foliage, and the names of whose 274 islands he once
learned to repeat by heart.

The Roman Catholicism of his parents was of a conservative kind and an intimate part
of daily life. Both parents had been to college; his father had studied in Cambridge,
England. Both had traveled in Europe. And their home was centered around the
library and its large open fireplace, where they gathered after meals and where David
spent long hours browsing through his parents' books.

Many of David's relatives lived in the surrounding countryside. His playmates were
normally his cousins. His earliest memories of any intellectual awakening he traces to
the influence of an uncle who, having taught history in Boston for 37 years, finally
retired to live on the farm with his brother and sister-in-law, David's parents.

Old Edward, as they called him, personified for David the stability and permanence of
his home; and he deeply influenced David's mental development. Edward spent most
of his days reading. He stirred out of the house ritually twice a day; once, in the
morning, to walk around the farm-rain, hail, or snow; a second time, after dinner,
when he walked up and down in the shade of a little copse at the west end of the
house, smoking his pipe and talking to himself.

David remembers going with Old Edward again and again to view the Great Stone
Face, "The Old Man of the Mountain," high up on its perch above Franconia Notch.
"No one knows how it came there, son," Edward used to remark. "It just happened.
Man emerging from raw nature.” It became a symbol in David's mind, and a preview
of how he later came to think of man's origin.

Whenever David and his Uncle Edward visited the Great Stone Face, the ritual was
always the same. Once in view of the "Old Man," they would sit down and eat lunch
over a fire. Afterward, Edward would light his pipe and, staring at the pockmarked
profile, start dawdling through the same conversational piece.

"Now, lad! Who do you think made it?"

"It just seems to come out of the earth and rock, sir,” would be David's reply.
Sometimes Edward would bring a work of his favorite author, Nathaniel Hawthorne.
Having read an episode to David, he would discuss it with his nephew. The Scarlet
Letter was his most frequent text.

"Why did Arthur die on the scaffold, lad, and with a smile on his lips?" he would ask.
After a while, David knew the expected answer: "Because, sir, he knew he had to pay
for his sins.”

And then: "Why did he sin, lad?"

"Because of Adam's Original Sin, sir,” would be David's answer.

Once David ventured a question himself. "Why did Hester put the scarlet letter back
again in her dress pocket, if it was a bad letter, sir?" The answer came with unerring
relish: "She wanted to be romantic, lad. Romantic. That's what they called it." It was
David's first introduction to romanticism, an issue that took very tangible and painful
form for him later on. The evil spirit he exorcised in Jonathan had possessed Jonathan
under the guise of pure romanticism.

When David was fourteen, he was sent to a prep school in New England but his
vacations were all spent on the family farm in Coos County. His uncle still lived
there; and together they went on several trips to New York, Philadelphia, Chicago,



and Montreal.

It was, however, a trip to Salem, Massachusetts-made at his own request-that became
of prime importance in David's mind. He was sixteen then. His uncle wanted to see
the John Turner house, which had been immortalized by Hawthorne in The House of
the Seven Gables. But David had been delving into a copy of Cotton Mather's
Ecclesiastical History of New England that he had found in his father's library; and he
was more interested in people such as Elizabeth Knapp, Anne Hibbins, Ann Cole, and
other "witches" and "warlocks™ of seventeenth-century Salem. So when they had
visited the Peabody Museum and the Turner house, they spent an hour and a half in
the "witch house" where Judge Corwin had examined the 19 men and women
condemned and executed for witchcraft in 1692.

David realized later that his stay in and around the "witch house" had a special
significance. As they moved around inside and outside the house, his uncle provided
him with a running commentary on the 1692 trials.

All the while, David had a striking but not uncomfortable sensation or instinct that
"invisible eyes," as he put it then to his uncle, or "spirits," as he puts it now, were
present to him and communicating in an odd way. They seemed to be asking
something. It was as if one part of his mind listened and recorded his uncle's
commentary and the sights around him, while another part was preoccupied with
other, intangible "words" and "sights."

Striking as the experience was at the time, it did not in any way obsess his thoughts in
ensuing years. In fact, he never vividly recalled this Salem experience until 32 years
later at Old Edward's death and again during the exorcism of Father Jonathan.

No one in David's circle of family and friends was surprised when he decided to enter
the seminary in 1940. His father would have preferred an Army career for him; his
mother had nourished a secret hope of grandchildren. But David had made up his
mind.

After seven years, when he was ordained in 1947 at the age of twenty-five, the bishop
asked whether he would be willing to go through some extra years of study. The
diocese needed a professor of anthropology and ancient history. If he agreed, he
would first earn a doctorate in theology: Roman authorities were chary of letting any
young cleric loose in scientific fields without a special grounding in doctrine. It might
not be easy or pleasant, because Rome did not think highly of American theologates.
The whole program would take about seven more years of David's life.

In spite of the possible difficulties, David consented. The following autumn he started
to follow theological courses in Rome; and then, in the autumn of 1950, he proceeded
to the Sorbonne in Paris.

Like many others of that time, he had heard much about a French Jesuit named Pierre
Teilhard de Chardin, but he had never been exposed to his thought. In Paris he fell
under the direct influence of the ideas which Teilhard had generated. For postwar
Catholic, intellectuals, Teilhard was something of a phenomenon; and from the mid-
igsos and on he enjoyed the reputation of a twentieth-century Aquinas, and evoked the
type of personal devotion that only a Bonaventure and a Ramon Llul had attracted in
earlier centuries.

French of the French, intellectual, ascetic, World War I hero, brilliant student,
innovative teacher, mystic, discoverer of Pekin Man (Sinanthropos), pioneer
excavator in Sinkiang, the Gobi Desert, Burma, Java, Kashmir, South Africa, Teilhard
set out to make it intellectually possible for a Christian to accept the theories of
Darwinian evolution and still retain his religious faith.



All matter, said Teilhard, is and always has been transfused with "consciousness,"
however primitive. Through billions of years and through all the forms of chemical
substance, plant, animal, and finally human life, this "consciousness” had blossomed.
It is still blossoming; and now, in this final stage of its development, it is about to
burst forth in a final culmination: the Omega Point, when all humans and all matter
will be elevated to a unity only dreamed by the visionaries and saints of the past. The
key character of the Omega Point will be Jesus, asserted Teilhard. And so all will be
gathered into all, and all will be one in the love and permanent being of achieved
salvation.

By 195°. when David arrived in Paris, Teilhard and his doctrines had become too
much for the Roman authorities with their long memories. Teilhard's critical eyes, his
ready flow of language, his Gallic logic, his constant ability to answer inquisitorial
questions with a flood of professional and technical details, his refusal to kowtow
intellectually, and his very daring attempt to synthesize modern science with the
ancient faith-all this frightened ecclesiastical minds. It was not only Teilhard's
aquiline nose that reminded the authorities of his eighteenth-century ancestor,
Descartes, whose ideas they still considered anathema. It was as well, and chiefly,
Teilhard's attempt to rationalize the mysteries of Catholic belief, to "scientize" the
Divine and make the truths of revelation totally explicable in terms of test tubes and
fossil remains.

Teilhard: dedicated to the "clear and distinct ideas" of Descartes, the father of all
modern scientific reasoning; fired inwardly by the personal ideals of Ignatius, father
not only of all Jesuits but of all the lone and the brave; lured onward by the mystical
darkness of wisdom celebrated by his favorite author, John of the Cross, whose pains
he shared but whose ecstasy ever escaped him; honed and refined in intellect by the
best scientific training of his day; Teilhard was the custom-built answer, the ready-
made darling for the bankrupt Catholic intellectuals of his century and for thousands
of Protestants caught in the heel of the hunt by the vicious clamps of that merciless
reason they had championed as man's glory some four centuries previously. Teilhard
was, at one and the same time, their trailblazer and their martyred hero. For the tired
and besieged French and Belgians he produced shining shibboleths to cry and a new
pride to wear. He fanned into a blaze the cold fire that slowly burned in the brains of
innovation-hungry Dutch and Germans. He nourished the ever-latent emotionalism of
Anglican divines, who by then were floating free of traditional shackles.

His new terminology (he was the author of many current neologisms), his daring
thought, his scientific panoply, his international reputation, his refusal to revolt when
silenced by chicanery, his long vigil, his obscure death, and finally the flashing
wonder of his posthumous fame and publication, all this conferred on him, on his
name, and on his ideas the efficacy once enjoyed by a Joan of Arc, a Francis Xavier,
and a Simone Weil. When Rome would never canonize him, he was canonized by a
new "voice of the people.” He was a marvelous source of esoteric words and intricate
thoughts for American pop theologians.

Very few realized that Teilhard's vision had ceased long before his death. He had
provided Christians with only a respite between the long autumn of the nineteenth
century and the winter that enshrouded everything in the late twentieth century.
Teilhard was neither strong food to satisfy real hunger nor heavenly manna for a new
Pentecost. He was merely a stirrup cup of heady wine.

Under Pius XII, the Roman Catholic Church of the post-World War Il period was
being constantly purged of "dangerous ideas.” And Teilhard fell foul of the censors.
He was silenced and exiled, forbidden to publish or lecture. Nevertheless, his ideas



ran through the intellectual milieu of Europe and America like mercury. David with
many others drank deeply of this wine of ideas and believed that they were on their
way to a new dawn.

Of course, David knew from the start that he was destined for anthropology later on.
Therefore, in Rome he concentrated on those theological questions which had a direct
bearing on anthropology. He studied, in particular, the divine creation of the material
world and of man, the Adam and Eve doctrine and that of Original Sin. He found that
Church teaching was explicit: God had created the world, if not exactly in seven days,
at least directly and out of nothing. There had been a first man, Adam, and a first
woman, Eve. Both had sinned. Because of their sin, all other men and women-for all
men and women who ever existed were descended from Adam and Eve-were
deprived of a divine quality called grace. They were born with Original Sin. And this
condition was only changed by the sacrament of Baptism.

David was troubled that doctrines stated in this way, even including all the
refinements and modifications allowed, were extremely difficult to explain in the light
of the theories of paleontology current in his time. And the greater the impact of
science on the mind, the more dramatic the difficulty.

When the full weight of anthropological and cross-cultural studies was brought to
bear on the question of human origins, a human being seemed to have a long and
remote ancestry during which not merely his body was formed but what was called
his mind and higher instincts were fashioned. And, of course, if you once admitted
these beliefs and assumptions of "scientific” theory to be "facts,” or even highly
probable, the idea of God creating the human condition and sending his son, Jesus, to
save it from its dire predicament, this central theme of all Christianity was up for
auction to the highest bidder.

The genius of Teilhard was that his bid was as high as that of any non-Catholic or
non-Christian in the field, to construct a bridge across such an impassable and
impossible gap. And it was in view of this promise that David, along with a whole
generation of men and women, adopted Teilhard's formulation.

But the fatal flaw was quick and sure. The creating god of Christians was no longer
taken as divine. He became internal to the world in a mysterious and essential way.
Jesus, as savior, was no longer the conquering hero irrupting into the human universe
and standing history on its head. He was reduced to the peak of that universe's
evolution, as natural an element in the universe as amino acids. The thrust that would
finally bring forth Jesus in the sight of all men was an evolutionary accident-a kind of
cosmic joke-that started over five billion years ago in helium, hydrogen gases, and
amino acids of protean space. That thrust had no choice but to keep on thrusting until
it gave birth to the refined and culminating flower of "full human consciousness" in
the "latter days."

Like the Great Stone Face on Franconia Notch that David remembered so vividly
from his visits with his uncle, Jesus now simply emerged from nature. The Omega
Point. Only this would be the final hour of glory, the Last Day.

Neither David nor many others who spoke of the "greatest biological adventure of all
time"-meaning human history-were alerted to the fact that, once the ancient beliefs of
Christianity were interpreted in this fashion, it was a matter of time before other
fundamental issues were affected, and very hard-nosed conclusion* would have to be
drawn. But present euphoria often beclouds later issues. Intellectual freedom has its
own chains, its own brand of myopia. And a triumph of mere logic seems always to
carry with it a neglect both of the human and of the essence of spirit.

In this ferment, David's mentality matured.



From those years spent in doctoral studies, David has two deeply personal memories.
Both took place on the occasion of his Uncle Edward's death. It was during David's
second last year at the Sorbonne that the old man, in his eighties by then, started to
die. David had just arrived back in Paris from a field trip in southern France when he
received a telegram from his father: Old Edward had not much time; he had asked for
David repeatedly.

David caught a flight that evening. By the following evening he was back in Coos
County on the family farm. Edward was sinking gradually, coming out of
semicomatose states and lapsing back again.

Toward midnight of David's second day at home, he was sitting in Edward's room
reading. His family had retired for the night. The room's only light came from the
reading lamp on the desk where David sat. Outside all was quiet. A late wind sighed
softly in the trees. Occasionally a very distant cry would echo from the surrounding
countryside.

At a certain moment David raised his head and looked at Edward. He thought he had
heard the sound of a voice. But the old man was lying still, breathing with difficulty.
David went over, dipped a hand towel in a bowl of water, and mopped the
perspiration from Edward's forehead. He was about to return to his chair when he
again heard, or thought he heard, a voice-or voices-he was not sure. He looked at
Edward: he was unchanged. Then he lifted his head and listened.

If he had not known better, he would have sworn that about half a dozen people were
talking with low voices in the next room. But he knew that, except for his parents and
one house woman, he was alone with Edward in the house.

Edward stirred uneasily and drew in a few quick breaths. His eyelids fluttered for a
moment. He opened them slowly. His gaze traveled across the ceiling to the far corner
of the room, then back again to David. "Can | help you, sir?" David asked. He had
never addressed Edward in any other way. Edward gave a characteristic shake of his
head which David knew so well from the past.

Almost immediately Edward went into a short death agony, inhaling long, deep
breaths, exhaling laboriously, heaving his chest, and groaning. David pressed the bell
to call his parents, knelt down by the head of the bed, and started to pray in a whisper.
But a motion of the old man's finger stopped him. Edward was trying to say
something. David bent his ear down close to the dying man's mouth. He could barely
hear the breathed syllables: ". . . prayed for them ... | prayed for them . . . coming to
take me home ...youdidnot...lad..., home...youdidnot...home..."

Those voices, David thought. Those voices. Men and women. When had he been with
Edward and others when Edward had prayed for those others and he had not? Why
would they need prayers? He could not get it out of his head that Edward had been
talking about their visit to Salem. He did not see any connection. But he could not rid
himself of the idea.

Edward expelled one long breath. His lips moved and twisted slightly. David heard a
faint rattle in his throat. Then he found himself alone in that long, deadening,
unbroken quiet when the dying is done. Edward's eyes opened to the glassy
sightlessness of a dead man's look.

After they buried Old Edward, David stayed for a couple of days; then he went down
to New York. He had one or two errands to do in the city, and he had a chance to meet
Teilhard de Chardin. He brought with him a copy of Teilhard's Le Milieu Divin in the
hope of an autograph.



The meeting with the French Jesuit was brief and poignant for David. The mutual
friend who arranged the meeting warned David as they drove to meet Teilhard that the
old man had not been well lately. "Let's make the visit brief. Okay?"

Teilhard was much thinner than David had expected. He greeted David affably but
crisply in French, chatted for a few minutes about David's career as an anthropologist,
then took the copy of his book from David's hands and looked at it pensively. As if
making up his mind on the spur of the moment, he took a pen from his pocket and
wrote some words on the flyleaf, closed the book, handed it back, and glanced at
David. Teilhard's lips were pursed characteristically, his head slightly bent to one side
and forward.

David noticed the strength of Teilhard's chin. But, much more, it was the expression
in Teilhard's eyes that imprinted itself on David's memory. David had expected to see
the long, deep look of a man who had traveled very far and thought very steeply of the
deepest issues in life. Instead, looking at him across the humped curve of that aquiline
nose, Teilhard's eyes were very wide open. They had no hint in them of memories or
reflections, no remnants of Teilhard's own storms. There were no traces of any
glinting intelligence. The old paleontologist was completely with David, totally
present to him, taking in David's own glance with a personable expression and a direct
j simplicity that almost embarrassed the younger man.

After a few seconds, the older man said: "You will be true. You will be true, Father.
Search for the spirit. But, even if all else goes, give hope. Hope."

Their looks held together for a moment more. Then they parted. Returning to the
center of the city, David remarked to the friend who was driving: "Why in the end, or
how in the end, did it become so simple for him?" His friend had no answer for him.
Suddenly, David remembered: what had Teilhard written on the flyleaf of his book?
He opened it. Teilhard's dedication ran: "They said | opened Pandora's Box with this
book. But, they did not notice, Hope was still hiding in one of its corners."

David was bothered for weeks after that meeting by a nagging idea that hope had
become difficult for the seventy-three-year-old Jesuit. But after his return to Paris for
the remainder of his courses at the Sorbonne, the sharpness of the incident faded
temporarily to the back of his memory.

By the time David returned to the United States in June 1955, Teilhard had been dead
for over two months.

When he did return to the United States, few of David's former associates and
acquaintances could recognize the new intellectual man he had become. He was
thirty-four by then, in robust physical condition. His six-foot frame was lean and well
muscled. His friends did notice the premature grayness, the faint but definite lines of
maturity around his mouth, the disappearance from his face of that youthful
ebullience with which he had been clothed five years before when he set out for
Europe.

Another look had replaced the ebullience: it was a certain "definitiveness," as one
friend described it. David's eyes were fuller in meaning. He spoke just as pleasantly as
before, but less casually and with an emphasis that conveyed more meaning than ever
before. When he talked of deep matters, those around him felt that what he thought
and said came from an inner wealth of experience and resources gathered carefully,
marshaled in harmony, and kept bright and burnished for use. He had the "finished"
look. And more than one elder colleague remarked, "One day, he'll be the bishop."
Before starting his lectures at the seminary, David spent one extra year in private
study, visiting museums, and traveling to various parts of the world where
paleontologists were working in the field. This extra year was invaluable to him; he



had time to reflect on the condition of research, to catch up on his reading, to acquaint
himself with professional colleagues in the field, and to examine the various diggings
firsthand. Then, in mid-September 1956, he arrived home to Coos County for two
weeks' vacation on the farm with his parents. The following October he started giving
his first courses at the seminary.

The next nine years of his life passed uneventfully. From the beginning he was
popular and highly thought of. The students conferred on him the nickname of
"Bones" because of the fossils he kept in glass cases in his study.

In May 1965, he was again staying in Paris, attending an international convention.
During the three weeks he was there, he was asked one evening by an old friend, a
parish priest from a northern French diocese, to help out as a substitute assistant at the
exorcism of a fifty-year-old man.

David had very little knowledge of Exorcism. Indeed, from his anthropological
studies he was inclined to regard Exorcism as a remnant of past superstition and
ignorance. Like any well-indoctrinated anthropologist, he could parallel the Roman
Catholic Exorcism rite with scores of similar rites from Africa to Oceania and
throughout Asia.

"No, Father David," the parish priest had answered him amicably when David had let
the old man know that in his opinion Exorcism and satanic possession belonged to the
world of invented myth and fable. *No, Father. This is not the way it is. Myths are
never made. They are born out of countless generations. They embody an instinct, a
deep community feeling. Fables are made as containers, fashioned by men
deliberately to preserve the lessons they have learned. But this-satanic possession,
Exorcism-well! come and see for yourself. At any rate, help me out.”

In this exorcism David was substituting for a young priest who had fallen ill in the
course of the rite. The exorcism had already lasted about 30 hours. "Just another
couple of hours, and it is the end,” the old parish priest had told him before beginning.
In fact, by the time David entered the case, the worst was over. After only two and a
half hours more, the parish priest was about to complete the exorcism and expel the
evil spirit. He asked David to hand him the holy-water flask and the crucifix.

At that point, and without warning, the possessed man became rigid. He screamed and
jeered: "If you take it from him, Priest, we needn't leave. He has too many enemies.
We needn't leave! He didn't help them when they asked him. We won't leave! We
needn't leave!" Then a hideous, raucous laughter cackled at them all. The possessed
man pointed a fine finger at David. "Hah-hah! Burnt. And he didn't pray for them . ..
Father of hopelessness! Hah-ha!"

David's nerves were jangled. The parish priest took the crucifix and the holy-water
flask himself and concluded the exorcism successfully. Afterward, he had a short chat
with David. He calmed the young man, but added: "You have a problem. | don't know
your life. I am sure God will solve it at home for you."

Back in his own diocese, David had a heart-to-heart talk with his bishop, who
remarked on the change in David: no longer the self-confident, sometimes cocksure,
always rather inaccessible intellectual he had known, David was now questioning and
searching for internal peace, working through some puzzle he could not verbalize but
which he felt entangling him.

David talked on, telling the bishop about the Paris exorcism and about his meeting
with Teilhard years before.

"Well, have you some serious doubts about your orthodoxy as an anthropologist?"
asked the bishop after a time. "Or rather, perhaps, | should phrase the question
differently. Do you feel that the exorcism experience has opened something in you,



some deficiency perhaps, which your anthropology and your intellectualism were
only hardening and making permanent?"

"l honestly don't know," David answered. "There is the death of Old Edward. Why
did I take his last words so seriously? | know they meant something personal to me.
But I don't know exactly what."

"Look, David," the bishop finally said, "I will put you in touch with Father G., the
diocesan exorcist. He has very little work, thank God. But he can help you one way or
another-at least as far as the puzzle of that exorcism goes."

Father G. turned out to be a breezy character full of snappy little phrases and quick,
jerky movements. "Okay, Father David, okay," was his comment on David's story.
"You have a problem. | have no solution for problems except action. I'm not an
intellectual. | failed every exam they gave me. But they needed priests in the diocese
so they let me through. | can say a valid Mass and baptize babies at any rate, even if
my Latin is awful. And | am a good exorcist. The next time we have a case of
possession, I'll put you in the picture. Only concrete participation in this matter will
help you."

True to his word, Father G. took David as his assistant exorcist in two cases of
possession the following year. Both were relatively uneventful; at any rate, nothing
personal to David occurred in either of them. David, however, underwent a continuing
change within himself in the succeeding two years. His experience with the possessed
man in Paris and with the two exorcisms at home had convinced him that, whatever
was at stake in possession and exorcism, it was not a question either of myth or fable,
or of mental illness. In addition, he had to keep struggling to make sense of his
personal history. He kept stringing a few facts together, trying to make sense out of
them.

There was, first of all, the dying conversation of his Uncle Edward about praying for
"them" and their going "home," and David's own failure to pray for "them." Then
there was Teilhard's "give hope™ and his words on the flyleaf of the book. And,
finally, there were the jeering words of the fifty-year-old man in Paris. On the face of
it, he could not understand any of these things, and there seemed to be very little
connection between them all. Yet David felt sure there was a connection, if he could
only perceive it.

During a few vacations at home on the farm, he walked down to the cemetery where
Edward was buried. He sat in the old man's bedroom. He hiked over to stand in the
same place Edward and he had so often visited, and stood in full view of the "Old
Man" of Franconia Notch. Once or twice after dinner, he strolled up and down the
copse at the west end of the house and thought about Edward. He always felt calm
and peaceful in that copse but could not understand why.

David's mother, who was always very close to her son and his moods, said briefly to
him as he was departing for the seminary after one of those home visits: "David, some
things take time. Time. Only time can help. Be patient. With yourself, | mean. And
with whatever it is that is bothering you. Remember how many years it took Edward
to arrive at his own peace."

David was grateful for these words and felt consoled. It was some sort of special
message for him. But, again, there was the perplexing character of it: the consolation
and the "message" character of herwords yielded to no rational explanation. Just as
the effect of the copse on him, or the significance of Edward's last words, or what
precisely the possessed man in Paris had conveyed to him, or the strangeness he had
discovered in Teilhard. The point was none of his knowledge and scholarship seemed
to be of avail. The meanings of all these incidents seemed to flow from some source



other than his intellect; they were foreign to his knowledge and his learning. And this
disturbed him.

His students began to notice that the tone and, in part, the content of David's lectures
changed. He was still as unrelenting as ever in his probings of traditional doctrines in
the light of modern scientific findings. And he excused in no way traditional
presentations of doctrines about creation and Original Sin.

But a new element caught their attention. "Bones" returned again and again to the data
of anthropology and paleontology with phrases they had not heard him use before.
"As long as we measure this solely with our rulers and our logical reasoning, we will
find no cause for hope,” he might say. Or: "In addition to the scientist's eye and the
theologian's subtleties, we must have an eye for spirit." Once he ended a lecture on
burial cults in Africa saying, in effect: "But even if you analyze all these data
theologically and rationally, you have to be careful. You can do all that faithfully, and
yet pass blindly by the one trace of spirit present in the situation.” There seemed to be
a note of regret in his tone at such moments.

Very few people-and this included his students, who generally got to know their
professors intimately-very few knew that by this time David had been appointed
diocesan exorcist. Father G. had been severely injured in an automobile accident and
would never walk again.

David did not take his new post lightly. In his interview with the bishop when he
accepted the post, he tried to get across a curious foreboding to his bishop. "I am
changing,” he said. "I mean | am slowly coming to a deep, very deep realization about
what | have become over the years. It isn't that | have gruesome problems. Rather, it's
as if | had neglected something vital and the time is coming when I will have to face
it. Exorcisms have the effect of making this need more acute,” he told the bishop.
"You, Father David, can never stop being useful to the diocese," was the bishop's
remark.

"No. Of course not. That is, | hope not. But-" David broke off and looked past the
bishop. He had the vaguest premonition. If only he could tie it down in words. "It may
be, Bishop, that at the end of a couple of years . . ." He broke off again and stared out
the window. Vaguely he saw the faces of two choices rising up. Yet they made no
sense to him. He turned and looked at the bishop. "It may be that | will resign from
my teaching job at the seminary."

"Let's take a chance on that,” the bishop answered pleasantly, confidently.

For three weeks in November 1967, David was on leave from the seminary. He was in
New York dealing with the strange case of one of his own students, Father Jonathan,
born Yves L. in Manchester, New Hampshire. By the time of his excommunication
from the Roman Catholic Church, Yves had changed his name. He was fourteen years
younger than Father David. Like David, he came from an affluent home and, for all
practical purposes, was an only child.

Yves' father, Romain, was Catholic, French Canadian, originally from Montreal, and
a doctor by profession. His mother, Sybil, a convert to Catholicism, was of Swedish
parentage. Her first marriage, a childless one, had ended when she was twenty-seven
years old, in the suicide of her husband.

Sybil was over forty and Romain was fifty-two years old when Yves was born. He
had one half-brother, Pierre, by his father's previous marriage in Canada. Pierre's
mother had died giving birth to him. When Yves was born, Pierre was twenty-eight,
married, with children of his own, and living in New Jersey.

Before her first marriage, Sybil had taught in a private Swiss school. She had been
educated at the University of Heidelberg, Germany, and had a doctorate in



philosophy. She emigrated to Canada with her parents in the early 19305. Yves' good
looks obviously reflected his Swedish ancestry and particularly his mother's Nordic
beauty.

His childhood was a happy one. Relations and friends who knew all three over many
years always remembered how united they were as a family, though some remember
the house as too adult and mind-oriented for a little boy. Under his mother's influence
in particular, by the age of nine Yves was reading voraciously; and seven years later,
at the year-end examinations, he astounded his school examiners by his detailed
knowledge of English and American literature.

Yves' mother had a smoldering personality; she always conveyed the impression of
deep and somber experiences within her. As with many converts, she was more
Catholic than the Catholics themselves.

His father's religion was of a more popular and instinctual kind. His youth had been
spent in northwest Canada. Later, David was to find out that the earliest images
retained by Yves' father were more or less like David's own: of rugged nature,
gargantuan proportions of sky and mountain and water, unbeatable and often cruel
forces in the snow, the storm, the wind, and the inhospitable soil.

Yves' parents always remained devoted to one another, but sexual expression of that
love stopped when Sybil underwent a hysterectomy after Yves' birth. Apparently a
deep feeling of being wounded or deficient in her femininity took hold of her.
Romain, on the other hand, entered a religious crisis of acute pain during his wife's
pregnancy. Partly because his wife's life was endangered by the pregnancy, and partly
due to a fleeting affair he had during that time, he developed a constant fear that,
because of the sins of his earlier years and the affair during his wife's pregnancy, he
would lose his faith, die an unbeliever, and suffer the loss of eternal life in Heaven.
Yves never noticed any sign of his father's agonizing scrupulousness; and he did not
realize until much later in life that the marital love of his parents had cooled very
early in his childhood. Both parents were outwardly very loving in every way.

By the time Yves reached his teens, Sybil had become a kind, intelligent, and healthy
woman. While no longer attached to what she called the mechanisms of sexuality, she
was very aware of her love and sensuality, very graceful in her life, creative, but
beyond ambition. Romain was a doctor known for his devotion and skill as well as for
his sense of community duty. Father and mother had an unwritten pact of close
companionship and intimate care for each other. It created a personal world of utter
trust and undisturbed peace.

All in all, the atmosphere in which Yves grew up and in which he felt secure was an
adult one permeated by values he felt more than he understood.' Home life was
inspired by sentiments he perceived and reproduced but which did not deeply express
his own tastes and inclinations. Life with Sybil and Romain gravitated around unseen
things that the immature Yves knew best by intuition but could not identify. There
was an integrity of person and a graceful style in their living. There was strength of
love and a solidity of judgment. But the viewpoint was narrow, too narrow.

Within that family Yves' values and personal ties-his parents, his school, his parish
ambient, his friends-were held in place by solid moorings. He went to parish schools
until he was eighteen. In retrospect, and as far as anyone can remember, there was no
difference between him and the other boys of his acquaintance. He was excellent at
sports and a very good dancer; he dated local girls, and moonlighted with another boy
until they had put enough money together to buy a secondhand car.

He had only a few serious scrapes with the school authorities. It was never a matter of
study-at that he was consistently beyond reproach. But now and then Yves would turn



on one of his teachers in full view of the class in a fit of verbal abuse and
uncontrollable rage.

He was always apologetic later, and his obviously sincere regret and winning smile
generally had their effect; the school authorities forgave him easily. It probably did
not hurt that his father was quite a prominent citizen, and that his mother was an
active member of the parish, and that Yves won a state prize every year for his
English essay, thus bringing honor to the school. He had a way with words and a
touch of the poet that was beyond the ordinary. It helped him in his studies and in his
scrapes.

By sixteen, Yves was an amateur painter, was writing poems to commemorate events
at school and at home, was chosen to be his class valedictorian, and genuinely loved
literature. By the time he was seventeen, he had decided to become a priest.

A final school essay written by Yves at the end of his last year reads today like a
terrible prediction. In a precocious study of Shelley, Yves wrote: "But with all this
beauty, no one can say what it would have done to the poet and the man had he lived
beyond the age of thirty. Shelley pioneered a fresh idea of godliness. But it might-we
will never know-have been a trap sprung by Job's Satan or Dante's Devil." Yves
carried the essay around with him for many years, because he felt that in writing it he
had perceived something very profound.

He owed his decision to become a priest largely to his parents' influence. Priesthood
had been his father's first ambition in life; and he transmitted this frustrated wish to
his son-not as a command or an obligation, but as an ideal. Yves knew from the age of
seven that, in his father's eyes, the priesthood was the best, the highest, the most
honorable profession. This is what his father conveyed by look, word, and attitude.
His mother's influence was not so positive. It was more that, by looking down on any
other occupation as secondary, she highlighted priesthood as the ideal and the goal.
The seminary Yves attended was the same one to which two years later Father David
M. was posted. Yves was one of many seminarians and did not arouse any particular
attention on David's part. His studies were, as usual, excellent. He had a very fine
voice for chanting. He cut an impressive figure in ceremonial robes: over six feet in
height, blond-haired, blue-eyed, with hands that were both masculine and beautiful.
He was marked by a winsome grace and symmetry of movement; and, above all, he
possessed a pair of eyes that radiated a striking luminosity and that had an almost
hypnotic effect on people around him.

For all these reasons, Yves was the ideal actor in the liturgist's manual and the type
for which every preacher's handbook was written. His knowledge of English and his
good writing style helped him in the practice sermons he composed and delivered at
the seminary.

In view of these talents, his interest in art and poetry was forgiven. In the atmosphere
of any seminary during the 19505, there was always a general suspicion of anyone
interested in painting and literature- especially poetry. Roman Catholicism of that
time regarded such things as "dangerous.” The Church always had had difficulty in
governing poets and painters; they sometimes were unwelcome prophets and
discomforting commentators.

But Yves used his gifts well. He kept within the seminary mentality. He was careful,
always careful.

One incident during his seminary years did disturb the authorities briefly. It was 1961.
As always with Yves, he quickly overcame it. The occasion was Yves' final
theological examinations, oral ones, conducted by three of his professors and presided
over by a fourth, who would, if necessary, step in to arbitrate a dispute or cast a



deciding vote in the assigning of grades. Generally, the moderator-as the fourth
member of the examining board was called-had no part in the examinations and used
the time to read a book or catch up with his correspondence.

This time the moderator was David. At one point in Yves' oral examinations, a heated
dispute developed between one of the examiners, Father Herlihy, and Yves. Father
Herlihy was questioning Yves about the nature of the seven sacraments (baptism,
confirmation, marriage, etc.), and he appeared to David to be angry. But it was Yves
who drew David's closest attention-the handsome face drawn and haggard, mouth
pulled tight in an obstinate grimace, perspiring forehead, eyes empty of their usual
winsomeness. The change, so complete, so rapid, startled David and worried him. He
could see none of the accustomed light, but only bitter resentment in Yves' eyes.
Yves finally was able to mumble out some sort of answer to Father Herlihy's
guestions, and ran quickly from the examination room as soon as time was up.

In his concern, David went along after the examination to Father Herlihy's study to
discuss in greater detail exactly what had happened between him and Yves.
Apparently Yves had insisted at one point that all the sacraments were no more than
expressions of man's natural unity with the world around him. According to accepted
doctrine, this is heretical. The sacraments are believed to be the supreme means of
union with God. Yves' words had implied that, after his death, Jesus had gone back to
nature; and therefore the sacraments were our way of being one with Jesus in the
earth, the sky, the sea, and the wide universe.

With his customary attention to detail, David wanted to know Father Herlihy's exact
impression from Yves' words. "That was the funny part,”" Father Herlihy answered-
and David never forgot his next words-"what he said was just foolish; but it was the
peculiar sense he communicated to me; | seemed to be listening to something not
quite human-1 know it sounds foolish."

Afterward, David had deep qualms about the whole matter. In part, he blamed
himself: he felt that his own lectures on creation and on the origin of man had
something to do with Yves' reaction. Yves could have wrongly interpreted the
Teilhardian doctrines David taught. With only a thin and fragile line between
Teilhard's view and a total denial of divinity in Jesus, Teilhardian concepts were
delicious mental playthings that could-David saw clearly for the first time-be used to
exalt man as an animal, to make his world into a gilded menagerie, to reduce Jesus to
the status of a Christian hero as grandly noble and as pitifully mortal as Prometheus in
the Greek myth, and to picture God as no more than the very bowels of earth and sky
and the spatial distances of the universe with all its expanding galaxies.

The incident continued to disturb David. Yves had conveyed merely by his looks
during the exchange with Father Herlihy a sort of inner savagery and hate that David
felt was out of Kilter with Yves' normal demeanor. David had an instinctive suspicion
of such sudden and dramatic breaks in the normal patterns of behavior. Perhaps it was
merely a bad moment-and everyone has such moments. But if not, then that winning
exterior and compatible behavior Yves ordinarily displayed must mask something
else, some inner condition of spirit and bent of mind that no amount of seminary
training had touched.

However, there the matter rested. The end of the school year was on them. Three
weeks later Yves, with eleven others, was ordained to the priesthood. David himself
was scheduled to leave for a vacation at home on the family farm, and then to proceed
to Mexico City for an international conference of anthropologists. The incident was
quickly forgotten for the time being.



When the summer was over, Yves was posted as assistant to an outlying parish of
Manchester. He was near his hometown and within calling distance of his parents. For
Yves' mother the new appointment was providential. Early in the new year, Yves'
father, Remain, died suddenly from a heart attack. She would have been quite alone if
Yves had not been posted to Manchester.

Yves' memory of the time span between September 1960 and January 1967 is clear
and full of details. His recollections of 1967 are incomplete but still helpful in
reconstructing what happened to him. From April 1968, when David made a first
attempt to exorcise the evil spirit possessing Yves, until March 1970, when David
concluded the exorcism, Yves' memory has large gaps. But his recollections, the notes
and memories of David, together with the transcript of his exorcism contribute
mightily to create a whole picture, a photomontage of how satanic possession started
in one individual, gained ground, progressed continuously, and finally became as total
as we can imagine it ever to be.

Possession by the spirit of evil proceeds along the structure of day-to-day life. In
Yves' case, it used the priestly structure of his life, appearing first of all in the way he
administered the Sacrament of Marriage, then in the way he said Mass, and finally in
all his priestly activities.

In the Sacrament of Ordination, it is the whole man who is "priested.” He does not
simply acquire an extra function. He is not endowed with merely a new faculty or
granted a rare permission. Rather, it is a new dimension of his spirit which necessarily
affects all he does bodily and mentally. Any deformation of that dimension by the
introduction of some antipathetic or utterly foreign element spells disturbance and
trouble. The dimension of priesthood cannot be removed or replaced; it can be
degraded, neglected, distorted.

Yves took up his duties in St. Declan's parish with apparent gusto. The work was not
overwhelming. He had plenty of time for his own occupations. The parish bordered
on the countryside; he had a view of the southeast from one window of his study and
of the west from another. He rapidly became popular as a preacher in the parish, as a
counselor for its younger members, and as a welcome visitor in the homes of the
parishioners. At no time was there ever any question of his probity; he had no desire
to accumulate wealth; he drank seldom; and those who knew him have always
asserted that there was never in him the slightest deviation from his vow of celibacy.
"A grand young priest” was the general judgment and impression.

When, after a couple of months, he had established a daily routine and found out what
amount of time was needed for his official duties as an assistant, he started again to
cultivate his two principal hobbies: painting and English literature. Once he made a
trip to New York to talk with a publisher about a study of the poet, Gerard Manly
Hopkins, and he returned home full of enthusiasm for the project.

It was toward the end of 1961, a little over a year after his arrival at St. Declan's, that
the first traces of change became apparent in him.

On an average, Yves performed ceremonies of marriage three to five times every
month. He seemed to add a special note of solemnity, joy, and celebration by his mere
presence. His sermons on these occasions were beautifully delivered. And it thrilled
everyone present to see this handsome and graceful young priest celebrating the love
of the newlyweds within the purlieu of the Church's holiness and God's purity, and the
Lordship of Jesus. For these were the themes on which Yves preached again and
again in modulated tones and poetic language.

As time went on, however, Yves became more and more dissatisfied with the
marriage ceremonial as prescribed in the Roman Ritual, the official handbook for



priests that contains detailed instructions on how priests are to celebrate the various
sacraments. He felt that the words and gestures assigned to the priest in performing a
marriage ceremony were not merely outmoded, but that they did not convey what
modern men and women thought and felt about marriage.

Above all, Yves found the actual words of the marriage vows more and more
repulsive and irrelevant. Here he was, standing in front of two young people about to
embark on a marvelous union and life together; and, as official representative of the
Church, all he could tell them to do in the name of God and religion was to "stick it
out,"” to stay together no matter what happened, until they were parted by death. Was
that precisely what marriage partners promised each other? he asked himself.

In the beginning, he made no change in the words of the actual vows. But in his
sermon at each marriage, he began to outline what the marriage partners did really
promise to each other.

In the first sermons he insisted that the partners were giving each other what Jesus
gave his Church. Jesus was the supreme model. Then, as he developed this theme, he
began to say more explicitly what it was Jesus gave his Church.

Consciously now, Yves was drawing on what he had heard Father "Bones" say at the
seminary and what he had thought out by his own reading of Teilhardian doctrines.
Mixed with all he said were lines of poetry about Jesus which he applied to the
bridegroom and the bride.

In these sermons Jesus was pictured by Yves as the summit of human development,
the great Omega Point. He made all nature beautiful, including the bodies and the love
of married people. Jesus was so dedicated to perfecting the material world that he was
evolving as that world's peak of perfection. In the same total way that Jesus gave
himself to this human world even to the point of dying like every living element in it,
so the marriage partners should, Yves pointed out, adapt themselves to this world.
They would find perfection primarily in each other, secondarily in other people
around them, then in nature, in life, and finally in their dying and death.

All this was, of course, far from the normal teaching of Yves' Church, according to
which Jesus does not depend on the material world in any way, and marriage is a
sacrament which enables the partners to live their lives with supernatural grace and to
achieve eternal life in heaven after death.

But the change in Yves' beliefs was not the strangest or most dramatic thing about this
early "enigmatic stage™ of his possession. What is relevant and striking is that Yves
constantly found his thoughts and words "coming" to him. Sometimes, having spoken
to the congregation in the church, he woke up to the fact that he had said this or
thought that without having willed it or even been conscious of what he had done. It
was not that his mind had wandered. It was a sort of "remote control.”

In fact, Yves' first clear idea of what was happening within himself did not come
because his clerical colleagues in the rectory and a few parishioners objected to some
of his thoughts and expressions. They did, but this of itself did not bother Yves very
much. He still relied on his charm and his words to get him out of any incidental
difficulties.

That "remote control” which was to increase in him until it became paramount in his
life-this was the first sign to him of something alien within him. It had become
apparent to him at first during his free hours.

In his free time away from the church and his parish duties, Yves tackled painting and
writing much as any other artist. He would be in the mood for painting or poetry. He
would have some perceptions of color, line, form, or spatial dimensions. The
perceptions burned in his imagination and inner sensibilities for some period of time.



He would sit down to paint, for instance, while he thus burned inside with images,
imaginings, flights of fancy and inner landscapes.

While doing initial drafts on canvas or paper, motivated by that not unusual activity of
his imagination, he normally experienced a special inner perception which was always
pleasurable. It was, Yves said, his mind and will gathering in and enjoying the fruits
of his imagination. And there poured back into his imagination freshly burnished
forms of what originally had entered through his senses.

It was these burnished forms he tried to depict on canvas or to express in his poetry.
But even as he painted or wrote, he found his memory of past things reviving and
lighting up like a panel, pouring assonances and shadings into his imagination. And
his general effort suddenly expanded and became richer as he tried to reproduce the
new form his experience had taken.

It was this rather normal creative routine that began to take a peculiar turn; and it was
always in strict relationship to some exterior trouble or difficulty Yves had as a priest.
The most important occasion which he clearly remembers hinged upon a bit of
unpleasantness with the senior assistant in his parish. In late September 1962, he had
preached at a marriage. Afterward, the senior assistant of the parish, who had been
present at the ceremony, admonished Yves about his sermon. "You are making
marriage a merely human thing," he argued. "It is a sacrament, a channel of
supernatural grace. The Lord Jesus is not going to evolve out of the earth or a
woman's body or from gases in the upper atmosphere."

The rebuke was potentially serious, but Yves had talked his way out of it; the senior
assistant was very firm, but he liked Yves, as everyone did. For his part, Yves wanted
no trouble. He liked his post too much. But, afterwards, he had a deep surge of
resentment about the whole matter.

The following day was his weekly free day. In the morning, while he was painting,
the incident was still annoyingly in the forefront of his mind. But there was also a
peculiarity which he was quick to notice and apparently powerless to prevent: he felt
there were two parts of him or two functions going on at the same time in him, each
of them working in different directions.

He went on painting, holding the brush, choosing colors, dipping, painting, standing
back and returning to his easel and continuing to paint. All the while, the normal
mechanism of his inner man was at work-imagination, memory, mind, will.

But all that while, too, another and parallel process was going on. His imagination
was receiving data-images, impressions, forms- from some source other than the
outside world. He knew this because they resembled nothing he had ever seen, heard,
or thought. And then, too, it seemed to him that these images were not assimilated by
his mind and will. Rather, they seemed to paralyze mind and will, to freeze them so
that bit by bit they went fallow. An entire idea-he could not even make out its
contours or details-was being "shoved" into his mind and forced into his will for
acceptance.

He resisted the "push™ of the idea; but it eventually invaded his mind and will through
his imagination. And finally, as far as he could make out, he yielded. Then that
grossly strange idea flooded back into his imagination with all its parts, reasons, and
logic, there to be clothed in new images. His mind even supplied words for those
images and sometimes, indeed, he found himself pronouncing these words in whole
sentences.

After about an hour, on the first vivid and eerie occasion of this kind, he was shocked
to discover that he was now painting in a strange and completely alien fashion
compared to his normal way. His canvas had become a hodgepodge of his initial



brushings, which he had intended to portray a street scene. On top of them was a
crazy quilt of other forms and shapes-shadowy trees, rivers, irregular forms with legs,
squares with ears, loops that ended in numerals.

When he resisted that inner "push” of ideas from that unknown source, his painting
followed the normal course. But when he yielded, the hodgepodge started anew. He
seemed to have become a means of translating into pictorial images some message or
instructions or thoughts conveyed to him forcibly and not by his own choosing.

Yves felt alone and vulnerable. He was very disturbed. On an impulse he decided to
drive out to see some friends in the country. But there was no letup. Along the way,
he found he could no longer concentrate on his driving, so great and distracting was
the force of all that was now pouring into him. He had to stop the car on the side of
the road. He sat there and tried to keep his mind and will free of all those images and
forms that were pounding at them from some source he could not identify.

But as he intensified his struggle, another element crept to the fore: his resentment
about the previous day's argument with the senior assistant. When Yves yielded to the
"push” of the idea being "shoved™ into his mind, it brought with it some peculiar
satisfaction in resentment. When Yves resisted, the resentment smoldered there and
hurt him. In the brief pauses between these inner gyrations, Yves' mind dwelt on what
he had said during the sermon and elaborated the ideas still further. He found intense
satisfaction in this.

Eventually, as he sat beside the road, his planned visit with friends forgotten, he found
himself yielding willingly to the "push” of the idea. And the moment he yielded, he
felt immediate relief from an internal pressure and a deep conviction that his
resentment against the senior assistant was justified: Yves had been right all along. He
knew what was going on. Besides, he found his imagination and feelings once more
chockful of inspiration which he knew would pour into his sermons, his painting, and
his poetry.

Yves points to this experience as the moment "remote control” became a constant
element in his life, because at that instant he accepted it willingly. It was, so to speak,
the "consecration™ of Yves' possession.

Once he voluntarily accepted it-and he insists today that he knew he was accepting
some "remote" or "alien™ control-he was suddenly inundated. He still had not moved
from his car. All around him was soft-spoken countryside. But every sense-eyes, ears,
taste, smell, touch-was saturated with a discordant medley of experiences. A riot of
sounds, colors, odors, tastes, skin feelings washed over him. He could distinguish a
certain rhythmic beat throughout this confusion and din. But he had no control and
could not shake himself loose from these perceptions. Throughout, he felt a certain
privileged awe, a secret pride. Then the storm in his senses gathered up inside him
somewhere, absorbing utterly his imagination and memory. He now felt as if
serpentine thoughts were touching the furthest reaches of his mind, and that fine
tendrils were closing around each fiber of his will.

Slowly he began again to be conscious of the world around him. What had occurred
had taken only moments, but for those moments he had been totally abstracted, walled
up within himself.

Sound and light and shape now wafted back through the trellis of his senses, making
him a newly aware observer of the world. He heard birds singing once more; he felt
the sunlight on his face again. The coolness of the wind and the smell of morning-
fresh grass and flowers became vivid for him. But now each lattice of sensation was
filled by some coiling presence weaving slowly, possessively, with ease, lazily
enjoying an acquired resting place in the shaded corners of his being.



For a brief instant, there was some echo of resistance in him. Some ancient voice
protested in dim tones. Then it ceased. Yves "let go,” and all tension fled. He was at
peace for the first time in many years. And he felt renewed. There was a sudden ease
throughout his body and an almost fierce, certainly overpowering calm flooding his
thoughts.

He was never more conscious of being "visited.” And every image he ever had of
those who had been "visited" by "another" came tumbling from his memory: Moses at
the burning bush; Isaiah catching sight of the flaming seraphs in the temple of
Yahweh; Mary the Virgin in Nazareth bowing before Gabriel the messenger; Jesus
transfigured with Moses and Elias on Mount Tabor and conversing with God; St. John
in his Patmos cavern gazing at the Mystic Lamb in all his glory; Constantine
galvanized by the Cross in the clouds; Joan of Arc in her prison cell tearfully hearing
her "voices" in the depths of pain; John of the Cross in his prison cell piercing the
Dark Night and embracing the Beloved; Teilhard fingering the bones of Sinanthropos
and seeing Jesus, Omega Point, prefigured in those pathetic pieces. Yves had a clear
sense of being destined, as all those had been, for a special revelation.

All this rushed by him and fell away as he raised his eyes and looked again at the
fields, the trees, the sky. All was now moving in a new vision, animated by a life he
had dreamed of, but never known. It was all, he now knew, a sacrament, a row of
sacraments strung together as a lovely necklace around man's world. And his mind,
will, and inner senses were permeated with a strange new incense consecrating him-as
no bishop's hands could ever do-to the priesthood of a new being. He knew: always it
had been so near him and yet so far. "Beauty, ever ancient, ever new! Too late have |
known thee!" he murmured Augustine's quiet regret.

There was awe at the surprise of it all, humbleness at not having seen it all before.
And, dominantly, an enthusiasm lush with passion. The coiling presence stirred in
him; and he began to daydream.

"Hey, Father! Having any trouble?" The shout startled Yves. It was a local state
trooper who had drawn alongside in his patrol car. Yves snapped his head around,
angry at the interruption, his eyes blazing. But the genial smile of the trooper
reassured him. They knew each other. "Just passing a few moments in peace, Pat," he
said, recovering himself and reaching for the ignition key. "Give Jane and the kids my
love.”

With a wave of his hand he continued on his way to see his friends. From then on,
Yves became extremely careful. It was as if he had been put on his guard. He knew
with an almost uncanny foresight when trouble was in store for him. At times he was
forewarned about a particular person. "Someone" told him. At other times the warning
concerned activities: a request to solemnize a marriage, a request for confessions, an
invitation to dinner at a parishioner's house or with his fellow priests; or it might be a
book or article in a magazine or a letter. The warning was silent, but clear and pithy:
"Avoid it! or "Don't do it!" or "Don't meet them!" Except for an occasional flourish
in a sermon, his colleagues found no further reason to cavil at his ideas.

But when he spoke privately with parishioners, with an engaged couple about to be
married, for example, it was different. Then he explained their union so poetically,
and he dwelt so insistingly on the peculiarly earthly role of Jesus, that they always
departed completely charmed by his counseling.

Yves himself clearly explains now how the entire purpose, meaning, and reason of
marriage as a Sacrament had changed for him. It had become a Sacrament of nature
for him. It had lost its dimension as a channel of supernatural grace, just as the senior
assistant had warned him. It was something that united people with the natural



universe. And this meant there had been some deep damage to Yves' own faith. As
time went by, and Yves introduced this same dark element to the other Sacraments,
his own condition became far more extreme; and he

himself began to sense more clearly the meaning of his voluntary commitment to a
force he now could not control. The moment for possible resistance had passed.

In 1963, Yves' situation became critical for him. Saying Mass was a prime example.
The servers and the people found that he began to take a longer time to say Mass.
Peculiarly enough, it was only one part of the Mass that took the additional time. It
was the most solemn section immediately preceding the Consecration that begins
when the priest extends his hands, palms downward, fingers together, over the chalice
and the bread. The ceremonial calls for complete silence, broken only by the tinkling
of the Mass bell. Yves would now remain for abnormal lengths of time, with his
hands outstretched-at first only three minutes, then ten, then fifteen, once thirty
agonizing additional minutes, with congregation and attendants waiting and watching.
Then he would take an abnormally long time to utter the actual words of
Consecration. At an ordinary pace, all these ceremonial actions take no more than
three to five minutes.

His colleagues thought he was going through a "mystical™ period, or that he was
suffering from "religious scruples,” that he took too seriously each official
prescription for the actions and words of the Mass. Some priests go through such a
phase. They know that any deviation can result in venial or mortal sin. So they torture
themselves, making sure they observe all the rules; they go back again and again
repeating actions and words, to make sure they consciously do everything correctly.
But Yves neither was mystical nor was he paralyzed by religious scruples. He was
undergoing what he now describes as the most agonizing whipping and thrashing of
his inner self. It began one day when, as he tells it, from the moment that his hands
were outstretched over the chalice and the bread, until after the Consecration, the
"remote control™ changed in force and in its "message."”

"l fought every inch of the way," Yves recounts today, "and I lost every inch of that
fight."

Instead of the officially prescribed words of the Mass and the concepts expressed in
those words, Yves now found different concepts and different words. It was always
and only key words that were changed. Every time, for instance, the word "saving" or
"salvation" was ritually prescribed, he could only think and say "winning™ and
"triumph." "Saving" and "salvation" appeared to him like words scribbled on bits of
torn paper and pinned to a wall out of his reach. To reach for them impotently was the
source of intense agony and searing pain.

Similarly with "love" (this now became "pride™), "died" and "death” (now "returned
home to death™ and "nothingness"), "sacrifice" (now "defiance™), "sins" (now "myths
and fables™), "bread" and "wine" (now "desire” and "pleasure™). So it went.

An additional agony ensued whenever a sign of the cross was called for by the ritual,
when Yves would find only the index finger of his right hand capable of motion, and
it could trace only a vertical line upward.

Throughout, his memory and reflexes propelled him to act according to the ritual. The
substitute words and thoughts poured in. He recognized immediately that the sense
and intent of the whole ceremony was changed utterly by those new words and
thoughts. He fought with will and mind to retain the ritual. But each time it was the
same: as long as he fought, some hard lump seemed to start expanding deep within
him-not in his body, not in his brain, but in his living consciousness. "It was like
remembering last night's nightmare and knowing that this reality was what frightened



you then." As the lump expanded, it began to reduce in a sinister fashion the area of
his very self.

At the excruciating limit of this inner pain, it began to have a physical and
psychological ricochet: the blood roared in his ears and peculiar pains started-his hair,
eyelashes, and toenails ached unbearably. Quick kaleidoscopic pictures of his entire
life tumbled in front of his mind, always making him look ludicrous, smelly,
contemptible, beyond help. He could hear himself beginning to form a scream, which,
if it had emerged, would have been: "I'm drowning! I'm perishing! Save me!"

It never emerged. He stopped fighting. All agony ceased. And a marvelous
exhilaration-not unmixed with relief-flooded him. The ease was almost painful in its
contrast with the pain that had preceded it.

The final agony came one day when he started to pronounce the words of
Consecration. Instead of "This is My Body" and "This is My Blood," other words
echoed in his own voice: "This is My Tombstone" and "This is My Sexuality.” As he
pronounced these words while bending over the altar as prescribed by the ritual, all
intent of

authentic Consecration fled from him. His index finger bent into a hook shape, thrust
itself into the wine, and then scratched a vertical red stain on the white wafer.

At that moment, Yves could not straighten up. His ears were filled with two different
sounds. He was sure he actually heard them: a jeering laugh that echoed and echoed
and echoed; and a faint keening, a muted wail or cry of protest which eventually died
away in the reverberations of that heinous laugh. Then, as from that "remote control,"
he heard the syllables: "Jesus is now Jonathan,” and "Jonathan is now Yves," and
"Yves is now Jonathan and Jesus.” And finally, "All is gathered into Mr. Natural.”

It was some time before Yves realized that only he had heard all those profanities. But
whether they heard those words or not, it was Yves' appearance after those painfully
extended moments of inward battle that shocked the people who watched him. When
he turned around finally to distribute communion, his face was terribly drawn,
haggard, the color of chalk. His hair, cut short then, seemed to be standing on end. His
eyes, normally so impressively clear and winning, were narrowed to slits; and he was
muttering through clenched teeth. The whole impression was stark and lifeless.

He finished the Mass in a violent state of inner tension. Only after some time spent
alone was he once more flooded with that strange peace and exultation. Finally, when
he had recovered himself alone in the vesting room, he emerged smiling, composed,
looking as he had always looked.

His yielding to the "control" at Mass had immediate and far-reaching effects. In
baptizing infants, he changed the Latin words, which were unintelligible to the parents
and bystanders. When he was supposed to say, "I baptize you in the name of the
Father and the Son and the Holy Spirit," he said, "I baptize you in the name of the
Sky, the Earth, and Water."

But the most momentous change in his performance both of Baptism and the other
Sacraments (Extreme Unction, Confession) affected those parts which spoke of
"Satan" or the "Devil" or "evil spirits."

At Baptism, instead of saying (in Latin), "Depart, Unclean Spirit" or "To renounce
Satan and all his works" or "Become a child of God," he now said, "Depart, spirit of
hate for the Angel of Light,” and "To renounce all exile of Prince Lucifer," and
"Become a member of the Kingdom."

In Confession, he stopped saying, "I absolve you of your sins in the name of the
Father, of the Son, and of the Holy Spirit"; instead, he said, "I confirm you in your
natural wishes, in the name of Sky, Earth, and Water."” And when he administered the



Sacrament of the Dying ("Extreme Unction™ was its old name), he committed the
dying person to the mercy and peace of "Sister Earth™ and to the eternity of "Mother
Nature."

Whenever he felt an initial repugnance to accepting what was "dictated” to him by the
"remote control,” that frightful inner lump grew sensitive; and Yves became a being
of pure pain. He quickly obeyed, and he was rewarded always by a wild exultation.
The sun was brighter. The blue of the sky was deeper. The coffee he drank was never
so good. The blood coursed vigorously in his veins. And his head never felt clearer.
By the end of 1964, it became obvious to his colleagues there was something wrong
with Yves that they could no longer explain by his artistic temperament, his French
Canadian-Swedish ancestry, a mystical period of life, or religious scruples. It was all
too peculiar. It frightened some. It repelled others. It angered still others. It left all
with an eerie sense of something utterly alien in Yves. And to cap it all, Yves had
begun to refer to himself as "Father Jonathan."

But it was always isolated things, and nobody ever put them all together into a
definite pattern. When he turned around at Mass (as the priest did four or five times)
to say "Dominus vobiscum™ (*The Lord be with you"), one colleague swore he heard
Yves say, "Dominus Lucis vobiscum” (*The Lord of Light be with you™). Others did
not hear that single added word, but the faint glint in his eyes gave them a momentary
shock. Once, as he touched the forehead of a baby he was baptizing, the baby went
into violent hysteria and had to be rushed to the hospital for treatment.

All such incidents taken individually were susceptible of perfectly rational
explanations. But his visit to a boy dying of bone cancer was the final incident that led
ultimately to his abandonment of his post.

It was at the end of 1966. The boy, the fourteen-year-old red-haired son of Irish
immigrant parents, was to be anointed: death was certain and imminent. Before the
priest, Father Yves, arrived, the boy asked his mother to wash his face and hands and
help him put on his favorite shirt and tie. He also asked his father to turn his bed
toward the door, because, he said, there was a dark thing in the corner of the room.
When Yves arrived, all went normally until Yves endeavored to straighten the bed,
making the boy again face the "darkened" corner. The boy started to scream: "No!
Father! No! Please! Mother!" Then as his mother ran in and Yves, having straightened
the bed, stood over toward that particular corner, the boy started to weep
uncontrollably. Yves does not remember all the boy said, but he does recall certain
words and sentences: "darkness,” "they smile at each other,” "he hates Jesus," "save
me,"” "l don't want to go with them."

Finally the boy's father apologetically requested Yves to leave and come back the next
day. But his mother telephoned Yves' superior, the pastor of the parish. The pastor
came an hour later, anointed the boy, and waited for the end, which came quickly.
The incident was the last straw. And now everything known and remarked about Yves
for the previous three years was put together. The pastor and his senior assistant said
nothing to Yves, but they spent about three months gathering information and
watching Yves closely. In addition to the peculiarities mentioned already, they
received a puzzling report they could not make head or tail of. A man answering
Yves' description periodically lived in a loft in Greenwich Village, New York. His
appearances there always coincided with Yves' vacations and the free days when he
was away from his home parish. They found out that the loft was known as the Shrine
of the New Being; that the man was called Father Jonathan; that he held services for
all and sundry: said Mass, performed marriages, heard confessions, ordained men and
women as priests of the Shrine, baptized infants and adults, went on call to homes and



hospitals where the dying lay; and that he had one other specific rite, which he called
the Bearing of the Light. Its initiated members were called the Light-Bearers. But no
details about either members or their rites were available.

Just at the moment that a full written report was ready and about to be sent to the
bishop, Yves seemed to have been alerted-however late-to the intentions of his
colleagues. For about two months his behavior, as far as anyone could judge, was
absolutely normal. He never went to Greenwich Village. He worked hard.

Then, in mid-June 1967, when all concerned were just about to dismiss the whole
affair as exaggerated and irrelevant, Yves had his first terrible seizure. Predictably,
perhaps, it was at Mass.

When he had stretched his hands out, palms downward over the chalice, he suddenly
started to weep and groan and sway. One hand clamped down roughly over the
chalice. The other fell resoundingly on the white wafer of bread. The servers called
the pastor. He, together with the two other assistants, could not physically dislodge
Yves' hands, or move the chalice, or stop Yves' weeping and groaning. He and the
chalice and the bread were rooted physically to their place as if by rivets. He became
incontinent on the altar.

By that time, the pastor had emptied the church and locked the doors. They were
about to call a doctor when Yves suddenly let go of the chalice and the bread. He
seemed to be flung backward, tumbling down the three steps of the altar and falling
heavily to the marble floor of the sanctuary. He was unconscious when they reached
him.

He awoke about an hour later. When the pastor spoke with him, Yves disclosed to
him that his mother had been epileptic, and he pleaded with the pastor not to put him
to shame publicly. He would go away in order to rest, follow a doctor's advice after a
checkup, and all would be well.

But now the pastor believed the worst. In his eyes, Father Yves must be possessed.
The pastor's conclusion was no more than a deep conviction based on his personal
reactions. But even so, it was a serious matter, and it would not be dropped or
postponed again until the pastor was sure one way or the other. A discreet inquiry
revealed that Sybil, Yves' mother, was not epileptic. In a long Sunday morning
interview, the bishop was told the whole story, including the pastor's worst fears. That
was in June at the seminary, where the bishop was ordaining the new young priests.
The bishop called in Father David M. for consultation.

After his consultation with the bishop, Father David had an interview with Yves. He
came away completely baffled. Not only did Yves cooperate fully with him, but
whatever Yves said seemed to strike a sympathetic chord in David. The only two
peculiarities he could not explain satisfactorily were Yves' constant use of his new
name, Jonathan, and the condition of Yves' right index finger.

The name David could accept. After all, only ten years before, David had started to
call himself, or at least to sign letters to his intimate friends, as "Pierre™ (after Teilhard
de Chardin); and he had taken a lot of leg-pulling from his colleagues about that. And
the name "Bones™ had stuck to David chiefly because David, once he heard the name,
deliberately used it several times during his lectures; he liked it.

The finger was another matter. According to the doctor who had X-rayed it, no bone
was broken and no nerve was shattered. The problem could in no way be traced to the
supposed epileptic history of Yves' mother. There was calcification in the finger; but
the deformity could not be traced to a blow or injury; and no calcification could be
found elsewhere in Yves' body. He was found not to be arthritic.



For the rest of it, David could not find much to be alarmed about. He had checked out
Yves' mother: she had, indeed, been subject to some sort of seizures, but the doctors
who examined her always ruled out epilepsy. That much left David relieved. But he
still came away baffled. He was convinced that he had missed something essential;
and he felt foolish without knowing why. His discussion with Yves had covered both
the doctrine Yves professed as a priest and Yves' own spirituality. As far as David
could make out, both doctrine and spirituality coincided more or less with his own.
"If Yves is in error,” David told the bishop later, "then so am I. Now what do | do?"
The bishop eyed David speculatively for a while. Then he said softly: "I suppose if all
this paleontology and de Chardin's teachings were to lead you to a point where you
had to choose faith or de Chardin, you would choose faith, Father David."

It was a statement of fact, with an implied question. David glanced at the bishop, who
was now looking out the window of his study with his back to David.

The bishop continued. "Tell me, Father. Is evolution as much a fact as, say, the
salvation of us all by Jesus?"

David faced the question with its now distant echoes of the foreboding he had felt the
day the bishop had named him to the post of exorcist. Today he says his first reaction
to the question was surprise: "It's as if | had neglected something final, and the time
was coming when | would have to face it." Deep in his mind, he realized, he had
spontaneously said, "Yes."

To the bishop he answered by rising and saying something to the effect that it was like
comparing apples and oranges. And the bishop apparently wanted only to put the
question. He was far too old and wise a man always to expect precise answers.

After this interview with his bishop, David was not at peace. He made up his mind to
see Yves the following day.

What he proposed to Yves was quite simple. After much thought, it seemed to David
that they should conduct a ceremony in which they would say special prayers for the
sick and against disease, and in which they would also go through the main parts of
the Exorcism ritual. He, David, would conduct a simple exorcism. The idea, he told
Yves, was to satisfy the bishop and the pastor.

Yves saw no difficulty. He would like that, he said. Only Yves' pastor would be
present; no trouble was anticipated.

They performed the exorcism in the private oratory of the seminary, all three men
kneeling in the pews normally occupied by the seminarians. Yves answered in a low
murmur all the questions put to him by David as exorcist. "Do you believe in God?"
"Do you believe in Jesus Christ, Our Lord?"- "Do you renounce the Devil and all his
works and pomps?" and so on.

Yves kissed the crucifix; and, jabbing his crooked index finger into the holy-water
font, he blessed himself.

David and the pastor rose to their feet at the end of the ceremony. Yves had not
budged from his place where he knelt with his face in his hands. They both went out
quietly, leaving him alone.

"That's that," said David with a sigh of relief.

"l did not hear one clear word from him," rejoined the pastor, "but | suppose I'd be as
subdued as he was in the same circumstances."

In the oratory, Yves raised his face from his hands a few minutes later and looked
around; he was alone; and he could not remember much. He remembered coming in
with David and the pastor, kneeling down, and opening the ritual book. But that was
all. For the 15 minutes of the exorcism ceremony he had completely blacked out.
When he knelt down, it was as if a powerful sedative had been injected into him. He



remembered nothing except a sudden compulsion forcing his lips to speak and his
limbs to move.

He waited a. moment now, then looked toward the altar. All was normal on the altar;
but between him and it a bulky, formless shadow hung in the air blotting out all sight
of the crucifix over the altar and of the stained-glass windows behind the altar. Then,
abruptly but calmly, like a man remembering a decision he had made or some
instructions from a superior, Yves rose and left the oratory. A seminarian he met at
the door caught sight of Yves' face: it was glowing and laughing.

That evening, as David sat in his study, he could not concentrate on the work in hand.
He was supposed to finish a paper for a conference on de Chardin's work at
Choukoutien, China, where the Jesuit had unearthed the fossil of Sinanthropos. But
David's mind kept going back again and again to the bishop's question: "Is evolution
as much a

fact as the salvation of us all by Jesus?" A foolish question, he told himself. No
meaning to it at all. The bishop was of the old school. But still it kept bothering him.
He looked up at the glass cases where all his beloved fossils and paleontological
treasures were exhibited. His eyes traveled over a chipped skull casing, the collection
of anklebones, the pieces of ancient rock in which flora and fauna fossils were
embedded, and the series of reconstructed busts: Solo Man, Rhodesian Man,
Neanderthal Man, Cro-Magnon Man. His mind was playing tricks with him: not only
were the plaster busts looking at him, he thought, but these dead and broken human
bones seemed to be speaking without sound.

Then his head cleared. He got angry with himself. Had a choice to be made between
evolution and Jesus? Must it be made? If Jesus were the culmination of it all, there
was no such choice to be made. Jesus and evolution were one in some deep way or
other.

He hung along the edge of these considerations for a while. Then on a sudden impulse
he went over to the house phone and called to the guest room where Yves was
spending the night.

"Hello, Yves-eh-Jonathan," he stumbled.

"Hello, Father,” Yves answered in a calm and pleasant tone.

"l just had an idea, Jonathan. About evolution and all that, I mean. Supposing
Teilhard was wrong all the time and his whole theory and evolution itself was
irreconcilable with the divinity of Jesus, what would you say?"

There was a short pause. Then in a level voice with a certain note of hidden triumph,
Yves said: "You seem to be asking this to yourself and for the first time, Father
David!"

"But what do you say, Yves-Jonathan, excuse me," David insisted. "I am now asking
you."

"There can never be any such conflict, Father David"-David began to feel some relief-
"for the simple reason that evolution makes Jesus possible. And only evolution can do
that." Yves remembers the conversation very well. The "remote control" was on him
again with a strong compulsion; he waited until the thoughts and words came to him.
Then he continued quietly, but with the emphasis of one in possession of some
superior or additional knowledge. "Father David, all | have become, you made me.
My spirituality and my beliefs and my explanations all come from you. You also
know that evolution makes it possible for us to believe in Jesus; it makes Jesus
possible for us as rational men. Don't you, Father David?"

At the other end of the telephone, David caught his breath sharply. As Yves' words hit
his ears, the thoughts and images they conveyed pushed past all his mental safeguards



like rough visitors. He felt an invasion of himself such as he had never known before.
He struggled for a moment: "Do you really think . . ."

"Father David, you have the testimony of your own conscience and your conscious
mind." Then, with terrible deliberateness and a hard note in his voice that completely
destroyed David's self-confidence: "After all, if | had to be exorcised, you also need it.
Perhaps it is both of us who needed it. Or, perhaps-and this is a better idea-we are
both beyond exorcism."” The telephone clicked and went dead.

David was stunned. Within a few hours, he decided to telephone the bishop. Before he
could say a word, he was given the latest news: Yves had gone to the bishop that
evening, resigned from the diocese, and left with some friends for New York.

From that time onward until the marriage by the sea, David did not see much of Yves,
though he heard about him constantly as Father Jonathan.

But now David had a problem of his own: had he in some way or other been
contaminated? Had he yielded to the Evil One? Had he voluntarily, although under
the veil of goodness and wisdom, admitted the influence of the Devil into his own
personal life?

He thought back over the exorcism. Come to think of it now, Yves was not the only
one who had mumbled the Latin words. He himself had mumbled them, his mind had
been absent half the time thinking of other problems.

David did not realize it then, but he would not enjoy any peace until the exorcism of
Yves had been accomplished some two years later.

When Father Jonathan, as Yves now called himself, came to stay in Greenwich
Village, he chose at first to work among its inhabitants, seeking neophytes and
converts for his cause. He hung around the popular discotheques and bars, joined the
clubs, took part in several of the "happenings" organized by the various Village
groups of the time. He became known for what he claimed to be: the founder of a new
religion.

But after a year of this apostolate, Jonathan's emphasis changed. He no longer
consorted with the ordinary denizens of the Village. He had a different mission: to
create a new religious movement among the

well-heeled families of upper Manhattan. Initially he became good friends with a few
people he met by chance. As time went on, he enlarged his circle. Soon he had
enough voluntary contributions to enlarge and decorate his Shrine of the Loft, as he
called it. And there, every Wednesday evening, he held services, administered the
new "Sacraments,” and counseled the members of his "parish."”

By the autumn of 1968, he had attracted a solid congregation who found that
Jonathan, far from being an iconoclast or a preacher of strange doctrines, seemed to
revive in them a new sense of religious belief and a trust in the future. His message
was simple. He couched it in beautiful language. He strewed his addresses with a
genuine knowledge of art and poetry. And, most especially, he had a knack of
suffusing everything with esthetic values. He could preach on the Missing Link, for
example, or a picture of Neanderthal Man, and make the entire idea of evolution from
inanimate matter appear a glorious beginning. For the future, Jonathan had a still
more glorious outlook. There was a new being in process now, he told his
congregations; and it would live in a new time. "New Being" and "New Time"
became his watchwords.

Jonathan's outlook and his intuition of the rather sinister "New Being" came just in
time to fill a vacuum felt by many people. The vacuum had begun to appear many
years before Jonathan's arrival; its effects in theater, poetry, and art had been felt far
and wide during preceding decades. All-poetry, theater, and art-had constantly



lamented the fact that man's world had increasingly sacrificed meaning for usefulness.
And without any further meaning, without the possibility of some transcendence, that
world, however "useful,” ceases to nourish the spirit of men and women and children.
Without that nourishment, the spirit of man must die.

In the area of religion and especially of Roman Catholicism, the vacuum became
widely visible and tangible in the late 19605, when the changes introduced by the
Second Vatican Council had taken effect. The new changes did away with much of
the ancient symbolism-its mystery and its immemorial associations. The changes
might have evolved into something worthwhile, except for the strange vacuum that
now seized Roman Catholics and religious people in general.

Its effect seemed sudden. And it was numbing. For it was a vacuum of indifference: to
the external rites-words, actions, objects-proper to religion; to the concepts of
religious thought and theology; and to the functions and character of religious people-
priests, rabbis, ministers, bishops, popes-to all of these was now applied the norm of
"usefulness": form equals function; but, beyond practical use, there is meaning. The
externals of religion no longer seemed to have any compelling significance.
Increasing numbers of people laid them aside, or ignored them, or used them as mere
social conveniences and conventional signposts.

Jonathan's message was simple and geared to this new situation. All the beauty of
being human had, he said, been obscured by religious theorizing and institutional
churches. But now is a new time, he preached: all is and always was really natural.
Good meant natural. We did not need such artificial supports as organized religions
had supplied. We must just rediscover the perfectly natural. Everywhere in the world
around us there were natural sacraments, natural shrines, natural holiness, natural
immortality, natural deity. There was a natural grace and overwhelming natural
beauty. Furthermore, in spite of the chasm that institutional religion had dug between
humans and the nature of the world, the world and all humans were one in some
naturally mystical union. We came from that union and by death we went back into it.
Jonathan called that natural union "Abba Father.”

In effect, Jonathan made a fateful synthesis of Teilhardian evolutionary doctrines and
Teilhard's idea of Jesus. And he permeated it with a deep humanism and had a
knowing eye for the yawning indifference now gripping traditional Christian
believers.

In Jonathan's outlook, "religious™ belief became easy again. At one pole, one could
accept the currently pervasive idea that man evolved from inanimate matter. At the
other, one had no need to aim at believing in an unimaginable "resurrection” of the
body. Instead, there was a return "to where we came from," as Jonathan used to say: a
going back to the oneness of nature and of this universe.

All this allowed the clever use of the full range of vocabulary and concept about
"salvation,"” "divine love,” "hope," "goodness," "evil," "honesty"-all terms and ideas
that were already so comforting and familiar to his congregation. But all these terms
were understood in a sense completely different from the traditional one: minus a
supernatural god, minus a man-god called Jesus, and minus a supernatural condition
called "personal afterlife.”

Jonathan's congregation was never very large-never more than about 150 people. But
he drew deep satisfaction from it all; for in his mind, all this was a preparation for the
glorious New Time which was just around the corner-at the Shrine of the Loft.

But there were deep consequences for Jonathan. As time went on, and the spring of
1969 approached, he found more and more that, in the literal sense of the words, "he
was not his own man" any longer. Outsiders-his flock, his friends-noticed no



difference beyond that he had let his golden hair grow longer, that he wore exotic
clothes, and that his language became very exalted.

With the passage of time, however, Jonathan's "movement"” seemed to be in danger of
petering out-before the New Time started! He was getting no new followers. His
doctrine and outlook did not easily accommodate the more flamboyant upheavals of
the 19605. He was no revolutionary in the political sense. The Shrine of the Loft was
clearly on the wane before it had really taken off. He needed something new.
Meanwhile, Jonathan would wake up in the middle of the night and find his mind full
of strange impulses coming from that "remote control.” He kept finding himself
packing a bag and preparing for a journey. He spent long hours alone in his Shrine;
and later he did not know what he had been doing there all that time. The "remote
control™ was inexorable in its domination. He had to wait until he was told what to do.
While waiting for that order, he performed marriages and birth celebrations for his
few followers. He held weekly services. He dreamed constantly of starting a new
priesthood and a new church that would sweep the ranks of Catholics and Protestants.
Toward the end of the summer of 1969, Jonathan's "instructions™ started to come in
earnest. He was invited to spend three weeks in the Canadian wilds with a party of
friends who annually went there to hunt and fish.

Jonathan knew the moment he received the letter of invitation that this was it. Some
inner voice kept telling him: "Go! Go! You will now find your mirror of eternity.
Ordination to the supreme priesthood is at hand!" When asked if he heard an actual
voice on this occasion, he denies this. It was an inner conviction coming with the
same firmness of all his other "instructions" and exercising the same irresistible
compulsion, far beyond the effect of mere words.

With Jonathan, the hunting party numbered 12 people. They lodged at a base camp.
Each day they split up into groups. Each group departed for two- to four-day treks in
the wilderness.

Apart from some fishing, Father Jonathan busied himself with painting and writing.
But after the first week, he found himself venturing alone farther and farther from the
base camp. He was looking for something or some place. When he came on it, he
would recognize it, he knew. His walks always followed the course of a river on
whose bank the base camp stood. He could easily find his way home by retracing his
steps along the river.

It was on one of these forays that he found his place-as he called it later. That name,
"my place," has now a grisly significance for Jonathan: there his final immersion in
demonic possession was accomplished.

One day after lunch, he had been walking for about three hours in a southerly
direction along the river. For those hours, the course of the waters had run fairly
straight. At a certain spot, however, Jonathan noticed that the river entered between
two high ridges of ground and that within them it described an S-shape. When
Jonathan reached the farther curve of the S-shape, his whole body and mind suddenly
became electrified with a sense of discovery. He stood stock-still, one Latin word-
sacerdos (priest)-ringing like a clear bell in his ears. Sacerdos!

That was it! This was the place! Here he would be ordained truly as priest of the New
Being and Bishop-Leader of the New Time. This was it! He felt full of gratitude.

The place was beautiful. The water in that corner was not more than a few feet deep.
The center of the riverbed was a soft, shifting carpet of sand as white as salt. On each
side, like rows of attendant black-cowled monks, there were tiers of boulders and
rocks, rounded and smoothed by the overflow of water during the yearly flooding of
the river. In the corners of the S-shape, on each bank, there was a small, shelving



beach of that pure white carpet of sand sloping up out of the water to a rim of blue
and black pebbles, then ferns and grass, then the pines, alders, sycamores, chestnuts.
Everything burned in the sun, and silent shadows gloomed over rock and sand and
river to make a patchwork of green half-darkness in the yellow light.

Jonathan could see a hundred summer suns mirrored in the green-gray water, and each
of them gave off a fire that dazzled him. The river moved slowly, but not sluggishly,
all the while singing a pervasive refrain of calm and constancy.

The place was Jonathan's "mirror of eternity,” an opening in nature through which he
could glimpse the strength of eternity, its softness and cleansing power, and the
boundless spaces of its being.

Jonathan fell stunned and crying on the beach. Stretched out full length, face down,
his hands digging into the sand, he kept shouting: "Sacerdos! Sacerdos! Sacerdos!
Sacerdos!" His cries ricocheted off the rocks and the trees, each echo coming back
fainter and fainter as if traveling away with his petitions and hopes, until he found
himself listening silently.

The wetness of the sand soaked into his clothes, and the sun warmed his back. He
began to feel a buoyancy all through his body: some mighty hand held him on its
palm. He heard himself saying almost plaintively: "Make me . . . make me, please . . .
make me . . . priest .. . . priest-make ..." Every word was spoken into the white sand
beneath his face.

Now thoughts, emotions, imaginings, all seemed to be under the control of that hand.
And he began to feel an emptying sensation. His past was being erased; his entire
past, what he remembered and even what he had forgotten, all that had entered into
the making of what he had been up to that moment, was being flushed from him. He
was being emptied of every concept, every logical reasoning, every memory and
image which his culture, his religion, his ambient, his reading had formed in him.
Then, under some inner impulse which he questioned no longer, he rose and went
slowly into the water. He stood in midstream looking at the sky for a moment.
Obeying the inner voice, he bent down; his hands groped at the base of a rock and
sought to reach to where its roots went deep in water. The river swirled caressingly
over his shoulders and back. His chin now was almost level with the surface.

"I was reaching for the veined heart of our world," he told me in one of our
conversations, "to where Jesus, the Omega Point, was evolving and evolving, and was
on the threshold of emerging."

It seemed to him that "only this world was forgiving and cleansing," it alone had
"united elements.” He had the impression that now at last he had "broken through,"
and that the revelation of all revelations had been granted him: the real truth, the real
god, the real Jesus, the real holiness, the real sacrament, the real being, and the new
time in which all this newness would inevitably take over.

He lost count of ordinary time, of the sun and the wind, of the river and its banks. The
wind was a great rushing bird whose wings dovetailed into the green and brown arms
of the trees on either side of him. The rocks became living things, his brothers and
sisters, his millennial cousins, witnessing his consecration with the reverence that
only nature had. And the water around him winked with gleaming eyes as it sang the
song it had learned millions of years ago, from the swirling atoms of space, before
there was any world and man to hear it. It was an irresistible ecstasy for Jonathan.

He began to chant to himself: "Jesus! Jesus! Jesus!" Then this became "Lord of Light!
Lord of Light! Lord of Light!" Once again he had no control. Every fiber and sinew in
his body and mind was flooded with a dusky power. Now he was chanting: "Lord of



Light! Lord of Jesus and of all things! Your slave! Your servant! Your creature! Your
priest!"

He felt a soft relaxation throughout himself; he had now no trace of tension, no
anticipation, no forward-looking thought or emotion. All was wrapped up and
contained in the now, the here-present.

He rose to his feet in the shallow water and faced the bank; his hands, bleeding from
his efforts to dig for the bottom of that rock, hung by his sides. He looked at the
scratches and tears in his fingers and palms, loving the gleam of blood in the sunshine
on the background of his clean skin.

Slowly he walked up the beach. For no reason his pace quickened. He started to trot.
Once past the sand and on solid ground, he ran zigzagging through the trees, propelled
by the force within him. The ground sloped upward. Still running, he was out of
breath as he reached the top of the slope. He began to falter and stumble.

He reached out for support. But on every side the tall, rough bodies of the pine trees,
their branches many times his height off the ground, their heads lost in the sky, were
the only things near to him; and they gave no help.

Through the haze of his sweat and weariness he saw on the ridge he was approaching
a small tree with branches near the ground. He stumbled, fell, got up, and labored
until he fell against the tree trunk, his outstretched arms falling on the short branches
sticking out on either side. He leaned there a while, his cheek against the tree, his
armpits resting on the branches, catching his breath and sobbing half syllables,
waiting for his strength to return.

But he became aware that his face was lying against something smooth: this was no
rough pine bark or knotty sycamore skin. He opened his eyes slowly, easing himself
to a standing position and drew back from the tree wonderingly.

With a growing horror he could not control, he now saw it in clear outline: a bare tree
trunk, stripped of all its bark, severed to a quarter of its original height by some force-
a lightning bolt, a random axe, some accident. It was a withered tree trunk with only
two stubby arms. Blood stained the putty-white surface of those mute cross-pieces
and its withered trunk.

He was standing in front of a cross, he thought with a fierce horror and revulsion.
There's blood on it. My blood? Or whose blood? His blood? Whose blood? The
questions were hysterical cries of fear in his brain.

He started to shout. "Curse it! Curse him! Curse that blood! Curse that false Jesus!"
The "remote control™ was pouring the words into his brain, and he was echoing them
with his lips. "Destroy it! Break those arms!" The instructions tumbled pell-mell.

He stretched out his hands, gripped one arm of the tree, and began to pull while he
shouted. "Curses on you! Curses on you! | am free of you! Lord of Light! Save me!
Help!" The arm of the tree broke. He seized the other arm with both hands and started
pulling and shouting. It gave without warning, and its release sent him flying
backward, tumbling down the slope toward the river, his world now a careening
tunnel of lights and blows and bumps, until he fell against a tree trunk and lost
consciousness.

The search party found him there a few hours later, just before sundown. He was
semiconscious and weak, his two hands still holding a broken tree branch. They lifted
him to a sitting position, his back resting against the tree that had broken his fall. He
was facing the ridge. The sun was setting, but its last red-gold rays flowed thinly
around the withered tree, its cross-arms now splintered stubs, its trunk stained with
dark splotches.



Jonathan did not notice it for a while until his vision focused. Gradually he became
aware of tall figures around him, of voices speaking, of hands that were putting a
flask of whisky to his lips, and of other hands tending to his bruises. He heard the
sounds of branches being cut with axes. But his gaze fell on the tree. Alarm bells
sounded in him. He began to struggle to his feet, his eyes fixed on that tree.

The red light of the sun was rapidly fading to blue-black twilight, and the tree was
dissolving into the ridge. One of the men in the search party saw Jonathan struggling
to rise and noticed the fixity of his stare at the tree.

"Don't worry, Father," he said, "it's only a tree. A dead tree. It's all right, I tell you.
Take it easy, will you, Father! It's only a tree, Father.” He exerted pressure on
Jonathan and prevented him from standing up.

Jonathan slumped back wearily and muttered: "Only a tree. Only a tree.” Then he
blacked out. They placed him on the makeshift stretcher they had fashioned and set
off for the campsite.

The end was not far off for Jonathan; but he did not seem to realize it. After a few
days' rest at the base camp, the party journeyed to Manchester, New Hampshire.
Jonathan was taken to his mother's house.

He was extremely weak, suffered bouts of dizziness, had pains all over his body. He
found it difficult to sleep at night and could not concentrate on reading or painting.
The family doctor prescribed a two-month rest.

Jonathan spent the first few weeks in bed under sedation. He was tended by his
mother and a day nurse. Gradually his strength returned. By October's end he was up
and around the house. In November he was strong enough to walk around the garden,
and he started to read and paint again.

His mother had been in touch with Father David at the seminary through her pastor.
And the moment Jonathan (she also had to adopt his new name) was at all well, she
telephoned David. He arrived one afternoon to see Jonathan.

The meeting was a disturbing one for David, but for Jonathan it seemed to be an
occasion of new strength, an eerie triumph bathed him even in his misery. He
addressed David as "my son," using a paternalistic tone of voice that affected David
in an unexpected way. It was the first time in all his years as an adult that David had
felt real fear.

With this atmosphere as a brooding backdrop to their conversation, David and
Jonathan chatted about Canada. The common report brought back by his companions
had been that either Jonathan had been attacked by a wild animal, or that for some
other reason he had panicked, taken to his heels, and knocked himself unconscious
while running. After a few minutes with Jonathan, David was certain that something
much more significant than a mere accident had happened, but Jonathan would not
open up to him.

After a while, Jonathan succeeded in shifting David's queries away from Canada and
the recent trip. He began talking instead about his new apostolate and of his plans for
a New York "mission.” Then surprisingly, and in ways that seemed elusive to him, the
conversation began returning to David himself. And once again David found that a
whole part of his being was in total accord with all that Jonathan said. And again, in
some other part of him, he felt a deep resistance.

Finally Jonathan rounded on him at one moment: "Father David, my son, eventually
you too will find the light, and come out into the open and preach the New Time and
the New Being."

David's conflict welled up full inside him, a welcoming chord for Jonathan's
portentous words, and a hard, gripping fright. Supposing he could not stop himself



going all the way into exactly what Jonathan was doing-whatever that was. What
then?

David recalls vividly the slow and deep nausea that built up inside him as he sat in
that sick room surrounded by a quiet countryside. It was disgust driven with fear. He
had had a similar but not quite identical experience once before, descending into a
mass grave in Africa, at the tomb of an ancient tribal chieftain. Over the piles of bones
of people sacrificed to ensure a chieftain's safe passage to eternal happiness, he had
felt the touch of independent and sovereign evil, almost heard its voice in the fetid
darkness saying silkily to him: "Come into my domain, David! You belong here!"
And it kept coming into his mind that those long-buried men had never known
anything about Jesus or Christianity. Some obscure conclusions had started to run
around his head as he had stood in the tomb. But his nausea had not permitted him to
examine them clearly.

Now, trying to fathom the mystery, he looked at Jonathan. Who was possessed? Was
either of them possessed? Was it all imagination? Jonathan, in spite of his illness,
seemed erect, tall, the color back in his cheeks, his blue eyes gleaming, his long hair
falling gracefully over his shoulders. All his strength and natural comeliness seemed
restored. Facing him, David suddenly felt weak and puny and somehow dirty. A
phrase of Jonathan's sent his courage reeling further.

"Not for nothing, my son, have | been named Jonathan. You are David. And in the
Bible they were bound together in the divine work."

David turned away helplessly, fighting the floods of weakness and fear that engulfed
him. He was seeking composure, but Jonathan's voice pursued, triumphant,
resounding.

"What happens to me, happens to you, my son. Don't you see? It is all foreordained.
We have entered the Kingdom of the New Time and the New Being."

David felt at the end of his resistance. The nausea was increasing. He was enmeshed
in a trap he had not suspected. He went to the door, opened it, and spoke over his
shoulder in a weak voice:

"Jonathan. Let's agree on one thing. If you need help, I shall help. Is it a deal?" When
there was no answer, he turned slowly around. "Jonathan! We have an appointment
the day you-"

He broke off. Jonathan was standing in the middle of the room, his eyes closed, his
body swaying back and forth as if buffeted by a strong wind.

"Jonathan! Jonathan! Are you all right?"

"Father David," the voice was almost a whisper and full of pain. "Father David, help
me ...notnow. ., impossible now ... too far ... but at the moment . . . it's a deal ... if
The rest was lost in a mumbling confusion. Jonathan turned away and then slumped
down into an armchair. David noticed Jonathan's right index finger was held in his left
hand.

The door opened. Jonathan's mother entered quietly, unhurriedly. Her face was a
mask. "Don't worry, Father David," she murmured. "He will sleep now. And in the
aftertime you can get back to him. Go and rest. You need it. You all need rest.”

He chatted for a few minutes with her, then left. She would keep him posted on
Jonathan's movements.

In the middle of December Jonathan left home again and went back to New York. For
the next four months David followed Jonathan's activities. He was always available
but never conspicuous, visiting New York regularly, keeping informed of Jonathan's



whereabouts and activities. For the moment he could not intervene. That moment
would come, he knew.

He now was convinced that Jonathan had ceded full possession of himself to some
evil spirit. He was half-convinced that he himself was affected by all this, but he did
not understand exactly how. Not until the disastrous marriage ceremony by the sea
was he to have the opportunity of helping Jonathan and of finding out exactly what
had happened to himself.

In mid-February, David heard quite by accident of the marriage ceremony Jonathan
was going to perform at Dutchman's Point. The bride's father, a prominent broker,
was an old acquaintance of David. He immediately telephoned the father and arranged
to have lunch with him at his home in Manchester. David was received at first with
great warmth as an old friend. But the conversation turned sour, as the reason for his
visit became clear: David wanted the bride's father either to postpone the marriage or
to engage another clergyman.

Father Jonathan was a good priest, sniffed Hilda's father. Then, unpleasantly, he went
on to grumble about the clergy in general, saying that at least Jonathan got the
younger generation to say their prayers and to believe in God and take care of the
environment- something "men of the cloth™ did not ordinarily do. David argued,
hinting at his basic fears and suspicions about Jonathan. But it was of no avail. The
world was changing, he was told. What was all this sinister talk of evil and of the
Devil? Father David did not believe, or did he, in all that nonsense anymore? David's
only answer was an expression of his deep apprehension for Jonathan and for his
friend's daughter.

Then, if he was so afraid, the broker concluded as he rose from the table, why didn't
Father David come himself? He was thereby invited. He would see, the broker added,
his daughter would be all right. For once Hilda was going to be gloriously happy. She
wanted things this way. She was to be married only once.

"I'll be there," answered David quietly. "Don't worry. But you will have to answer for
the result.”

The broker stopped and looked at David, thought for a few seconds, then his face
clouded over with anger. His words cut into David deeply. "Father David, | am a
simple man as far as religion and religious matters go. Whatever happens in that area
is the fault of all you clergy. You know"-he broke off, scrutinizing David's face and
figure-"sometimes | have a feeling that you people are the really lost ones. We lay
people have some sort of protection. We were never in charge of religion, y'’know."
They parted.

MISTER NATCH AND THE SALEM CHORUS

The exorcism of Father Jonathan began in the first week of April and ended only in
the second week of May. Totally unforeseen by David, the exorcism of Jonathan
proved to be relatively easy. It was David himself who was in jeopardy. His sanity,
his religious belief, and his bodily life were in maximum danger. But thanks to
David's sufferings, we can form a better idea of the mechanics of possession-at least
of one type of possession: how it starts, how it progresses, and where, in the final
analysis, the free choice of the possessed comes into play.

While the exorcism of Jonathan was recorded on tape, for the details of David's four-
week marathon struggle with himself we have to rely on the diary he kept so
punctiliously during that time, together with what he told others of his experience, and
my own conversations with him.



When David and Jonathan left the marriage party on Massepiq beach, David drove
directly to the seminary, where Jonathan and he stayed until the beginning of the
exorcism.

As they drove, Jonathan had one persistent question for David: what was the
importance of starting before the sun was high in the sky?

David was frank: he did not know exactly; he might never know; but, with only his
instincts to go on, David was certain that the light of the noonday sun had somehow
become for Jonathan a vehicle for an evil influence. "For you, Jonathan, it has become
contaminated," David said tersely.

Jonathan wept at the implication of David's words. The light and warmth of the sun
itself, the most beautiful things in Jonathan's world, had become evil for him. Still,
following David's instructions, Jonathan kept the blinds drawn in his room at the
seminary. He went outside to take fresh air only in the evening and at night. He
avoided the high noonday sun.

The pre-exorcism preparations to which Father David had become accustomed in his
work as an exorcist in the diocese were completed by the end of March. Some of
these steps-medical checkup, examination by psychologists, family background-had
been taken during Jonathan's spectacular seizure the previous autumn. With cursory
additions, the preparations were completed. It remained to choose a place, fix a day,
and appoint assistants.

David had an inner conviction that there would be little physical violence but much
mental stress and a deep strain on his own spirit. He therefore asked a young
psychiatrist friend and a middle-aged medical doctor to be his assistants. He had the
services of his young priest assistant, Father Thomas, who was to succeed him in June
as diocesan exorcist.

The choice of the place of exorcism presented a problem. David favored the seminary
oratory or a room in a remote wing of the seminary. Jonathan pleaded for the
exorcism to take place in his mother's house, where he had been born and reared. All
his associations, his beginnings, and his high hopes dwelt in that house that his father
had designed and built himself. Besides, it stood in its own plot of land and enjoyed a
privacy unavailable at the seminary.

The bishop, ever calm, decided for them. "Whatever must come out, had better come
out privately and discreetly. | don't want half my young seminarians getting nervous
and running off half-cocked," he said to David. He added something which David had
not expected from this worldly man whose chief claim to fame was his financial
wizardry: "No superstition, mind you, Father David"-this with an arching of the
eyebrows-"but his rather built the house and raised his family there. He also has an
interest in the whole matter. His ties are to it, surely.”

David reflected on the bishop's last remark; it bore out what he had surmised in other
possession cases: there was an intimate connection between definite locales and the
exorcism of evil spirits.

They all agreed that Jonathan should remain at the seminary under surveillance by
David and his young assistant priest until the eve of April 1, the day chosen for the
exorcism. As that day approached, Jonathan became more and more listless, ate little,
and relied more heavily on sleeping pills in order to secure a good night's rest.

At 10:00 P.M. on March 31, David drove him to his mother's house. They were joined
there that night by the assistants-a precaution David took, again by instinct. At 4:00
A.M. the following morning, awakened by some noise, they found Jonathan fully
dressed and searching in the drawers of the kitchen closet. Whether he was looking
for a knife to use on himself or others, or whether-as he said-he was preparing some



food, David could never be sure. Anyway, since all were awake, David asked
Jonathan's mother to make some breakfast. By 6:00 A.M. they were ready to begin.
The arrangements were simple. The room had been cleared of furniture. Its terrazzo
floor was bare of any carpet or rug. The window shutters were closed. Jonathan
preferred to take a kneeling position, face sunk in his hands, at the small table on
which David had placed his crucifix, the holy-water flask, the two candles, and the
ritual book. The tape recorder was placed by the window. David wore cassock,
surplice, and stole. He made no solemn entry. Standing at the opposite side of the
table to Jonathan, his assistants gathered around them both, he got down right away to
the business in hand. He recited the opening prayer, put down his book, looked
straight at Jonathan, and spoke.

"Jonathan, before we go any further, I want to ask that you, in front of these
witnesses, state quite clearly that you are here of your own accord, and .that you wish
me in the name of Jesus and with the authority of his Church to exorcise whatever evil
spirits may possess you or hold any part of you, body and soul, in captivity. Answer
me." David looked at Jonathan's bowed head. He could not see his face, only that
golden hair, little strips of his forehead between the long, artistic fingers, and
Jonathan's graceful hands cupping his face.

"Jonathan, please answer us," he said after a silence. David held his breath in growing
suspense.

"l consent to be here"-Jonathan's voice was deep and melodious-

"wishing that whatever evil or error is present be exorcised.” David

X breathed easily again. But his uneasiness returned almost immediately,

as Jonathan added: "Evil is subtle. Injustice is ancient. All wrongs

must be righted. This is true Exorcism."

"We are talking, Jonathan, precisely and only of Satan, the Prince of Darkness, the
Angel of Light," David hastened to say with severity. He noticed that Jonathan stirred
a little, as if listening intently. "We are proposing to discover that presence and to
expel it by the power of Jesus. Do you consent?"

"l consent."

A pause. Then when David was about to put his next question, Jonathan started again.
"Poor Jesus! Poor, poor Jesus! Served so badly. Described so poorly. Disfigured so
brashly. Poor Jesus! Poor, poor Jesus!"

David stopped abruptly. Jonathan's voice was still bell-like and silvery. David decided
to take another tack.

"Now, Jonathan, by the power invested in me by the Church of Jesus, and in the name
of Jesus, | wish to put you a second question. Have you knowingly, consciously,
within your living memory, ever conceded anything to, or agreed, or even trifled with
the Evil One?"

Jonathan's voice came back, musical and calm. "To do that to Jesus would be a
betrayal of myself, of my flock, of Jesus' goodness, of the world, of life itself, of our
eternal peace . . ."

"Jonathan, | want an answer, an unequivocal answer to my question. This is
important.”

"On the contrary, Jesus has come to me, and | have become his priest. Praise Jesus!
Praise the Lord of our world!"

David had to be satisfied with this answer, so he went on to the next stage.

"Then, Jonathan, we will repeat, first, the Credo, and then your baptismal vows."
David hoped in this way to avoid the necessity of going through the formal ritual of



Exorcism. After all, he reasoned, if Jonathan could answer thus far satisfactorily, then
the possession might just be a partial thing.

David took up the first phrases of the Credo. "I believe in God, the Father Almighty,
Creator of Heaven and Earth.” There he paused, waiting for Jonathan. But Jonathan
had seemingly started before he had ended the phrases, and all that David could hear
were the words "the Earth.” He started the next phrase, "And in Jesus Christ,” but
broke off because Jonathan was still talking on.

"Two or three billion years ago, the Earth. Each one of us 50 trillion cells. 150 million
in Caesar's day. 3,600 million in our day. 200 million tons of men, women, and
children. Two trillion tons of animal life ..."

"Jonathan, let's get on withit..."

"All so that Jesus can emerge. Oh, beautiful Omega! Praise Jesus! Praise the Lord of
this world with which we are all, all 200 million tons of us, are one."

David stopped and looked hard at Jonathan. He still had his face sunk in his hands and
was still talking.

"Oh, what they've done to it. Jews and Christians. These Judeo-Christians.” Jonathan's
voice now sank to a whisper of disgust. "The pontiff of creation-that's what they made
every man and woman." Jonathan's shoulders shook; he was sobbing.

Again as before, David felt a strangely welcoming agreement in himself for each
statement of Jonathan's. Some hidden part of him he had not known was saying again
with insistence, "Yes! Yes!"

Jonathan's voice took on a speed and haste of assertion. "And what started as a
pioneering weed, a trial species with toads and cock robins, zooming upward to the
Jesus Point, suddenly turned and made the planet its playground, the stage of its jig-
acting, its domain.” The voice sank again to a whispered prayer. "Poor Jesus! Poor
world! Praise the Lord of the World for Light! Poor Jesus!"

The surge of agreement in David started to sour. What was it Father G. had said?
David's memory started to spin and turn. Panic seized him. He rummaged desperately
through his recollections like a man plowing through a pile of old papers in search of
a sorely needed document. He searched back to the beginning, back to the first
instructions bustly Father G. had ever given him. What was it?

Jonathan's voice broke in on him.

"Father David, you are not with me. Please be with me!" It was insistent. David
glanced again at the graceful hands covering the face and intertwined with the golden
hair. Jonathan looked like an angel of God clad in light, doing penance on his knees
for the sins of men. David wanted to say to him: "Yes! Jonathan, don't fear! I am with
you! Yes!" The words rose to his lips like a drink offered. But a quick wave of
uneasiness hit him again; and again that question came back like a boomerang: What
did Father G. warn him against? What had he said? What was it? Jonathan's voice
broke in again.

"Father G. is past and gone." David was shocked by Jonathan's reading of his own
inmost thoughts. "Back to the womb of all of us. Let the dead bury the dead, Father
David. You and I. We live. Let us walk in the light, while we have it."

Jonathan talked on now, intermingling Scripture with his words. David turned away
as if warding off some influence coming at him from Jonathan; and his mind reeled as
he tried to regain his lost ground. He looked up at the ceiling. He felt at bay: there was
only Jonathan and himself, and between them a strange ether, an invisible corridor of
communication. And, all the while, his memory was still groping and working
overtime, looking for a firm hold for his mind and will. Ah! At last! That's what
Father G. had said: "The Angel of Light." That's what he wanted to remember. "The



Angel of Light." And Father G. had warned him, too: "Your great danger, David, is
that you think too much. Too much of the old cerebellum in you. Listen to your heart.
The Lord speaks to your heart."”

A strong feeling of relief passed over David. A space was being opened up inside
him-free, untrammeled, easy, roomy, fresh, private -untouched by that coiling dark
pathway of communication between him and Jonathan.

Then a sharp word-his own name pronounced like the snapping of a horsewhip-hit his
ears.

"David! David!" It was Jonathan. This time the voice had an admonitory note, the
tone used by a master or a superior. The roles were curiously reversed.

David heard his young assistant priest whispering in his ear: "David, he's shaking. Do
you think he's all right? The doctor is afraid . . ." David motioned to him, and looked
at Jonathan again closely. Jonathan's face was still hidden in his hands, but he seemed
to David and the assistants to be racked with sobs and sorrow.

David decided to try another approach. He had to get a toehold. Somehow he had to
get Jonathan to resist the evil spirit possessing him; he had to force that spirit out into
the open. And he had to keep control of himself in order to do that.

In retrospect, given David's nature, his action was almost inevitable. And given the
reality of his situation as distinct from that of Jonathan, what followed was both
inevitable and necessary.

He drew near Jonathan. Commiseration and compassion were uppermost in his mind.
He put a hand lightly on Jonathan's shoulder and spoke.

"Jonathan, my friend. Don't give in to sorrow. | will never leave off or abandon my
efforts. I will not desert you now until . . ."

"l know you won't . . ." Jonathan's voice seemed to be forced out between the violent
contraction of his chest and throat. "I know you won't because™-Jonathan paused and
drew a deep breath-"my brother, you can't. You can't." It was a dreadful rasp, a
curious hiss that reached like a hand inside David's mind. David started to withdraw
his hand; and as he did, he felt strange impulses in his mind: a fierce persuasion beat
at him that he and Jonathan were the only sane people in that room. The others, his
young colleague, the doctor, the psychiatrist, were mannequins, plastic models of
reality, picaresque heroes in a cosmic joke. Only Jonathan and himself. Only Jonathan
and David.

"You've got it, David!" whispered Jonathan. A rasp. A hiss.

Who was in control?

"Got what?" David hardly had the words out of his mouth when he felt some
understanding beyond words, some common current of thought, as if David and
Jonathan were sharing a common brain or some higher intuitive faculty that dispensed
with the need for word of mouth. "Got what?" David said it over and over again. It
was a sort of cry, a protest against deception. For in those moments it all became clear
to him. He knew for the first time: he himself was being slowly pervaded by the same
spirit of evil which held Jonathan; and he understood Jonathan knew that also.
Jonathan lifted his face suddenly and looked at David. His right hand, with the
crooked index finger, came down tightly on David's hand as it rested on his own
shoulder. David was like a man who saw a ghost: suddenly pale, shrunken, staring
eyes, tight-lipped, short of breath, sweating profusely. For the face he saw on
Jonathan was wreathed and twisted, not by sorrow or tears of pain, but in smiles and
merriment. He had not been racked with sobs but with suppressed laughter. And that
laughter now broke from his lips with a gust of relief. He shouted into David's face.



"You're the same as me, David! Father David!" David's young assistant, Thomas,
drew near to David. The doctor and the psychiatrist fell back, overcome by surprise,
looking incredulously from David to Jonathan and back to David. David shrugged off
the offer of help from Father Thomas.

"You have adopted the Lord of Light, like I have, you old fool!" shrieked Jonathan
between his cackling laughter. He loosened his grip on David's hand and rose to his
feet. "Physician, cure yourself!"

Jonathan roared in amusement. His laughter filled the little room; he doubled over in
merriment, slapping his knee, tears running down his face. "Ha-ha! David, you're a
joke. You're a soul-fellow of mine. You don't believe one goddamn lousy thing of that
childish hocus-pocus." Each word hit David like a physical blow. "Hoc est corpus
meum! You're as liberated as | am, man. You belong to the New Being and the New
Time."

Suddenly Jonathan quieted down. "And you were trying to exorcise me?" The
contempt that replaced the laughter was enormous. He leaned forward, thrusting his
face close to David's. In a slow, deliberate tone, emphasizing every word: "Get out of
here, you puny weakling! Get out of here with these scarecrows you brought with
you. Go bind up your wounds. Go find if your sugary Jesus will cure you. G-e-t 0-u-
t!" The last two words were two slowly delivered, heavily loaded syllables of
contempt and dismissal.

David was now like a man trying to stand up after a heavy physical blow. "Come,
Father David," the younger priest said quietly but urgently, as he took in the look of
superiority and command in Jonathan's face. "Let's go, David," said the doctor.

David turned for an instant and looked at Jonathan. The others saw no fear on David's
face, only puzzlement and pain. Their look followed David's. There stood Jonathan
watching their retreat. His whole appearance had changed. His head was uplifted. He
was standing tall and erect. His golden hair fell around his shoulders like a halo
catching the winking light of the candles. His blue eyes were shining with hazy light.
His right hand was raised in such a way that his stiffened index finger was laid across
his throat. His left hand hung by his side.

"Go in darkness, you fool!" Jonathan screamed in a high falsetto. His right hand
descended in a vicious gesture and swept the candlesticks off the table onto the floor.
The candles went out and the room was in semidarkness. The young priest had the
door open. All four men moved out quickly. "In darkness! Fools!" Jonathan's voice
pursued them. As they emerged, they suddenly realized that the temperature of the
day was already hot; inside, in the room, they had been cold.

David literally stumbled into the lighted hallway and leaned against the wall. Beside
the hatrack, Jonathan's mother was sitting in a straight-backed ornamental chair. Her
hands held a rosary on her lap. Her head, eyes closed, was bowed. After a few
moments, she raised her head and, without looking around at David, she spoke in a
quiet voice full of resigned sorrow.

"He's right. My son. The devil's slave. He is right, Father David. You need cleansing.
God help you." Then, as if she sensed some apprehension in David and the others for
her sanity or her faith, she added: "I am his mother. No harm can come to me." It was
an instinctual thing she said, but David was certain she was correct.

David stumbled past her. Nobody looked at her. His companions eased David into a
car and drove him to the seminary. Once in his room, he sat wearily with the young
priest for about half an hour.

"What are we going to do, Father David?" Thomas finally asked. David made no
reply. He was now wholly occupied with himself and with the black reality he had



discovered inside himself. He looked at the young priest and felt strangely out of
place. What had he in common with that fresh face, the black cassock, the white
round collar, and-above all-that look in the young priest's eyes? What was that look,
anyway? He screwed up his eyes staring at Thomas. What was that look? Had he ever
had it himself? Was it all a joke? A mere charade or piece of imposed childishness?
Young priests must believe -like young children. Then they grow up-as children do.
And then they stop having that look. Stop "believing"?

"You are surrounded by quotation marks, Thomas," he said stupidly to the younger
priest. Then he lapsed into silence still staring at his colleague. What in the hell was
believing anyway? That inane look! What was that look! As if all was sugar and spice
and goo and kindness and pie-in-the-sky-when-you-die and infantile trust. Why was
that look so open and wide-eyed?

"Stop looking like a fool!" David shot the words at Thomas. Then he realized what he
had done. "Sorry, Thomas," he mumbled lamely, seeing the young face pale. David
began to cry in silence.

"Father David,” Thomas drew in a breath. "I have no experience. But you need a rest.
Let me phone your family." David nodded helplessly.

In the early afternoon David was driven up to Coos County, back to his home on the
farm. His parents were delighted to see him. They now lived alone except for one
sleep-in help and a gardener who stayed at the farm.

That night David went to bed in the room he had occupied during his childhood and
youth. But some time after midnight he woke up covered with perspiration and
shaking like a leaf. He did not know why, but a deep sense of foreboding filled his
mind. He got up, went down to the kitchen, and heated some milk. As he returned to
his room, he stopped at the door of Old Edward's room. He stood there for a moment,
sipping the milk and thinking in a vague, undirected way. As he describes it now, his
mind was still clearing, like a jumbled TV picture slowly coming into focus. Then,
with nothing particular in mind, but only by some blind impulse, he opened the door
of the room, reached for the light switch, and stepped inside.

The room was much the same as it had been the evening of Edward's death, except for
one change: a large photograph of Edward, taken a few months before he had passed
away, hung over the mantelpiece. It looked down at David. He sat for about an hour
in that room. Then, under the same blind impulse, still unhurriedly, he went to his
own room, transferred his bedclothes and personal effects to Edward's room, and then
went to sleep there.

David stayed almost four weeks on the farm. In the beginning, he went out every day
for long walks and to do some manual work on the farm. Sometimes he passed by the
copse at the west end of the house, but never entered it. He would stand a while
ruminating and then go on his way. He looked up some old friends, and spent a good
part of the evenings with his parents.

Toward the end of the first week, this loose and varied schedule changed. He began to
spend most of the day and night in his room, coming out for his meals, rarely going
outside the house. Then about the third week, he did not emerge at all except to use
the bathroom.
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He did not open the shutters in his room. He ate sparingly, and toward the end lived
on milk and biscuits and some dried fruit which his mother left on a tray outside the
door of his room.

From the beginning of his stay he had warned his parents not to be alarmed by his
living habits. On his first day there, he had gone to see Father Joseph, the local priest,



whom he had taught in the seminary. During the last ten days of David's stay at the
farm, that priest was the only human being who visited and spoke with David.

David kept a minutely detailed diary during those four weeks; and, except for certain
moments when he lost control of himself (of those moments he has no clear
recollection), there is a more or less continuous chronology of events-the inner
experience David went through and the external phenomena that marked this crucial
period.

During all this time, down in Manchester, Jonathan lived at home with his mother.
Comparison of how David and Jonathan spent specific days and hours during those
weeks has been difficult to achieve, but there is clear indication that certain states
through which David passed coincided-sometimes to the hour-with strange moments
and behavior in Jonathan's life. Our chief intent, however, is to trace David's
experience, for, in the technical language of theology, Father David M. was deprived
of all conscious belief. His religious faith was tested in an assault which nearly
succeeded in robbing him of it all. Mentally and emotionally, he found himself in the
state of one without any religious belief whatever. To this extent, David, who still felt
that his vocation as priest was valid, had handed over his mind and emotions to some
form of possession.

There would have been no struggle, much less any agony, if David's will had not
remained stubbornly attached to his religious beliefs. Inch by inch, figuratively
speaking, he had to fight for survival of his faith against a spirit to which he himself
had granted entry and which now made a bid to take him over completely.
Consciously he had been admitting ideas and persuasions for a long time. He had not
realized until now that all such motivating ideas and persuasions, for all their guise of
"objectivity," had a moral dimension and a relation to spirit-good and evil. He had
failed all along to realize that nothing is morally neutral. With these ideas,
persuasions, and deficiencies as a most suitable vehicle, there had entered him some
spirit, alien to him, but now claiming full control over him.

During those four weeks on the Coos farm, David's entire life as a believer flashed by
him continually and ever more intensely like photographs being flipped with the
thumb-childhood, schooldays, seminary training, ordination, doctoral studies,
anthropology trips, lectures, what he had written in articles and books, the
conversations he had held, constantly changing panels. When he reached the end, they
began all over again.

Cameos. Little scenes. Faces long forgotten. Words and sentences echoing back in
half-complete fashion. Vivid memories. Each one with an individual conclusion. The
day he told Sister Antonio in the convent school that Jesus could not possibly fit into
the communion wafer. David was eight years old. Sister had patted his head: "David,
be a good boy. We know what is right." They had given him no choice and no answer.
No choice. No choice, rang the silent echo.

His interview with the bishop for acceptance into the seminary: "If you become a
priest, you are called to a perfection of spirit not granted to the majority of
Christians.” Spirit is not elitist. Not elitist. Not elitist. Not elitist, went the echo.

The echoes rang through the hall of years in David's brain, as the "photographs”
continued to flash before him.

He remembered the moment he became convinced that there were no reliable records
about Jesus written during Jesus' own lifetime. In the four Gospels, the Acts of the
Apostles, and the letters of Paul, there was only what men and women believed and
thought they knew 30, 40, 60 years after Jesus' death. Even if they believed they
knew, how could David be sure that they knew? He was thinking and believing only



what they thought and believed. "I have no records. It sounds like delusion."
Delusion. Delusion. Delusion. The word was a hammer blow in David's whorl of
memories.

Then another flash of memory, another change, another bit of evil. Eleven years
before, David had gone on a tour through the places where Jesus had lived and died.
Immediately afterward, he had visited Rome and spent long days viewing its
monuments, basilicas, and treasures. He followed the ceremonies in St. Peter's
Basilica. As he started home for America, one question dominated everything for him:
What possible relationship could there be between Jesus' obscure life on that stark,
poverty-stricken, barren land, and the panoply and glory of papal Rome? Perhaps he
understood only now, but he had come to a covert conclusion on that home journey:
there was no real relationship. Now his memory kept on repeating with little bursts of
pain: no relationship, no relationship, no relationship.

Four years before, he had opened up an ancient tomb in northeastern Turkey. Inside,
he and the other archeologists had found a buried chieftain surrounded by the bones of
men and animals slaughtered for his funeral. The bones, the weapons, the utensils, the
dust, and the pathos of it all had gripped him. These had been men like himself. They
had had no knowledge of Jesus. How could they be judged for not knowing anything
about Jesus and Christianity? Surely what David had thought of Jesus was too small a
concept? Surely the truth was greater than any dogma? Than any concept of Jesus as
man or as God, or any form that Jesus took? It had to be so. Otherwise, there was no
sense in anything. Greater than Jesus. Greater than Jesus. Greater than Jesus. Another
jarring echo ringing in his memory.

There gradually emerged a fatal thread that stitched together all the echoing
resentments, all the complaints of reason, all the arrogance of logic stripped to its own
marrow. And the fabric of faith slipped away unnoticed as this new cloth draped his
mind and soul. The thread was David's acceptance of Teilhard de Chardin's theories.
Accepting them, he could no longer tolerate the break between the material nature of
the world, on the one hand, and Jesus as savior, on the other hand. Materiality and
divinity were one; the material world together with man's consciousness and will,
both emerging from sheer materiality as automatically as a hen from an egg; and
Jesus' divinity emerging from his human being as naturally as an oak tree from an
acorn, as inevitably as water flowing downward.

Jesus-so suddenly integral to the universe, so intimate with its being, so totally
physical-was different from what religious dogma had said he was, greater than
Christian belief had ever before understood. Jesus, each man, each woman, all were
brothers to the boulders, sisters of the stars, "co-beings" with all animals and plants.
All understanding became easy. It all came down to the atom; and it all came up from
the atom as well. Everything fell into place.

So much for Teilhard, David thought bitterly.

With an anguish he could not assuage, David realized the consequences of all this
only now in the lonely struggle and painful vigil for his soul. Any real reverence and
awe had evaporated from his religious mentality. For the world around him he had
only a sense of joyous kinship-mingled with a certain foreboding. For Jesus, only a
satisfying feeling of triumph, just as for any ancient and beloved hero. For the Mass,
an indulgent feeling akin to what he experienced when observing commemorative
services on any July Fourth. The Crucifixion and the death of Jesus were glorious
events in the past, ancient demonstrations of heroic love, not an ever-present source of
personal forgiveness and not an unshakable hope for any future.



Isolated with his thoughts and memories, David's question for himself was not where
or how things had gone wrong, but how to retrieve his strength in faith. As the years
passed continually by his view like so many panels from right to left, David seemed to
be close up to them, scrutinizing each detail.

As the days passed, those panels in the panorama moved faster and faster, on and on,
repeating over and over. He could still read the details. Each phrase sounded and
receded as its corresponding panel came and went. No choice. Not elitist. Delusion.
No relationship. Greater than Jesus. Brothers to the boulders.

Sometime after midnight at the beginning of the third week at the Coos farm, David
seemed suddenly to be drawing away from his close-up scrutiny of the changing
panels, or they were withdrawing from him, receding into some background darkness
he had not noticed before. He realized he had not been looking at panels passing
horizontally in front of him from right to left. He had been close to a revolving sphere
that was now drawing away from him. Distancing itself from him and still revolving,
it depicted all the phases of his life continuously and without interruption around the
smooth convex surface of that brightly lit ball.

From its dreamy depths came the sounds of all his yesteryears- words, voices,
languages, music, crying, laughing. The sphere had a mesmeric quality of a carousel
giving off a creamy light. David seemed to be looking at himself out there.

Yet a tiny voice kept whispering within him: Why me? Why am | attacked? Why me?
Where is Jesus? What is Jesus? And all around that revolving sphere lay the
unfathomable velvet of a night he had never known.

Staring at the sphere, he knew that in some mysterious way he was staring at the self
he had become. Of the room around him, the feel of the chair in which he sat, the rub
of his clothes against his skin, of such things finally he was not even indirectly
conscious.

Now, without either pause or abruptness, the light from that revolving sphere started
to grow dim. More and more of the blackness around it started to patch its panels with
shadows, crow's-feet of obscurity, little running lines of invisibility. The self he had
been and known was being volatilized into blackness. David felt panic, but seemed to
be incapable of doing anything about what was happening to him.

Then he had the feeling that he was no longer looking out or up or at anything, but
that he now was out there hanging in that blackness. Feeding his helplessness and
panic was the conviction that he was the cause of this black void and that he needed it.
Otherwise, it seemed to him, he would drop into nothingness.

Then finally, all he had ever been or known of himself had disappeared. The self to
which he was now reduced hung by an invisible thread-but only as long as he could
maintain that blackness. David's panic was marinated in a tide of sullenness rising in
him, sullenness at being deprived of light, of salvation, of grace, of beauty, of motives
for holiness, of knowledge about physical symmetry, and all perception of God's
eternity. His reaction to this sullenness: Why me? He was waiting, expecting, almost
listening. Hours. Days. His waiting became so intense, so oppressive that he gradually
realized he was not waiting of his own volition. The waiting was being evoked from
him by someone or something outside him. Yet each time he tried to figure out or
imagine who or what was evoking the waiting, his very effort at imagining clouded
everything over. The only thing he could do was wait, be made to wait, to expect.
And there set in on him a sadness he could not dispel. He no longer felt any
confidence in himself or in anything he knew. For all seemed to be reduced to a
situation without circumstances, a pattern without a background, a framework sodden
with emptiness through which rushed gusts of an alien influence he could neither



repel nor control. He was helpless. And eventually he would fall asleep, awakening
only with the light of day streaming in through the bay window.

In the morning he would know it was all real: he was isolated from all he had ever
made his own and from all he had ever been. And he had to wait. But, obscurely and
earnestly, he realized that whatever it was he awaited, could come to him only under
these conditions.

A conversation David had with Father Joseph at the end of the third week reveals the
crux of David's struggle and his state of mind toward the last phase of his four-week
test. It was Father Joseph's third visit. Each time, he had questioned David about the
experience he was undergoing, and each time he himself had left the house
overwhelmed by a sorrow and inner pain which he found intolerable. And David had
warned him: "Don't delve very deeply, Father. You can only get hurt.

And come to see me in the mornings. In the afternoon | doze a little. Evenings and
nights are too much for anybody but me."

This time, stepping into David's room from the sunlit corridor outside, Father Joseph
took a moment to get used to the semidarkness. Little lines of sunlight ran around the
edges of the shutters. In the far corner beside the fireplace, he saw David sitting at a
small table, hunched over a page of writing. A single candle stood on the table; it was
all the light David allowed himself.

David stood up and pointed Joseph to an armchair when the priest entered. "Have a
seat, Father." Their eyes did not meet while he

spoke.

David had not shaved for a couple of days. He was gaunt and hollow-cheeked. There
was very little color in his face. But it was the immobility of his features that first
struck his visitor. His cheeks, forehead, nose, chin, and neck seemed to be frozen into
motionless-ness, as if too much inner determination and too much constant resistance
had resulted in a total hardening of his appearance, a setting of his face into an
expressionless shape.

His eyes particularly held Father Joseph. They seemed to have grown larger, the lids,
heavier, the whites, whiter, the pupils, darker than they had been. Obviously David
had been crying a good deal. But at this moment his eyes were clear, steady in gaze,
remote in look.

There was no hint of a smile or of any pleasant emotion, but neither was there any
unpleasantness. Nor fear. Nor pain. Nor were David's eyes blank. They had an
expression; but that expression was totally unknown to Joseph. He had never seen it
before in anybody's eyes. And he was at a loss to explain it or describe it. He was
looking at the eyes of someone who had seen things of which he could have no
inkling.

He knew better than to indulge in pleasantries, even to ask David how he was. They
both sat there in silence, both understanding what was in the other's mind.

From outside, some isolated sounds penetrated faintly into the room, a truck passing
on the road, the twittering of some birds, a dog barking on a distant farm.

"l don't think the real attack has come yet, Father Joe," David said slowly to his
visitor, in whose mind this was, in fact, the uppermost question. Then he added as if
to answer a query: "Yes, | will know, because the others will come at the same time."
They both waited. David's visitor knew from previous conversations who "the others"
were. David was convinced that his release from this trial could only come through
the spirits of Salem Old Edward had mentioned on his deathbed. But somehow or
other Old Edward was now associated in David's mind with those spirits.



Then David said: "It's been bad but bearable up to this." Father Joseph shot a discreet
look at David: his eyes were hooded as he gazed down at the table. Joseph looked
away in an embarrassment he himself could not understand. David's voice was deep,
very deep, and every word came out as if a special effort was needed to form it.
"No," David went on, answering another unspoken query of Joseph's. "There is
nothing you can do. Must fight it alone. Pray. That's all. Pray. A lot. Pray for me."
There was another long silence. By now, Joseph knew that the silence between them
was chockful of a conversation he could not pin down. He could not make out how it
progressed or what it concerned exactly. Joseph was a simple man without any subtle
ideas and with no complexities in spirit. His heart and instincts had not been
smothered in any pseudointellectualism. He did realize that it was a conversation so
subtle and intimate that it flew high above all words, in fact did not need words. It
passed between them in another medium. But Joseph warily refused even to visualize
that medium. He felt that too near an acquaintance with it would mean he would never
be able to talk with words again. Words were beginning to be crude, vulgar lumps of
sound, insensitive, uncouth, meaningless. David and Joseph were both walking at that
moment beyond the thin edge dividing language from meaning, and meaning was
now a cloud enveloping them both.

Father Joseph waited until he felt from David that he should leave. Then he started to
rise unhurriedly. David said: "Say a Mass for them. They need prayers. | failed them.
Now I need them, their help, and their forgiveness." Joseph looked at him
questioningly, then stopped the words rushing to his lips. Joseph now believed that
David had already been "visited."

For the next week, his fourth at the farm, David's days and the greater portion of his
nights were spent on the chair by the bay window. For the last day or so before the
final struggle, a curious silence had fallen over him. It was not ominous or fear-filling.
But it was so profound and so devoid of any movement in his thoughts, emotions, and
memories that the doubt and uncertainty it provoked in him took on proportions of
agonizing anticipation.

Yet no amount of anticipation quite conveyed the anguished reality of his "visitors"
and their "visit."

The first hint of their presence came about eleven o'clock one night. All that day a
storm had raged around the farm. The storm had prevented Father Joseph from
making his promised weekly visit. David had spent the time contemplating the
sheeting rain and the lightning flashes from his window. Then, except for a distant
rumble of thunder and an occasional, sudden, whipping shower, the storm was spent.
David sensed the cloak of exhaustion that always fell quietly on the countryside after
it had been thrashed and seared and smothered by wind, lightning, thunder, and rain.
Usually the land shook off that cloak quickly and resumed its habitual night stance as
a repository of energies hatching, breathing, coiling, exercising, pulsating, self-
renewing, waiting for the sun and the light of the new day.

He waited for the inevitable rustling and quickening in the fields outside the house.
But tonight the silence of exhaustion seemed to prolong itself. A commanding hand
had stopped the course of nature in order to make way for special visitors. And, in
David's consciousness, all these changes resided as mere overtones to his mood.

The most acute and self-aware point in his being was still a pulse of expectancy, of
waiting that grew deeper and deeper with the prolonged silence over the land. Once
more David seemed to hang over that pitch-black void. Waiting seemed once more to
be his very essence, the only reason for his continued existence. "As long as | can
wait . . ." was his mood. Waiting, straining, to hear, to see.



After perhaps an hour, he knew that somewhere near him there was a curious sound.
At first, when he heard it, his attention did not pick it up. It was so faint, it might have
been the sound and feel of the blood pumping in his own ears. But after a few
seconds, he began to distinguish it. His body stiffened as the sound grew ever so
slightly louder.

He could not identify the sound. Within him, yet in some way connected with the
faint sound, little wisps of memory touched his consciousness briefly, tantalizing him
as they skipped by, leaving him all the tenser. He seemed to remember. Little splinks,
jagged fragments of shattered mirrors reflecting some shadow life; but he could not
make out exactly what was being recalled to him.

He realized that the act of trying to remember was itself a blockage to remembering,
the act of thinking a hindrance to knowing. At one point, the sound died away
completely. He was suddenly alone. And he found himself falling back on the chair
brusquely. He had been half out of it, apparently, in his craning forward to listen. His
palms and forehead were wet. And his yearning to know seemed infinitely sad.

Then the sound started again. David realized now it was coming from no particular
direction. Not from outside the house. Not from inside it. Nor could he say it was
coming from all directions at once. He felt foolishly that in some way or other it was a
permanent sound that had always been there around him. He always had heard it. But
he had never listened to it, or ever allowed himself even to acknowledge that he heard
it.

He turned his head right and left. He twisted around, listening to the interior of the
room. And with a sudden violence he understood why the sound seemed to come
from no direction. For the first time in his life, he knew what it was to hear a sound
registering in his brain and mind without any of the normal exterior conditions of
hearing- no sound waves, no exterior source of sound, no function of his eardrums.
Beyond all doubts or caviling, he knew that it was real sound which could not be
heard with the external ear.

The physical strangeness of that new hearing had a mysterious warmth of reality. It
was more real than any other sound he could ever hear in the physical world. It broke
the silence of the night and his vigil more penetratingly than if a gunshot had
exploded outside the window. Intensely pleasurable, because so secret. Deeply
relieving, because it dismissed the silence around him in a fashion so intimate to him
alone. Absorbing, because it came from no place, yet filled all his inner hearing. But
cowing, because in some transcendent way it had no tenderness.

That sound was a whole revelation. He now understood that there was a knowledge of
material things and a way of having that knowledge-in this case, of sounds-which did
not come through his senses. His fear and distrust battled with this realization
whenever a stray sound-the cry of a bird in the night, the hooting of an owl-struck his
hearing in the normal way. These new, fearful, wallowing sounds seemed to belong to
the very substance of audible things and his hearing of them to be absolutely true
hearing. The external sounds of the night-even the occasional shuffle of his own feet
on the floor-seemed to belong to a fleeting world, artificial, not real at all, but
constructed merely by external stimuli and by his own physical reactions.

The babel of internal sounds was growing, and the "artificial” world of his normal life
appeared to be like a flimsy trellis with wide gaps or a wall made of widely separated
wires. A crude, blustering, overwhelming new reality was rushing in through the
holes.

With that, David began to understand vaguely what possession meant, for that
inrushing babel was in control of him. He could not eliminate it, repel it, examine and



analyze it, decide he liked it or disliked it. It allowed him no reflection or rejection,
did not elicit acceptance, caused neither pleasure nor pain, disgust nor delight. It was
neutral. Because neutral, it was baleful. And it began to shade his mind and will with
its own neutrality of taste and judgment more wasting than an Arctic wind. Whatever
beauty, harmony, and meaning had been associated in his memory with sound now
began to wither. He felt that withering keenly. He knew its dreadful implications.
"My God! Jesus!" he suddenly screamed to himself without sound. "My God! If all
my senses-sight, hearing, smell, taste, touch-are invaded like that, I'd be possessed. I'd
be possessed. Jesus! I'd be possessed."

He tried to say "Jesus" out loud, to cry out some prayer such as the Hail Mary or the
Our Father, some prayer he knew and had said a couple of thousand times every year
for the past 35 or 40 years. But he heard no sound at all from his own lips. He was
sure that he had pronounced the words. But possession of his hearing was too far
gone.

The babel grew louder and louder by infinitesimal but relentless degrees. The sound
itself was without rhythm, David remembers. It was a combination of thousands of
little sounds, literally a babel of sounds. It grew louder-approached him in that sense.
The many little sounds started to harmonize into two or three particular syllables he
could not rightly distinguish. The sounds grew greater, but they coalesced at such a
slow pace and with what seemed such interminably long pauses between changes, that
a new oppression began to cramp his mind and body. It was his craning, waiting,
expecting, his anticipation-all stirred into pain by the hard stick of fear inside him.
Yet, within him, some strong, indomitable muscle of soul held firm.

As the coalescing little voices took shape and rhythm, David began to hear the beat of
those syllables louder and more distinctly. As the beating rhythm took body, he found
his body swaying in unison, his feet beating on the floor, his hand beating on his knee,
his head and shoulders jerking forward and backward. He still could not make out

the syllables, but the rhythmic beating was animating every part of his body. His own
lips started to pick up a syllable now and then. The voices grew louder still.
Thousands of them. And more thousands. And more.

Falteringly but with greater accuracy his lips searched out the sounds and fell into
unison with the voices that were grating out those syllables louder and louder and
louder. His tension grew. His physical movements went faster and faster. The sound
of the voices was a roar in his inner hearing now. His own voice picked up the
syllables.

Mister Natch . . . Mister Natch . . . Mister Natch . . . Mister Natch ...

A whole army of voices was marching through his brain and soul, shouting, grating,
hitting, screeching that last syllable, Natch! Natch! Natch! Natch!, until David felt he
was going to turn into a palpitating, jerking string of taut muscles and mad sound.

As the noise reached a crescendo, David had practically let go, surrendered, was
waiting for disintegration through sound. Then a new and utterly different note
echoed through the din. He stopped slipping, surrendering. Some inner part of him
that had not been tainted now came alive.

The new sound was clear, somewhat like a bell, but he knew no metal produced that
sound; he knew its notes would not die when the hour sounded and passed. It was a
sound that sang rather than rang. It echoed with a promise of permanence, sustained,
continuous. It was a living sound. And while it had the haunting beauty of tonal silver
speaking musically and without words through purest air, it also came sheathed in that
liquidity and warmth whose message is love achieved.



As David's heart sprang up toward the new song, he began to abhor all the more that
loutish chant, Mister Natch! Mister Natch! Mister Natch! But still he could not free
himself from its violent, seductive force. And so there formed a void, an abyss, an
unbridgeable chasm whose walls were made of sound, whose floor was purest pain.
One part of his mind became a bed of shaking, blustering depression; and his will
recoiled from it in spasms of disgust. Another part of his mind was transfused with
calm and secure freedom full of repose, immune to any fleck of darkness. "Between
us and thee there is a great gulf fixed . . . they who would pass over it, cannot.” Bits of
fright shot like electricity around ragtag phrases trailing in David's memory.

And sound, always sound. Thumping, roaring, cantankerous, raucous, reeling round
him like coils that deafened him and smothered him. And then, fresh and far, far
above in some region of sunlight and upland calm out of any possible reach, but
reaching him nonetheless, there was that other note, opposite, intimate, welling with
unimaginable sweetness that wet his face with tears of yearning.

At a certain point, all this immersion in sounding opposites and echoing
contradictions became both diversified and intensified. The conflict for possession of
his hearing was extended to his other senses and to his inner pooling of senses. As the
conflict increased and seeped through him, the fonts of fear and desire, of repugnance
and attraction welled up until all his senses echoed his agony.

He fell on his knees, his forehead pressed against the cold glass of the window, his
hands locked in prayer, his eyes wide open and staring out at the night but unseeing of
other eyes that watched from outside. For the next few interminable minutes, the
hurricane contention between good and evil always twisting violently through our
human landscape was funneled and focused on that kneeling figure of David, and the
conflict seized him totally.

Suddenly, at one moment, he was floating on an inland lake of unruffled waters
within delightful valleys carpeted in green woods and peaceful lawns of wild flowers.
Ahead lay an eastern sky, its clear blue face bronzed by a rising sun. Then just as
suddenly, he was tossing frenetically on a mountain river rushing through a high
gorge into which no sunlight reached. Nothing seemed to keep him from drowning or
being impaled and crushed on shark-toothed rocks and ugly-headed crags. His body
was carried through cascades and rapids overhung and hemmed in by gigantic
battlements of sheer cliffs rent with narrow chasms and inhanging precipices.
Throughout this violence, he was pursued by the clomping of Mister Natch and
wooed by the lilting notes of that other music from far above.

Then again, without warning, all the confusing contrasts increased in speed and
variety. He was jammed into a quick-change theater alternating between horror and
relief, beauty and beastliness, life and death. There was no sense, neither rhyme nor
reason to it all. Now he saw delicate-limbed, silk-clad bodies dancing on a green
platform and starching rhythms on the winds. Then, quick as a flash, he was
scrutinizing eviscerated corpses, open bellies with the guts plopping and slobbering
out on thighs and knees, bodies slit from chin to chine, severed breasts, gobs of eyes
and fingers and hair, carpets of excrement. Now it was bunches of heavy, ripe fruit
draped between trees or entwined in Spanish moss on a great levee. Then, in the
kaleidoscope of insanity that was David's world in those excruciating moments, it was
heavy canisters of urine pierced with holes, spraying the gaping eyes and mouths of
cadavers, thousands of cadavers, men, women, children, fetuses, thrown higgledy-
piggledy over a stony plain.

As the bewildering, horrifying sets of images tumbled in front of his eyes, he felt his
control ebbing. He was only sure of one thing: two forces were contending for



possession of him, and he could not avoid the flooding of his senses. He could not rid
them either of the filth or the beauty. All his life he had been able to control himself.
Now control was gone. The invasion continued.

The confusion reached his taste and sense of smell; it invaded every sense and every
nuance of his being that was fed by his senses. Bitter and sweet, acrid and flowing,
cesspool and perfume, sting and caress, animal and human, edible and inedible, vomit
and delicacy, rough and smooth, subtle and pointed, shocking and wafting, dizzying
and calming, aching and pleasuring-the contrasts jangled every taste bud and nerve in
his mouth, throat, nose, and belly.

He reached the point of near-hysteria when his sense of touch was attacked: every
centimeter of his skin was being scraped with rough scales and stroked with velvet,
burned by hot points and pained ,by icicles, then relaxed and massaged by gentle
warmth and frictionless surfaces.

The storm in his senses grew more and more intense according as each of the
contradictory sensations was pooled within him to make a jigsaw mosaic of nonsense,
confusion, aimlessness, helplessness.

Yet, even with all control lost, somehow his mind and will sought an answer to the
ultimate question: Why can't I resist? What must | do to repel this? What motivation
can | use to expel it all? What do | do? He realized clearly enough that his time was
not up, that all was not lost yet; that somewhere in him something must be healthy
and active still. For all the while he clung to one thing: the more intense the distortion
became and the tighter the grip exercised on him, the more the sheer horror and pain
paralyzed any initiative in him-the more beautiful and winning became that song from
above.

Its lovely sound was still at immeasurable distances and unreachable heights. In some
way he could not understand, however, it was near him. He began to fight for the
strength to hear it, to listen. It was not monochrome or single-toned. It was a chant of
many voices; it harmonized some ineffable joy with sweeping clusters of chords and
congregations of soaring grace notes. Adagio, it was grave but happy.

Resounding, it had a coolness clinging to it. At once it had all the traits of love-its
gentle teasing, its collusion and connivance, its favoritism; and beating within it, there
was a steady organ-like pulsation that ran deeper than the heart of the universe and as
high as the eternal placidness men have always ascribed to unchanging divinity.

At one surprising moment in all the din and the pain, David's heart leaped. It was his
only moment of relief and peace, and it came just before the climax of his struggle. It
was not so much a beguiling lull that sometimes fools the priest in more ordinary
exorcisms. It was a song he somehow knew, sung by voices he somehow knew. And
although he could not recollect the song or who was singing it, he knew he was not
alone. "Jesus! I'm not alone," he heard himself muttering. "I'm not alone!"

He began to distinguish several voices in that gentle song. He knew them! He knew
them! He could not recognize them, but he knew them. They were friends. Where?
When? Who were they? He had known them for years, he realized. But who were
they? And as the new feeling penetrated to his inner senses and clashed with his
loneliness, a wild seesawing emotion started to filter further and further into his mind
and will and imagination. He found himself babbling incoherent phrases which were
at first unintelligible even to himself. The phrases seemed to come from some inner
faculty he had always used but never acknowledged, some source of knowledge that
he had neglected for all his years as an adult and a professional intellectual.



"My Salem chorus . . . my loved ones ..." The phrases were squeezed out of him by
some force and strength of his own, his very own. "My friends . . . Edward's friends. .
.. Come nearer. . .. Forgiveme .. ."

A tiny eddy of understanding began to form in him as he tapped the memory of Old
Edward's last days and of the visit to Salem long years ago. It was just in time. For in
that moment there began what proved to be the last phase of David's trial.

Moments of terror gripped David immediately: suddenly he felt everything,
everything had been wrenched from his grasp and he could not find in himself any
conscious reason to reject the clamorous and oppressive influence of Mister Natch.
His mind again seemed to be a mere receptacle. His will-the will he had always relied
on consciously for his discipline in study and his practical decisions- seemed to be at
bay again and unable to carry him to victory.

Terror deepened as his mind became more and more confused, and his will was
overcome and strapped down and immobilized by contradictory and poisonously
neutralizing motives. What poured into his mind and filled his spirit was like venom.
A pell-mell mob of reasons squealed and screamed within him. Mister Natch pulsed
and rasped horribly: Hoc est corpus meum . . . Hocus-pocus Jesus is, a crucified
donkey. . .. Good and truth is man's highest goal. . . . How delightful and human to
try the most unhuman. . . . Jesus, Mary, and . . . Satan, devils can fuck, fuck, fuck. ... |
give you my heart and my . . . God will not allow evil. . . . Good is as banal as bad,
have both. . . . | desire the salvation of the Cross . . . and | hope to taste the liberty of
blasphemy. ...l love... I hate... | believe... Idisbelieve. ... He created Jesus out
of slime . . . and said this my beloved son in whom I am well pleased. David's will
was numbed with pain and exhaustion. All this while, his senses were attacked and
confused with the same jangling conflict, until in a land of indescribable idiocy and
confusion his touch, his smell, his hearing all echoed: The good is too good to be true.
... The evil is too evil not to be true. . . . What is true?

Now, no solution, no escape, no alternative to the dilemma, no determining factor, no
deciding weight in the balance seemed possible. Lost. All lost. All that David had
studied, every highway and byway of intellectual reasoning, psychological subtlety,
theological proof, philosophical logic, historical evidence-all these became like so
many objects, not parts of him, only mere possessions and trash he had accumulated,
now thrown into flames that advanced across the threshold of his very being.
Everything he threw at those flames was seized, melted, dissipated, mere fuel, unable
to resist the burning.

Blackness had almost fully beclouded his mind when David became aware that one
thing still remained. Something that defied the blackness and the clouding. Something
that rose in him strongly, independently every time that strange, insistent song
dominated the clamor wrapping him around. At first, he was merely aware of the
sound. Then he began to marvel at its strength, and not at its loudness, for he could
not always hear it, but at its persistence in the middle of his pain and encroaching
despair. He tried to reflect on it and on the strength that rose in him like a responding
chord, but immediately he lost all awareness of it. And, immediately again, the
struggle set in, and his attention turned. And no sooner did he hear the song again than
that strange, autonomous strength within him rose up. All at once he knew what that
strength was. It was his will. His autonomous will. He himself as a freely-choosing
being.

With a sidelong glance of his mind, he dismissed once and for all that fabric of mental
illusions about psychological motivations, behavioral stimulations, rationales,
mentalistic hedges, situational ethics, social loyalties, and communal shibboleths. All



was dross and already eaten up and disintegrated in the flames of this experience
which might still consume him.

Only his will remained. Only his freedom of spirit to choose held firm. Only the
agony of free choice remained.

"My Salem chorus!" he heard himself say. "My friends! Pray for me. Ask Jesus for
me. Pray for me. | have to choose."

Now a specific and peculiar agony beset David. He had never known it before.
Indeed, afterwards he wondered for a long time how many real choices he had made
freely in his life before that night. For it was that agony of choosing freely-totally
freely-that was now his. Just for the sake of choosing. Without any outside stimuli.
Without any background in memory. Without any push from acquired tastes and
persuasions. Without any reason or cause or motive deciding his choice. Without any
gravamen from a desire to live or to die-for at this moment he was indifferent to both.
He was, in a sense, like the donkey medieval philosophers had fantasized as helpless,
immobilized, and destined to starve because it stood equidistant from two equivalent
bales of hay and could not decide which one to approach and eat. Totally free choice.
Mister Natch's clomping rhythm now became the grotesque accompaniment of an evil
and sickening burlesque of distortion. A satyr face and body loomed in David's
imagination-so real that he saw it with his eyes. Naked. Obscenely sprawled. Bulbous.
The nose pointing in one askew direction. Two eyes squinting in opposite directions.
Mouth grinning, foaming, crooked. Throat gurgling insane chuckles. Heavy female
breasts blotched with warts, hanging nipples, blood-red, and pointing like twin
penises. Legs apart, streaked with blood and sperm. One toe doubled back into the
crotch scratching and rubbing frenetically. Twisted, irregular fingers with broken nails
pulling at lumps of hair and gesturing crudely. Clots of caked excrement around the
buttocks.

David caught the odor of cowstalls and open-air privies. He remembered the devil
figures of the Greeks and the Asmat. He felt the oldest pull recorded in the history of
the human heart. He felt it as an

ancient seed of evil he had received from all who went before him, not as a physical
gift of terrible import but as a consequence of his being born of their line and, in a
sense, accumulating all the evil they had transmitted. Not evil acts. Nor evil impulses.
Neither guilts nor shame. Nothing positive. Rather an absence amounting to a fatal
flaw. A deathly lack. A capacity for self-hatred, for suicide, not because he could not
live forever but because he could so live if only . . . That tantalizing "if only" of
mortality which aspires infinitely without being infinite itself. The fames peccati of
the Latins. The yetzer ha-ra of the Hebrews. "Ye can be as gods knowing good and
evil," the Serpent had said in the Bible myth-not adding "but capable only of evil, if
left to yourselves."

He had to choose. The freedom to accept or reject. A proposed step into a darkness.
The song from on high was silent. The clamor of Mister Natch was stilled. All seemed
waiting on his next step. His own. Only his.

Even to be neutral was a decision. For to be neutral now was to take refuge in
cynicism; to say, "l don't want to know;" to refuse an appeal for trust; to be alone; just
to be.

For a split second it seemed he should turn back and call for the consolation of evil-at
least he would be under a tangible control and possessed by that which corresponded
to one of his deepest urges. But it was only for a second, because from beyond that
crag of decision he heard-or thought he heard-a great cry coming across an infinite
distance, not in protest, not in hysteria, not in despair; rather a cry from a soul driven



to the outermost point of endurance by pain and disgrace and abandonment. He heard
that cry take several forms: "Abba, Father!" "Mother, behold!" "Lord, Remember
me!" "In this sign . . ."

It was all David needed to push him, even pursued by his fears, past that crag. He
began to think words again, to open his lips, mouthing them soundlessly.

Then panic rose. What if it were all delusion, mocking delusion? The panic became
pandemonium in his brain. But now it was matched and outstripped by his violent
wish to speak, to get those words out in living sound. Somehow, if it took his last
strength, if it cost him his life, he had to pronounce them audibly. His intentions
would not be humanly real until he did . . . unless he did.

In his agony, still on his knees and still facing the window of his room, David
remained so absorbed in this last effort that he still did not notice the figure standing
outside the window. Father Joseph had waited at home for the storm to abate, and
then set out for the farm. The only light in the place had been from David's window.
Now he stood outside trying to guess what was happening to his friend inside. "Help
him. Mother of Jesus. In the name of Jesus, ask for help for him, please.” He could
see David's lips working silently and his wide, sightless eyes staring into the night.
Joseph was about to tap on the window or wake up the others in the house when he
heard David cry out loud, at first in a staccato fashion, then firmly and connectedly
and vibrantly: "I choose ... I will ... I believe. . .. Help my unbelief . . . Jesus! ... |
believe I believe | believe." Joseph stood stock-still and listened. He could only see
David's face and hear his words. He could not enter his consciousness, where the twin
chants had once again sounded to the very depth of his soul.

But it was different for David now. He had chosen, and the result was instantaneous.
He found, not destruction and helplessness and childish weakness, and not the black
slavery of mind and will that Mister Natch had taunted would be the fruits of belief.
Instead, a great and breathtaking dimension full of relief and distance and height and
depth flooded his mind and will and imagination.

As if the darkness and agony behind him had been but a little transitory test, the
horizons of life and existence were miraculously clear now. The air was suffused with
serene sunlight and great, calm spaces of blue.

Every scale, measurement, and extension of his life was clothed in the grace and
comeliness of a freedom he had always feared losing but had never been sure he
possessed. Every slope he had climbed as a young boy-his first attempts at thinking, at
feeling, at judging morally, at self-expression-were now covered in beds of high
flowers scented, like violets and harebells and columbine. Every cranny and niche
where his feet had caught and he had tripped and stumbled during his early
intellectualism at the university were now filled with springing green grass.

And his greatest wonder was his new sky, his fresh horizon. Over the years his human
sky had become a cast-iron grating-he had been able to send an odd plea winging
through the little holes. But his horizon itself had become a tall, unscalable mesh of
steel; it was misted with unknowing and agnosticism: with the "We cannot know
exactly" of the pseudointellectual, the "Let's keep an open mind" that opens every
argument against belief.

Now, suddenly, with his decision made, David's sky was a dustless depth of
expanding space. His horizon was an open vastness receding, receding, receding, ever
receding, without obstacle or limit or speck or narrowness. He saw himself
immeasurably high up, free of trammels, on a zenith of desire and volition, clear of all
backward-looking, unhampered by cloying regrets or by wisping mice of memory
gnawing at his untried sexuality and his unexpected whims.



David was in full view of all he ever signified as a human being and all that being
human ever signified for him, at the ancient heart of man's millennial weakness and
on the peak of man's gratuitously given power to be with God, to be of God, and to
live forever.

The many figures that had peopled his past he now saw within the eternal light-
Neanderthal, Cro-Magnon, Sinanthropos, Homo sapiens, food gatherers, food
producers, Stone Age men, Bronze Agers, Iron Agers, Jew, Crusader, Muslim,
Renaissance Pope, Russian Patriarch, Greek priest, Catholic cardinal, Asiatic Buddha,
African devil, Satan, Darwin, Freud, Mao, Lenin, the poor of Sekelia, the running and
burning figures in the streets of Hiroshima, the dying babies of Bombay, the houses in
California's Bel Air, the lecture halls of the Sorbonne, the villas of Miami Beach, the
mines of West Virginia, the wafer in his own hands at Mass, the lifeless face of
Jonathan. . ..

He was just about to fall into prayer when, for an instant, he heard the two chants
again. He was jerked out of his visioning back to the reality of the chair, the bay
window, and the night. The heavenly chant was now no more than a single prolonged
note on a lute, persistent, limpid, clear, beautiful. Mister Natch's grating chant had
been diluted and shattered.

By some mysterious proxy, David felt the pangs of an agony he did not regret. He
was, he knew, assisting at the inescapable woe of some living beings whom he did not
know, whom he had to hate, but whose fate was catastrophic disaster unmitigated by
any poignancy or any pity. Despite the flooding peace and light washing over his
spirit, he found himself following the desperate retreat o* his wounded adversaries.
The once-muscular, breathing cries of Mister Natch had now narrowed to a thin,
piping wail shot through with trills of terror, arpeggios of agony running feverishly
and irregularly through every note of protest. That lingering wail seemed to spiral up,
twisting and writhing and curling, an insect shaking poisonous antennae while it
scuttled backward desperately for home cover in the sewer, a snake whose body was a
solid, pulsating pain, stabbing its head upward as it moved away from the fluid lava of
that other resounding note-what David always described afterward as his "Salem
chorus.”

Then he began to feel great distances again. Mister Natch's clamor dwindled, always
pursued by that chant of Heaven. As it all grew fainter, David stood up, listening
intently. The two chants were withdrawing from him. He flung open the double
windows and looked out past Joseph's shoulder, his gaze traveling to the garden and,
beyond, to the countryside, the mountains, the horizon. As the sounds withdrew,
sucked, as it were, into uncharted spaces among the stars overhead, he searched the
sky. The storm center had slipped away to the Eastern seaboard to be spent over the
Atlantic. It was cold, probably freezing. Up among the stars he tried to follow the
trajectory of those sounds. But the last faint echoes died. All was quiet. He listened,
gazing silently upward. There was no sound.

A slow smile of recognition appeared around his eyes and at the corners of his mouth,
as he heard the rustling energies of the earth recovering themselves after the storm.
His glance rested finally on Father Joseph, and he motioned him to step inside. The
moon was already riding high, bright-faced, a warm, yellow hue to its light. Its very
silence was golden and gentle and confident. He and Joseph were about to turn away
from the window into the room when a mockingbird started to sing down in the copse
where Old Edward used to stroll smoking his pipe in the evenings after dinner. That
song came to David as a message from a world of grace, a hint of life without ending;
not as Jonathan and as he, David, had taken such sounds of nature; not as intimations



of molecules endlessly regrouping, but of endless life for each person, and of love
without a shadow.

David sank into his chair and listened. Joseph stood motionless, afraid to disturb him.
He looked away from David out at the sky and the trees. All night long until the moon
sank and the early lights of the sun streaked from the east, first blue and gray, then
red, the two men stayed there, while only the mockingbird's song broke the silence.
The song seemed to take on the unruffled calm of infinity. It filled their ears and
minds. It poured into every corner and cranny of the room where they were. It was
surprising, full of unexpected flights and long, graceful sustainments that teetered on
to the edge of melody, then swung away just in time to take up new scales. It was not
triumphant. It was celebration of calm, proclamation of continuity, assertion of
living's value, confirmation of beauty for beauty's sake, assurance of a morrow as well
as blessing on all yesterdays. It came as annunciation, and filled their night silence
with grace.

Toward the dawn Joseph heard a low whisper and glanced at David. He was reciting
the Ave Maria in the Greek of Paul and Luke and John: "Chaire Miryam,
kecharitomene," and repeating that long, leaping compliment the Angel Gabriel paid
the Virgin: "Kecharitomene! Kecharitomene! Kecharitomene! . ., Full of Grace! Full
of Grace! Full of Grace!" Slow tears ran down David's cheeks.

There was no point, Joseph knew, in disturbing him now. The peace of silence and
that song were all he needed and what he deserved, all the balm he wanted.

They waited until day broke full and the mockingbird had trilled to silence in a quick
descent. They saw it take off from the trees and soar up, singing again as it went until
it was a mere speck in the lightening color of the morning sky, alternately sailing and
fluttering, until it faded from sight into silence.

David stirred and moistened his lips. He did not look at Father Joseph, but just said:
"Let's make some coffee, Father Joe. Then let's get over to Jonathan, before it's too
late.”" Father Joseph did not stir. He was waiting for David's glance and some word.
David turned and smiled at the other man: "1 know now, Joe. | now know." He paused
and looked out the window again. "It is the same spirit. The same method. The same
slavery."

Joseph glanced at David's face as he drove. It was firm and expressionless, save for a
certain granite-like set to the jawline. His cheeks were hollow, but the growth of his
beard filled his face out. The eyes were steady. David seemed driven by some
powerful inner force Joseph felt much more than he understood. It made him a little
afraid. He sensed vaguely a touch of ruthlessness, a downright and decisive thrust. He
looked away from David; and, without warning, he found himself laughing quietly
with a surprising surge of ironic humor. "What's the joke, Joe?" It was good to see
David's mouth soften.

Father Joseph had found himself saying spontaneously, "God help the poor Devil,"
when he saw the determined look on David's face. David grinned and threw an
admiring look at his companion. "God bless you, Father Joe. You're never in any
danger. You never took yourself seriously enough.” Then they both laughed. .

They reached Jonathan's house just after sundown that same day. David decided
against waiting to round up assistants. He knew he would be in control of this case; he
knew he had already bested the "Mister Natch™ that had taken Jonathan so much
farther into possession than David himself had been.

When they drew up at the house, the front door was open. Jonathan's mother, Sybil,
stood in the doorway, a shawl around her shoulders. She was not smiling, but not sad,
just quietly matter-of-fact.



"You were expected, Father David," she said, as the two men entered. "They told me
you were coming.” Then, in answer to the query in David's eyes, she explained that
until early that morning, until about three o'clock, Jonathan had been all right; that is,
he had remained unchanged. "But," she continued, "when you were liberated, he
suddenly got very bad."

Joseph was stunned; he could not believe he had heard her say to David, "when you
were liberated." But David's eyes were filled with understanding as she went on. "I'm
not worried about my son's body. It's his soul."”

For some seconds David stood looking at her. Joseph knew he was excluded from an
intimate understanding between these two people. But he knew too that the price of
being included was too dreadful.

On the hall table beside them two candles were already lit. Side by side with them
were crucifix, ritual book already open, holy-water flask, and stole.

"It shouldn't be too late yet," David spoke.

"It shouldn't be," she rejoined. Then grimacing gently: "It's just | have not long to go
myself. And if he must go too, I want us all to be together."

David nodded his head slowly while he stared at the door beyond her. His mood was
part wariness, part musing. Then he returned her gaze, saying: "You will be, Mother.
Have no fear. You will all be together. The worst is over."

He slipped the stole around his shoulders, took the ritual book and holy-water flask in
hand. Joseph held the candlesticks. David looked at the open pages of the ritual.
Jonathan's mother had opened it at the page where the main prayer started. Stepping
past her, he turned the doorknob and entered Jonathan's room.

It was shuttered and dark. An unnaturally acrid and fetid odor hit his nostrils.
Jonathan was sitting on the floor in the far corner, his feet doubled up beneath him.
The light from the corridor fell across his face. David read the terror in his eyes, but it
was a frozen terror. And David knew immediately: Jonathan would do nothing more,
would struggle no more.

Jonathan's mouth was open. But neither tongue nor teeth were visible. Joseph placed
the candles on the small night table by the bed. As the light fell on Jonathan, they
noticed a curving line of fresh water drops running from wall to wall. His mother had
shaken holy water recently in a semicircle pinning her son into the corner. One hand
lay by Jonathan's side, but the other, the one with the crooked forefinger, lay on his
chest in an eerie gesture. He was deathly still; but his eyes were glued on David's face
and followed him as he moved closer.

As David stood over him, Jonathan's eyes were large, bloodshot whites with little
half-moons of black irises glinting up at David.

Joseph expected David to start immediately, but David said nothing. He stood there.
Silence.

Jonathan's crooked forefinger stirred from his chest in a slight motion toward David.
David looked, still and silent. The forefinger wavered in thin air, then fell back stiffly.
It was a gesture of helplessness. Jonathan's mouth opened and closed; he was trying to
say something.

Still David did not budge or say anything.

Jonathan moved his head from side to side, his eyes still fixed on David, as if he was
trying to pry himself loose from some ropes of influence binding him to David. A
sudden and visible tremor ran through his body, and he turned his face and body away
from David to the wall. He was shaking all over. They could barely hear the words
which came muffled and thick from his mouth. "Speak to me, Brother . . ."



"No brother, Satan! No brother!" David's voice was like a heavy knife. Joseph
winced. David was silent again.

"We too have to possess our habitation, Father ..." the voice began.

"Your habitation is forever in outer darkness. And your father is the Father of Lies."”
The trenchant sneer in David's voice again hit even Joseph where it hurt. David, he
understood, hated and loathed more than Joseph ever dreamed a man could hate and
loathe.

"Even the Anointed One gave us a place with the swine.”

"As a sign of your filth," David spat the words out, "and as an indication of your
being buried alive in torments."

"Listen! ... Listen!" the voice went on with a deathly note of desperation. It was
almost a wail. "Listen!"

"You will listen and you will obey!" David was not shouting. But every word
exploded from within him as a living missile. "You will all obey! You will go forth!
You will relinquish all possession of this creature! You will do this in the name of
God who created him and you, and of Jesus of Nazareth who saved him! You will
depart and get back to the uncleanness and agony you chose. You will do it now. In
the name of Jesus. Now. Go. Depart. In the name of Jesus."

Then David's voice changed. He was speaking to Jonathan from a reserve of
tenderness and affection clothed in strength that moved Joseph as deeply as he had
been shocked just a moment previously.

"Jonathan! Jonathan! | know you hear me. And hearing me, you hear the words of
Jesus." Jonathan's body started to rack and tremble. He began to stretch out face down
on the floor until only his fingertips touched the corner in which he had been slumped.
David and Joseph moved back a pace.

"I know," David continued, "what you have been through. I know where you failed. |
know how you were possessed by this unclean spirit. Jesus has paid for all your sins,
as he did for mine. But now you have to pay. Believe me, I know. | know that only
you can finally consent. With your will, Jonathan. With your will. But you must
consent to suffer the punishment. Do you consent, Jonathan? Do you consent?
Consent! Jonathan! Consent! For the love of Jesus, consent with your whole will!"
Then to Joseph: "Sprinkle some holy water!" Joseph obeyed. David opened the ritual
book and started to recite the official prayers.

From Jonathan's mouth there came a howl lasting longer than any normal breath.
David kept reading steadily, while he held up the crucifix in front of him. According
as he progressed in the prayers, the howl increased, interspersed with dreadful sobs
and groans.

But then they heard a thin voice singing. It came from the corridor outside. Jonathan's
mother was chanting a hymn to the Virgin-the ancient Gregorian chant of the Salve
Regina. As the medieval Latin syllables reached them in her little voice, Jonathan's
howling and tremors began bit by bit to diminish. David stopped reading the prayers;
he closed his book and listened.

The timbre of the mother's voice was quavering, reedlike. Yet, for David and for
Joseph, it reached past their conscious recollections, past all the censor bonds of their
adult life, back to the raw hours and days and months and years when once upon a
time they were vulnerable to the misery of human unhappiness and when the love
they enjoyed from home and family was their only and quite sufficient safeguard
against all wounds.

Jonathan's mother was quite literally putting her soul into that sung prayer. Her
mother's heart was crying to another mother. And, as far as Joseph could see, only



these two mothers could appreciate what was now at stake. He had never been a
highly emotional man; but memories crowded up in front of him, and he was gently
stung by nostalgia. Joseph's enjoyment of esthetic pleasures had always been limited
by an unsubtle mind and lack of personal culture. To his own mother he had never
spoken as an adult; she died before he matured.

Until this moment, the woman to whom Jonathan's mother was praying had been
merely a brightly lit and inaccessible star in his religious firmament: a Galilean
Jewess who, without personal merit, without having thought one thought or said one
word or performed one action, had been privileged with a grace no other human
would ever, will ever, receive-to be totally pleasing to God's purest holiness from the
very first instant of her personal existence. That had been the sum of Mary for Father
Joseph. This had been all her dignity. She had never plucked the flowers of evil. She
had been preserved. One of God's favorites.

Now, listening with David to that chant, he sensed with a speed that made
understanding almost violent what being a mother and what being a child meant. He
grasped the mysterious convivium, the mutual sharing and togetherness in human
living of child and mother, their presence one to the other. And it dawned on him that
that presence had no parallel elsewhere on the entire landscape of human living-
neither lover to beloved, nor friend to friend, nor citizen to country, nor man to God.
Now this one mother was singing in prayer to another mother with a faith and a
confidence that no man could summon. He understood: as mothers who had lived
within a filigree work of heartbeat to heartbeat, breath to breath, movement to
movement, sleep to sleep, wakefulness to.wakefulness, they both had been placed, not
at the periphery, but at the luminous center of a child's delicate beginnings in
psychophysical life; and both had seen a child pass across the threshold of birth,
quickening to consciousness, to recognition, to mentalism, to volition, to meaning.
Jonathan's mother finished the Salve Regina. For a moment there was silence. Then
she improvised a last, spoken prayer. David and Jonathan heard her say: "You were
his mother. You saw him die. You saw him live again. You understand. You could
have died of pain on either occasion. Help me now."

Joseph felt helpless against the tears that came to his eyes.

He was aroused by David's voice speaking quietly. In the corner David was kneeling
beside Jonathan. Jonathan had sat up and was leaning, not crouching now, with his
back to the wall. Both hands were in David's.

Joseph turned away to leave the room. He had understood nothing, he felt. Anyway, it
was confession time.

Jonathan had the bleached and windswept look of one whose face has been torn by
pain and weeping, the angelic calm and luminosity- almost joy-that Joseph had most
often seen on the faces of the dying when, after rebellion and despair, they finally
accepted the inevitable and turned fully to belief and hope.

It was an enviable peace.

The Virgin and the Girl-Fixer

Suddenly the whole scene changed in that Exorcism room, like an eerie and expert
theater experience where, in a few seconds, the main actors change costumes and
roles and the scenery is switched on invisible wheels, back to front, upside down,
inside out, producing a kaleidoscope of change that makes everyone blink in disbelief.
At one moment, Father Gerald, the exorcist, was bending over the possessed,
Richard/Rita," who had sunk his teeth in his own instep. In the next instant, the glaze
in Richard/Rita's eyes broke, melting into a lurid gleam of mockery. Greenish. The
teeth loosened their grip on the instep. The mouth opened, baring gums and throat, the



tongue protruded, quivering on a stream of gray foam bubbles. The whole face was
furrowed in irregular lines, as Richard/Rita broke into peals of laughter. Great
buffeting gusts of mocking, jeering, Schadenfreude laughter. Laughter pouring from a
belly of amused scorn and contemptuous hate.

In a fraction of a second Gerald understood. The Girl-Fixer, invisible to his eyes, was
on him, two claws clutching at his middle. His assistants heard the raucous laughter.
They held their ears. But Gerald's agony they could not know. All they saw were
Gerald's

* Richard O. is a transsexual. In talking about his life before his operation, I refer to
him as Richard O. or simply as Richard. Afterwards, until his exorcism is completed,
he is referred to as Richard/Rita. In conversation, Father Gerald frequently referred to
him as R/R. With Richard O.'s permission, | refer to him throughout this narrative
with the masculine pronouns-he, his, him. Today he calls himself simply Richard O.
sudden, violent spasms backward and forward "as if his middle was caught in a vise";
then the screeching shredding of his cassock and clothes, leaving him naked from
chest to ankles. After that, all details escaped them in the violent jerkings and
writhings of his body.

Gerald felt one claw was now totally sunk in his rectum. Another claw held his
genitals, stretching his scrotum away from his penis, jerking at him brutally. Both
claws were stiff, cutting like the jagged edge of a tin can, driving deeper and deeper,
impaling him. He reeled away from the couch where Richard/Rita lay laughing,
laughing, laughing, kicking the air and thumping the couch with clenched fists in
deafening bursts of merriment.

Gerald staggered zigzag across the room, bent like a jackknife, involuntary screams
gushing from his throat. One claw rocked back and forth within him. Slivers of agony
jabbed and pierced through his buttocks and belly arid groin, as flesh and veins and
mucous membrane and skin tore and ripped irregularly.

A fetid smell wafted up to his nostrils and from behind his head. The voice of the
Girl-Fixer beat at his eardrums unmercifully: "You're my sow. I'm on you. Your boar.
My snout is giving you the best blow-job in the Kingdom. Shoot, sow! Spread your
legs, sow! Your boar is mounting your flesh, opening your little untouched hairs. My
prick is taking your virginity. You're no girl. But I'm still the fixer of every box!"
Gerald staggered in spasms, stumbling over his feet, doubled up, flaying the air
helplessly, leaving a thin trail of semen, blood, excrement, and screams, until he
bumped heavily into the wall, and fell to the floor in a twisted bundle. Blood sprang
from a thin, vertical split that opened from the middle of his forehead up into his hair.
Richard/Rita froze into the blazing look again. The attack had lasted about three
seconds. It was over before the others recovered themselves. Suddenly, Gerald's
screams and Richard/Rita’s laughter stilled, there was a moment without sound in the
room, like the farthest edge of whispers. The raw silence after raucous, earsplitting
noise.

Then, a flurry of voices and activity. The doctor and the police captain lifted Gerald
onto the stretcher that had ironically been brought for Richard/Rita. The four men
quickly bound Richard/Rita down tightly to the iron frame of the couch. No one
looked at those eyes. All felt the blazing glance on them, intent, triumphant, smug.
"Like tying down a hot, steamy carcass," one of them recalled afterwards.
Richard/Rita's two brothers, Bert and Jasper, eyes swollen red with tears, faces dirtied
yellow with panic, carried the stretcher out. As the assistants left the house, they felt
the stark contrast between the scene they had just witnessed and the outside world. In
the garden by the pond the thrushes were warbling in the first wave of the dawn



chorus Richard/Rita had loved so much and which had drawn him to live here in the
first place. The sun was shining.

Inside, Gerald's priest assistant, Father John, still wearing his immaculate cassock,
settled down in an easy chair to watch and pray. He was wordless. Just to be sure, he
held the crucifix in one hand and the holy-water flask in the other.

A year earlier, in the ordered life of the seminary, he had known nothing of all this.
Had not even suspected its existence. Evil had been a definition on the white page of a
theology manual. And the Devil, well, that had been really not more than a mysterious
name for a gentleman thought of in terms of horns, a green face, hooves, and a forked
tail. Now John had the bleached, drained look which only youth carries when strain
and weariness veil its freshness, and it has neither age lines to show nor makeup to
lose, only paled illusions to shield it. It was 6:20 A.M.

There would now be a delay of four and a half weeks before Gerald could resume and
successfully terminate the exorcism of Richard/Rita. The violent outcome of the first
part of the exorcism would provoke many difficulties for Gerald. His own bishop
entertained doubts about Gerald's competency. The psychiatrists involved in
Richard/Rita’s case decided that Gerald, a layman to psychology, was meddling
dangerously with Richard/Rita's mental health. Gerald's own health was a continuing
problem. And, as experience taught, even a partial failure to complete an exorcism
meant that eventual completion of it would be doubly difficult.

Yet-if at all possible-Gerald had to complete the exorcism of Richard/Rita. For two
main reasons. If Gerald were not personally to do so, there would be no guarantee that
he himself would be immune from at least harassment-if not worse-by the evil spirit
that possessed Richard/Rita. As it happened, Gerald did not survive very long after his
successful termination of the exorcism. Apart from that, there was now a definite
possibility that an attempt at exorcism by another person would fail.

Gerald's housekeeper, Hannah, showed me through the house into the garden and
called out to the thin figure in shirt and jeans tending the flower beds at the far end of
the garden. As | crossed the lawn, he waved to me: "Hi! Come over and chat. | want
to finish this job before sunset.” It was about 5:30 P.M. The sun was beginning to
cool, but its light was still gilding everything about me in warm yellow.

"Out here among my tulips,” said Father Gerald to me with a wave of the trowel in his
left hand, "I have great beauty. And peace, of course.” Still bending over his flowers,
as he patted the earth: "Done much gardening, Malachi, in your time?" | said | had
done a little. I asked if I might take notes of our conversation. He laughed lightly in
assent. From the start, Father Gerald established an atmosphere of ease: | had been
expected; | should take a welcome for granted.

The last thing | had expected to find Gerald doing was tulip gardening. Sitting weakly
in a deep armchair reading, perhaps. Or hobbling painfully on a stick to meet me with
a wan smile. But enjoying life and tranquillity with obvious measures of physical
well-being and quite evident inner happiness-this was almost a shock to me.

There were three tulip beds. He was working the middle one. Beyond them, a row of
yellow azaleas. Then the ground sloped down to rolling prairie fields and distant
mountains. Somewhere in the sky a small airplane droned.

His casualness was contagious. | asked: "What exactly do you like about your tulips,
Gerald?" | was standing over him to one side.

Without looking up, he went on working, answering me slowly and deliberately. "No
claims. You see. They don't clamor at you. They just are there. Beautifully. Just are."”
The slight emphasis on that last word had a faint French roll to it. "As you apparently
know"-this last with a boyish grin, teasing himself wryly more than he was teasing



me-"1 have had some dealings with beauty. And the beast. After that, you know
beauty when you meet it." He paused, glancing up at the twin mountain peaks away to
the far left. But the sun was in my eyes and his features were blurred to me. Then,
finishing his thought: "And the beast."

After a minute or two, Gerald straightened up with an unhurried gentleness, facing me
for the first time, his arms by his sides, his back to the sun. Now, four months after he
had completed the exorcism of Richard/Rita, in retirement on the edge of a
Midwestern town, Gerald, according to medical reports, had about five or six more
months to live. At the age of forty-eight he had incurable heart disease and had
already survived two strokes.

The man looking at me was slightly taller than myself. Thin-shouldered, blond, gray-
eyed, he stood in an askew fashion, as if the center of his torso had been twisted out of
shape-a memento not of the strokes, but of the Girl-Fixer; an ungentle reminder of his
exorcism of Richard/Rita. A scar ran vertically up his forehead into his hairline. What
struck me particularly was his face shining like a beacon-a light all over it, without
any visible source. Then there was a dark, oblong patch on his forehead between the
eyes. Like a nevus. Mutual friends, referring me to him, had told me about it.
"Gerald's Jesus patch™ they had called it jokingly but affectionately. The new scar ran
through the "patch."”

Gerald, they had said, never looks into you, just at you. Not until now did I realize
what they meant. Like when you look at a city on a map in order to find out where it
is. It was your context that mattered to Gerald, where you were at. Only, I did not
know then what he saw

as context.

"l know very little about you, except that | am supposed to trust you. Your name-
Malachi Martin. Where you live-New York. You were a Jesuit once. Some books to
your credit. You wanted to see me about Richard/Rita." His tone was level and low.
After a few moments and still looking at my eyes: "Nothing much else, beyond that
you appear to have peace in you, but"-with a quick glance all over my face-"you
strike me as not having paid all your dues.” He must have noticed some involuntary
reaction in me, some unvoiced protest. "No. Not that. Those dues we hardly ever pay.
I meant: you seem to have tasted beauty's sweetness, but not its awesomeness."

He stopped and looked down at the tulips. "I garden regularly. It relaxes. Tulips-well,
I love their colors, | suppose.” Another pause. The boyish grin again. "Let's take some
tulips in to Hannah for the dinner table."

He bent down again. There had been no tension between us, only briefly on my part,
when he scrutinized me for the first time. And now the tension had disappeared. He
had satisfied himself about some puzzle in me.

"l do want to talk about Richard/Rita," | said as he set to work again. "But my chief
interest bears on you." He worked on in silence for a few moments. An early-evening
breeze bent the tulips. The sunlight had dimmed to a very light gray-blue.

"You realize," he said matter-of-factly as if to put to rest any tension I might still
have, "you won't get away with it this time. Not scot-free, anyway. | mean, if ever you
paid your dues, you'll pay them now-if you go ahead with your project.”

"l have thought about all that."”

"This is no mere fun and games, Malachi. You're treading on their turf. Dangerously.
From their point of view. If | can believe my friends, that is.” | began to notice his
staccato style of speaking. "But I suppose. You've calculated all that. Eh? Still set on
taking the risk. Risk there is. Anyway. You have your own protection. That much I
can see."



"l spent two days with Richard/Rita, Gerald."

"All going well?" We both were avoiding the sharp-toothed pronouns, he, she, his,
her, and the like.

"As far as | can judge. Of course . . ." Since his exorcism, Richard/Rita had lived in an
in-between land of his mind. There was disquieting indefiniteness about him.

"Of course. | understand. But Richard/Rita is at least clean.”

"What would you say was the principal benefit to you from the whole matter?"
"Before it all happened, I never knew what love was. Or what masculine and feminine
meant. Really did not. Besides, | got rid of some deep pride in myself."

It was now getting chilly. I was happy to stroll with Gerald into the house for dinner.
We talked continuously. And, as we did, it became clear to me yet again that, while
true cases of Exorcism take their toll, they are not simple horror tales for frightening
readers and moviegoers. For all that evening we were delving deeper not into horror,
but into the frame of love that makes it possible to expel horror. And the case of
Richard/Rita was important beyond many another, exactly because it centered on our
ability to identify love, and on the dire risk of confusing that love with what we can
only see as its physical or even chemical components.

It became clear that for Father Gerald the importance centered on the same point.
Richard/Rita had carried the confusion to ghastly extremes. But for those who could
come to know and understand his case, there is a lesson to be learned. | was trying to
understand through Gerald and through his entire experience, so bizarre and violent,
what that gentle lesson was.

"Gerald, | want to get back later perhaps to what you meant by ‘clean’-you used the
term when speaking of Richard/Rita before dinner. But just now, something else is on
my mind." We were sitting in his den after dinner. "Having read the transcript of the
exorcism and talked extensively with Richard/Rita, my questions to you center around
sexuality and love. For instance, why were you nicknamed the 'Virgin' in the
seminary?” | had learned this from Gerald's friends.

"l was the only one who didn't know the nickname for half my seminary days. As to
their reason for it, it seems | gave the impression of not knowing anything about sex."
"Did you?"

"Not really. | had seen diagrams and pictures, that sort of stuff. | could distinguish a
passionate kiss from a friendly or affectionate one in the movies. But sex as such
remained a hidden thing for me."

"But didn't you have the normal feelings about twelve or thirteen or fourteen?"

"I don't know what you mean by 'normal.’ | never had one of those nocturnal
ejaculations. Never yet had one. When | started to grow hair on various places, it sort
of wasn't there one day, and the next day it was."

"Did you ever masturbate?"

"Never. Not that | wanted to. I didn't. Erections around the age of puberty and later
just were taken by me as happening to me. It sounds funny"-he grinned boyishly-"but
not as something about which I had to do something. Embarrassing. But then my
father took me for a walk and gave me his set speech on sex which he gave to all my
four brothers. It always began with the affirmation: 'Look, Gerry, you have a penis.
And it is used for two things neither of which it does very well: urinating and
copulating." All of us knew the speech by heart. Then he explained clinically what
copulation was."

| steered the conversation to the time just before Gerald had entered the seminary: had
he gone out with girls or dated them or done anything more complicated than that?
Apparently he used to take the sisters of his school friends to see a movie now and



then, usually in a group. He went to some dances, but never really enjoyed them. He
avoided them whenever he could. He was embarrassed by girls and by women in
general.

He was on his feet now. "Let's take a turn in the garden. It will help oil the wheels."”
We went outside. It was already night. A few clouds lazed across the stars. There was
no moon. The garden was partially lit by the lights from the house. As we walked
down toward the tulip beds we entered greater darkness. A few lights could be seen
winking on the distant mountainside. There was very little sound.

"Ever kiss a girl?"

"No. Not passionately. Never." He had been looking away while talking. Now he
glanced quizzically at me. "Why all the questions about my sexual life?"

"This is my way-perhaps roundabout, but anyhow-this is my way of finding out what
you now understand about love and masculinity and femininity, and what you learned
in the exorcism on this score.”

We stood for a short while taking in the calm of the night and the distant lights. Then
I began again.

"Let me put it like this, Gerald. | take it you entered adult life-even your life as a
priest-with very flimsy notions of what sex was all about, and . . ."

"There you go again,” he interrupted good-humoredly. We traveled a few paces in
silence. "I suppose basically I was like that once- minus the experience. | mean: of
course, | realized about eighteen or nineteen that there was a very powerful thing
called sex. But"-he stopped and looked out over the tulip beds-"it was always
something | knew about. In my mind. With concepts. In myself, I felt there was this
mighty urge. Never gave it any leeway. Once a girl tried to kiss me on the lips. | was
frightened by the-uh the-" He fumbled for the right word but couldn't find it. "Look.
Something told me if I let it go inside in me, it would rule me.” Then triumphantly
and raising his voice: "The rawness! That's it. The kiss felt raw."

"And dirty for you?"

"No. Lovely raw. But too lovely. Kind of tumultuously lovely. Only I couldn't handle
that tumult, I knew."

We turned around to stroll back toward the house. "Well, anyway, Gerald, what
difference did the exorcism make to all this?"

"l suppose the best way to say it is the simple way. R/R thought for years that gender
and sex were the same thing, for all practical purposes. So did I, come to think of it.
Don't know about you." We were coming up to the house, and the light fell on his
face. "You may remember from the transcript. The crux of the Girl-Fixer's resistance
lay there. ["Girl-Fixer" was the given name of the evil spirit expelled from
Richard/Rita.] And it took all that talk and pain to let me see it."

He stood facing the windows, his face and eyes bright and clear. "In a nutshell,
Malachi. As I now understand it since the exorcism, when two people-a man and a
woman-love each other, are making love, | now understand they are reproducing
God's love and God's life. Sound's banal. And it sounds trite. Even sounds evasive and
vague and feathery. But that's it. Either that, or here you have two more or less highly
developed animals copulating-rutting, whatever you want to call it-and the ending is
just sweet sweat, a few illusions, perhaps, and then a let's-get-back-to-normal-
existence sort of thing. Do-or-die. Now-or-never. Go bust in the effort. Anything you
like. Could even learn from kangaroos, if that were the way with it." He turned his
head in a comical way and said: "Ever see two kangaroos courting and copulating? |
did. In a documentary. Extraordinary. Extraordinary." He shook his head.



"Well, apart from any practical significance that might have for you now, Gerald, you
being celibate and all that . . ."

"And with a few more months to live," he said gently but not testily, as if to make
quite clear he took into account the deadline of his life. "Okay. Apart from that,
maybe we'll get back to that subject. But explain something to me. Isn't there an in-
between stage? | mean: men and women aren't just animals. But neither are they
performing an act of worship of God. Or are they? Is that what you're saying?"
"Aaaah! The good-and-natural-act business." He was mimicking someone | did not
know, probably some professor of his seminary days. "Well." This last word was said
with sardonic emphasis. "As | now understand us men and women, we go through this
world finding our way through facts and facts and more facts. Mountains of facts. But
no matter what we do or get to know, all the time we are experiencing spirit. God's
spirit."

He looked across to the lights of the nearby town. "And sometimes it's an experience
in thoughts we think. Or it comes in words we hear. More often, it's an experience by
intuition. A direct 'looking-at." Some of those perceptions come like messages sent
you. You hear children laughing, or see a beautiful valley in the midday sun. But
you're mainly passive. At other times, you're doing something. And that's better still.
Like when you have compassion for someone, or forgive someone."

We were down again at the tulip beds. He stopped at the middle one, where he had
been working earlier, and looked at the silent flowers. They gleamed with wisps of
color in the distant reflection of light from the house. "But in love and lovemaking,
it's the highest. | Both are acting. Both taking. Both giving. Nobody's passive."

At this point I made an objection, saying | had no concept of how men and women
reproduce God's love and God's life when they love each other. We might say that,
perhaps, in a remote and metaphorical way. But, then, the tulips do the same. And the
kangaroos. All these, including men and women, may not know they're reproducing
God's life and God's love, metaphorically. But they do. Or don't they? This was my
question.

He turned away from me and faced the mountain range. His voice came in short
murmurs, as if he were reading cue cards visible only to him. "You remember the
Girl-Fixer, and my struggle with it. You J remember?" The crux of that struggle
between Gerald and the evil spirit possessing Richard/Rita had concerned the
meaning of love and of loving. "Well," he continued, "on the plateau of love-and I
don't mean the climax of an act of love only, but the plateau of love itself-man and
woman are both caught up in a dynamic of love. No past. No standing still. No
anticipation. No then, now, and next. Just the black velvet across which all stars flash.
No oblivion. All . . ."

"But, Gerald, God-where's God in all this? You started off talking about God, as if the
lovers were locked into an intuitive sharing of God's life.”

He wheeled around and said almost fiercely: "That's God! That's what God is like."
He turned away again, as if looking for inspiration. "God's no static and immutable
quantum, as we understand those words. That's the God in books. But-an eternal
dynamic, always becoming, without having begun, without going to an end.
Becoming without changing. No then. No now. No next." As he turned and started to
walk back toward the house, I fell into step with him.

"But there are two in our case. Man and woman."

"Ah," he said, tossing his head backward in a slight gesture, "that's the condition we're
in. And that's the price."”

"The price?"



"Yes, the price. In order to have that participation in God's being, the two must
reproduce God's oneness. Must love. Truly love. You can't fake it."

"But what part-if you can speak like that-of God does a man reproduce and what part
does a woman reproduce?"

"None. By himself and by herself. Or in himself or in herself. None. Nothing that is
physical. Only in love and loving."”

"Well, in love and in loving, what do they reproduce?" We stopped halfway up the
garden. Gerald was looking at me steadily, as if searching for something. After a
moment, he drew in a deep breath and said softly: "As far as | know, God is beautiful,
is beauty itself. Beauty in being. Being that is beauty. And God's will is in full
possession of that beauty, that being. In human love, woman loving is that being's
echo; and man desiring is that will's parallel. In their love, will is locked with being.
They simply reproduce, know, participate in God's life and love, in God's self some
way or other. Otherwise, let's o back to those kangaroos-or chimpanzees.”

"Well, even granting all that," I said to him as we started to walk again, "tell me, what
does masculine and feminine mean for you now, in the light of all that?"

"Remember Richard/Rita's crux?" He looked at me, knowing I did.

This had been the center of the Pretense in the exorcism.

Richard/Rita had presumed the ultimate source of masculinity and

femininity was the same as that of sexuality-the body, the chemistry

of the body.

"And none of Richard/Rita's most extreme efforts, even the operation, worked for
him. He wasn't basically androgynous. No one is, for that matter. We're basically and
immutably masculine or feminine. Nature may goof and give us the wrong genitals
for our gender. No matter. Apart from a mutant form of that kind, our sexual
apparatus corresponds to what we are-feminine or masculine. Androgyny is baloney."
I laughed at the rhyme and the slang. But | had a real difficulty. According to Gerald
the feminine-femininity-corresponded to God's being; the masculine or masculinity,
to God's will. The essence of God, in our human way of thinking, would be feminine
in that case. "If you are correct, Gerald, God, to speak in human terms, is feminine
rather than masculine.”

"Of course. More powerful. Creative, In her own being, the ultimate theater-not the
object-of human longing."

"What about the He's and the Him's and the His's of the Bible? And Israel like a
woman God loves and woos? And all that?"

"Just a good dosage of Semitic chauvinism. Plus a lot of ignorance. And a good deal
more of all men's chauvinism down the ages. Men have been in charge from the
beginning. Even in Buddhism. Just because the Buddha was a man."

"So, feminine is something of the spirit essentially?"

"Only of the spirit."

"And masculine also?"

"Right. A bird doesn't fly because it has wings. It has wings because it flies. A man
isn't masculine because he has a penis and scrotum, nor a woman feminine because
she has vagina and womb and estrogen or whatever. They have all that-if they have it-
because she's feminine and he's masculine. Even if they lack some or all of those
things, they are still masculine and feminine."”

We were back on the patio. Gerald was about to open the door, and I should have left
it at that. It was already late. | had to travel back to the town and catch a bus to the
airport. Gerald, under doctor's orders, should have been in bed over an hour ago. But
chiefly, if I had not gone on talking and probing, | would not have had, as a



consequence of my probing, to bear an almost intolerable pain on Gerald's account. |
went on unknowingly: "Gerald, tell me one more thing before I leave you in peace.
With all that we have said in mind, do you now regret that you never fell in love or
that you never made love and never will make love with a woman?"

As always when you make a mistake, you begin to sense it vaguely and go on in
desperation trying to remedy the situation.

"l know you don't regret your priesthood. | know your vow of celibacy is dear to you.
But, all that aside for one moment, have you regrets?" Gerald let go of the door
handle gently. His head bowed as he dropped his eyes. | could no longer catch his
expression. The sudden silence between us was not merely an absence of words. It
was the abrupt severance of all communication. I felt perspiration on my forehead.
He stood for a moment in the patio light, looking thin, askew, frail, as if a great
weight had been laid on him. | noticed age lines and a gauntness that had escaped me
earlier. His face was immobile, but the "Jesus patch™ was now of a deeper color. Then
he stepped slowly onto the grass, limping, and started to walk with short steps down
toward the tulips. | followed and started to say something, but he silenced me with a
small, slow gesture of his right hand. A couple of yards from the flower beds he
slowed to a stop. | did not dare look at him, and at first I heard no sound from him.
But I knew he was crying. Then, as the minutes passed, | realized that this was not a
sobbing or a voiced crying. He was not shaking, but very quiet and still. His tears
were flowing steadily, ground out of him by some deep sorrow long ago accepted and
whose pain he knew intimately. Merely, on this occasion, | had evoked that pain and
its sorrow beyond his control. | knew he had to finish it in his own way. Nothing
could console him and stop those tears. Seneca said once: "When a man cries, either
he cries on his own mother's shoulder, or he cries alone.” Gerald was alone.

It lasted several minutes. Then putting both hands to his eyes and wiping them, he
said simply: "I know you understand the meaning of these." His voice was strangely
deep and very unlike the tones he had used all evening. Then it had come from
someone alive and vibrant in his own way, walking and talking near me. Now it came
from very far away; deep, grave, solemn, he was speaking clearly to me from another
terrain where he alone had walked, where his fate had been decided, and where the
very self of him had never ceased to be ever since. It was an exorcist speaking from
the lonely world he must always inhabit, alone with his grisly knowledge, his bruised
memories, and his blind trust locked desperately on to all-powerful love for a final
cleansing.

"Don't be sorry, Malachi. No reproaches. It's just that no one should have to put up
with this in another. These are tears to be shed in solitude.” He straightened up and
cleared his throat. | could see him take in the whole horizon, turning his head slowly
and meditatively from side to side. "Somewhere in my world," he said out loud, but as
if speaking to himself, "somewhere, at some time during the years | have spent in it,
there must have been or even now must be someone, some woman with whom love
would have been possible. I shall never see her eyes or hear her voice or feel the touch
of her fingers. | could have tasted God's eternity and ecstasy with her. And I could
have seen God's comeliness on her hair and on her breasts. Somewhere. Someone.
But I never shall. Not now. Not ever. | shall never share in her mystery of God's self-
contained glory.

"And you know well, I am not crying because of missed opportunity or frustration. So
help me.” He wiped his eyes again. "In one way, | don't know why I am crying. And,
at the same time, 1 do know very well. Once you finger the innards of a situation such
as R/R was in, | think the terrible fragility of human love becomes more beautiful and



you are frightened for its safety. Poor R/R and his delicate dreams! He really,
genuinely yearned to be feminine and to love as only woman can."

He turned and faced toward the house. His eyes were still wet and glistening, but
washed bright: "Is that why lovers sometimes cry tears at their happiest moments?"
Apparently, at that moment, the tears started to flow again, because he looked away
quickly toward the mountains.

"Many a woman and many a man must have had R/R's same beautiful dream," he said
through the pain, "saw it within finger's touch, reached for it, and found it blighted
before they held it." A pause. "I don't know why | cry for them. Feeling for them,
perhaps. For only Jesus can mend the fracture of their spirit.”

I waited until he seemed to have stopped crying. There was one last question | wanted
to ask him, about Jesus. But he spoke before I did: "Of course, | have regrets. | would
be a liar if | said otherwise. The regrets | have are for the intuitions | never had. Any
man or woman I've ever known who really loved, all told me that in really loving, the
physical was a couch or bed for a flight of intuitions. He no longer felt himself merely
in her or near her. She no longer felt herself merely around him or near him. It went
beyond that into-what's this one woman said?-uh-an 'allness' she said. Or, as one man
said to me, 'full togetherness.' He meant: with himself, with his wife, with God, with
earth, with life."

| asked Gerald if, mingled in his knowledge and his partial regrets, he thought of the
loss of children he might have had. He replied that his having or not having children
was something else again. | pursued the point, however, suggesting that perhaps one
lament of deep pathos and suffering for him in Richard/Rita's case was Richard/Rita's
total inability to have children. No matter how much love Richard/Rita dreamed of
and achieved, it could never be a life-giving love. His would always be a crippled
dream.

Gerald reminded me of what Richard/Rita kept screaming at the end of the exorcism
as he thrashed back and forth. He had screamed again and again: "Life and love! Love
and life! Life and love!" until they covered his mouth with masking tape. "Now,"
concluded Gerald, "like Richard/Rita, | will have to wait until I cross over to the other
side, in order to find life from love and love from life. At present, | am time's eunuch
for life and love in eternity.” With the last sentence the timbre of his voice had subtly
changed.

He now sounded more or less like the Gerald who had entertained me earlier that
evening. 'We started walking back to the house. As we passed out through the hall and
front door, he quoted Jesus: " 'In the Kingdom of Heaven, they neither give their
daughters in marriage nor are given in marriage.' No marriage there," he commented
musingly. "No need for it."

"Gerald, about Jesus."

He broke in on me. "He was-is-God. No woman, no human lovemaking was needed
to enrich him."

"Can we make love then, do we make love, because we are merely human?"

"Only because we are human. Once possessed of God and possessed by God, there's
no point in making love. You have all that human love can give you and much more.
Love itself."

Nobody who had seen Gerald starting off life as a young priest would have guessed
he would end as an exorcist condemned to an early death. Born in Parma, Ohio,
reared in Dijon, France, until he was fourteen years old, educated from that time in
Cleveland, ordained priest in 1948, Gerald was sent as an assistant to an outlying
parish of Chicago.



There and in other parishes Gerald served as an assistant for 23 uneventful years.
During that time he acquired a reputation for solid common sense. He was
unflappable even in the most trying circumstances. Sometimes he was criticized for
being a little too unworldly- "Not very worldly-wise,” a colleague would remark now
and then. But, whenever a crisis arose, Gerald's judgments and decisions generally
proved to be the right ones.

One day he was called by the pastor of a neighboring parish and asked to go there for
a consultation. When he arrived at the priest's house, he was told the story of. a young
man, Richard O., an employee of an insurance company, who had recently come to
live in the neighborhood. He was not Roman Catholic, but his two brothers and some
close friends of his had gone spontaneously to the old priest for help and counsel.
Their brother and friend, Richard, had been deteriorating for some time now. They
had tried doctors and psychologists. Then Richard had been persuaded to visit a
Lutheran minister. After that, a rabbi had prayed over him. But the deterioration still
continued.

Richard's brothers were quite frank when they talked to the two priests in the parlor of
the rectory. They gave a brief sketch of Richard/Rita’s life up to that moment. "Father,
we are not Catholics. We don't believe in the Catholic Church, or in any church, for
that matter. But we will do anything, anything at all, go to any length, in order to help
our brother.” The old priest excused himself and Gerald for a moment. They went
outside.

The pastor had several questions for Gerald. Did he think Richard O. was a case of
possession? Gerald did not know; he had never come across such a case. Shouldn't
they alert the bishop? Gerald had already chatted with "young Billy" (the bishop's
nickname among his priests). There was no official diocesan exorcist. The bishop
knew nothing about it, and he wanted to know less. "Let's take it step by step from the
top downward," counseled Gerald cheerfully.

They returned to the parlor and asked the two brothers for Richard O.'s medical and
psychological reports. They could have them immediately, Gerald was assured.
Gerald asked if Richard knew of the brothers' visit to see the pastor and himself. Bert
said he did not think so.

"He may," Gerald rejoined. And then he went on to explain that, if Richard were
really possessed by an evil spirit, he could easily know much more than his brothers
told him.

This conversation took place three days after Christmas. The reports arrived early in
the New Year. With the permission of his own pastor, Gerald went to live temporarily
in the rectory of his old friend in order to be near Richard O. At the beginning of
February, having digested the reports and spoken to the doctors and psychologists, he
accompanied Richard's two brothers on a first visit to Richard.

Richard/Rita received them quite pleasantly in his house. That day he seemed
inordinately happy. He spoke to them about himself and made no bones about his
condition. He said that sometimes, as at that moment, he saw things clearly and knew
he needed some kind of help. At other times, from what people told him, he went all
funny. It was a constant change in him. And it was too painful and abrupt and
unpredictable for him to carry on like that much longer. "Help me if you can," he
added. "Even if later | tell you to go to Hell, help me. I'll sign any documents
necessary."

Willingly, Richard/Rita said in answer to Gerald's proposal, he would go to Chicago
and undergo tests by doctors and psychologists of Gerald's choosing. The following
day they went to Chicago together. By some happy circumstance the visit there and



the tests conducted by the psychologists and doctors went off without incident.
Richard/ Rita had no lapse into his sudden fits.

While they were in Chicago, Gerald and the old priest went to see the only exorcist
they could track down within reaching distance. He was a Dominican friar, an ex-
missionary, who lived in retirement in a Chicago suburb. He smiled grimly as they
told him their story.

"Better you than me, boys," he said quietly. "Let me put you through the rite of
Exorcism and give you a few tips of my own for yourself and the assistants. | learned
a thing or two in Korea. It wasn't all wasted."

The old man inculcated the first principles of Exorcism. He warned Gerald not to try
to take the place of Jesus. It was only by the name and power of Jesus, he emphasized,
that any evil spirit could be exorcised. He schooled him in the various traps that
awaited the unwary: the dangers of any logical argument with the possessing spirit;
the need of strong, silent assistants; and the customary procedure of an exorcism.
Gerald had to return several times to Chicago with Richard/Rita after the first
occasion. He went by himself to see some theologians in order to get a more accurate
knowledge of what went on during an exorcism. Richard/Pita himself had to make
several trips in connection with his office work. All in all, it was the beginning of
March before everything was in readiness. Gerald felt that he had taken all possible
precautions. Intrigued as all the medical and psychiatric examiners were with
Richard/Rita’s history and transsexual operation, they had satisfied themselves that
Richard/Rita was medically and psychologically as normal as any other person, and
that he was not indulging in any strange fun and games in order to attract attention.
This had been suggested by one of the psychologists. The rite of Exorcism, Gerald
decided, would do no harm.

For the actual exorcism, he had chosen five assistants. Richard/ Rita's two brothers,
Bert and Jasper, had volunteered for the job. The old pastor had secured the services
of the local police captain and of an English teacher from the parish school. Richard's
landlord, Michael S., a Greek-American, a good friend of the old pastor, had been told
of the exorcism and spontaneously offered himself. Gerald chose as his own priest
assistant a young man recently posted to his parish, a Father John.

Only once or twice in the last month before the exorcism was Gerald's courage
shaken. At one moment, the old Dominican friar took him aside as he and the pastor
were leaving him after one of their visits. He asked Gerald if he was a virgin. He was,
replied Gerald, but what difference could that make? The Dominican answered him
rather

offhandedly, trying to play down the import of his question. It made no difference, he
said. It was just that Gerald would have more to suffer. At least, that is what he
thought.

Questioned closely by Gerald as to why he thought so, the Dominican looked at him
for a moment; then he said in a still voice: "You haven't paid your dues. You don't
really know what's in you. But"-he wandered over to the door and opened it-"They do.
Now"-motioning to where the old pastor was waiting for Gerald- "your friend is
waiting. Go in peace. And don't be afraid. This is your lot." As Gerald and his old
friend drove back home, they chatted about the whole matter. It was clear to him, the
pastor said, that when one spent years in a certain type of job-the pastor in his parish,
the old friar in his missionary work-you got a special sense. You can't share it with
anyone. You don't want to, really. And what it tells you isn't always pleasant.
Sometimes you see dark, abiding presences where others see nothing but light. "It's all
very funny," the pastor remarked to Gerald, who had fallen silent and thoughtful.



"Don't try to understand. You can't get old before your time. It would tear the heart
out of you."

The nearer the mid-March date of the exorcism came, the more unreal it all seemed to
the participants, especially to Gerald. This was chiefly because of Richard/Rita. There
was in those last days no sign of deterioration in him, no fits. All was calm and
normal. He even received them all in his house the night before the appointed day and
served them a dinner he had cooked himself. Afterward, he helped them arrange the
room where the exorcism would be done and chatted amicably with them before they
left. Gerald had brought the paraphernalia of Exorcism with him-crucifix, stole,
surplice, ritual book, holy-water flask. On the suggestion of the old Dominican, a
stretcher had been borrowed from a local clinic; they might need it for Richard/Rita.
All were to assemble at 8:00 A.M. the following morning. For Gerald there were
some swift seconds with an awry note. He was the last down the pathway out to the
road where he had parked his car. As he turned back to close the latch on the gate, he
saw Richard/Rita silhouetted in the main doorway of his little house. Gerald could not
at that distance read the look in Richard/Rita's eyes, but Richard/Rita's hands caught
his attention.

When the pastor and Gerald had left him at the door, Gerald remembered clearly,
Richard/Rita’s right hand, with open palm toward them, had been raised slightly in a
goodbye gesture. The left had been resting on the doorknob. But now, as he looked
back at Richard/Rita, the right hand was splayed out like a claw pointing toward him.
The left, palm turned up, fingers slightly curled, was held stiffly. Gerald felt a shudder
in his spine.

"Come on, Gerald! Someone walking on your grave, | suppose?” It was the old pastor
pulling his leg good-humoredly. Richard/Rita waved to them again and went inside.
The story of Richard O. is only in part, but nonetheless importantly, the story of a
transsexual. He was born physically a male, but with an ineradicable desire to be a
woman. In his childhood his ideas and wishes were nebulous. In adulthood he firmly
believed that each one of us can be male or female, masculine or feminine; that each
one has an almost equal dosage of maleness and femaleness, of masculinity and
femininity, before culture and civilization and social environment, as the persuasion
goes, make little boys little boys and little girls little girls. He finally underwent the
transsexualization operation-successfully, in medical terms. He then took the name
Rita.

Richard had a very clear and very early understanding of the difference between
femininity and masculinity, and he was attracted by the seeming mystery of the
feminine and repelled by the inadequacy of being restricted only to the masculine.
From the age of sixteen on, Richard's aim was to let the feminine in him emerge, so
that he could supplement his masculine inadequacy with the self-sufficient mystery of
femininity.

From sixteen to twenty-five he actively sought, in full confidence and trust, to think,
feel, and act "androgynously™; he was persuaded that he could have the union of
feminine and masculine in himself. But the result was a great aloneness (not, at that
stage, loneliness) with none of that desired union. At twenty-five he sought in
marriage the same union. It did not work; he found neither the unity nor the union of
love; and the androgynous persuasion in him withered.

From his divorce at age twenty-nine, through his transsexualizing operation at age
thirty-one, up to his exorcism at age thirty-three, he developed into a "watcher on the
sidelines," jealous of the supremacy of the feminine, fascinated by the essential
function of the masculine.



The mystery of femininity became something to unshroud; in Richard's case his
unshrouding of it amounted to blasphemy and a type of physicomoral degradation
which haunts him today. The vitality of the masculine became a weapon for him; he
saw it as a means of death.

By the end of the summer 1971, he had voluntarily become possessed by an evil spirit
which responded to the name of "Girl-Fixer." This possession had started many years
previously. His violent revolt against possession ended finally in his undergoing the
Exorcism rite performed by Father Gerald. But, until after his exorcism, Richard saw
his problem as one of chemical substance, of brain modification, or of cultural
adaptation, never as a dilemma of his spirit.

The exorcism was successful. He was freed. But Richard/Rita ended up, as he is
today, in an unenviable position: neither male nor female; not a sexual neuter, but,
nevertheless, in a no-man's-land between masculine and feminine.

Not all the details of his life are pertinent for understanding what happened to him.
We need only a relatively few scenes and details of childhood and early teenage. It is
the triple stage he passed through as an adult which illustrates to some degree his
condition at the time of exorcism.

Richard/Rita presents in vivid outline the classical puzzle of all possessed people
who, though possessed (always to some extent with their consent), still at some point
revolt against that very possession. And why should Richard/Rita, and not any of the
other transsexuals known to many of us in ordinary life, have been thus possessed in
the first place?

Richard/Rita was born Richard O. in Detroit, Michigan, the third in a family of six
children (three boys, three girls). The family lived in a semidetached two-story frame
house which -stood in a suburban area, predominantly white and upper-income
bracket. His mother was Lutheran, his father, Jewish; the children were baptized as
Lutherans; but religion did not play a prominent role in the family life. His mother's
Lutheranisrn was as unimportant to her as Jewishness was unimportant to his father. It
was a family in easy financial circumstances, governed with a light hand, and no more
or no less self-consciously united than any other on the street.

Richard's father worked a regular nine-to-five day in an insurance office, spent most
of his free time with the boys. He was a boating and open-air enthusiast, and went
fishing and shooting in Canada during

summer vacations. First, the two elder boys, Bert and Jasper, and then, when he
passed his ninth year, Richard participated in these vacations.

An ideal held more or less unconsciously by each of the boys was to be like their
father-strong, athletic, outdoor. To be a man. Richard's first memories of this ideal
include a day in December when he was in the park with his father walking Flinny,
the family dog. He was throwing a ball for the dog to retrieve. As the dog leaped,
twisted, caught the ball, and returned running to them, his father remarked that that
was how Richard must be-taut, ready to jump and run and catch. The movements of
the dog's body became a rhythm of ideal supremacy and independent strength for
Richard: leaping, thrusting, and striving as a well-knit frame in an armor of self-
reliance and resilience that absorbed bumps, knocks, cold, heat, swift changes in
direction, and sudden bursts of energy. "Look how Flinny throws himself into it all!"
he remembers his father's cry of admiration and encouragement.

The discordant note in this recollection arises in Richard's memory of what happened
when they returned home. When he saw his mother and his sisters, he felt a struggle
in himself; and without understanding why, he was comparing their movements and



the sound of their voices with those of his father and of Flinny. But the incident
passed as a shadow.

The three boys were tall and dark in coloring. The girls were small, narrow-waisted,
and blonde, like their mother. A family trait shared by all six children with their
mother was the uneven earlobe: the right earlobe was noticeably smaller than the left
one.

The girls gravitated, in younger years, to their mother, who never lost a certain
apparent dourness, even in her smile and affection. But she had, as well, a hilarious
sense of humor sprinkled with irony.

Each child was sent to kindergarten, then public school, and afterward to college. In
their world there was no hint of the social developments which were to mark the
19605 and 19705. Coast-to-coast television was just on the drawing boards. Female
liberation was unborn. Later trends such as unisex and bisexuality were hidden.
Homosexuality was still in the closet. Sexual permissiveness and the wholesale
dilution of the family as a unit were unknown. The young had not yet been seized by
the radicalizing passions of 20 years later. They had not yet started that quick and
hazardous trek from infancy into immediate adulthood without any childhood and
youth in the traditional sense of those words. Little boys were still little boys, and
little girls were still little girls. Nobody had voiced any doubt about that.

It was Richard himself who felt the first doubts. The first time a change made itself
felt in him always remained clear in his memory. One afternoon in the late 19405,
when Richard O. was almost nine years old, he had the first remote intimations of
another world utterly different from the one to which he was accustomed.

Until his summer vacation that year on a small farm belonging to his mother's brother,
some 40 miles outside St. Joseph, Missouri, Richard had never known a day not spent
in the asphalt streets, among the city buildings, on the cement pavements,
accompanied by the continuous hum of traffic, in Detroit, Michigan. He had never
seen geese, turkeys, or chickens. Black walnuts, hickory trees, hazelnuts, sweet corn,
pumpkins, rabbits, alfalfa hay, timothy, wild ducks, all the commonplace elements of
a farm were novelties that crowded his mind and sensations for the first time. It was,
above all, the immensities of the place that seemed to awe him-the clear sky, the
Missouri River, the unblocked view of huge stretches of land.

The incident took place three days before he returned to Detroit. It was about five
o'clock in the afternoon. He had spent most of the day on the tractor with his uncle
sowing soybeans. Now there remained one more field to be done. It was a long field
with a sloping hump running at an angle across its middle. On one of the field's long
sides there was a small pond. On the other side there was the thinning edge of a wood
which stretched back for about half a mile. It was Richard's turn to rest. He lay down
among the trees at the edge of the wood and watched as his uncle drove the tractor in
long swatches over the central hump from one end of the field to the other.

These were the last hours of what had been a bright and cloudless day. Across the
field and beyond the pond to the west, Richard's eyes could see the sun setting slowly
over the Kansas bluffs. His eyes followed lazily the light of the sun already beginning
to slant over the bluffs, down across the 20 or so miles of fields and woods that
bordered the Missouri, then across the river and back to the black-brown stretch of the
field. He listened to the meadowlarks singing on the edge of the pond. High up in the
sky, balancing against the wind from the southwest, a bird hovered. Two sounds, both
with their own peculiar rhythm, filled his ears. The noise of the tractor, at first
mechanical and clashing, became a lovely thing for him. It rose as his uncle passed by
where he lay, then sank again as the tractor climbed the hump, went out of sight on



the other side. Then it started to rise again as the tractor climbed the far side of the
hump, came into view, and rolled down past him and on to the far right, where it
turned and came back to cut another long furrow.

The other sound was the light evening wind in the elms and maples around him. At
first he did not notice it. Then it thrust itself on his consciousness as a rising and
falling series of lightly breathed notes. When he lay on his side and looked up, he
could see nothing but the gently moving foliage of the trees and the blue sky as a
dappled pavement beyond them.

Almost with no break in his own sensations, he became peculiarly aware of his own
body as it lay on the moss and ferns at the edge of the wood. The smell of wild
honeysuckle and late May apple flowers mingled with the sharp freshness of some
elm leaves he had been twisting and shredding in his hands. He became aware that
insects, innumerable to judge from the noise, were droning and buzzing somewhere
above his head among the leaves and branches. Everything seemed warm and living;
and his body and feelings now appeared to him as part of, not separate from, some
throbbing whole, mysterious with its own hidden voices and its shrouded secrets.

He twisted flat on his back, looking up at the waving leaves, translucent with
sunshine, and watching the birds flitting from branch to branch, chattering and
fighting and picking. He could hear faintly in the distance an occasional bobwhite
calling out its two notes. A squirrel ran into his view now and then as it scurried from
tree trunk to branch. All his muscles and sinews were relaxed. There was no tension.
He was sharing through body and mind in some unperturbed softness and wholeness,
but not an immobile or silent wholeness. All and everything was moving, doing,
becoming. And, as he now remembers it, instinctively he listened to the wind in the
trees as a voice, as voices, as a message of this great, whole softness. The rising and
falling ring of the tractor became a background music. He felt unaccountable tears in
his eyes and an ache that gave him peculiar pleasure somewhere deep in him.

Years later and in much more critical circumstances, he would admit to himself that
those sounds and sensations, particularly the wind, had been the vehicle of some
news, some information. It seemed, in retrospect, as if he had been told something and
later remembered the secret meaning of the message, but could not recall the words
used or the tone and identity of the messenger.

The tractor finally drew up beside him, his uncle climbed down, and they both walked
slowly back to the house.

Richard had two more days on the farm before returning home to Detroit. He spent
them wandering in the vegetable garden, lying in the woods, or sitting on the edge of
the pond. He was trying to recapture that magic moment of the previous evening. But
he found only silence. He was, as he put it later, encased again in the hard shell of his
body.

His uncle and aunt took his behavior as a sign of unhappiness because he would be
leaving soon for Detroit. And when he cried as they turned out of the driveway onto
the main road which led them to St. Joseph and his train, they took his sadness as a
compliment to them: their nephew wanted to stay. The vacation had been a success. "I
will come back. I will come back," Richard remembers saying to nobody in particular.
"Please, let me come back."

On his return home, his suntan, the acquired strength of his arms, his healthy
complexion, his new and detailed knowledge of farm and country delighted his
family. His father was proud: "Now, Richard, you're becoming a real man!"

But it was his mother and sisters who caught Richard's attention. When they talked or
laughed or moved, he had feelings indefinably similar to those moments on the edge



of the wood. Sisters and mother seemed to carry some detailed mystery, some
wholeness, to be supple and malleable. His father and brothers-quick in their
movements, deliberate in gestures, assured in their walk, purposeful in whatever they
did-seemed to Richard to be wrapped in hard shells. They repelled him. And, at the
same time, he felt ashamed at being repelled by what should be his ideal. The voices
of his father and brothers had no overtones for him, no wisps of meaning, no subtle
resonances.

Although he could not analyze all this at that time, he felt it. Of course, he could not
mention it or discuss it with anyone there. All he could do, he did. As if speaking to
the wind and the trees and the colors and the birds of the farm, he thought (perhaps
felt is the better expression): "'l don't want to leave you. | want to be as you." At that
age and for quite some time afterward, he did not know exactly who that "you™ was.
Daily life at home and at school closed in around him. In athletics he was as good as
the next boy. He always got good grades. After his twelfth year, he became an avid
reader. At home and in school he was known as a normal boy, more studious than
outdoor, not overly gentle, not exceptionally shy, not in any way a "sissy" or a
weakling, one who easily joined in groups and teams, and exceptionally affectionate
and warm as an individual.

Nothing ever obliterated his memory of the farm incident, but he never returned to St.
Joseph. Subsequent vacations were spent with his father and brothers in Canada. And
it was only toward the end of his seventeenth year that another incident occurred
which again effected a profound change in Richard.

He had joined a group of his own classmates who, under the supervision of an ex-
forest ranger named Captain Nicholas, were to spend three weeks camping out in
Colorado. The purpose of the vacation was to learn some of the arts of survival in the
wilderness. Their schedule was a full and very active one. When it was over, they
would know something about mountain climbing, swimming, life saving, gathering
food, making fires, cooking, trapping, scaling trees, first aid, and seemingly anything
else that Captain Nicholas could manage to teach them in those few weeks. When the
vacation was finished, the eight had been invited to spend a last evening in the ranch
house belonging to Captain Nicholas and his family.

As part of survival training, each boy was to spend one night alone at some distance
from the base camp. When Richard's turn for a night "out there alone" came around,
he was instructed to spend it in a small clearing on a hillside overlooking a lake about
a mile from the camp. He was given a whistle and told to signal in case he needed
help. According to camp rules, the other boys and the forest ranger left him at
nightfall.

As their footsteps and shouts died away, Richard turned around to gather some
brushwood for his fire. He was facing the lake about 150 feet above its surface. It was
ringed around with mountains covered with forests. The moon had already appeared
full-faced over the rim of the mountainside and cast a sheen of light on the water
below and on the silhouettes of the trees around him. The smell of resin was an
abiding atmosphere in which he felt as a welcomed stranger. He was aware of very
little sound except for the wind shaking the pine trees and skimming the water's
surface with light ripples. The air was still warm, with a little chill just creeping into
it.

He stood for a moment to take his bearings so he would not get lost as he gathered his
firewood. But the hush all around him seemed in a sudden instant to have opened. An
invisible veil fell aside, and he was no longer a separate and distinct being from it all.



His first reaction was fear and he groped for his whistle. The rule was: any sense of
fear or apprehension must be signaled to the base camp by one long and one short
whistle. No stigma was attached to this. It was part of the training program to
recognize and respect such feelings.

That first reaction, however, was almost immediately lost in a deeper sensation.
Richard will swear today it was the same as if the night with its light, its weaving
voice in the pine trees, its smells, and its seeming stillness was remonstrating with
him and saying: "'l am only secret. Not threat. | don't hurt. I reveal. Do not repel me."”
He dropped the whistle from his mouth and sat down on the slope, overwhelmed with
one idea that kept drumming quietly at him in words that sounded like his own: "I
have yielded. | am going against my training. But | want ... | have yielded . . . against
my training . . ." About this time he felt surrounded by shapes and presences which
had lain hidden or dormant up to this point. He was sure they were there, although he
could not see them. Fear was gone. Only perplexity remained. The wind in the pines
and the light on the water were part and parcel of those presences. But there was
something else he could not recognize, could only accept or struggle to reject.
Something spoke in the wind and shone in the light. All together, these mysterious
things wove a web around his perplexity, washing it in a strange grace and, at the
same time, softening some part inside him, some part of him that was supposed to be
hard and insoluble, but that now was becoming soft, supple, diffuse, flowing into
some mystery. He remembers murmuring again and again: "l have yielded ... | want
to ... against my training . . ."

Then, even in the darkness, he began to notice details: the variant colors of rocks
around him, different kinds of ruffles on the water, various shades to the trees,
successive notes in the wind. And, in flashes of memory, was back in the past: on the
edge of the woods in St. Joseph, listening to his sisters and his mother chatter and
talk, watching his father dancing with his mother at a family celebration the previous
winter, holding the hand of a high-school girlfriend as they walked home from the
cinema.

And, as that deep core of him melted, he heard his father's voice in a frequent phrase
used to his sons, "Chin up, young man!" dying away into repulsive jumble, "We men
must be strong. Chin up chin up young man chin man strong chin up man . . ."

He felt his body shudder as if shaking off scales or armor. It did not go limp or cling
to the ground. Rather, it was now a supple continuation of ground, light, the voice of
the wind, the silver of the moon, the silence. His body seemed to hold the possibility
of all natural things at once. He knew it was incredible. There was one last, clutching
moment when something in him warned with a sharp voice.

But, after an instant's inner pause, he appeared to himself to let go, willingly to accept,
and to do so in almost poetic language: "I don't know you. | want what you are. | want
to be in that mystery. | don't want a man's hardness and strength. | want your
wholeness." He actually spoke the words. They tumbled out half-whispered,
incredulous-for his brain kept telling him he was alone at night on the mountainside.
But something more powerful, not in his brain, kept enticing him. He responded: "I
want to be awoman . . . yes ... man woman." He did not know the sense of what he
was saying, but he kept saying it. And everything that night responded to him in turn-
infallibly, it seemed to him-and said: "You will be. You can be. You will be. Secret.
Strong. Mystery. Open. You will be. You can be. Woman. Man. Soft. Hard. All. You
will be. You can be."”

He lost track of time. He lit no fire. He did not budge from where he sat. The moon
rose and set. The wind waxed and waned. There were occasional cries from night



owls, and once or twice the scream of a bird surprised by some night killer. Richard's
memory recorded all this indirectly. Filling those hours was something else: the voice
or the sensation of a voice which soared and sank in a melody of notes.

Richard now underlines two things in his memory of that song. It had no particular
rhythm, no detectable beat. It seemed to be fully and completely, but only, melody.
More significantly, it told him nothing new or shocking or awesomely strange-he
seemed to himself to have had all its notes already recorded in him; but now they
were evoked as echoes to the melody. And, as they resonated, they delineated a
quality or condition in which he always was but had never realized, much less ever
expressed it in his taste, walk, glance, in the corners of his words where meaning's
shadow hid, or even in his perception of the world around him.

But no longer now was knowledge a thrust outward to grasp an objective, to obtain an
exact pinpointing with the lens of logic-"fixing the cross-hairs on it," as his shooting-
enthusiast father used to put it. In that melodized condition, all objectives were
received within a delicate maze of sensibilities, emotions, reactions, intuitions. And,
over all, a sense of sacrament, of pact with what made water and earth and air
simultaneously strong and tender, soft and unyielding, masculine and feminine. For
this sense of the possibilities of all natural things at once, in one condition, was an
inner persuasion now. And he felt a light-footed, almost unstable touching on all
things, with strength that was gentle, with firmness but no pride, with definitive
choice but no violence.

On and on that melody went throughout the night, until at sunrise his classmates and
Captain Nicholas found him sitting on the slope, fresh-faced, smiling, a little dreamy,
but fully awake.

Only Captain Nicholas noticed the change in Richard: the peculiar haze at the back of
his eyes and the way he turned his head to greet them as they approached him. After
the first bantering, as they were all clambering down the slope toward the camp for
breakfast, the captain drew abreast of Richard and said: "You okay, kid?" When
Richard turned his head to the ranger, the haze Captain Nicholas had caught in his
eyes before was gone, just as if Richard had pulled veils down closing off his inner
state. His answer was normal: "I had a ball. Did | do okay?"

A week later the vacation was over. The entire party left the mountains in the late
afternoon, climbed down the slopes, and walked to the forest ranger's wayside post
where they had left their station wagon. After an hour's ride, they arrived at the ranch
house, where Captain Nicholas' wife and daughter, Moira, greeted them. They were
all tired; and after dinner all went to bed.

Richard, however, did not sleep very much. From the moment he met Moira, he had a
renewal of his recent experience on the mountainside.

Fresh from that experience and still full of the pact he had made with the air and the
water and the earth-the ecstasy of it all was quite vividly present to him for weeks
after-Moira seemed to Richard to be a walking, breathing embodiment of a secret
figure he carried in his memory. She seemed an answer to his prayer uttered on the
mountainside, and the model he had felt promised him in the shadow of that slope. He
saw the unconscious gravity of her head, the light strength of her figure as the light
strength of that figure he had felt beside him on the mountainside that memorable
night; the gentle swaying of her walk as an expression of its freedom. And all the
details of her appearance and person were a revelation of what he desired to have
most: the husky tones of her voice together with the natural grace of her hand
movements, the sense of privileged look her eyes carried, at least for him, and the soft



bed of feeling that he knew cushioned her laughter and made it utterly different from
the loud laughter of his companions.

Some of the other boys had noticed his fascinated look on the evening of their arrival
at the ranch, and he became the immediate butt of their banter. "Richard wants to
make her! Richard has the hots! Richard wants to lay her!" He took it all in good part,
even when one of them seriously offered to "fix him up” with Moira.

Moira herself recalls being quite aware of the joke during that evening. At first, she
had the usual reactions, half-amused, half-embarrassed. And she probably would
never have been of any help to Richard if she had not taken the initiative. It was in the
morning before their departure. Richard came down early to find Moira preparing for
breakfast.

From the beginning Moira quickly sensed that this was not just another young man
flirting with her. Nor did he act shyly. Beyond a cheerful "Hi, good-mornin'," he said
little in the beginning, but started automatically to help her in the breakfast
preparations. But she had a strange conviction that she and he had an unconscious
agreement or bond. The feeling was disturbing at first; then it became a surprising
pleasure.

As they worked she asked if he had any sisters.

"Three." His expression was blank, neither pleasured nor disdainful.

They busied themselves setting the table. He glanced at her once or twice. Then: "The
trip was fantastic. Ever been out there?" She shook her head, waiting for the usual
litany of events, feats of male endurance and strength. But Richard continued: "I
found what I want to be out there."”

She asked if he wanted to be a forest ranger. "No! No!" Richard answered. He had
found out, he explained, what sort of person he wanted to be. He looked up at her, his
eyes shining. Moira braced herself for some protestation of eternal love and
irresistible attraction. But Richard, eyes still shining, said only: "On the level, Moira, |
want to be like you."

Moira's first impulse was to burst out laughing, make a wisecrack, and carry on. But
something stirred within her cautioning her. She turned away quickly to the stove,
disturbed, a little frightened. He worked on, talking all the while.

He said he knew he sounded funny, but he meant what he was saying; it was hard to
explain, but he wanted to tell her. She tried to interrupt, but his voice cut across hers
hard, almost in reproach. She looked around at him. His eyes were filled with tears.
He still had the shining look, but a strange expression of an apologetic grimace
touched his mouth fleetingly. "Sorry. Didn't mean to shout."

"You weren't shouting. I just opened my big mouth.”" She followed his glance out the
wide floor-to-ceiling windows of the kitchen. The mountains covered with forests
crouched out there, their distance foreshortened in the morning haze; they looked as if
the boy and girl in the kitchen could touch them with outstretched hands.

"Whatever it was, Richard, it was very beautiful,” she said to break the tension of the
silence. "I hope you get what you want. It. must be very beautiful.”

"You know, then. You know." He was excited and boyish, still looking out. "I will get
it. For sure, now."

Moira had no clear idea of what he was thinking. Since her early teenage she had been
used to boys of various types for which she had her own names-the "brawns (athletes,
outdoor types), the "softies” (nice but weak), the "teddy bears" (effeminate), the
"profs” (studious, serious). They all talked about themselves and nearly always in
terms of achievement in school, in business, in sport, or with other girls. She was sure
now that Richard fitted into none of her categories. The caution about him she had felt



earlier in the conversation had given away now to a sensation of fragility in him
matching her own. She felt that he knew-even if he did not possess the instinct for-
that detailed intimacy so characteristically feminine and the real bond between all
women as compared to and distinct from men.

Richard talked on happily while they finished the breakfast preparations. He spoke of
feelings and tastes, of touching trees, leaves, grass, flowers, of the smell in the air, of
the wind, of the silence, and of his desire to be as "inside" himself as she was and as
independent as his father was. It was a staccato speech, punctuated with pauses, over
forks and spoons and glasses, running on pleasantly and softly. Just before the first
pair of legs bounded down the stairs, he paused; and she, looking him straight in the
eye, said: "Richard, shouldn't you ask someone . . . ?"

"No one of them will understand. You know that," he answered immediately but not
abruptly. "Don't worry. | have plenty of advice. From the right ones. When they're
finished, I'll know how to feel things, to be really boy and girl. All in one.”

Moira remembers protesting with all the earnestness she could

convey and trying to tell Richard that his "plan™ sounded like the hardest and maddest
thing in the world.

"No!" Once again his tone had changed to a rough note. She caught a glint at the back
of his eyes which recalled her dim memory of an Alsatian baring his teeth and
growling at her long ago when she was three. Now she was afraid. He told her
abrasively: "Only a few can get it." He was smiling, but she did not like the smile.
"That's the name of the game,"” he remarked some moments later.

Moira thought that he was going to continue talking. But at that moment the kitchen
was invaded by seven other young men, loud, laughing, joking, looking for breakfast,
and loosening the spell of a situation that had become uncomfortable and eerie for
her. Moira saw the veils closing over Richard's eyes. He became once more the easy,
good-natured, smiling companion she had seen entering the house the day before.
Back home in Detroit a few days later, and into the school year, Richard continued to
live in the memories of his vacation. Without knowing it, he was probing deep into
one of the most mysterious elements of human personality: gender. In retrospect we
can see how the peculiarities of his personal makeup were responsible in some degree
for his later development. They do not, however, explain in any way the onset of
possession.

After one more year in high school, Richard went on to college. During his first year
there, both his older brothers got married. His three sisters had already left home and
were married. Although he spent a lot of time comparing himself to them, Richard
never really knew them. He never engaged in any deep conversations with his sisters,
and he did not get any clear feeling for their points of view where they differed from
his.

He majored in mathematics, taking English literature and French as extra credits. He
corresponded regularly with Moira in Colorado, and with time a deep friendship
sprang up between them. Sometimes he spent vacations with her and her family;
sometimes Moira came to Detroit and spent time with Richard's family. Moira was
studying English literature and journalism at the University of Denver. She intended
to enter the field of publishing.

Toward the end of his second year, he had a conversation with his father, who was
taken aback to find his son spouting what seemed to him to be very advanced and
unorthodox ideas about sexuality. Richard had read all of D. H. Lawrence, Virginia
Woolf's Orlando, George Sand's Indiana, and a host of other books his father had



never | heard of. He could quote anthropologists and social scientists in support of his
views about matriarchy and woman's superior power and status.

His father consulted the rabbi of the local synagogue. And, during the following
Easter vacation, Richard and his father went to see the rabbi. The rabbi found Richard
quite sensible and his views reasonable. He pointed out to Richard and his father that
the original Hebrew in the Bible does not say God created Eve, the first woman, from
a rib of Adam. The word used at this place in the Bible means 1 "one of two matching
panels." He further pointed out that this Bible | account is essentially androgynous.
"So man and woman are equal halves of the same entity,” concluded the rabbi, "but
woman is most like God because she has the womb of creation in her.” It was all very
confusing for Richard's father. But Richard found in it a fresh impetus 1 for his
dreams of femaleness.

Toward the end of his last year in college, Richard spoke to his father about a job in
the insurance office. He had no particular desire to specialize in any subject. Medicine
and law did not interest him. What Richard was really looking for was a situation in
which he could achieve his dream.

In early June 1961, at the age of twenty-one, Richard took up daily work at his
father's insurance office. He proved a very willing apprentice. He was conscientious,
took instructions, worked long hours, willingly gave up weekends to work on difficult
claims, and studied law at night. His father was very proud of his decision and his
performance. His mother loved having one son still at home.

In his free time Richard continued reading. He spent long hours walking by himself.
Since he was out of college and no longer forced to take part in group activities, he
began to elaborate his ideal.

He had one constantly recurring dream day and night. Once and for all, he fancied,
everybody knew he was woman and man all in one. It was public knowledge, he
dreamed, and accepted joyfully and admiringly by everyone. He wore either male or
female clothes, according to the ebb and flow of his sexuality. His skin was either
smooth or hard, his voice metallic and masculine or husky and deep, his hair long or
short, his mind logical and rationalizing or intuitive and feeling, his breasts round and
full with marked nipples or flat and formless, his genitals male or female. But he was
chiefly female and feminine-with a very marked peculiarity.

In his dream he had, as a man, attracted a beautiful woman who possessed his own
female face and body. She was he in female form. When they made love together, he
was not merely a male entering a female. He was a female taking a male into her
secret mystery. He not only had the male sense of arrival and expansion. He had the
female sense of falling through the velvet veils of that mystery where wreaths of
creation and shaping forms of arcane worlds wove around him with soft murmurs of
love.

Sometimes in his dreams, all this took place at home in Detroit, sometimes at the
lakeside in the Colorado mountains, sometimes in exotic lands. But most often the
entire scene was played out in a small house surrounded by trees and standing on the
edge of water. Wherever he traveled for the company, Richard began to keep his eyes
open: perhaps, he would find a house similar to the one in his dreams.

His relationship with Moira now became something more than close friendship.
Moira, in Richard's eyes, was still the woman of his Colorado experience and he felt
she could be part of his continuing dream of perfect man-woman love. And Moira
was in love with Richard. It seemed perfect-on the outside. Gradually it became a
mutual assumption that they were engaged and that they would eventually get



married. In Moira's mind this would take place when Richard got a promotion in his
company. In Richard's mind it could only take place when he found his dream house.
In mid-1963, Richard's company sent him to Tanglewood in eastern Illinois as a
temporary substitute for a sick member of the local office. In Tanglewood, Richard
found several advantages. His new boss liked him very much. It was a far cry from
the urban ills of midtown Detroit. His new post was in effect a promotion. The
Tanglewood office was just beginning to expand, and Richard could be in on the
ground floor of the company's ambitious programs.

Chiefly, however, Richard found what he knew was the nearest approach to the house
of his dreams. It was called Lake House: single-storied, standing on three acres of
land, with sliding glass panels in the back giving on to a large pond. The original
owners, back in the late nineteenth century, had covered the three acres with trees,
chestnut, sycamore, pine, elm, birch, oak. On his first visit to inspect it, Richard heard
the wind in the trees by the water's edge. He knew this was his house. And it was for
lease.

By that autumn, he had moved into Lake House. With the recommendation of his
new boss, he obtained a permanent transfer to Tanglewood. Then he wrote
triumphantly to Moira asking her to marry him. She answered immediately by
telegram.

They were married in Tanglewood on June 21, 1964. They decided not to go away for
their honeymoon, but to spend it at home in Lake House. By their own choice, also,
they arrived there alone in the evening of that day. All seemed perfect. The weather
had a gentle balm to it all day; the sun was warm, but a light wind sang in the trees
keeping everything cool and clean. "Our house is clean, not pots-and-pans clean,"” said
Moira misquoting F. Scott Fitzgerald, "but windswept clean!"

In all the years of their friendship and engagement, they had never gone beyond a
very occasional kiss of passion. Again, as with many other aspects of their
relationship, each had assumed that the other wished it that way. Their first evening
and night together as married people was something Richard had lived again and
again in his dreams. It proved a total disaster, however, and not because they both
were virgins, but on account of Richard's strange behavior and Moira's reactions.
They had taken hours in going to bed, strolling down by the water and through the
trees, chatting on the porch, and gazing quietly at the night all around them.
Eventually they were side by side. Moira's mind and body, by that time, were totally
attuned to Richard's movements, the warmth of his body, the smell of it, the urgency
he felt. She glanced at his face, her eyes full of invitation, Richard was lying on his
back, his face turned toward the open glass panels. He seemed to be listening to the
night sounds outside around the pond-the wind in the trees, the ruffling of the water,
the owls hooting.

Then he turned his head toward her: "Now, darling,” he said, strangely quiet, "now
Lake House is full of them. I am all of me tonight."

Moira did not understand. She didn't care. He was already kissing and caressing her,
entering her. And, eyes closed, her hands all over him, she started for the first time to
feel the urging climb of ecstasy in loving.

Then she heard his voice-this time with a note of stridency- saying: "Open your eyes!
Look at me!”

The sight of his face froze every muscle in Moira's body. It was like a flat, featureless
surface without a line. There was no expression on it.

His mouth was closed. His eyes were open, but, unblinking and still, they were mere
sightless hollows glazed over with a dead patina.



"You're not seeing me, Richard," she said weakly.

But his body had become enormously heavy; she could breathe only with difficulty.
She felt a sudden shooting contraction in her belly and groin. A sweat of pain broke
out all over her body like a thin film. "Richard!" she tried to call out. ¢

Richard was not with her. From the moment he turned back from the window, he had
seen no one but his female self. When he entered Moira, a storm was on him over
which he had no control. It was carrying him, petrified by increasing longing and
intensifying loathing at one and the same time, at a speed which ruled out any
resistance on his part. Longing and loathing were becoming so intertwined that the
more repulsion he felt, the more readily he gave in to longing. But this only brought
on increased loathing, so that longing and loathing became one. And both were
coming from inside himself. He was their source. The higher he went on that first
level of ecstasy, the lower he went on that second level of disgust.

All Richard could see was that beautiful face of his female self flung back in an effort
to match his passion. At the same time he began to feel her hands on him as claws
scraping his back and buttocks, first lightly, then with increasing pressure and tearing
his skin. When she opened her eyes, their deep blue was swimming with feeling. Then
they narrowed and glinted with a beige glow that reminded him of pigs' eyes, but his
fascination with all this only swelled.

"You're not seeing me, Richard!" he heard his female self saying. "Look at me! Look
at me!"

He groped with his body for her inner mystery, trying to explore every curve and
cranny of her vagina. And, as he did, he felt in himself the rocking motion of
something hard and angular. He heard the voice: "Let me take you, secret and all,
mystery and all, Richard"-he could not know if it was his own voice or another's-"I'm
your fucker . . . your fucker. Let me!" The voice died away again to a heavy, labored
breathing that rose and fell with increasing gusts. It seemed to be acquiring a voiced
character, a sound produced in a spittle-filled throat, wheezing, grunting, blowing,
inhaling.

Now his longing and loathing were reaching a climax. There was no ejaculation.
Rather he swelled and grew bigger and swelled with desire until he felt his middle
opening up; and, with a loathing that held him hypnotized, he knew that an alien body
was pouring fluid through him, hot, sticky, scorching. Loving and disgust became
one. He started to thrash and flail.

By this time, Moira was screaming with fear as his terrible weight pressed down on
her. She began to choke on the scream. Suddenly, he was off her. Her voice trailed
away.

Richard was over by the far wall, a letter opener in his hand. He was standing with his
back to her, tearing and gouging at the wall with wide sweeps of his hand, scraping
paper and plaster on to the floor, while he hammered the wall with a clenched fist. A
muffled groan rising and falling was all she heard from him.

His back, buttocks, and legs were a field of criss-crossing welts, scrapes, and lesions
oozing with little pinpoints of blood at various places.

By now, Moira was afraid for her life. Without hesitation, she was out of bed and
running through the door. She grabbed her coat and the car keys, flung the hall door
open, and made for the car. "Moiral!" she heard him shout brokenly. "Come back!
Moira, don't go. Help me! Come back!" But by then she was halfway down the drive.
She found her parents asleep in their hotel room. She never returned to Lake House or
to Richard. Two years later she obtained a divorce from him.



Richard's dream was shattered. But there was something else in its place. He knew
now that he had something new in him, something alive, something alien to him, but
now his familiar and cohabitant.

He spent the two weeks of what would have been his honeymoon inside Lake House,
rarely eating, refusing all callers, never answering the telephone. Gradually he
returned to normal life. He was back at work in the office on the appointed day.
Outside office hours and activity, unless he was traveling, Richard stayed at Lake
House. He never received visitors. Even when his family came to see him, they stayed
in one of Tanglewood's hotels. Lake House was his refuge and his castle. On
weekends he lay in bed in the morning waiting for sunrise. Regularly, as the first
streaks of gray light appeared, the birds started to sing in the trees. First one here and
there, then another one or two, then two or three together, until the house and garden
were filled with the dawn chorus of thrushes, finches, robins, wrens, starlings.

At night and at any time possible he listened to the wind singing in the trees. It still
brought tears to his eyes. And always he strained to remember the voice behind the
wind and to capture its message and the identity of the messenger. His outlook was
still filled with the mystery and power of femaleness. And, he was sure, the wind
spoke of this and the birds sang of it.

Richard was now in the second stage of his development. His old idea of an
androgynous self had melted. On his trips for the company business, he spent time
regularly with prostitutes, and occasionally had relations with female clients and
office personnel. He repelled any homosexual advances.

He admitted to himself after a while that in all these sexual encounters it was not a
genuinely male sexual desire that impelled him. It was rather a jealous curiosity about
the female and the feminine. He was always watching on the sidelines. No woman
ever came back to him a second time. And more than one prostitute remarked as she
left him: "You're freaky."

He once invited a woman to Lake House because he wished to have relations with her
while listening to the wind. Everything went well for a while, but something
frightened her, and she fled from him as precipitately as Moira had.

It was frustrating for him. He could only speculate about the female ecstasy and
experience. He noticed that some women, in having intercourse, moaned in a dying
fashion, turning their heads as if to avoid blows or to catch a mouthful of air. And he
wondered what sort of lovely death that could be under the knife of female pleasure
and secret power, and what sort of enshrined mystery a woman possessed that enabled
her to live and die all over again the next time. For that was how he thought of it.

But, in the meantime, his own identity-sexual and otherwise- underwent an eclipse.
For three years he never listened to or looked at another human being. He merely
heard and saw them. He lost, therefore, any grasp on his own identity. He had no clear
perception of who he was, what he was about, where he was going, where he came
from. The pattern of his identity was in disarray: an essential piece had been
withdrawn invisibly but with shocking results. All the earlier personal lines,
geometrically clear and personally pleasing, had melted into a criss-crossed haze. The
fine tones and delicate shades of taste and distaste, like and dislike, attraction and
repulsion lost stability and definition. All were now clouds and swirls of the unknown
and the unpredictable. The various gears of his inner mechanism in mind, will,
memory, brain, heart, gut feelings were working at cross-purposes.

He stood helplessly hip deep in the running streams of impulses where before a sharp
instinct or a brilliant perception had teamed with a never-failing voice in his heart.
The self he originally proposed to free and ennoble had become indeterminate; it was



colored by any element injected into him. He was a cracked bell jangling to the blow
of any hammer. He was a bag of emptiness blowing and puffing on insubstantial air.
Living now in an inner uncertainty of selfhood that nothing could dispel, he had
become the reality of his former nightmare: a nonperson for himself. What he had
cherished as a dream of happiness had become in reality an empty void.

And this was not all. He found out on one particular occasion that already within him
there were impulses he could no longer govern, and that these impulses seemed to
arise from his original ambition to enjoy both masculine and feminine qualities. On
that occasion he recognized the big change in himself. It was around the middle of
December 1968. He was on the road for his company. The weather was very bad:
snow, sleet, strong winds, gale warnings. On his last evening in the city he was
visiting, he was walking home from a late meeting with a client. It was around
midnight. No one was out at that hour in such wintry weather. Richard walked
because the wind, his wind, was blowing with a high-pitched sound-almost a warning,
but still enticing.

The way to his hotel led him past rows of detached houses. About half a mile from the
hotel, he heard a moaning sound from some bushes and trees that stood in a deserted
area between two houses. He stopped and looked around. There was no one in sight.
Most of the nearby houses were dark, their owners probably asleep or absent. Richard
followed the direction of the moaning. Behind the bushes he came across a spread-
eagled form. It was a young black girl. She had been raped and stabbed. She was
practically naked; her clothes had been torn off her. Between her legs and at her
shoulder blood stained the snow in small, dark patches.

Richard was fascinated. He watched her for a while. Then he lifted his head and
listened to the wind, feeling its fingers brushing and striking his face. He crept
forward, keeping his head down against the wind, then stopped and watched her more
closely. The girl was still moaning; her head twitched now and then.

Richard remembers very little else. He recalls tearing off his own clothes feverishly
(he was afraid she might die before he finished what he wished to do). He talks almost
tearfully now of feeling an irresistible desire to have relations with her then and there.
He recalls the wind whistling music in his ears and then, marvelously, changing that
music to words. He remembers catching the last glance of the girl who stared at him
for one instant before her eyes went completely dead. He felt her body shudder.

Then apparently he stood up in a frenzy of triumph-he had achieved the ultimate
watch on woman, he felt. He was seized by a great giddiness as the wind whipped
around him. And now, for the first time, he sensed clearly that all his thinking and
willing and feeling and imagining led like so many strings back to some central point
in him where they lay in the hand of another, who controlled them and him. He felt
the security of being controlled and the promise of success: "You shall be as woman!"
Afterward, when he reflected coolly on the incident, he realized that even in her death
throes that woman had shown him the power of the feminine; his sexual relations with
her had been a revelation for him. He knew that a decision had been made for him. He
did not, as yet, guess from where that decision had come. But he did know what he
had to do.

In the new year Richard went to New York. In previous years he had read extensively
about transsexuals and the new transsexualizing operation. He now put himself under
the care and supervision of a doctor who assured him that within 16 to 20 months, if
all went well with the tests and preparations, he could have the operation, remove all
trace of his male inadequacy-this was how Richard looked at his genitals-and acquire
the organs of a woman. In late 1970, after passing successfully through the psychiatric



examinations, and the necessary changes in the chemistry of his body having been
produced by repeated treatments, Richard underwent surgery and emerged
successfully from his convalescence in a new state of almost delirious happiness. He
returned to Lake House. His mother and father came to see him, as did his brothers
and sisters. They had become reconciled to his new status as well as its his newly
adopted name of Rita. His boss at the insurance office was persuaded by his father
that Richard could do the same work even better than before. So two months later,
Richard was back to a normal life of daily work. As Rita.

The tempo of Richard/Rita’s inner existence now changed. He found his outlook
running in two main streams. One was the expected femaleness resulting from the
operation. He found greater delight in little details-of cloth, of a story, of colors, of
people's voices, in architecture. No longer did he look for large, sweeping lines in the
world around him, nor did he feel inclined to argue logically or to engage in verbal
polemics. He felt himself more vulnerable, more susceptible to praise and flattery, on
the watch for compliments from men. He had a varied sexual life: he did not
discriminate between old and young, ugly and beautiful. It was enough for him that he
was desired and that they all found in him something that mystified them while
holding them.

The other stream in his outlook was pockmarked with some stinging deficiencies that
distressed him continually. When he had intercourse, for instance, he felt a great
deadness in himself: there was no after-feeling of warmth and togetherness and
perpetuity. And often this lack was accompanied by an inner bitterness that drove him
into rages. It became an obsession with him "to make love and feel life" in himself
after he had done so, and to hear his partner express himself in similar terms. But
nothing he did ever produced a ray of hope in this direction, until he met Paul.

Paul, a Chicagoan, a former minister who had turned to banking and brokerage and
become a millionaire in the process, was a very impressive character. Tall, good-
looking, with salt-and-pepper hair, suave, well dressed, educated, a very good
conversationalist, Paul had a brilliant smile. He and Richard/Rita liked each other
from the first moment they met at a cocktail party. Richard eventually told Paul his
life history. He was surprised by Paul's matter-of-fact reaction. What amazed
Richard/Rita more than that was Paul's understanding of his difficulty in having
intercourse and in its aftermath.

"I think something can be done about all that, Rita," he said. "But you will have to
consummate a carefully arranged marriage."

"Marriage? But marriage is impossible-at least very difficult,” answered Richard.
"Not the marriage | have in mind. You just need the right partner under the right
circumstances. You don't realize it, but you have been preparing for quite a while for
this marriage. Leave it all to me."”

Richard/Rita did not understand what Paul meant, until he participated in the Black
Mass on June 21, 1971.

The invitation he received from Paul was ostensibly for a midnight party. It was a
sultry night without a patch of wind. When Richard/Rita arrived around 10:00 P.M.,
he was struck by the lavish surroundings. The house, dating from the previous
century, stood in its own grounds. About 80 guests were drinking and eating a cold
buffet around an open-air pool illuminated by tall, thick candles. Another 40 guests
were dancing inside in the ballroom. The air was full of chattering, laughter, music,
and celebrations. Paul immediately introduced Richard/Rita to a table at which two
young women and their escorts sat. Merriment pervaded the group. Everybody was
excited and happy.



From his position, Richard/Rita could see both ends of the pool. At each end there
was a long table covered with food, drinks, ice buckets, and flowers. Behind each
table, a long, wall-high, embroidered red curtain hung from a pole. A butler in black
evening clothes stood motionless by each curtain.

Richard/Rita felt surprisingly at home. He joined in the laughter and talk around the
table, and cheered as some of the more mellowed guests shoved each other fully
clothed into the water.

At 12:45 P-M., Richard/Rita suddenly noticed a hush. Nobody was speaking any
longer. The stereo music had gone silent. Without his realizing it, about three-quarters
of the guests had departed. The two couples who had been at his table had excused
themselves shortly before, saying that they wanted to dance.

The guests who remained had fallen silent. They stood in two groups at either end of
the pool, facing each other across the water. Then, Richard/Rita noticed his tall host
signaling to the two butlers. With a solemn movement, they pulled aside the curtains.
When the curtains parted, Richard/Rita could see a low altar table at either end of the
pool. Above each altar there hung an ornament in the shape of an inverted triangle. At
its center there was an inverted crucifix, the head of the crucified resting on the angle
of the apex of the triangle. From the interior of the house he now heard the low peals
of an organ. And someone was burning incense there, so that the fumes drifted out
lazily and lay across the air like slowly twisting blue serpents. Then the guests started
to undress in an unconcerned fashion, each one dropping his or her clothes where they
stood.

As if on signal, both groups turned and started to come around the sides of the pool
toward Richard/Rita. He started to get up when Paul's hand fell on his shoulder gently
but firmly: "Wait, Rita." The naked guests filed around him and stood stock-still.
Nobody had yet spoken a word. Then Paul took Richard/Rita's arm so that he stood
up. Twenty pairs of arms stretched out from all sides; and unhurriedly, calmly, they
undressed Richard/Rita. His host, Paul, was nowhere to be seen at that moment.

Then one guest, a young blond man in his late twenties,. came forward. Around his
neck he wore a narrow black stole. There was a ruby ring on the index finger of his
left hand.

"Rita," he said evenly to Richard/Rita, "'l am Father Samson, willing minister of our
Lord Satan. Come! Let us adore."

His voice, the hands and fingers of the guests, the low organ music, the sultry night,
the light feeling in his body, the languid odor of the incense, all this fell into a pattern
of softness which Richard/Rita felt all around him. He turned as gravely as the others
and walked in procession around the pool, past the tall candlesticks, until they reached
one of the altars.

Now he had no further difficulty in understanding what they required of him. He
waited passively and quietly.

They easily lifted Richard/Rita and placed him on his back flat on the altar. Father
Samson then appeared carrying a chalice. Someone placed a small folded cloth on
Richard/Rita’s pubic hair. Samson stood the chalice on the cloth. Then Richard/Rita
heard three voices chanting the opening words of the old Latin Mass: "In nomine
Patris et Filii et Spiritus Sancti," to which they added the extra name: "et domini
nostri Satanas." Richard/Rita now understood. He felt a strange exultation.

Father Samson had begun reading from a black-bound book held by another naked
guest, a woman of about thirty-five. He gestured gravely as he proceeded. The others
had grouped themselves around in two concentric circles: the inner circle, all males,



had placed, each one, the left hand on some part of Richard/Rita's body. Those in the
outer circle, all females, had placed their hands on the hips of the males.

Just before the consecration, a woman pricked a vein in Richard/ Rita's arm, letting
some drops of his blood fall and mix with the wine in the chalice. Once Father
Samson had uttered the words of the consecration ("This is my body . . ."), the guests
paired off, lay down on the floor, each man lying between the legs of a woman. Father
Samson parted Richard/Rita's legs, mounted the altar, entered Richard/Rita fully, took
the chalice, sipped it, held it to Richard/ Rita’s lips so that he could sip it, and handed
it to the nearest pair. While this pair was sipping the chalice, Father Samson started
rhythmically to push and pull in Richard/Rita, saying as a refrain: "Say-tan! . . . Say-
tan! . .. Say-tan!,"lengthening the first syllable as he drew partially out of
Richard/Rita and hitting the second syllable with hard emphasis as he drove into
Richard/Rita. As each pair handed on the chalice, they started to copulate following
the rhythm of Father Samson, until all-men, women, and Father Samson-were
chanting and copulating in unison. Richard/Rita was the only silent one.

He lay, eyes closed, while Father Samson chanted on him. For the first time
Richard/Rita felt a strange tingling starting at his buttocks, up through his spine, up
the nape of his neck, around his skull, down into his shoulderblades, past his middle
and abdomen, in around his vagina and down through his groin and calves, to the tips
of his toes. For all the world it felt as if an electrifying fluid was being poured into
him from Samson. Richard/Rita opened his eyes to look at Samson, but the light was
too dim, and the blue trails of the incense were weaving through his vision.
Richard/Rita could hear heavy breathing, but he could see no face, only the outline of
a head. He murmured: "Father Samson . . . Lord Satan . . . Father Samson . . . Lord"-
but he was interrupted by a harsh, grating sound of single words coming to him
through the heavy breathing. "Girl-Fixer! . . . Girl-Fixer! . . . Girl-Fixer!" Richard/
Rita no longer heard the chant of "Say-tan!" Now all seemed to be joining in "Girl-
Fixer! ... Girl-Fixer! . .. Girl-Fixer!" Father Samson's index finger was now deep in
Richard/Rita’s rectum, massaging, scooping, probing, pulling, pushing. Richard/Rita
felt his own semen being loosened and flowing; and, inside him, he had a sharp
sensation of very hot, sticky oil squirting around the wall of his vagina as he heaved
and shook. "Have me! Girl-Fixer! . . . Father Satan . .. have me . .. smell me . .. fuck
me . .. through . . . through . . ." Richard/Rita’s voice rose steeply into a loud scream.
The organ notes thundered, filling the air. As each pair of the guests reached orgasm,
they screamed and groaned in a jumble of half-words: "Sayt. . . fuck . . . take . . . Sayt.
.. have...smell...cunt...prick.."

The scene subsided slowly. As the waves of pain, pleasure, and exultation ebbed in
Richard/Rita, he knew that he now had a shadow-or, at least, that is how he described
it. It was not glued to his body, nor did it fall on the ground beside him wherever he
went. It was like a twin spirit or soul of his own soul or spirit. And it possessed his
own thoughts, memories, imaginations, desires, words.

Richard/Rita again opened his eyes. Father Samson was gone. Paul, his host,
unsmiling, grave, helped him off the altar and motioned him to stand, legs well apart.
One by one each of the guests came forward on their knees. Bending the head and
pronouncing the long word "Say-tan!," they clamped their lips over his vagina and
sucked. Then they backed away out of the pool area.

When the last guest was gone, Paul handed Richard/Rita his clothes, helped him to
dress, led him around the house to the front, where a limousine waited with its engine
ticking. The chauffeur opened the door for Richard/Rita. "You belong now, Rita.
Serve him well" was Paul's parting phrase.



As he lay in bed later, Richard/Rita could sense his shadow near him and with him.
He felt secure. When sleep came, it was dreamless and deep.

The aftermath was terrible. He now found that all his sexual activity-whether in
fantasy or in fact-had become of the same texture as that repulsive level on which he
had moved the night of his wedding to Moira. And it reduced all pleasantness,
pleasure, beauty, joy, ecstasy, to sexual terms which today he characterizes as
"animal-ity." It made him feel and think and live like an animal in heat, an animal
which by a freak accident had been provided with a self-conscious mind and memory,
but which would shortly lose those faculties and revert to being just animal.
Richard/Rita is the only ex-possessed person | have known who still has a clear
memory of what precise differences the culmination of possession made to his inner
self-mind, memory, will, emotions, imagination.

The entry point of continued possession, its bastion, was his imagination. In listening
to him, one has to remember Richard's specific problem: gender and sexuality were
one and the same for him. Once possession was completed, it seemed to him that he
had an invisible but tangibly felt shadow, a twin of himself but yet distinct from him,
and that from that point onward self-control and direction in him were exercised by
that twin.

He points to the fluid or electrifying effect he received from Father Samson at the
Black Mass. For it now appeared to Richard/Rita that in his conscious hours all his
thoughts and willing and remembering and sensations (and, therefore, all he said and
did in the view or hearing of others) came in a very different way. Now continuously
his imagination-rather than his memory or his senses or his reasoning mind-received
"imprints” or "messages™: images, pictures, diagrams. There was also some other
force or influence he could not accurately name. But because it specifically, directly,
and exclusively concerned his sexuality, he calls it the S-factor.

Once his imagination received one of those "messages™ or "imprints," then the whole
internal mechanism of thinking, willing, remembering, and feeling with his five
senses came into play. The control thus exercised on him was absolute. If he smelt an
odor, if he desired something, if he remembered anything, if he thought or reasoned, it
was all made possible by a prior "imprint." And consequently any words he spoke or
actions he performed were made possible only by that source.

The exercise of his sexuality-his desire and its consummation-was under the strictest
control. The desire came without warning: it did not arise due to any exterior
stimulus.

To cap it all, there were other moments: hours of high possession when the control
exercised over him acquired an intensity which blotted all else out. In "normal” time
of possession, he was still self-aware, i.e., he saw and felt himself under the
inescapable influence of those "imprints,” but it was he himself who thought,
remembered, imagined, spoke, walked, acted. At the "high moments” of possession, it
seemed to him that he no longer did any of those things. The very insides of his soul
or spirit seemed to be drenched in another's being.

He himself felt reduced to a tiny pinpoint of identity, to be imprisoned in the most
solitary of solitudes, while every fiber and sinew of his life was permeated with an
alien tyranny, a brute authority.

And, as he is able to relate it now, only in that microscopic reduction of himself did
he spontaneously revolt. There he had no memory of the past-only a memory that
there had been a memory. Nor had he any anticipation of the future-only a
consciousness that anticipation was impossible. Neither praying nor cursing, neither
praise nor blasphemy was possible there. It was an undivided and infinitely sad



present, an awareness of oneself surrounded by utter blackness and nothingness. The
very self of Richard/Rita always refused (although it could do nothing about
expelling) that constant shadow.

Richard/Rita is emphatic on one point: the strict separation and distinction between
the detectable and measurable area of his thoughts, emotions, memories, external
actions, sensations, etc., on the one hand; and, on the other, the self he never ceased to
be. All through his enigmatic experiences, that detectable and measurable area varied
and changed under the influx of differing intensities, as masculine and feminine, male
and female traits ebbed and flowed in him. Psychologists would, justifiably in their
terms, describe it as rather extensive changes of personality. But the self-whether
reduced to the pinpoint of possessed slavery or free within the general control of the
central point in his imagination-that self never ceased to be the same.

Asked about the suffering specific to possession, Richard/Rita says that the genuine
pain of possession does not come from any physical distortion, deterioration, or
ravages-these most of the time provide the possessed with a savagely twisted pleasure
and thrill. But it lies instead in what he calls the "mirror of existence" of the
possessed.

The unpossessed, the normal person, is aware of the self he is only when it is reflected
in another person or in things other than himself. And, without ever realizing it, when
we perceive ourselves reflected in someone else or in objects other than ourselves, we
instinctively compare that reflection of the self with an ideal measure we have formed
but which we usually leave unspoken, even unthought. It is, however, ever present to
us when we make comparisons of ourselves. This is the third, the hidden third,
necessary for all comparison between two things. To be self-aware is to be able to
compare our selves with the reflection and with the ideal measure.

The possessed has no such awareness. For in the state of possession, the self-
consciousness and self-awareness of the possessed becomes absolute solitude. There
is no hidden third, no ideal. Metaphorically speaking, in possession a mirror is held up
in which the self of the possessed sees only itself in itself in itself in itself and so on in
an infinitely receding number of self-containing, self-mirroring images, with no end
in sight. And this awareness is, by definition, complete and unending solitude.

For those near Richard/Rita-his office colleagues, his immediate family, the few
friends he had made in the immediate neighborhood of Tanglewood, there was a
marked change in him dating from June 1971 onward. Their memories of this change
are unanimous and date from about the time of the Black Mass-of which they knew
nothing, of course.

Richard/Rita now always wore male clothing; but ordinary people, who did not know
his story, could not make out exactly whether it was a man or a woman they were
meeting in Richard. Then there was the smell, not unpleasant, just pervasive. It has
been described by some as "musky," by others as "faded perfume" such as you get
when you open an old chest of drawers, by others still as "a clean animal smell.” It
pervaded Lake House, his room at the insurance offices, his car, his clothes, even his
handwritten letters. People always found it distinctive; some found it repulsive. It
varied in strength.

Finally there were his peculiar fits. His normally deep-blue eyes would take on a
greenish hue. Some hidden glow or luminescence emphasized the down of his face,
neck, arms, hands, and legs, so that he looked sort of furry; but when you looked
closely, you saw only skin. He spoke very little, mainly single words and at an
extremely slow pace, accompanied by a combination of chuckles, grunts, snorts,
twisting of his eyebrows, and mouth grimaces that contorted his lips around his teeth.



Yet it was the indescribably roughened tone or timbre of his voice that disturbed
people the most during his fits.

At first sporadic through the summer of 1971, these fits increased in frequency, so
that by late October they were of daily occurrence. There was then a peculiar fear-
causing element in any conversation with Richard/Rita-and his job was 80 percent of
a talking nature. When anyone spoke to him, their words seemed to fall into a deep,
deep hole and to be lost. They felt he hadn't heard or that, if he had, there was no
communication between them. Then, as they were giving up or trying again by
repeating what they had said, he spoke either in single words or in a series of
disconnected words. They made sense and, most of the time, gave an answer. But they
seemed to come from far in the distance, from the bottomless depth of that hole into
which their words had fallen. Impersonal, uncommunicative of any personality,
unwarm, at that stage Richard/Rita reminded some people of the humanly
unresponsive effect a tape recording gave them.

People quickly learned that his responses and conversation always made sense.
Indeed, they were highly intelligent and relevant. His business judgment was better
than ever before. But always the freakish atmosphere communicated by the tone of his
voice disturbed them. This, together with an almost overnight suspicion in his
colleagues that "wherever Richard/Rita is, there is always trouble,” finally brought his
dismissal from work and caused him to lose his friends one by one.

The "trouble™ was eerie. At first, it affected mainly his life at the insurance office. But
gradually it affected anyone who contacted him even fleetingly-the delivery boys
from the grocer, druggist, and dry cleaners, his cleaning woman, the laundry woman,
his gardener. Once it got to a policeman who gave him a traffic ticket. And eventually
it affected each member of his family who visited him. The "trouble" was strictly
reminiscent of what happened at the Tower of Babel in the Bible story. Men and
women who had known each other for years and had worked together intimately for
substantial periods of time suddenly started to misunderstand each other and to
wrangle and quarrel. To some onlookers of such "trouble,” it seemed as if what one
person said was heard backwards by another person, i.e., with exactly the contrary
meaning that the speaker intended. The "trouble™ affected only those talking and
dealing with each other. But once any onlooker got between the disputants-entered
their "atmosphere," so to speak-he or she was also affected by the "trouble™; and there
was an additional source of babel and confusion and wrangling.

Incidents of this kind took place always and only where Richard/ Rita was present
physically. He seemed to be highly amused at the whole thing, but he himself never
got caught by the "trouble."

The "trouble™ also affected those writing or typing in his presence: they wrote or
typed the opposite of what they meant, or it turned out to be complete nonsense. And
all incidents of the "trouble” cumulatively pointed too strongly in Richard/Rita’s
direction to be explained in complete disconnection from him.

When there was no fit of any kind and no "trouble,” Richard/Rita's accustomed
sweetness of character and affability came to the fore. The change at those moments
was almost shocking.

It was some time before Richard/Rita realized why he had lost friends, why he found
people turning away from him, and why he became unpopular in his office.

In the last days of October he was fired. His brother, Bert, came in to see him. Then
Bert went and talked with his immediate boss. From what Bert learned from him and
from others in Tanglewood, joined to his own impressions, he concluded that his
brother needed psychiatric care. But Richard/Rita's behavior then became a hide-and-



go-seek game. Whenever he visited the psychiatrist, he was absolutely normal; and
the psychiatrist could find nothing wrong or sick about him, no matter what diagnostic
means he used. Indeed, the psychiatrist concluded that Richard/Rita's dismissal from
the office was based on the boss's repulsion of Richard/Rita as a transsexual; and he
advised Richard/Rita to sue for damages and reinstatement in his job.

But matters took another turn when Bert and Jasper came and stayed with him for a
long weekend. Richard/Rita had several fits.

And the "trouble™ was again very evident. Now, in his calm moments, Richard/Rita
talked to them frankly and pathetically. He had begun to know in a dim and
fragmentary way something of the drastic changes in him.

His brothers stayed on at his house, determined to get to the bottom of it all. Richard
willingly underwent a complete physical checkup. The results were negative. Further
psychiatric examinations were equally fruitless.

Bert and Jasper together with Richard/Rita decided to ask the local Lutheran pastor
for some advice. He diagnosed Richard/Rita as a soul who had neglected God and
prayer. When the pastor's counseling was of no avail, they called on the local rabbi.
This man, a very saintly person, consented to read some prayers in Richard/Rita’s
presence. He also read some texts of the Talmud and explained them to the three
brothers.

The following days, there was no change in Richard/Rita's general condition. They
then decided to call on the local Roman Catholic pastor. The three of them walked
over to see Father Byrnes, who already knew Richard/Rita by name and sight. He
listened to them, but threw cold water on any expectations of concrete help. It wasn't
because they were non-Catholics, he explained apologetically, and he sounded sincere
to them. But he didn't know what to do. Sure, he would include Richard/Rita in his
prayers. But, they shouldn't forget, so had the others. And what good had all that
done? It didn't seem enough, Father Byrnes concluded. Bert took Father Byrnes aside
and pleaded with him: his brother was ill in some peculiar way. Doctors and
psychiatrists had given up on him. Didn't Father Byrnes know some Catholic priest
who might help?

"Call me tomorrow, after midday," Father Byrnes answered. He had just remembered
Father Gerald and his great common sense.

The morning of the exorcism Richard/Rita rose early, bathed, washed his hair,
carefully sprayed himself with deodorant, and applied his favorite perfume to neck,
breasts, wrists, and behind his ears. He put on a pair of dark blue slacks, a red
turtleneck sweater, and loose sandals. His long black hair was brushed and combed in
a simple manner. He wore no makeup or jewelry. When he was dressed, he went out
and fed the ducks in the pond, walked around for a while, then returned in time to
greet Gerald's assistants at the door.

Partly because his two brothers were assistants, it was almost like a group of intimate
friends gathering for a reunion or for the celebration of a very private event.
Richard/Rita collaborated laughingly and pleasantly, making coffee, arranging the
room for the rite of Exorcism, and in general was very apologetic and apparently
appreciative of the "inconvenience being given," as he said repeatedly. For the
exorcism, Richard/Rita's bedroom had been chosen by Gerald after some discussion,
and mainly because it seemed to be the place Richard/Rita wanted most to avoid.
When all was ready, Richard/Rita sat down with the assistants and waited, sometimes
chatting, sometimes praying with them, until Gerald's car was heard in the driveway.
Bert went out, reported to Gerald, then came back and told Richard/Rita to sit or lie
down on the couch. But Richard/Rita insisted on waiting for Gerald.



Gerald entered the bedroom with Father John. Both wore their ceremonial robes. All,
including Richard/Rita, knelt down as they recited a prayer to the Holy Spirit. Then,
with Richard/Rita still kneeling, the assistants arranged themselves around Gerald. He
opened the exorcism with a prayer from the official ritual.

Richard/Rita interrupted gently and boyishly. "Father Gerald, don't you think we
could hurry all this up? What I really need now is a blessing and everybody's prayers
and good-will wishes."

He stood up and shot a radiant, embarrassed smile of charm and gratitude at each one
present. Bert's heart was torn at the sight of his baby brother. Most of them felt
embarrassed, much as if-it was Jasper, Richard/Rita's older brother, who made the
remark later-as if they had come to arrest someone for murder and found the supposed
murderer and his victim making love instead. Richard/Rita looked very feminine that
morning.

Gerald too was taken aback. His mind raced. Had he made a mistake? Either they had
made fools of themselves and of Richard/ Rita, or they were victims of a deeper deceit
than he had anticipated. But there was no time for reflection or pause. He had to make
a decision. The police captain and the teacher were looking at him as if to say: "Let's
get out of here, Father. Let's leave well enough alone.” But Gerald knew he had to
make certain.

"Fine, Rita," he said, surprised at his own acting, but smiling nonchalantly. "Let's do
just that. Here, John, give me the holy-water flask. Jasper! Take my prayer book and
put it in my briefcase. Bert, please make more coffee. Someone go and telephone the
rectory and tell them I shall be back for lunch. Rita, hand me the crucifix from the
table beside you, and let's get on with the blessing."

Afterward, when discussing the events of that morning, all agreed that the moment
Gerald finished his request to Richard/Rita some sharp change took place in the room.
It was a qualitative change, as effective and as abrupt as a complete, instantaneous
change in the perfume of the air or in the room temperature. Some of them, not
guessing Gerald's ulterior motive, had started automatically to do what he had asked
them before he made his request to Richard/Rita. But the mysterious change in the
room as Gerald spoke to Richard/Rita brought them all up sharply. "Like red lights all
around me," said one. "Like a warning bell,” commented another. "An eerie feeling in
the nape of my neck," was the teacher's description.

"We knew that suddenly another presence had become palpable to us. We knew it was
bad, bad, bad,"” declared Bert afterwards.

They all turned around and looked at Gerald and Richard/Rita. Gerald was standing
almost on tiptoe, his request had been so barbed with intent and its impact on
Richard/Rita so tangible for him. Richard/Rita had sat down on the couch, a picture of
puzzlement. His forehead was a field of furrows. His eyebrows were almost touching
in quizzical expression. His mouth was tightly closed, the lower lip clamped over the
upper one. All color had drained from his cheeks. They couldn't see his eyes. He was
looking at his lap, where both his hands closed and opened, from fist to open palm,
then from open palm to fist, continually, jerkingly, and slowly. Gerald held his own
hand up for silence and attention.

"Rita," he said softly, "hand me the crucifix." Tears started to glitter on Richard/Rita's
eyelashes and then ran silently down his face.

"l want to be left alone. Please"-the voice was feminine and husky and agonizing.
Another burst of tears. He sobbed. "It's all too much-I know none of you understand
what has happened to me. Moira does-ask her. But this is all a charade-1 need only to
be left alone." More sobbing.



Gerald looked at Bert. Bert shrugged as if to say: Your decision! Gerald opened his
ritual: "In the name of the Father, and of the Son, and of the Holy Spirit, we are here
today to pray and ask that in the name of Jesus Christ, the Lord of Heaven and Earth,
whatever evil spirit may have entered and possessed this creature of Almighty God's,
Rita O., will obey . . ."

The rest was drowned in Richard/Rita's sobbing. He had turned gently as if wounded
or struck, and lay down on the couch, his back to Gerald. They all listened to
Richard/Rita, not hearing any more the words Gerald was reading. They could only
hear that sobbing, crying voice, wailing and groaning with uncontrollable sorrow, his
whole body shaking with each sob, every sound of his voice filtering through his
throat and mouth as a terrible reproach to all present.

". .. and that whatever ill-effects the evil spirit has caused in Rita,” Gerald wound up,
"may be cleansed and purified by the Grace of the Lord, Jesus.” Gerald concluded the
first prayer.

At this mention of the name of Jesus, Richard/Rita stiffened and turned flat on his
back. His face was not a picture of tears and sorrow as they all had expected, but a
writhing mass of hate, fear, and disgust.

"Take your Jesus and his filthy crucifix and his stinking holy water and his withered
priest and get out of my house."” Both his arms were stretched out at this point, the
palms toward Gerald, warding off his stare. "Take 'em out of here. | want to be alone.
Gerald saw Bert starting to go forward. "Bert!" he said sharply, "stay where you are-
just one moment.” Bert stopped.

"Bert, save me from this lousy Catholic priest and his hocus-pocus. Bert! Bert! Help
me!" Bert started forward again. This time, John, the younger priest, touched Bert on
the arm: "Give Gerald one more moment, Bert," he whispered, "just one more
moment. We've got to be sure.”

"Bert!" continued Richard/Rita sobbingly, "I was supremely happy until he started at
me. It's all a mistake. I'm a woman, Bert. I'm a woman. Like your Marcia [Bert's
wife]. Like Moira. Like Mummy. Like Julie [Bert's secretary]. See!"-and Richard/Rita
tore down the zipper of his slacks and opened the top button: "See! I've got pubic hair
and a cunt just like Marcia. Look, Bert! Come and feel it! It's hot and wet. | can hold
you, Bert, | can hold you now better than Julie. Remember we used to masturbate
together in bed as kids? Now you can enter me. Help me, Bert. I'll be yours if you
do!"

Bert fell back ashen-faced. Gerald reached forward, took the crucifix, held it up in
front of Richard/Rita.

"Rita, all will be well. We will leave you alone. Only now you have to do what you
did a few days ago in the rectory." When Richard/Rita had come with Bert and Jasper
to see him, he had laid his right hand on a crucifix Gerald always kept on his desk and
said: "By this, | swear, Father Gerald: | want to be whole and entire and right with
God." All the time this ability of Richard/Rita to touch the crucifix had given great
encouragement to Gerald. It meant that the possession of Richard/Rita was an
incomplete process as yet. Except in its advanced stages, possession varies in its
effects and characteristics.

But now Richard/Rita lay down on the couch, legs spread, hands resting on his groin.
They waited. His chest rose and fell as if he were sleeping. Outside, the weather had
turned dark. The wind was rising, shaking the trees around the house with an irregular
whining sound.

Then Richard/Rita's mouth opened and after what seemed minutes they heard him
speak, but with another voice. It was throaty, rasping, slow, indistinguishable as to



sex-it could have been female or male. It was like the voice of some very elderly
people-a hint of falsetto, a trace of bass, but weary and ponderous, requiring effort.

"l know you're supposed to be a virgin, Father Gerald. What would you know of
woman-or of man, for that matter?"

Gerald decided to break in. "Tell us who you are."”

Richard/Rita was silent a moment; then he spoke as if in a joke. "Who | am? Why,
Rita, of course. Who else? Stupid!"

"If you are Rita whom we know, sit up, and take this crucifix."”

"Rita doesn't want to. Nah!"

"Why then, are you sulking, Rita? Why not sit up and talk like an ordinary human
being with us?"

"Because . . . because . . . because | am not ordinary. Listen!" Richard/Rita's head
turned toward the shuttered windows. His eyes fluttered as if looking at a passing
scene. His head turned back. "I am not ordinary."

Gerald had his ritual book opened again and was about to start the next part of the
exorcism when a new thought suddenly occurred to him: if he was merely speaking to
Richard/Rita, wouldn't he be missing the point of the exorcism? And couldn't
Richard/Rita, or whatever evil spirit possessed him at that moment, carry off a
magnificent deception-pretend, in fact, to cooperate? No! He had to break down the
facade, if facade there was. Gerald was groping blindly to the truth of Father Conor's
analysis without having had the benefit of Conor's instruction. Cold experience was
his hard teacher that day.

He closed the book slowly, grasped the crucifix be