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PREFACE.

Thus little treatise on the Evidences of Religion has been
designed more especially for students who pursue a full
course of philosophy, to afford them an insight into the
grounds on which our holy religion rests, and to place in
their hands the weapons necessary for warding off attacks
of the enemies of the Church. Being intended for a text-
book, it is, of necessity, concise in-the exposition of argu-
ments, and in the solution of the many difficulties raised
by the adversaries of religion. Although the several
subjects it treats of might have been developed more at
length, and strengthened with other arguments, I think
nothing essential has been omitted. It was impossible,
in a short work of this kind, to bring forward all the
difficulties raised by modern infidels ; yet the chief ones
have been touched upon, and those principles laid down
which may serve as a solution to other objections not
* mentioned here. '



xvi PREFACE.

As irreligion is spreading every day more and more, it
is highly important that our Catholic young men, who, by
education and position in society,'may acquire influence
with their fellow-citizens, should be well instructed, not
only in the teachings of faith, but also in the motives of
credibility which establish scientifically the truth of our
holy religion. This will, on the one hand, enable them
to avoid embracing principles in opposition to our faith,
while, on the other, it will give thém arms wherewith
successfully to, rebut the calumnies uttered against the
Church, - Still it must be remarked’ that, though the
study of the Evidences of Religion is very useful, and,
we may even add, almost indispensable for the educated
classes, it is by no means necessary that every Catholic
should go fhrough such a course of studies, in order to
be able to make an act of faith; for the authority of
the Church is quite sufficient to afford all men a rational
ground for their belief. ~Even the dullest intellect
cannot help seeing that the Catholic Church is not a
human, but a divine institution. The admirable unity
binding her members into one compact/body, though
they be spread over the entire earth, and belong to every
nation under heaven ; her vigorous life, which enables
her, in spite of every opposition, to enlarge her fold
daily more and more; her success in converting the
fiercest tribes ; ‘her continued existence through countless
persecutions raised against her at all ti'mes,—are more
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than sufficient to show that she is guided and protected
from on high.

This work has two Parts. In the first, we shall show the
necessity and existence of a revealed religion, which is
none other than that which Jesus Christ preached ; in the
second, we shall prove that the Catholic Church is the
only one which Christ founded on earth,
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INTRODUCTION.

1. Difficulty of refuting the Attacks of modern Unbelievers against
Religion.—2. They deny the first Principles of Reason, in Order
to deny the Existence of Religion.—3. Proof of the Existence of
God, taken from the common Consent of Mankind.—4. The Idea
of the Divinity is not the Result of Ignorance or Fear.—s. Proof of
the Existence of God from contingent Being.—6. The Cause of the
Universe is intelligent.—7. The Universe cannot be the Result of
Chance.—8. Tt is not unscientific to seek the Cause of the Universe

@P:yond the physical Crder.—9. Matter is not self-existing.—10.
Absurdity of an infinite Number.—11. The Principle of Causality
is objectively real.—12. God is not the ¢ Unknowable.”—I13.
Absurdity of Pantheism.—14. Pantheism does not establish the
Unity of Science.—15. Creation is both possible and a Fact.—I6,
How God contains all Perfections.—17. Principal Attributes of
God.—18. Life is not the Result of mechanical Forces.—19. The
Principle of Life is distinct from the Organism of the Body.—2o0.
Simplicity of the Soul of Man.—a2i. Its Spirituality.—22. Differ-
ence between the Soul of Man and the Soul of the Brute.—23. The
Freedom of the WillL—24. Why this Introduction was needed.

1. IT is at present far more difficult to grapple
with the adversaries of our holy faith than it was
at the beginning of Christianity. There was
then at least some common ground on which the
battle could be begun; Pagans admitted - some
principles -of reason which might form the basis
of an argument. Nowadays most of our oppo-
nents deny the very first principles of rqasop,and
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yet look with disdain upon those who refusé to
bow down before their unreasonable and absurd
affirmations. They gravely assert that we have
no other cognitions save such as are afforded us
by the s€énses. Nay, even these cognitions they
~strip of their objective reality ; since, according
to their theory, we can know only that we have
sensations, but we are unable to ascertain whether
the objects to which our sensations refer are
really such as we perceive them. What, then, is
the amount of our knowledge? Very little in-
deed ; at most, we know simply that we are, and
that we feel something, but we cannot say whes
we are, nor what we feel: this must ever lie
beyond the reach of our cognizance. '

It is utterly impossible to enter the lists with
such persons—we must leave them to their igno-
rance; but they should, at least, refrain from
boasting of their science. Yet they pretend to
- reason, to investigate the external phenomena of
which they profess to know nothing. They even
establish general principles; but these principles
- are not first principles of reason, known to every
one who has the use of his reasoning faculties,—
principles which, being evident of themselves,
need no proof. The only principles which they
admit ‘are generalizations . of facts observed by
the senses, and which are arrived at by induction.
But, as the facts themselves have no objective
reality, the principles based on these facts are
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likewise bereft of objective reality. Moreover,
these men do not perceive that they are in contra-
diction with themselves. Induction cannot be
applied to facts, unless the mind already possesses
several principles of reason, evidently known, and
which cannot be the result of a previous induction.
Indeed, induction is based on this principle, “ The
order of nature is constant.” How do we know
this? Is it the result of previous induction? No;
for induction itself presupposes this' principle.
To go through the process of induction, we must
make use of our senses, in order to observe the
facts from which general principles are to be
gathered. We must, therefore, grant that we may
rely on the testimony of our senses; but this we
can do'only inasmuch as we know already that
the order of nature is constant. We must,
besides, admit the two principles of contradic-
tion and causality. Hence, to deny the first
principles of reason is tantamount to denying
the possibility of any knowledge whatever, and
declaring our utter ignorance of everything.

2. But why do they advocate such a theory of
ignorance? Because they aim at discarding all
cognitions which lie beyond the domain of the
senses; they wish to come to the denial of what-
ever cannot be seen, nor touched, nor weighed
in the chemical balance. From this they would
infer that there is no-God, no soul ; consequently,
neither religion nor moral duties.
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It will not, therefore, be amiss to Say some
words, at least, on these subjects and on these
objections which are raised by infidels against
these truths,

3. The existence of a Primary Cause and a
Supreme Ruler of the universe is a truth which
no man who has attained the use of reasoning
faculties can possibly deny. It has been univer-
sally acknowledged by all nations; for, though
many were ignorant of the true nature and at-
tributes of the Deity, they, nevertheless, admitted
His existence. No. people, no savage tribe, has
been found without some form of religious rite.

This truth is, moreover, confirmed by the uni-
versal consent of mankind, in acknowledging an
essential difference between virtue and vice. All
admit that there are actions which are intrinsi-
cally good and praiseworthy, and that others, on
the contrary, are essentially wrong and blame-
worthy. All agrée on certain general principles
of morality, though they may differ most widely
in the application of the same, or in the deduc-
tions drawn therefrom. They admit, therefore,
the existence of a natural law, binding on all men,

irrespective of any sanction imposed by human.

laws: for they feel the upbraidings of conscience
when they have violated it, even though their
deeds were unseen by human eye, and there be
no fear whatever of detection. Now, as a law
necessarily supposes a lawgiver, this natural law
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points to a lawgiver superior to the human race,
to whom all must render an account of their
actions. :

This constant and universal voice of mankind
cannot be disregarded, because it must be based
on truth. It must have a cause: and no other
cause but the evident perception of the truth of
the existence of God can account for it. All
other causes assigned to explain this fact, such
as passions, prejudices, education, the fraud of
human legislators, are insufficient. The passions
of men would rather prompt them to reject the
existence of a Being who takes cognizance of
even their most secret crimes, and who is to pass
judgment on them. Prejudice and education, not
being everywhere identical, could not have given
rise to the same conceptions among the different
nations of the earth, living as they were without
mutual intercourse. Lawgivers could never have
persuaded their subjects that the laws imposed
upon them came from, and were sanctioned by,
the Deity, unless the people had been convinced
beforehand, as of a fact, that God existed.

4. Modern atheists assert that the idea of a
‘Divinity arose from ignorance and fear. Man-
kind, unable to investigate the cause of natural
phénomena, attributed them to unseen agencies,
whom they conceived to be superior to man, and
thus arose the idea of divinities; and, as every
material thing was supposed to be governed by
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a special divinity, the primitive religion of the
human race was Polythelsm, or the worship of
many gods. This assertion is entirely groundless.
It rests upon the theory that the primitive con-
dition of mankind was a state of utter ignorance
and savage life—that man is but the result of
the gradual development of some simian family.
This supposition is in contradiction with all the
traditions of the human race. The study of these
traditions shows unmistakably that the primitive
religion of mankind was a pure Monotheism, and
that idolatry was introduced afterward. The
condition of savages is, therefore, a state of degen-
eracy. The assumed fact of man’s descent from
apes is based upon mere suppositions. The fix-
ity of species, the well-known sterility of hybrids,
- contradict it. The fossil remains of species long
since extinct show that, even during the geo-
logical ages,” the law of the fixity of species
prevailed ; no intermediate forms, indicating the
gradual transition from one species to the other,
have ever been discovered. All fossil remains
belong to some determined species of plants
or animals. No gradual development can ever
change a plant into a sentient being; much less can
a mere sentient animal be transformed by natural
or sexual selection into an intellectual being, such
as man: because, how much soever the senses
may be perfected, they must always depend in
their action on the organs of the body, whereas




;-
1

PROOF OF THE EXISTENCE OF GOD. 7

the act of intelligence is entirely independent
of these organs, as we shall prove hereafter.

This common belief of mankind in the exist-
ence of a Supreme Ruler of the universe cannot
possibly be false : to suppose it so, were to assert

-that the human mind is absolutely incapable of
distinguishing truth from error.

5. Moreover, this conviction is founded on
evident principles of reason. Itis a fact beyond
dispute that there exists contingent being, viz.:
being which was not always, which begins its
existence, and afterward ceases to be. We our-
selves are conscious of the fact that we did not
always exist, and that the span of our life here
upon earth is but short. Now, the existence of
contingent being supposes the existence of neces-
sary, self-existing being. The contingent, not
existing necessarily, being indifferent as to its
existence or non-existence, depends for its being
upon a cause, since it could not produce itself.
This cause is either contingent or self-existing. If
it be contingent, it must likewise owe its existence
to another: we must, therefore, come to an ulti-
mate cause which is necessary and self-existing,
and this ultimate cause of all contingent being
is God. :

To evade the cogency of this reasoning, some
have imagined an infigite series of beings pro-
ducing one another; but such an infinite series is
absurd, as will be shown further on. Every
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series of successive terms must have a first term
or a begimning, and hence no series can be truly
infinite. But, were we even to allow the possi-
bility of an infinite series of contingent beings,
we should still be forted to admit the existence
of a necessary and self-existing being; for this
series, being composed of contingent beings only,
must needs be itself entirely contingent, and can-
not, therefore, exist without a cause. A collection
of beings may no doubt produce effects, to the
production of which each single individual of the
collection is not equal; but in this case every
individual possesses already an initial aptitude to
produce the effect: thus one man may be inca-
pable of raising a great weight, which many men,
by uniting their efforts, may easily lift. But the
mere collection of many beings cannot change
their nature; a collection of many blind men can
never form a multitude endowed with sight, nor
can the gathering of many fools constitute an
assembly of wise men. If, therefore, all the in-
dividuals composing the assumed infinite series
be essentially contingent, the whole series must
remain contingent.

6. The self-exising cause of the universe is an
intelligent Being. This is evidenced by the ad-
mirable order which reigns throughout the whole
creation. Order supposes the apt disposition of
the means necessary to attain an end, and this
cannot be accomplished without intelligence ; for,
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though the immediate agent which produces a
work with order be not always endowed with
intelligence, as is the case in machines and
animals, these agents must have been formed by
an intelligent cause, which rendered them fit to
attain the end for which they were destined.
One must be wilfully blind not to see the order
which pervades the whole universe. It is mani-
‘fested in the regular forms of crystallization; in
the determined proportions in which elements
combine to form new bodies; in the great variety
of the forms of life which constitute a gradual
scale from the lowest to the highest organism ; in
the admirable construction of each organism for
the attainment of its proper end, and in the
mutual relations of different organisms. We may
see it in the regular path pursued by the heavenly
bodies; in the laws which regulate all motion,
whether in the heavens or on earth; in the regu-
lar succession of seasons, etc. And this order is
the more admirable, because, though each being
is subject to continued change and corruption,
the order remains ever constant.

7. Who can attribute the existence of this order
to chance? Chance is a nogentity. Men are
accustomed' to say a thing happens by chance,
when its occurrence is unexpected and its cause
unknown, though all are aware that such a cause
exists. It were, indeed, far less absurd to say
that a watch was the work of chance, than to
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attribute to such a cause the existence of the
universe. When our adversaries find in the
strata of the earth’s crust some fragments of flint-
stone bearing the form of an arrow or spearhead,
of a knife or-a scraper, they exclaim: *“ Behold
the work of design; these weapons must have
been shaped by the hand of man.” Why, then,
should they discover no trace of design in the
admirable order which pervades the universe?
Final causes, they contend, are an exploded
theory ; philosophers have to do with physical
causes alone. If there be no final causes, why
then do they assert that the flint-stones referred
to above were fabricated by man for weapons or
other useful implements? Can we deny that our
eyes are made for the purpose of seeing, our ears
for hearing, our tongues for tasting? But if|
sometimes, we are unable to find the purpose to
which certain things are made subservient, we
must ascribe this ignorance to the narrow compass
of our intellect; and it would be absurd to hold
that such things were not designed for some pur-
pose by the Almighty Ruler of the universe.

8. Infidels contend that science has to investi-
gate physical cauges only, which fall within the
province of the senses. Metaphy¢dical causes,
which escape the power of the senses, are, they
say, mere nonentities, unworthy of engaging the
attention of scientific men. To have recourse
to an invisible cause, in order to explain the
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phenomena of nature,is unscientific. Yet they
themselves do not adhere to this principle. To
explain the phenomena of light, heat, electricity,
they admit an imponderable fluid called ether,
which pervades the whole universe; now this
fluid, because imponderable, cannot be subject to
chemical analysis, cannot be weighed in the
chemical scales. They perceive its effects only ;
and yet from the effects it produces, they argue
its existence. Why, then, should it be unscientific
to argue from the visible effects in this universe
the invisible cause of them all: God, the omnipo-
tent Creator of all things? But we analyze light,
we measure its velocity, as well as the strength-
of electrical currents; whereas the primary cause
of all things cannot be subject to our analysis.
Very true; yet this analysis, 'this measurement,
reaches only the effects produced, not the cause
itself; this latter escapes all attempts at being laid
hold of by the senses : reason alone can take cog-
nizance of it, and form some conjectures about
its nature. The same may be said of every force
with which matter is endowed: these forces we
can neither see nor touch; we can only observe
their effects; and yet our advegsaries do not deem
it unscientific to treat of their existence.

9. The necessity of admitting a primary cause
for the universe is so ¢évident that our opponents
do not really deny it; they even seek to deter-
mine it. So true is it that the human mind can
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never rest satisfied till it reaches the ultimate
cause of things. But this ultimate cause. they
say, is not an all-wise, almighty Creator, who
called everything from nothing into being; no,
it is the very matter out of which the universe is
made. This matter is supposed to be self-existing
from all eternity ; it possesses a certain activity of
its own, together with an inherent necessariness
of development according to determined laws.
To this development is due not only the material
universe with all the order which reigns therein,
but life itself is the result of its action. Some men
flatter themselves that this supposition is suffi-
cient to account for the universe, without any
need of resorting to the hypothesis of a God, and
that they have thus pointed out, within the
physical world, a primary cause which is subject
to our experience.

What amount of absurdities are they obliged to
swallow who obstinately refuse to acknowledge

God as the Creator of the universe! Do they

know the physical constitution of the prxmary
elements of matter? No chemical analysis is
capable of reaching them. We may indeed ob-
tain the molecules of the various substances, but
no experiments can tell us what constitutes the
intrinsic difference of these substances; by the
effects they produce we see that they differ, but
their intimate essence will ever be impervious to
the senses. To determine the constitution of the




MA—TTER IS NOT SELF-EXISTING. 13

last elements of matter does not belong to the
domain of chemistry, but to that of metaphysics,
discarded though this latter science be by our
adversaries. The former may at most afford us
some data on which to base our investigation;
more it cannot do. And of all the suppositions
philosophers have invented to explain the nature
of the last elements of matter, the atomic theory
advocated by our adversaries is the least tenable,
because, as it deduces the variety of substances
from the number, arrangement, and proportions
of elements, the difference between substance
and substance is only accidental, not essential;
besides which, this theory cannot account for
the activity proper to matter. Hence, after all,
it follows that the ultimate cause, such as they
establish it, cannot fall under the cognizance of
the senses. ' :

But it is far more extravagant still to assert
that the elements of matter are self-existing from
all eternity. 1t is vain to look for proofs of this
strange doctrine in the writings of unbelievers :
they give none; they merely affirm. The only
attempt at a proof is this: matter is indestructible,
therefore it is self-existing and eternal. The
antecedent of this reasoning is true, if we speak
of physical agency, for physical agents can only
modify matter; but it is false if we consider
matter itself. Matter is contingent; its nature
does not necessarily imply existence; it may or

-

/
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may not exist: so that He who called it into
~ existence may destroy it at His pleasure.

A self-existing being has within itself all that is
necessary, both for being and action, because,
owing its existence to none, it is independent of
all other beings. It is, moreover, unchangeable ;
for, as it exists necessarily, not only its being, but
its very mode of existing, is necessary: it cannot, -
therefore, lose it and acquire another, or,in other
words, it is not subject to change. Besides this,
it is from all eternity without beginning, so that
no change is possible, since every change sup-
poses a succession of terms: and what succession
of terms can be imagined without a beginning?
Therefore, whatever is subject to change must
have begun, and cannot be self-existing. Now,
the elements of matter are not independent, since
in their action they depend one upon another;
they are subject to constant change, since they:
enter into the composition of bodies. Moreover,
every element of matter has, as our adversaries
admit, its own size, figure, weight; it combines
with other elements only in certain given
proportions. The elements are, consequently,
limited both-in their being and in their action.
What power assigned them their limits? Who
determined their mode of action? Everything
which has a limit might be conceived either
greater or smaller: it might act in one way or in
another. If, then, it has a determinateness of its
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own, it owes it, not to itself, but to another being;
for, as it could not produce itself, so neither could
it assign to itself a limit. -It might be urged that
its very nature requires this limit. Still this does
not answer the question, but merely evades it,
since we may yet ask why its nature requires such
a limit and not another: in the nature of the
element itself we can see no necessity of this
kind. Every element, therefore, owes its exist-
ence to some cause, and hence no element can
be self-existing.

10. Furthermore, the number of material
elements is determined. Who determined their
number? Why are there so many and no more?
It might be said that their number is infinite:
but an infinite number is an impossibility. In-
finity cannot be measured; but every number,
being a collection of units, is measured by them.
The infinite can by no means be considered as
the aggregate of finite beings; because the
finite, however much it might be made to in-
crease, is, and always must remain, a finite thing.
Let us suppose an infinite number: every number
is divisible. Conceive, therefore, this infinite
number divided into halves; these halves are not
infinite ; these finites would, therefore, constitute
the infinite : which is plainly absurd. Again, every
number is either odd or even. To which of these
two classes does the infinite belong? If to the
former, we may conceive a unit added on to make
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it even; if to the latter, we may make it odd by
adding a unit: it could not, therefore, have been
infinite. If, on the contrary, you say that it is
neither odd nor even, or both together at the same
time, you are propounding an absurdity. You
cannot have one infinite number greater than the
other, for the infinite must include every possible
number. Let us therefore suppose the number of
elements to be infinite. But every element has
a certain extension ; it may therefore -be conceived
as divided into several parts, and thus we should
obtain another infinite greater than the first.

To these reasons we may add this further
consideration. Our adversaries must admit an
infinite space existing in fact. Now, the elements
of matter either fill the whole space, so that there
be no vacuum left between any of them, or they
do not fill the whole space. In the first case, no
movement is possible ; in the second, the elements
of matter cannot be infinite, since they do not fill
the infinite space, and we may conceive other
clements placed in the empty spaces left by the
existing ones. If, then, the number of elements be
limited, there must be a being who determined
them ; in' other words, the elements of matter
cannot be self-existing. Finally, the elements of
matter, in their action, are subject to certain laws:
but who gave them these laws? It is as impos-
sible to admit a law without a lawgiver, as to
suppose an effect without a cause.

-
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11. Our adversaries, to deprive us of the
means of proving the existence of God, pretend
that we cannot make use of the principle of
causality, viz.: “There is no effect without a
cause ;” because either we have not the idea of
causality, or the principle, if admitted, can be
applied only to the phenomena which fall under
the cognizance of the senses. The reason why
we are said to lack the idea of causality is, that
the phenomena we observe show us, not the
influence of one on the existence of another, but
a mere sequence of facts. This is absolutely
untrue; for we know full well that we are
ourselves the cause of many of our actions. By
the very fact of attrlbutmg act1v1ty to matter, we
admit causality, since we suppose that by means
of its activity matter produces something. Be-
sides, the reason alleged to show that we have
no idea of causality proves the very opposite ;
indeed, it takes for granted that causality does
not imply a mere sequence of facts, but an influ-
ence on the existence of effects, and that we can
distinguish between the conditions required for
the production of effects and the cause producing
them. Now, what is this, if it is not grasping the
meaning of causality ?

We have, moreover, an absolute certainty of this
principle. We know it a griori; we do not reach
it by means of induction, for induction itself
supposes the knowledge of causality. An effect
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is something which was not always, but which
at some time began to exist. It could not give
existence to itself; hence it received it from an-
other: in a word, it has a cause. If, then, every
effect must have a cause, the universe, which,
as we have proved, is an effect, must have its
cause: this cause cannot be a contingent one (§ 5).
The universe must, therefore, owe its being to a
necessary self-existing cause, distinct from it, in-
dependent in its existence and action, eternal,
unchangeable and infinite.

But, we are told, this principle may be used
only in the investigation of physical causes, and
God is not a physical cause. If our opponents
mean that God is not made up of matter, that,
being a spirit, He cannot be apprehended by the .
senses, we grant their assertion; but, if they im-
ply that He is not a cause really existing, we
must deny such an assumption. Not every cause
producing visible or tangible phenomena can be
seen ar touched, as we have already stated with
regard to the cause of light, electricity, etc. If
we may apply the principle of causality in this
case, why should we be denied its use in search-
ing out the First Cause of the universe? The
universe, after all, is visible ; a cause it must have,
and this cause cannot be contained within the
universe itself, since it would be both contin-
gent and insufficient to account for the existence
of things. True science claims not only to in-
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vestigate the proximate causes of external pheno-
mena, but ta reach, if possible, the ultimate cause.
When infidel writers assert that the motion of
the heavenly bodies is sufficiently explained by
the law of universal attraction, and that conse-
quently there is no need of admitting, by way of
hypothesis, the being of God, they proclaim an
absurdity. This universal attraction has become
nowadays somewhat problematical ; but, granting
its existence, there remain several other questions
to be answered. Who impressed this law upon
every particle of matter? Who projected these
bodies into space, so that every star in the sky
should follow its appointed path, without interfer-
ing with its fellows? Who produced this matter?
.Let us even suppose that all the heavenly bodies
were at first mere nebula: the same questions
still remain unanswered.

12. Our opponents might perhaps not find
much difficulty in admitting the existence of an
invisible First Cause of the universe, provided we
allow them to consic_ier it as unknowable ; for then
they could hold themselves freed from all duties
toward God : a consummation which, at bottom,
is the only object they have in view. But this
we cannot grant them. Undoubtedly we do not
possess a full knowledge of the infinite, absolute,
eternal Being; yet He is by no means unknown
to us. By the very fact that we can distinguish
between the finite and the infinite, the conditioned
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and the absolute, we have sufficient perception
of what the infinite and absolute is. We pre-
dicate of Him many attributes, such as eternity,
absolute simplicity and spirituality, unchangeable-
ness, omnipotence, unlimited wisdom, etc., all of
which we know to be incompatible with the finite.
But this, they say, implies Anthropomorphism :
for it is attributing to the infinite the properties
which we ourselves possess, and the infinite, if it
exist, must be totally different from the finite.
We do not proceed thus. We do not conceive
God to be a man raised to the highest expression
of human perfection. The difference between
God and man is infinite. But, as whatever
perfections are found in the effect must likewise
be found in the cause in a manner compatible
with its nature, we are forced to attribute to God
those perfections which, though limited in man,
may still exist without any imperfection whatso-
ever; consequently, to God we attribute being;,
life, wisdom, will, holiness, Justlce, etc.: but we
consider that these perfections are in Him un-
limited, infinite. We do not give to Him a body,
because a body must necessarily be limited, com-
posed of many parts, subject to change. The
life we attribute to God is a spiritual life, which
does not manifest itself in a succession of acts ; for
in God there can be no change, but He possesses
His life in one eternal infinite act. His knowledge
is not derived from the objects existing out of
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Himself. By one act, the same which constitutes
His infinite life, God, contemplating Himself,
knows every thing possible, past, present and
future. He does not reason; for, though the
reasoning powers in man be a great perfection,
the previous ignorance of those things to which
we attain by reasoning necessarily implies imper-
fection. We are, therefore, very far from deserv-
ing the reproach of Anthropomorphism.

13. Pantheists admit the infinite as the
primary cause of all things; but this infipite is
not the Almighty Creator of heaven and earth
whom Christians adore. It is a vague, indefinite,
impersonal something, the substratum of every
existing finite, necessitated to incessant develop-
ment, receiving a determinate existence only in-
asmuch as it “externalizes” itself in the finite:
in stones it is matter, in plants life, in animals
sensation, in man intelligence ; nay, in man alone
it becomes conscious. Pantheists have imagined
various theories, to explain this process of devel-
opment ; some make it real, others ideal; but, at
whatever point of view it be considered, itis a
tissue of absurdities. It confounds the finite with
the infinite; it makes the infinite a dependent,
everchanging being,—a being which in itself is
nothing, and yet is everything ; a most imperfect
being, yet supposed to contain all perfections; it
is unlimited, because infinite, and still limited,
inasmuch as it becomes everything; in fine, a
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being contammg in itself every imaginable con-
tradiction.

14. Yet these men are not satisfied with a mere
assertion of such wretched views; they would al-
lege some apparent reasons to substantiate them;
nor do they, like our former adversaries, quite
discard the principles of metaphysics.

They boast of having established the unity of
science. They do, indeed, confound the subjec-
tive with the objective, the ideal order with the
real. They do not show the borid which unites
the finite to the infinite, they simply identify them.
But unity can never be the result of confusion;
the unity of science is based on the unity of God,
who, distinct from, and infinitely superior to,
all finite beings, is the source and pattern of all
truth.

15. Pantheists assert that creation is impossible,
because we can form no conception of it. This
is entirely false. The idea of creation naturally
arises from the consideration of contingent being.
Contingent being, by the very fact that it does
not exist of itself, must have a cause, and its ulti-
mate cause must be itself necessary and self-exist-
ing. Now the self-existing Cause cannot produce
the contingent, by drawing it out of Himself, or
by dividing Himself; because the.Infinite is a

“pure spirit, not subject to any change. Hence
the contingent can owe its existence only to the
omnipotent act of the will of the Infinite.
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Pantheists likewise assert that God must neces-
sarily be a cause. If they mean that God neces-
sarily s, we grant the assertion; but, if they
pretend that God necessarily causes, we must
deny it. For God, being infinitely perfect and
independent both in His being and in His action,
stands in need of nothing. He may create the
finite, or may not create it, as He wills and
pleases.

God must be active, for our God is a living
God ; but Hisinfinite act, inasmuch as it is neces-
sary, is the immanent act by which He knows
and loves Himself; and the mystery of the Holy
Trinity, revealed to us by Him, shows us more
fully what is the necessary act of God.

16. God, being infinite, must contain all perfec-
tions. This is beyond a doubt. But He cannot
contain finite perfections formally, i. ., just as they
are found in- finite creatures; for His infinite being
would thus become a series of contradictions.
He contains formally all those perfections which
do not necessafily imply any imperfection, and
these He possesses without limit. All other per-
fections which cannot exist without-being limited,
such as extension, sensation, reason, etc., He pos-
sesses eminently and wvirtually ; i. e., He possesses
whatever is perfect in them, He is the pattern of
all these perfections, and He has the power of
creating beings endowed with them.
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17. From what has been said, we may gather
the principal attributes of the necessarily self-
existing Being called God.

God is eternal, for His existence has neither
beginning nor end ; and, being unchangeable, He
possesses His life in one infinite act, embracing all
the past, the present, and the future. He is there-
fore infinite. He is a pure spirit, for body He can-
not have. As He exists and acts independently
of all things, and yet knows everything, because
His intelligence has no limits, He must know

"everything possible, past, present and future, by
contemplating Himself ; otherwise He would de-
pend in His knowledge on things out of Himself,
and His knowledge would be successive: which
cannot be, since He is subject to no change. He
is, therefore, the source of all being, all perfection,
all truth; and He is the only God. He is all-
powerful, because unlimited and independent in
His action. He is free with regard to all created
things, because, being infinitely perfect, He does
not stand in need of them, but may create them
or not at His pleasure. He rules and governs all
things, because He is the Supreme Master and
Lord of the whole creation, and brings every-
thing to its appointed end.

18. Materialists, in order to pave the way to the
denial of the spirituality and immortality of the
soul, maintain that life is merely the resultant of
the mechanical and physical forces with which
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- the elements of matter are endowed. What are

their proofs? None whatever. Mr. Tyndall, in
his Address before the British Association, at
Belfast, in the August of 1874, affirms that experi-
ments to substantiate this assertion are nowhere ;
that life, as far as we know at- present, can arise
only from the development of some ‘demon-
strable antecedent life.”” ¥* He, as well as Mr.
Huxley, does not admit she validity of the proofs
which have been adduced in favor of spontaneous
generation. Yet, at the same time, he contends
that, going in thought beyond all experimental
demonstration, he discerns in matter ¢ the promise
and potency of every form and quality of life;” +
and, while maintaining that the only fair way of
reasoning is the method based on experiments,
he, without any experiments, even in spite of
them, proclaims that matter alone is the origin
of life. The motive of this strange conduct is
evident; for, if matter be inadequate to the
formation of life, we must have recourse to a
Creator : and this our adversaries will not consent
toadmit. Mr. Tyndall, in the same Address, says:

* «Report of the Forty-fourth Meeting of the British Association,”
p. xciii. London: John Murray, 1875.

+ Nature, Aug. 20, 1874, p. 318.—It will be observed that we
quote from two different editions of this notorious Address. We
could not refer the previous quotation to the columns of Nature,
simply because the whole passage in question would be sought for
in vain in this, the first edition of the Address. On the other hand,
if Mr. Tyndall has thought proper to qualify, in more than one
instance, the baldness of his expressions as they first appeared in
Nature, we are not therefore obliged to follow him whenever he
shifts his base.
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“ The Anthropomorphism,”—as he calls the doc-
trine of the existence of a personal god,—* which
it seemed the object of Mr. Darwin to set aside,
is as firmly associated with the creation of a few
[primordial] forms as with the creation of a mul-
titude.”* Hence he wants the definition of
" matter to be changed, so as to include the power
of generating life. The only attempts at an
argument in favor of this assertion are the prop-
erty which matter has of grouping itself into
crystals, and the fact that chemists have suc-
ceeded in producing some substances which for-
merly were thought to be the product of vitality
alone.

19. The principle of life is necessarily distinct
from, and superior to, the forces.with which
material elements are endowed; for, not only
does it give unity of being and action to the liv-
ing organism, but it holds also in check all the
chemical forces of the constitutive elements of the
body, and makes them subserve the development
and preservation of the organism. As soon as it
ceases to act, the chemical forces get the upper
hand, and the organism falls into decay. Nay, the
principle of life is distinct from the organism, and
can in no wise be identified with it, since after
death the organism still remains for some time,
although life is extinct. It is something intrinsic
in the living body ; in the life-germ the organism

v * Nature, 1bid., p. 317.
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is already contained, but as yet undeveloped.
The principle of life causes this development: it
enables the organism to take in its nourishment,
it elaborates the various substances, transforms
them into the substance of the organism, elimi-
nates whatever is unnecessary or injurious to it.

The principle of life is necessarily one, because it
gives unity to the living body. It cannot, there-
fore, be the result of the various forces belonging
tothe elements which form the organism ; because
it modifies them, controls them, and makes them
subservient to the organism. Some have thought
it possible to compare a living organism to a
machine set in motion by the motive power, and
in which the several parts tend to bring about
certain resudts. But this comparison is not to
the point. For the motive power of a machine is
not intrinsic, but external to it ; its unity is not sub-
stantial, but artificial. Besides, the living body
takes in the substances it needs, it elaborates them,
to develop itself from its first germ ; it grows, re-
pairs the losses it sustains, and produces germs
from which spring other organisms like itself.
Can any comparison be made between a machine
or a crystal in formation and a living organism?

When materialistic scientists dissect an organ-
ized body to find the principle of life, they seem
to forget that they have before them only a dead
body, from which the principle of life has already
fled. They believe they have discovered and
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accounted for the principle of life, when they
have found the functions of certain organs; and
they do not reflect that, besides these organs,
there must be a motor to give them life, and with-
out which they remain inactive. They might as
well ascribe works of art to the instruments
alone, leaving aside the artist who uses them.
Science has been able to reproduce certain sub-

stances which are a result of vital force, but they

are nothing more than chemical components.
Science has not produced the slightest organism :
this it never can do; it may  decompose the
various parts of organized bodies, and determine
their chemical components, but science cannot
reproduce a single part, much less the whole, of
an organized body. But, even granting that men
of science were to succeed in the impossible task
of reconstructing an organized frame, there would
still remain a bridgeless gulf between a set of
dead organs and the principle of life.

20. If the very principle of life is, in general,
something distinct from the mechanical and chem-
cal forces of the body, and superior to them; if it
is even distinct from the organism of the living
body, it follows that the fact of the human soul
can in no way be explained after the tenets of
materialism. In plants and brutes the living
principle, though distinct from, and superior to,
the organism, is still united to it in such a way
that it is incapable of acting without it. But

rd
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with man the case is by no means the same. The
human soul, though depending for many of its
acts on the organs, has also acts of its own quite
independent of them.

That the thinking principle in man is a substance
not only simple but spiritual, is shown by its oper-
ations. It works by thoughts, by judgments, by
reasonings. Now, these acts are simple ; there-
fore their principle must be simple. Thoughts
or.ideas may be perceived more or less distinctly,
but they cannot be measured ; they can neither
be seen nor touched, they cannot be divided into
parts, so as to take a half or-a third of them.
The object of thought may be a compound thing,
the soul may consider either the whole at once,
or each partseparately ; yet, whether it perceives
‘the whole, or considers a part only, these percep-
tions are each of them a simple act of the mind
which admits of no division.

Materialists, of course, put aside intellectual
perceptions, in their wish to reduce every act of
the mind to a mere sensation ; still our very con-
sciousness tells us that we not only feel and have in
our imagination the sensible image of the object
presented to our senses, but that we also under-
stand the nature of the object perceived by the
senses. This perception is not a sensation, but an
intellectual act.

.Now, a principle producing simple acts must
be itself simple, 7. ¢., without extension, without
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physical parts. From our own consciousness we
learn that the principle of thought is o%e. Let us
now suppose that this principle has extension.
In such a case either every part constituting the
soul perceives the whole idea, and then we shall
have as many principles of thought as there are
parts: which is in contradiction with experience;
or the idea is diffused through all the supposed
parts of the soul, and thus the idea itself would
suffer extension : which, as we have seen, isimpos-
sible; and moreover, as no part of the soul could
contain the whole idea, there would be neither
perception nor consciousness of it. If only one
part of the soul perceive the whole idea, as this
part is supposed to be extended, the same reason-
ing holdsgood. Therefore, the thinking principle,
or the soul, can have no extension, and must be a
simple substance. '

It might be urged that the idea results from the
action of all the parts of the soul. But then the
thought could not be simple, for what is made up
of many parts cannot be simple. And this re-
sultant of all the actions cannot be self-conscious,
since it is not a substance, but a mere effect of
the parts which are said to constitute the soul.
Again, all the parts cannot be conscious of the
whole thought, for none has the entire percep-
tion of it; or else there would be as many think-
ing principles as there are parts.

Now, if this be true of objects perceived by
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means of the senses, how much more is it true
with regard to objects which cannot be attained
by them. We have perceptions of truth, justice,
right, law, etc.; we can form the ideas of sim-
plicity, eternity, infinity. These ideas are un-
doubtedly simple ; hence the thinking principle
producing them must itself be simple. It may suit
Materialists to deny the existence of these and
other universal ideas; they may call them mere
words expressing a certain class of individuals or
acts; but their assertion has no weight, for it is
in direct opposition to our own consciousness.
Words are arbitrary signs, which cannot be
understood unless we know their meaning, or
have a conception of the objects they signify.
When we predicate of an act that it is right or
wrong, we not only perceive such an act, but we
compare it with a standard present to the mind,
viz.,, the idea of right and wrong; and we pro-
nounce the act either good or bad, inasmuch as
‘we perceive its agreement or disagreement with
our mental standard.

We certainly recollect the past, and, though we
cannot lift the veil which covers the future, we
may often guess what lies beneath it. ' But, had
we nothmg but sensations, as Materialists pretend,
neither the past nor the future could affect us.
The senses can be acted upon only by objects
present to them. Imagination may reproduce
sensations experienced before; it may combine
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many sensations, so as to form a whole which
never had any existence, but the imagination is
actually present: the idea of past or future is not
contained in it. For the knowledge of the past
requires an act of comparison; and, though the
senses or the imagination may furnish us with the
terms of comparison, they cannot produce the
comparison itself, since the perception of relation -
is an act purely intellectual. Cognition, there-
fore, not being merely an act of sensation, the
thinking principle cannot be a material being, nor
can thought be explained by the mere activity of
brain force.

Nay, even the sentient principle must of neces-
sity be simple; for the sentient being is likewise
one—there must be one subject which feels the .
various sensations produced in its body. Were
the sentient principle a:compound being, either
all its parts would perceive the whole sensation,
and there would be in the animal as many sentient
beings as there are parts; or each part would have
a corresponding amount of sensation, and then
none could experience the whole sensation.

21. But there is a wide difference between the
mere sentient principle in animals, and that prin-
ciple which in man is both thinking and sentient.
The former depends in its every act on material
organs; the latter, though requiring the bodily
organs for all its sensible perceptions, has intellec-
tual conceptions, has operations of judgment
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and reason, in no wise dependent on organs.
The senses cannot apprehend objects which have
nothing sensible, as are ideas of justice, truth,
and infinity. Even in material objects the mind
. grasps what the senses cannot reach. It under-
stands mathematical figures, which cannot be
the object of the senses, for no figure without
depth or breadth can exist, nor can it even be
imagined. How badly soever the figures on
the blackboard are drawn, to illustrate geomet-
rical demonstrations, we understand them, we
perceive the properties of lines traced, z. g,
in a circle, we see their equality or inequality,
their proportions, though no such equalities or
proportions exist in the-drawings offered to the
senses. In like manner it is impossible for the
senses to reach the connection in a reasoning
between premises and conclusion.

22. Materialists have endeavored to endow
animals with intellectual faculties, and they collect
many facts which seem to indicate.the powers of
reason in animals. To man they allow, at best,
a more highly developed reason. But all their
facts prove nothing. Animals act by instinct, by
the promptings of nature; and the reasoning
functions we attribute to them are not theirsybut
ours, who are analyzing their actions. Animals
never improve; they always act in the same man-
ner. Had they even the lowest degree of reason-
ing, they would be susceptible of improvement:
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experience would show them how to ameliorate
their dwellings, or how to capture their prey more
easily. For several thousand years their habits
have invariably remained the same. When ani-
mals are trained by man, they cannot teach their
young what they have learnt themselves. At
times change of climate, or other circumstances,
may force them to modify somewhat their habits;
but here again we see the work of nature, for the
acquired habit is transmitted by generation. Mr.
Darwin sees improvement in the bees; for some
there are of the lowest order, whose cocoons
serve both as a hive and as a reservoir to store
their honey, whilst others not only build their
cells in so perfect a manner that our best artists
could not equal them, but they have solved a
geometrical problem, till lately unsolved by our
greatest mathematicians, viz.: what form to give
to their little dwellings, so as to spend the least
possible quantity of wax in their construction. If
this were the result of intellect, reasoning powers
in bees would be far superior to those of man.
But Mr. Darwin’s assumption is a pure fiction of
his fervid imagination. These different kinds of-
bees were always distinct, and they always acted
in the same manner. The same holds good of all
similar instances brought forward to substantiate
the supposed fact of perfectibility in animals.

23. Man is likewise endowed with free-will.
Our own consciousness testifies to this fact: for




THE FREEDOM OF THE WILL. 35

we know the difference between the feelings,
emotions, acts which depend on ourselves, and
those which are independent of our will. We
may choose between objects presented to us, and
even when we feel a strong inclination toward
anything, we have the power to refrain from it.
Never, indeed, do we act without a motive ; but
these motives, whatever they be, do not deter-
mine our acts. All men are firmly convinced of
this truth, for everywhere there are laws pre-
scribed to regulate their actions; and those who
transgress them -are held accountable for their
acts. All men admit the difference between vice
and virtue. But, were we not free agents, laws
to regulate our conduct would be absurd, and
vice or virtue would be mere names.

Now, since man’s soul does not depend for its
very act on its bodily organs, its life is not extin-
guished with that of the body. Besides, vice is
not always punished here on earth, and virtue is
often trampled under foot by the wicked ; so that
punishments and rewards must be meted out after
death. There is, moreover, in man’s breast an
ardent and irresistible desire of happiness, which
cannot be filled by possessing the finite, passing
goods of this world ; for the mind of man, capable
of knowing and loving the infinite, cannot rest
save in the full possession of the infinite. But the
happiness we crave for must not only be com-
plete, it must be endless too; and since God
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Himself has put this yearning in the human soul,
such a soul must live forever, and be made to find-
its true rest and happiness in the possession of
God, which must be obtained by living, whilst
here on earth, in accordance with . His divine
will.

24. These truths, which are more extensively
developed in philosophy, must of necessity be
supposed, before we can enter upon the evidences
of religion. For,if there be no God, or if the soul
of man be not an immaterial, immortal principle,
accountable for its actions, to treat the question
of religion would be folly; but, if there is a God,
if man is capable of knowing Him, if we are
accountable beings, then the duties of religion
follow as a natural consequence. This is why
infidels seek by every means to undermine these
principles; they would fain persuade themselves

~and others that no restraints need be put on
man’s evil propensities, because, forsooth, there is
none to whom he has an account to give for all
* his doings.
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PART L

ON THE NECESSITY AND EXISTENCE OF
REVEALED RELIGION.

CHAPTER 1.

ON THE NECESSITY OF WORSHIPPING GOD.

L In what Religion consists.—2. What Worship is.—3. Necessity of
Internal Worship.—4. Necessity of External Worship.—5. God
does not need our Worship, but on our Part it is necessary.—6.
Not Religion, but the Abuse of Religion, has caused many Evils.—
7. -Religion does not unfit Man for the Duties of this Life.

1. As God, the Supreme Ruler of the universe,
is our Creator and our last end,—that is to say, the
only object in whose possession we can find our
lasting happiness,—it follows that our whole being
depends on Him, and that we are bound to regu-
late all our actions according to His divine will.
The knowledge of our duties may be derived
either from the consideration of the relations
which exist between God and ourselves, or from
the teaching of revealed truth. The knowledge
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of these duties, and the practice thereof, constitute
religion. Religion, therefore, does not consist, as
some have imagined, in a mere sentimentalism,
in a vague feeling of awe and reverence for the
unknowable infinite; it supposes definite dogmas
and duties toward God.

2. The giving to God that honor, reverence,
veneration and service, which we owe Him as
our Creator and our last end, is called worship.
It may be performed either by internal or exter-
nal acts, and hence our worship may be internal
or external. Yet our external worship, in order
to be worthy of God, must necessarily be the
outward manifestation or expression of the in-
ward feelings of our soul; otherwise, it would-be
mere mummery or hypocrisy.

3. That we owe to God both internal -and
external worship, is an obvious truth. Worship
consists in acts of adoration, prayer, obedience
to God’s will, and love for Him. Now, the duty
of performing these acts flows necessarily from
the relations which exist between us and God.
God is our Creator and our last end. Since He
is our Creator, we are bound to acknowledge His
infinite power and majesty, and His supreme
dominion over us. Weare therefore obliged to
adore Him. We must acknowledge our entire
dependence on Him; hence arises the duty of
‘prayer, and of entire submission to His divine
will. We are also bound to thank Him for all
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the benefits we receive, whether temporal or
spiritual, because to Him alone we owe them.
As God is likewise our last end, we ought to
direct all our acts to Him, we ought to prefer
Him to all created beings; in other words, love
Him above all creatures.

Moreover, God, in creating us, could have no
other end in view than the manifestation of His
external glory Being infinitely perfect, He does
not stand in need of anything. The end He has
in view in His external acts, in order to be
worthy of Him, must be none other than Himself.
But man, endowed with intellect and free-will,
can manifest God’s external glory only by ob-
taining knowledge of Him through the contem-
plation of his works, and by directing all his acts
to God’s honor and praise ; in a word, by worship-
ping Him.

4. We must also worship God by external acts.
We are composed of soul and body, and our
whole being depends on God. It is, therefore,
our duty to acknowledge this entire dependence
- on God, not only by acts of the mind and will,
but also by external acts of the body; the more
so, as these outward acts are the spontaneous
manifestation of the acts of the soul, which can-
not be duly performed without them.

Besides this, man is naturally a social being,
and therefore he must give to God a social
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‘worship; for, not only every individual, but
society itself, the State as well as the family, must
acknowledge this dependence on God, and wor-
ship Him. But this social worship must needs
be an external worship, because men can unite
in worship only by outward acts. Therefore, we
owe to God an external worship.

5. The duty of religion and of worship can be
gainsaid only by those who refuse to admit the
existence of a personal God, the Creator and
Supreme Ruler of the universe. For, to admit the
existence of God, and to suppose man free from the
duty of worshipping Him, implies contradiction
To be sure, God does not need man’s worship
for, being infinitely perfect in Himself, He cas
derive no benefit from the honor we pay Him-
but He requires this worship, because our natur¢
absolutely demands that we should acknowledge
our dependence on Him, and He cannot dispense
us from this duty: for, Almighty though He be,
He cannot change the relation of dependency in
which we stand toward Him.

6. The necessity of religion has been denied,
because religion, it is said, has been the fruitful
source of fanaticism and hypocrisy, and has
kindled many bloody wars. But we must reflect
that it is not the practice of true religion which
has caused these evils; man, carried away by
his passions, has often abused religion, using it
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as a cloak to cover his evil deeds. It is evident,
however, that the abuse of a thing does not
make the thing bad in itself. True religion in-
culcates the principle of love to all mankind, and,
if all men were faithfully to practise this duty,
there would be no injustice upon earth.

7. Nor does religion unfit man for the duties of
this life. On the contrary, it tends to restrain his
passions, and affords him courage and strength
to discharge his various obligations toward God
and his fellow-men; it makes him a law-abiding
citizen, a Llover of right and justice, who does not
shrink from any sacrifice, even that of his own
life, at the call of duty. Religion does not
condemn any honorable or lawful pursuit ; it only
forbids us so to attach our hearts to the things
of this world as to lose sight of our eternal
welfare. - :



CHAPTER II.

THE SUPERNATURAL.

1. Great Aversion of modern Unbelievers to the Supernatural.—2.
Definition of the Natural and the Supernatural.—3. The natural
State of Man.—4. The supernatural State.—5. Necessity of
embracing revealed Religion, if given by God.

1. THE supernatural is the bugbear of our
adversaries: they cannot hear its name without
very serious alarm. Those who still believe in
the existence of the supernatural are considered
as men of dull understanding, incapable of per-
ceiving the bright light of science. Their argu-
ments in favor of the supernatural are deemed
undeserving of the slightest attention, since,
‘being ignorant of science, they cannot judge
its claims. Mr. Buchner, in his “ Man Accord-
ing to Science,” indorses Mr. Page, who says:
“ Those who admit formulas or dogmas of faith,
whether in philosophy or theology, cannot be
lovers of truth; they cannot be impartial judges
of the opinions of others. It is time to say
to these men of faith that scepticism and infamy
are on their side.” And Mr. Buchner adds:
“ These golden words should be traced in brazen
letters on the door of every church and school.”
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Mr. Renan (Preface to the Life of Fesus) says:
“By the very fact that a man admits the super-
natural, he loses all claim to science.” It is
extremely difficult to enter the lists with such
self-sufficient and unreasoning minds. Were
there no God, there could not, indeed, be any
supernatural effect; but, the existence of God
once admittéd, it would be highly absurd to
contend that the supernatural is impossible.

2. Although modern unbelievers are agreed
upon rejecting the supernatural, they do not
attach the same meaning to this word. Materi-
alists call supernatural whatever transcends the
domain of the senses; others apply this term to
all the effects which would be in opposition to
the laws of the physical world. It is evident
that the first meaning is altogether wrong,
because the acts of the mind, though beyond
the domain of sense, are quite natural. And,
though there exist effects which surpass the
power of physical and human agency, as will be
proved further on, many of these effects are pro-
duced by the natural powers of beings superior,
indeed, to man, but still mere creatures. It
might, therefore, be useful to give to the words
natural and supernatural their precise meaning,
so far forth as they relate to man.

The word natural,in opposition to supernatural,
is used to signify the properties which constitute
man’s essence or nature, the faculties, powers,
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and tendencies which flow therefrom, and what-
ever is required in order that these faculties,
powers, and tendencies be not frustrated of their
proper object. The supernatural, on the contrary,
is a perfection which belongs not to the na-
ture of man, nor flows from it, nor is required
by the exigencies of his nature, either as the
term of his activity, or as the complement of his
tendency. Whatever is natural is, supposing
the act of creation, due to man—if not to every
individual, at least to the human species in
general ; supernatural gifts are not due to man,
but are freely bestowed by God. Supernatural
perfections or gifts may either be wholly super-
natural, 7. ., they may exceed the entire range of
the nature upon which they are conferred, and
then they are called supernatural as to their sub-
stance, guoad substantiam ; or, while they do not
exceed the order of nature, the manner in which
they are bestowed may be beyond all the require-
ments of nature, and then they are called super-
natural as to their manner, guoad modum. . The
revelation of a mystery whose existence could
never be discovered by the native powers of
human reason, belongs to the first class; the
revelation of truths attainable by reason belongs
to the second class. The supernatural does not
destroy the natural, but supposes it, because it
either perfects the natural tendencies, or elevates
them to a higher order of perfection.
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3. Let us now examine in what the natural
and the supernatural state consist. God, the
sovereign Lord and Master of all things, might
have created man in the mere natural state,
granting him only those means which are neces-
sary for his attaining the end required by his
nature, in order to his complete natural perfection.
Man, being endowed with reason, is capable of
knowing God and of loving Him. Man’s under-
standing is, indeed, very limited; yet he may,
from the consideration of the perfection he finds
in creatures, rise to the contemplation of the
principal attributes of his Creator. He may
acquire the knowledge of the unity of God, His
infinity, His omnipotence, His infinite wisdom,
etc. But man cannot know God intuitively, 7. e.,
he cannot know His very essence as it is in itself;;
because, on the one hand, this knowledge exceeds
the natural powers of all created intellects, and
on the other, his soul being united to the body,
he must acquire his knowledge by means of
external perceptions: and so all his conceptions
of the divine nature are formed by analogy with
outward things. As we are intellectual beings,
possessing a knowledge of the Infinite, no finite
being is able to satisfy our cravings for happiness,
which can be filled by God alone; for happiness
is obtainable solely by a strict compliance with
His will made known to us. God has imprinted
on our souls the primary principles of the moral
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law, so that no man having the use of his reason
can ignore them. These principles may be
obscured by man’s passions, but they never can
totally disappear. Hence all men, how degraded
soever they may be, experience more or less
the upbraiding of conscience, when they act in
opposition to its dictates, and all nations agree
in admitting these primary principles; they
differ only as to their consequences or their
practical application. Had God left us in the
natural state, our duty would be to acquire, as
best we might, that knowledge of our Creator
which we can draw from the contemplation of
His works, to honor and to worship Him, to love
Him above all things, and to obey His divine
will; and, by so doing, we should secure for
ourselves the attainment of our eternal happiness.
This happiness would consist in the perfect
knowledge of God; but this knowledge, though
immeasurably more perfect than that which we
at present possess, would still be merely abstrac-
tive, since our mental faculties, of themselves,
cannot reach a higher conception of the Infinite
Being. This, however, would be sufficient for
every natural craving of the soul after happiness.
Qur duties toward God, in this case, would be
those which proceed of necessity from the
relations existing essentially between God and
man, in so far as we might know them.

4. But God, the Lord and Master Almighty,
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may raise man 2o a far higher destiny than that to
which his own nature can lay claim; in other
words, God may raise man to a supernatural state.
This supernatural state comsists in our being
destined to reach supreme happiness, 7. ¢., not in
a mere abstractive knowledge of God, but in a
close union with Him, seeing Him face to face as
He is, and thus partaking of His own infinite bliss.
Man in this state is no longer a mere servant of
God, but is raised to the dignity of adoptive child
of God, and as such is ultimately admitted to share
the happiness of his Maker. This supernatural
end could not be reached by mere natural means,
for the means to an end must be in proportion
with it. Hence, if God vouchsafes to raise man
to the supernatural state, He also provides him
with supernatural helps or graces. But, since -
neither the supernatural end to which man has
been raised, nor the means to attain it, can be
known save through a special revelation from
God, such a revelation, in the present hypothesis,
becomes of strict necessity. This revelation
contains truths above the grasp of the human
mind, and in consequence would be supernatural
"both as to its substance and manner, though it
might comprise truths within the pale of our
natural perception.*

* It is of the first importance to maintain the distinction
between the natural and the supernatural state of man. A confusion
of these two states has originated the errors both of Calvin and of
Jansenius. They held that what we call the supernatural state is,
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According to the teachings of Christianity,
the natural state of man never existed; but God,
on creating man, not only raised him to the
supernatural state, and clothed him with all the
supernatural graces necessary for an adopted
child, and for the performance of all that is
required to make his high destiny secure, but
He also.endowed him with the gifts of original
- justice. This entailed on man a freedom from
concupiscence, or from those impulses which
incline us betimes to evil in spite of ourselves,
from illness, from every calamity, and from death

in fact, the natural one, and that God, in view of His wisdom, could
not have created man in any other state. As man, by the disobedi-
ence of Adam, lost the gifts of sanctifying grace, which made him
an adoptive child of Gof,, as well as the gi?ts of original justice, they
inferred the doctrine of the total depravity of man ; they asserted
that any one who was by sin deprived of sanctifying e could
not but sin in all his acts; they also maintained that the freedom
of the will was altogether destroyed in man by original sin. Even
some Catholic doctors taught that the natural Xestiny of man was to
find his ha, piness in the intuitive vision of God, but that the means
to reach tﬁts end are supernatural, not natural. How in this
theory the errors of Jansenius can be avoided, it is hard to perceive.
The Ontologists, who assert that man, even in this life, has the intui-
tive knowledge of God, and that this direct—not reflex—intuition is
the source o%eall our intellectual cognitions, do strive to find, by
subtle distinctions, a means of maintaining the difference between
the natural and the supernatural state of man, but in vain. If we
naturally, by intuitive vision, know the essence of God, we must
aecessarily see Him as He is, and the difference between the natural
and the supernatural disappears. A recent writer maintains that
the incarnation of Christ is the necessary complement of the cosmos.
If he speaks of the present order of Providence willed by God, he
is perfectly right; but, if he means that God could not have decreed
to create man without at the same time decreeing the incarnation
of the second person of the Holy Trinity, in order to compléte the
creation, he is grievously mistaken, and he too confounds the super-
natural with the natural order.
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itself. All these gifts were forfeited through the
disobedience of our first parents; and though,
through the redemption of Christ, the right of
adoptive sonship is restored by the sacrament of
baptism, the gifts of original justice have not
been regained.

But, even if God had left man in the natural
state, He might have imparted to him the reve-
lation of those truths which do not transcend the
powers of his intelligence, so that the knowledge
of those truths which are necessary for securing
his final happiness should become- both more
easy and more certain. He might likewise have
imposed upon him some duties besides those
which are laid down for him by the natural law.

5. If God in His mercy vouchsafes to reveal a
religion, and this revelation becomes known to
us, we are bound to accept and profess it; for
God, being our supreme Master and Lord, can
impose upon us any duty He pleases. If, there-
fore, God wills that, to attain our last end, we
should practise some other duties besides .those
contained in the natural law, we are bound to
submit both our minds and wills to God’s holy
will; for God alone can connect our acts with
the attainment of our last end. It is impossible
to secure our salvation unless we make use of the
means appointed by God for this purpose. In-
differentism in religion is, therefore, a crime;
because we are obliged not only to worship God,

> -~
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but to do so in the way He wills it. If God re-
veals a religion, and this revelation becomes
known to us, He cannot remain indifferent as to
whether we submit or not. It will not do to
say : Provided we are honest, and fulfil our duties
‘toward our fellow-men, God will be satisfied.
We are bound to fulfil our duties toward God,
as well as our duties toward our neighbdt.
He who neglects the former neglects the prin-
cipal part of his obligations, and cannot be ac-
ceptable to God, nor secure his own eternal
salvation.



CHAPTER III.

THE POSSIBILITY OF REVEALED RELIGION.

. The Possibility of Revelation cannot be denied save by Atheists.
—2. Proof of this Possibility.—3. Definition of Mysteries Natural
and Supernatural.—4. Possibility of the Revelation of Super-
natural Mysteries.—5. Mysteries are not altogether unintelli-
gible.—6. The Difficulties raised against Mysteries are not
insoluble.—7. Their Revelation is not useless.

1. THE possibility of revelation cannot be gain-
~ said, save by those who refuse to acknowledge
the existence of a personal God. Atheists, deny-
ing God altogether, discard not only the super-
natural order, but also every conception which
transcends the domain of the senses. Pantheists
seem at times to admit revelation, but this, in
their opinion, is nothing more than the natural
perception of the mind; they seek only to hide
their errors under Christian expression, in order
more safely to deceive the unwary.

2. That God can reveal truth to us, is a self-
evident principle, for God must have the power
to communicate truth to rational beings; and
man is not only capable of instruction, but he .
stands in need of it. If we may be taught one
by the other, how much more so may we be
instructed by the Creator Himself! God, who
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. has given to man the power of imparting
knowledge to others, must necessarily possess
the same in an eminent degree, becapse this
power, considered in itself, does not involve any
imperfection whatsoever.

Moreover, God, who has endowed us with the
faculty of reason, may, undoubtedly, enlarge the
store of our knowledge by a direct communication
of truth to our minds. It belongs to His supreme
dominion over us to communicate to us His
divine will, apart from the ordinary means be-
stowed upon us for acquiring knowledge. This
cannot be denied without limiting the infinite
power of the Creator.

This truth is, in fact, so plain, that it is
admitted by the common consent of all nations;
for all religions, which have ever been or are
even now professed, are based upon a true or
supposed intercourse of the Deity with man.
There are, indeed, many fictitious revelations;
but these would never have obtained any cre-
dence without the common belief of mankind
in the existence of a true revelation; just as there
would be no possibility of passing false coin, if
there were no genume coin in circulation.

3. A mystery is a truth of which, if expressed
by a proposition, we know that the predicate
of this proposition is to be attributed to the
subject, but without our perceiving the intrinsic
reason of such agreement. There are mysteries
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- whose existence we know, or at least may

* know, by the use of our reason, such as the fact
of our existence, of the union of body and soul,
and many others: these may be called natural
mysteries. Other mysteries there are, whose
existence would forever have remained unknown
to us, had not God revealed them: these are
supernatural mysteries. That there are such
mysteries is plain; for truth is coextensive with
being, since whatever is is #rxe, inasmuch as it
is; hence, as being is infinite, truth is likewise

. infinite. We must, therefore, admit truths which
surpass the limited power of our understanding ;
to deny this were to make the finite the mea-
sure of the infinite. .

4. God may, if He please, reveal supernatural
mysteries ; for, on the one hand, God can reveal
truth, and, on the other, man can receive the know-
ledge of supernatural mysteries. Indeed, the only
difference between natural and supernatural mys-
teries is, that the former may be known to us by
our own reason, whereas the latter areadmitted on
the authority of God, who, being Infinite Truth,
can neither deceive nor be deceived. Unlettered
men, relying on the authority of scientists, may
receive scientific truths which they do not under-
stand, such as the fact of the earth revolving
around the sun, the distance of the sun from
the earth, etc. How much more, then, may we
admit truths manifested to us by God Himself!



54 EVIDENCES OF RELIGION.

5. It is unreasonable to say that we cannot hold
as true any proposition of which we do not under-
stand /ow the predicate agrees with the subject.
It suffices for us to know that there is such an
agreement, whatever be the source from which
we derive this knowledge. As regards every
- revealed mystery, we have a sufficient knowledge
of both subject and predicate ; relying on God’s
infallible authority, we have the certainty that
the predicate agrees with the subject; hence it
is not true that a mystery is nothing else but
words strung together, conveying no definite -
idea to the mind.

Infidels, who reject the mysteries revealed by
God, are forced to admit many palpable contra-
dictions. There is no need of speaking of the
absurdities maintained by Atheists, Materialists,
Pantheists and Positivists, though they pretend
to the exclusive right to science. Even Ration-
alists, who admit the éxistence of a personal God,
by rejecting revealed truth, are forced to deny
His Providence; they must suppose that God is
indifferent about His creatures, and cares nothing
about their welfare.

6. There are many difficulties raised against
mysteries, but these arise either from our not
being able to understand how the predicate agrees
with the subject: and such difficulties we are not
bound to solve, because we admit mysteries on
the infallible authority of God; or they spring

-
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from the ignorance, real or assumed, of our ad-
versaries, and are rectified by the true statement
of our belief. Other difficulties are derived from
philosophical principles, which are not evidently
proven, but are either mere assumptions, or,.at
most, have only some slightly probable reasons
in their favor. Such difficulties need not trouble
us, for, if the revealed mysteries cannot be recon-
ciled with these philosophical principles, we have
simply to deny the latter. God’s word being
necessarily true, whatever is in opposition to it
must necessarily be false. There can be no op-
position between philosophical and theological
truth, since both are derived from God. If the
revealed mystery contained a real contradic-
tion, or if it were opposed to any truth clearly
established, we should be forced to repudiate it as
not coming from God. Supernatural mysteries
are agbove our reason, inasmuch as our reason is
incapable not only of demonstrating them, but
even of discovering their existence ; but they are
in no way contrary to reason.

7. The revelation of mysteries is not useless, for
these revealed truths afford us the solution of
many problems of the utmost importance, which
have always perplexed the human mind unen-
lightened by faith, and which would "have
remained unsolved forever. These mysteries
enlarge the horizon of our knowledge, since they
unfold to us many truths appertaining to God,
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and afford us a means of understanding better
the infinite love and mercy of God for us.
Some.unbelievers have asserted that they would
willingly admit the Christian religion, on account
of the sublimity and purity of its moral teaching,
if it were stripped of all its mysteries. But this
is a mere pretence. It is not the necessity of be-
lieving the mysteries which prevents them from
professing the Christian religion, but the moral
obligations which Christianity imposes upon
them. Could they be freed from these obligations,
and follow the bent of their passioils, they would
have no objections against these mysteries, since
they are ready to admit even the greatest absurd-
ities, in order to find a pretext for refusing
submission to the teachings of the Church. Were
the moral duties of man to be inferred from the
axioms of mathematics, they would refuse to
admit them, just as readily as they reject the prin-
éiples of Christianity.




CHAPTER IV.

MEANS OF KNOWING TRUE REVELATION.—
MIRACLES. -

1. Immediateand Mediate Revelation.—2. Definition of Miracles.—
3. Possibility of Miracles.—4. The Constancy of the Order of Nature
does not exclude the Possibility of Miracles.—§. Physical Certainty
is not opposed to moral Certainty.—6. The Illiterate may be com-
petent Witnesses toa miraculous Fact.—7. All the Laws of Nature
need not be known, in order to judge whether a Fact is miraculous.
—8. Miracles are a certain Proof of Revelation.—g. Necessity of a
Criterion to distinguish true Miracles from false Ones.—10. The
Criterion to be used for this Purpose.—r1. Mesmerism.—I12.
Spiritism not opposed to Miracles.—13. Its Phenomena not new
Inventions.—14. The Explanation given of these Phenomena is
not unscientific.

1. GOD may speak to man either directly or
through. the instrumentality of others. If the
former revelation takes place, God speaks to the
mind so as to make it evident that the commu- -
nication comes from Him. When God imparts
truth to us through others, His messengers must
be provided with such credentials as shall take
away every shadow of doubt as to their mission;
for, unless they be able to substantiate it by un-
mistakable proofs, it is our duty to disregard their
testimony. Now, these credentials are either
miracles or prophecies.
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2. A miracle is a fact perceptible by the senses,
and evidently in opposition to well-known laws
of nature. Miracles are of two kinds. Some are
quite beyond the power of created nature, which
means that they require the intervention of the
creative power of God ; such would be the raising
of a dead man to life, or the sudden restoration
of a lost limb. Others, though not requiring for
their production the creative power of God, are
still above the power of material and human
agency; for instance, a sudden restoration to
health without remedies, when, according to the
laws of nature, such a cure would be impossible.
Miracles of this class may be performed by God,
but they may also be the work of angels.*

3. The possibility of miracles can be gainsaid
only by those who deny the existence of an
almighty Creator and all-wise Ruler of the uni-
verse. For, since the laws of nature depend on
the will of God, He has it in His power to suspend
some of the effects which, according to the laws
~ established by Himself, would otherwise be pro-
duced. But,even if these laws were the necessary
consequence of the nature of material agents,—
which we do not grant,—God could still prevent
such laws from taking effect; in other words, He
could perform miracles.

* Unbelievers do not admit the existence of angels, but this
denial is of no account, the whole human race, by common
accord, acknowledging their existence,
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4. The principal argument brought against the
possibility of miracles is, that the laws of nature
are invariably determined, and admit of no
change. But on what grounds do unbelievers
assert this axiom? It is not self-evident, since
the whole human race, with the exception of
modern infidels, admits not only the possibility,
‘but the actual existence, of miracles, and thus
denies this assumption. It cannot be proved by
reason, for reason shows us that the laws of
nature depend on the will of God. It cannot
be ascertained by experiment, because, on the
one hand, experiments show only what actually
exists, not what might take place; on the other
hand, many miracles have really been performed.
We grant, indeed, that the order of nature is
constant, nay, we go farther: we assert that this
principle,—* the order of nature is constant,”—is
not an experimental principle, for all our experi-
ments are based upon it ; but both reason and ex-
perience prove most unmistakably that this
constancy does not exclude the power of God to
suspend, if He thinks fit, some effects of natural

-laws. Nor is the comstancy of nature’s erder im-
paired by the performance of a miracle, since the
laws established by Gad remain the same, and
only in a particular instance is one of their effects
suspended. When God preserved the three young
men from the flames of the Babylonian furnace,
the fire did not lose its property of consuming
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combustible bodies; it was only prevented from
exercising its power on these three youths. M.
Renan asserts that science assumes the laws of
nature to be absolutely unchangeable, and hence
_ cannot but reject the possibility of miracles.
‘But this is an assumption unwarranted either by
facts or by reason. True science must admit
‘that the arder of nature is subject to the control
of the Creator. If the world existed of itself,
there would be no possibility of miracles, because
there would be no cause capable of producing
them. But to admit the existence of the world
without the Creator is not only unscientific, but
supremely absurd.

5. It is likewise objected that we have a physi-
cal certainty as to the constancy of ‘the order of
nature, whereas the existence of a miracle be-
comes known to us by moral certainty only, viz.,
by the testimony of those who say they witnessed
it. Now, moral certainty is inferior to physical.
Therefore, we are compelled to reject miracles,
whatever may be the weight of testimony in their
behalf. To this we answer: It is false that they
at least who witnessed a miracle have no physi-.
cal certainty of the fact. A miracle, being a fact
perceptible by the senses, falls under observation
like all other natural facts, and hence affords the
same certainty. It is likewise false that moral
certainty is inferior to physical, unless we mean
by the former only a high degree of probability.
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Certainty, whether physical or moral, excludes
all doubt ; hence the one cannot be opposed to the
other. We are sure that the order of nature is
constant, that all bodies are subject to the law of
gravity, that fire consumes combustibles, etc.;
but we likewise know that these effects of nature’s
laws will surely not take place if God, in His
infinite wisdom, -decrees to suspend them. If,
therefore, competent witnesses testify that a
miracle has been wrought, if their testimony be
accompanied by all those circumstances which
exclude any suspicion of their being deceivers or
dupes, then may we conclude, without fear, that
in this particular case it has pleased God to sus-
pend the operation of one or more laws of nature.
If the testimony of competent witnesses cannot
- be relied upon, natural science becomes an im-
possibility: for natural science is based on the
observation of facts which can. be verified only
by a few scientific men: the rest of mankind
must accept these facts as testified to by those
who observed them.

6. But, it may be urged, those who attest the
existence of miracles are not scientific men; they
are persons without learning, ignorant of natural
science, who, from their liking for the marvellous,
cannot safely be trusted. In the first place, it is
false that only unlettered men have given their
testimony to miracles. They are frequently at-
tested, even in our own days, by men well versed
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in physical science. Moreover, the illiterate,
having their five senses as well as the learned,
can grasp external facts as well as any mem-
ber of a scientific academy, and, therefore, their
testimony, if otherwise trustworthy, is not to
be rejected; the more so as their testimony
has no reference to the supernatural nature of
the fact, but only to its existence inasmuch as
this is perceivable by the senses. No fact is to
be considered a miracle so long as a reasonable
doubt exists as to whether or not it may be
accounted for by a natural cause. But when a
clearly proven fact is found to be in opposition
to the known laws of nature, then it must be the
effect of an agency either supernatural or at least

preternatural. Some infidels have had the im-

pudent flippancy to ask that, when a miracle is
to take place, notice should be given beforehand
to some scientific academy, that it might ap-
point a committee to be present, and to report
thereon. God performs miracles for the good of
mankind when and where He pleases, but not
to satisfy the idle curiosity of men blinded by
self-conceit. Miracles take place even in our own
days; and if unbelievers were sincere, they would
have occasion, more than once, to examine some
of them. But they do not wish to do so. If
they hear of any miracle, immediately, without a
shadow of inquiry into the foundation of the
report, they deny the fact; or, if this be too well

e
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established, they, without much ado, assign for its
existence some natural cause yet undiscovered,
or they seek a shallow refuge in the power of
imagination, in nervous derangement, and the
like, without giving a moment’s examination as
to whether the fact be explainable on grounds
such as these. They fear to meet a miracle face
to face, lest their cherished prejudices should
receive a fatal shock.

7. In order to decide whether a fact be miracu-
lous or not, it is by no means necessary to have
a thorough knowledge of all the laws of nature ; it
is sufficient to know that the fact in question is
opposed to some universally admitted law of
nature.

When God performs a miracle, He does not
change His mind; for, being all-wise, He from
all eternity determines when and where He will
make an exception to the general rule.

8. Now, since miracles are possible, and since,
when they are genuine, God is either personally,
or by means of His angels, their author, it follows,
as a necessary consequence, that any revealed
religion confirmed by miracles has God’s sanc-
tion, and we are bound to embrace it; for God,
being truth itself, can sanction no falsehood.

9. There is no difficulty as regards miracles
of the first order, for these, being beyond the
power of created agencies, can come from none
but God. But when we are dealing with mira-
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cles of the second order, there arises a question
which calls for solution. It is the general belief
of mankind (and our holy religion confirms this
belief) that there exist evil spirits who, possessing
a thorough knowledge of the properties of natural
agents, with the power of applying them at will,
may produce effects contrary to the known order
of nature, which effects may appear to us true
miracles. These spirits endeavor by every means

to deceive mankind. They might, therefore, abuse

their power, to perform miracles of the second
order in confirmation of a falsehood. They may,
in a certain manner, mimic those of the first order,
so as to produce, in appearance, the same out-
ward effects. When Aaronstood up before Pharao,
he cast his rod on the ground, and by the crea-
tive power of God it was changed into a serpent.
The magicians of the Egyptian king, by enchant-
ments and secret devices (Exod. vii), did the
same ; their rods seemed to become serpents too,
not indeed by an honest transformation of a life-
less wahd into a living creature, but by a sudden
substitution of real serpents, due to the activity
of the spirits at work. Therefore, were we not
possessed of a criterion whereby to distinguish
true miracles from false ones, the former could
not be used as proof positive of a revealed religion.

10. The criterion to distinguish between true
miracles and a deception of the evil spirits is, to
consider, first, the doctrine which is confirmed by
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an effect contrary to the known laws of nature.
This doctrine should not be immediately evident ;
otherwise a miracle to confirm it were unneces-
sary. It must not be in opposition to any truth
known with certainty, whether by reason or by
faith ; nor must it involve any contradiction. Sec-
ondly, we must examine the effect itself which is
produced, the manner and the end of its occur-
rence, and every other concomitant circumstance.
If aught be found unworthy of God, or not in
strict harmony with His divine attributes, we can-
not ascribe the effect to His immediate action, nor
can we suppose the-fact to have taken place with
His positive approbation. Thus, if he, by whose
agency a mon-natural effect is produced, act in a
spirit of vainglory, for ostentation, for the sake
of temporal gain; if he claim to possess the
power of producing these effects at will, or if
they be directed to the satisfaction of idle curi-
osity; if they tend to unbridle men’s passions, to
lower the standard of morality ; or,if the doctrine
confirmed by such facts be at variance with
some known truth, there can be no doubt that it
is not God who speaks to us. If, on the other
hand, the doctrine confirmed by a nomn-natural
“effect is not opposed to any truth, if all its attend-
ant circumstances are in accordance with God’s
divine awtributes, we are bound to acknowledge
that the doctrine so proclaimed bears the sanction
of God Himself. Were we not bound to admit
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such doctrine, then would it follow, as a neces-
sary consequence, that communication between
God and man would be impossible. For thé
mere proposing of some doctrine is not sufficient
to enforce the adhesion of our intellect without
evident proof. The combining of some mere
natural effect with this enunciation cannot
suffice for its confirmation, since there is no con-
nection whatever between the fact and the doc-
trine proposed. Therefore, by non-natural effects
alone can -God show us with certainty that the
messenger speaking in His name is, in truth,
empowered by Him, and has a claim on our
belief.

Furthermore, if a doctrine confirmed by mira-
cles such as we have described were not the
voice of God, we should necessarily be led into
error, and. this error would be attributable to
God Himself. For, on the one hand, man feels
the need of intercommunication with God, as he
is well aware that reason cannot of itself give
him the solution of many a highly important
problem bearing upon his final destiny. On the
other hand, mankind has always been fully per-
suaded. that a miracle is the voice of God; and
here our adversaries agree with us, for the only
reason why they so persistently deny the possi-
bility of miracles, is their repugmance to admit
a revealed religion: they know well that the
granting of the former implies, of necessity, the
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admission of the latter. So that, if we could be
deceived when a doctrine is confirmed by a
miracle under the circumstances above stated,
our error would become unavoidable. God's
providence, therefore, will never allow the evil
spirit to perform a non-natural effect, when those
who are witnesses are unable to detect the fraud.

11. Some unbelievers acknowledge the facts
called miracles, but they pretend to explain them
by means of Mesmerism or animal magnetism.
This force, they say, produces its wonderful effects
through natural agencies yet unknown, but which,
let us hope, may soon come to light through the
" rapid progress of natural sciences.

The strange effects produced by the so-called
mesmeric fluid or magnetism, have been denied
by many, or have been considered as the result
of mere jugglery. But not a few trustworthy
authors, well versed in physical and medical
science, have testified to the reality of the
mesmeric phenomena. In the year 1831, on
the 21st and 28th of June, a report was read
before the members of the French Academy of
Sciences by ecleven physicians, commissioned
by this academy to study these phemomena,
and to report upon them. They mention the
power which the magnetizer acquires over those
who allow themselves to be put under his in-
fluence,—a power so great that he can produce
the magnetic sleep at will, even when the per-
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son to be acted upon is not present. They
also testify to the facts of clairvoyance. From -
the writings of other physicians, as Deleuze,
Bertrand, Billiot, and others (Conf. De Mirville,
Des Esprits), we are informed that magnetized
persons, though entirely ignorant of medicine, are
able to state th¢ exact bodily disposition of sick
persons living at a great distance, provided
they be put in communication with them by
holding some object belonging to them; they
indicate the seat of the disorder, its nature and
progress, its complications; they propose simple
and efficacious remedies, using not unfrequently
technical terms which were certainly unknown
to them before. The magnetizer may ask the
magnetized person about persons and things at a
great distance, and their answers are, generally
speaking, found perfectly correct. They are
able to read letters with their eyes shut, or to
point out objects entirely removed from their
sight. They manifest the thoughts of others,
reveal family secrets, answer questions put in
languages of which they know nothing ; yet, when
awakened from their trance, they, as a general
rule, have no recollection of what they have said,
nor of the scenes they have described.

To deny facts attested by so many witnesses
of every nation, belonging tq different religious
. denominations, or professing no religion what-
ever, is quite impossible. Many of these wit-
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nesses, before entering upon the investigation
of such phenomena, were entirely opposed to
admitting them, and, being well versed in phy-
sical sciences, took every possible precaution
against fraud and deception. Yet the attempt
to ascribe these effects to natural agencies has
proved a failure. A kind of artificial somnam-
bulism may no doubt be produced by natural
means; and, as in natural somnambulism, there
occur certain phenomena ‘of lucidity or clairvoy-
ance, some of the strange effects produced by
mesmerism may likewise be attributed to natural
causes. But it would be unreasonable to
account by natural agency for the power of the
magneétizer over persons not actually present to
him. And no natural causes are sufficient to
explain how magnetized persons can behold the
internal disposition of the bodies of persons living
at a distance of hundreds of miles; how they can
possess medical knowledge, without ever having
learnt anything in that line, or how they can
understand languages they have never studied.’
Were we even to grant the entirely groundless
supposition, that the magnetic fluid, passing from
the magnetizer to the magnetized person, conveys
to the latter the thoughts and the impressions of
the former, it would still remain true that this
fluid could not convey thoughts and knowledge
not possessed by the magnetizer, which often
‘takes place in these phenomena.
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12. The same holds good for the phenomena
of Spiritism, or the turning, talking, and writing of
tables or other things. That deception has often
been practised, is undeniable, but all the facts of
spiritism cannot be denied; for oftentimes they
- are attested by many unimpeachable witnesses,
who, being incredulous, took every possible pre-
caution against deception. To attribute every
well-ascertained phenomenon of table-talking
and writing to natural causes, is impossible. The
magnetic fluid, involuntary muscular action, and
the like, cannot account for the facts which imply
an intelligence distinct from both operator and
medium. An intelligent cause with free will is
clearly at work, since not unfrequently the desired
effect is not obtained, though all the means con-
sidered necessary for its production have been
employed.

Now, what kind of intelligence is the cause of
all these phenomena? Spiritists affirm that it is
the souls of departed persons communicating with
the living. This is inadmissible ; for neither the
souls of the blessed nor those of the damned are
under the control of human agency, nor does God
allow the practice of evoking the dead. (Dewt. xviii,
2.) Nor can we rely upon the word of the spirits
supposed to be present, since spiritists confess that
many of them are lying spirits. God, therefore,
cannot be looked upon as the author of these
phenomena, nor as sanctioning them. It is the
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evil spirit who is the author of the phenomena
indicating intelligent agerrcy, and he makes use of
allthis to deceive mankind. Moreover, if to these
facts we apply. the criterion established above,
we clearly perceive that to God they cannot be
ascribed. And why ? Because they are performed
for the sake of gain; they tend only to feed a
morbid curiosity; they often have an openly
immoral tendency; and, finally, they are the means
of establishing false and impious doctrines.
Hence, the whole practice of mesmerism and
spiritism is to be branded as impious and detest-
able. :
13. Nor are such impieties of new invention;
they were known to the ancients. Pagans had
their oracles whom they consulted ; they applied
to their priests and priestesses, who acted as
mediums ; from them they sought relief in illness
and adversity. Even at the present day this is a
custom among idolatrous nations. Spirit-writing
is extensively practised in China, while Africans
and Hindoos are great adeptsin table-turning. All
these strange effects of mesmerism and spiritism,
supposing, as they do, an intelligent cause, belong
to the order classified as witchcraft; but the
modus operandi is not the same. Formerly, these
unseen agencies kept their operations secret;
now they have withdrawn the veil, and appear in
public and in private, at the concert-hall as well
as in many a fashionable drawing-room.

-
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14. Our adversaries, if they so please, may ob-
ject that this intelligent cause spoken of here, not
being within the compass of physical causes,. is
out of court, since it would be solving the problem
unscientifically to seek refuge in such an expedi-
ent. Science, they proclaim, has nothing to do
either with disembodied spirits or with demons
interfering with natural laws. To this we answer:
The facts being