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BOOK 11
(Continued from Volume I)

Formative Period in Galilee

Secrion II

Jesus Christ as Teacher of His Church

CHAPTER 1

(SR RO T SO

THE SERMON ON THE MOUNT-THHE -

3\

CHARTER OF THE NEW LAW'L .

Tue CrurcH, ONCE OreaNisep, Must Be INsSTRUCTED

—TraeE MouNT oF THE BeaTiITUDES—THE AUDITORY
—Tue SeemMoN TrEATS oF THE THREE GREAT QUES-
TIONs : HAPPINESS, JUSTICE, AND WisDoM—WHO ARE
THE Happy, AND WHo THE UNmHAPPY—THE Discr-
PLES Must Make JusticeE SHINE BEroreE THE EvEs
or MEN—THue Fouxpations or JusTicE—THE PEer-
FECTION OF JUSTICE—OF THE ForMER TIMES AND OF
THE PRESENT—ADDITIONS AND ExpPrLANATIONS—MoOD-
ESTY, SINCERITY, DISCRETION—LESsONs oF PrAcTICAL
Wispom, CHARITY, PRUDENCE, ENERGY—WoORKS MUST
Forvrow Farrr taAT THE Epirice May Be SorLip—Im-
PrESsIONS OF His HEarERs. (St. Matthew v, 1; vii, 29 ;
and parallel passages in St. Luke vi, 20-49.)

Our Lord’s great catechetical discourses naturally fol-

low the selection of the twelve Apostles. The first effort
toward the official organisation of the youthful Church

[8]
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was to be succeeded by the promulgation of the law which
was to rule her members, and of the dogmas which were
to be the object of her faith. A society is not founded
simply by the exterior act which brings individuals into
a single whole, nor by any special adoption of a name
which distinguishes them from the rest of mankind. It
must be cast in an intellectual mould which will give it
uniqueness and furnish it, at the same time, with a definite
formative principle of being. Its members must needs
live by the same breath, in virtue of a common inspiration
and of common hopes. What the soul is to the body their
, own common doctrine will be to this society. Hence Jesus’
‘very ﬁrst thought, in His desire to form the Church accord-
mg to His own likeness, must have been to bestow upon

/" 'Her His own thought, as the indispensable element of her
life, embracing, at once, both the realm of dogma and the
realm of morals, which constitute the speculative and the
practical sides of the new faith.

Doubtless He had not waited until now to begin this diffi-
cult task. From the outset of His public life He had
divided the long days of His Apostolate between healing
the sick and instructing the ignorant. But the importuni-
ties of the multitude, who demanded miracles above every-
thing else, made continuous and well-developed teaching
almost an impossibility. There had been prodigies enough

. to inspire belief, but faith must now be quickened by
doctrine. The future of the Church depends, in part,
on the religious knowledge of the Apostles. Therefore,
though miraculous works are still to go on, they shall hence-
forth be relegated to a secondary place in the Gospel his-
tory. The discourses are now to become the essential part.

The first which we have to study, and which according
to St. Luke immediately follows the selection of the Twelve,
is called the Sermon on the Mount. It is of capital im-
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portance, inasmuch as it exposes the Master’s ideas of the
three questions that concern our moral life, namely, happi-
ness, justice, and wisdom.! We may rightly say that this
was in a way the charter of the New Law. St. Luke has
preserved for us only an abridgment of it. St. Matthew,
who, as Papias says, took special pains to gather Our
Lord’s sayings, presents this discourse with a wealth of
development. Owing to the analogous nature of the sub-
Jjects, and through the force of a simple association of
ideas, he has even inserted some fragments, which on St.
Luke’s authority we shall place where they more naturally
belong.? Even without these fragments, the discourse re-
mains comparatively of such length that some have ad-
vanced the opinion that it was not a single instruction
but a summary of successive teachings which Jesus gave
to the people during His sojourn upon the mount. This
hypothesis is not improbable, if we admit that the Saviour
detained the multitude for some time in the solitary places
where He seemed temporarily to have established Himself.?

1 M. Godet, in his Commentary on St. Luke, 8d edit., proposes another
division of Jesus’ discourse which deserves notice: 1st, the call of those who
were to constitute the new society; 2d, the fundamental principles of that
st:s;g; 8d, the responsibilities of its members. We think it can be con-
n with our own. Jesus promises happiness to those whom He calls,
He prescribes justice to those who come, and He recommends wisdom to
those who remain with Him. :

21t is certainly not impossible that Our Lord should have more than once
repeated the same instructions, yet it is not probable that His rich nature,
in expounding the same thoughts, always had servile recourse to the same
figures and often to the same expressions. Inasmuch as it is evident that
St. Matthew did not seek to maintain the strictest order in his narrative, we
may reasonably suppose that he was not much more concerned about ad-
hering to it in his urses. As he groups together, simply because the
have an anealrgfous meaning (ch. xiil), parables separated from eacl
other by several incidents, so he may have united in one great moral thesis
diverse ents that refer to the development of the spiritual life.

!By explaining the terms kaffcavros abrod as establishing Himself in-
stead of seating Himself, we more easily do away with all difficulties
arising from the apparent divergences of St. Luke. But this translation,
which, moreover, is not the most natural, is not absolutely necessary to harmo-
nise the accounts of the two Evangelists. For it is enough to remember that
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If Koroun-Hattin is really identical with the Mount of
the Beatitudes they were, at the time, not far from the
road that led to Capharnaum, in sight of those wild and
rocky defiles of Arbela where Herod, in his pursuit of
the Zealots, had caused movable cages to be suspended
from the almost inaccessible precipices, thus enabling his
soldiers to reach the champions of national independence
in their solitary retreats. The Mount of the Beatitudes
.rises, in fact, to the south-west of Arbela, at the eastern
extremity of the beautiful plain of Sephoris, at about two
hours’ distance from Tiberias and three from Magdala.
Because of its peculiar formation and the small village
located upon its northern slope the Arabs have named it
the Horns of Hattin. A broad plateau spreads out about
one hundred and fifty feet above the level of the highway
which runs along it to the south, and between two peaks
of irregular height, in which, on the east and on the west,
the mountain terminates. Sections of rock, which bear
traces as of a circle of picturesque seats, seem to attest
that here in former times some august assembly had con-
vened. Upon the peak to the east is a small and perfectly
level space, quite uniform, and measuring, perhaps, three
hundred paces in circumference. In this spot Jesus passed
a whole night in prayer before He made His selection of
‘Apostles. From here He descended into the second pla-
teau, which St. Luke calls “a level place,” * and there re-
joined the people who were awaiting Him.

here, as in the ca.l]in&of the four on the shore of the lake, St. Matthew
abri while St. Luke gives the details. Thus, the first Synoptic simply
says that Jesus climbed ﬂe mountain and preached there; the third tells
us that He 'f:saed the night on the mountain top, and that then, having
chosen the T'welve, He descended into a plain upon its slope. There He
halted (farn) according to St. Luke, whereas He sat down according to
St. Matthew. What contradiction is there between the two Evangelists?
4This is the meaning of éxl Téwov xedwob. If he meant to designate the
plain, he would have said éml xedfov. The author passed through these
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The gathering was made up of people from all parts.
First, Galilee, and then Judea and Jerusalem, Decapolis,
the lands beyond the Jordan, even the heathen countries,
such as Idumea, Tyre, and Sidon, were represented by pil-
grims, some of whom were in search of instruction, while
others sought to be cured or wished only to see through
curiosity.

The multitude was grouped around Jesus quite natu-
rally in hierarchical order. Like an immense crown, the
nameless crowd enclosed the disciples in a circle of honour,
and the latter in their turn respectfully surrounded the
group of newly chosen Apostles. The Master presided.
And here we find the first integral representation of the
Church united about her Head, with her ministers of the
first and second orders and the people. The Saviour, thus
contemplating His work, must have experienced a serene
joy. At last there was the Israel of the second alliance,
living and awaiting the bread of the Word. St. Matthew
says: “Jesus, opening His mouth, taught them.”

Of the many questions which He might have made the
theme of His instruction, He deemed it best to begin with
that of happiness. The philosophy of all ages had been
occupied with it, but had never dreamed of solving it in
the sense in which the new religion would expound it.
Jesus is to make relative happiness identical with humility
in the present life, and absolute happiness with the joys
of the life to come.

“Blessed are the poor in spirit, for theirs is the King-
dom of Heaven!” With these words He first declares
happy those souls who, in their detachment from the goods
of earth, are great enough to despise them, though they

places in the spring of 1889. They well with the terrible memories
that Josephus (Antig., xiv, 15, 4, 5; B. J., i, 16, 2-4) has associated with
their name.
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possess them, or not to desire them when they have them
not. The Kingdom of Heaven is their right, their as-
sured possession. One’s flight toward the higher world
is never loftier than when one is free from entangle-
ment in the snares of matter. To despise earth is to
purchase heaven.

“Blessed are the meek, for they shall possess the land !
Meekness, the flower of charity whose sweet fragrance
checks the hand that is about to pluck it, receives the prom-
ise of ruling the land. Violence is not durable; it is con-
demned to devour itself; and, in any case, it can produce
only victims or malcontents. Those who employ it leave
behind them naught but hateful memories. Meekness,
which is yet a force, but a restrained force, is at all times
unchanging and beneficent. Its power is the greater the
more directly it is exercised on hearts. If it conquers,
it conceals its triumphs beneath the honest assertions of
most tender kindness. He who has received it as his por-
tion, or who has acquired it by labour, may esteem himself
blessed. His influence in the world will be great; but
greater yet will be his merit before God. His certain
recompense is in particular the promised land of God’s king-
dom, triumph in eternity.

“Blessed are they that mourn, for they shall be com-
forted.” Tears, however bitter, are still a blessing. If
they are caused by deception, they may be likened to a
veil that falls from our eyes and discloses to us life in its
sad reality. If they are caused by repentance, they are
a cleansing sacrament ; if by love, they are a cry that does
violence to heaven itself. God resists not; He gives Him-
self to the loving heart that calls Him. The Messiah’s
coming is the best argument to prove that. He comes
to tell those who iove God, I am the proof that God loves
you; to those who repent of their sins, they are forgiven
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you; to those who weep for their follies, henceforth I
shall be your light; and all are greatly comforted. '

“Blessed are they that hunger and thirst after justice,
for they shall be filled.” This ardent desire of justice is
the characteristic mark of great spirits. It makes itself
felt in the soul with a violence like that of the most impera-
tive needs of our material nature, hunger and thirst. And
nothing is more natural ; justice is the true, the beautiful,
and the good, for which our souls have been created; the
spirit in us demands this divine nourishment, just as our
bodies must have food and drink. TUnfortunately the
majority of men stifle this, the soul’s natural cry; but
blessed is he who asks for God and His justice. He shall
have them and shall be filled with their delights; Jesus
brings them both.

“Blessed are the merciful, for they shall obtain mercy.”
Kindness begets kindness. If the heart readily turns
toward all who suffer, in order to sympathise with them
in their pain, to assuage it, to check it, it is not possible
that God, in Whose sight we are all beggars in various
stages of misery, should fail to turn toward us to touch, to
heal, and to lift us up. Nothing more surely reaches Our
Heavenly Father’s heart than the sight of our own heart’s
charity for our earthly brethren. His mercy is the reward
of ours. )

“Blessed are the clean of heart, for they shall see God.”
The soul’s eye, like the body’s eye, may see only when it
is undimmed. If it is in any way tarnished, it discerns
only imperfectly the objects upon which it looks. If it
is absolutely defiled, it sees absolutely nothing. Hence we
know how it is that impurity, injustice, and pride are
commonly associated with infidelity, and that an evil life
leads to atheism. Whatever name we give it, uncleanness
introduced into the soul intercepts the visual ray. The
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power of insight fails; belief ceases; and faith is even de-
clared to be impossible. The unsullied -heart, or even the
heart to which repentance has given back its life, finds, on
the other hand, that faith is easy and, as it were, quite
natural. All things speak to it of God, and invite it to
familiar intercourse with Him. In all creatures it beholds
His image, and at the close of its meditations it hears His
voice. Yet this earthly vision, however consoling, is merely
the prelude and the guarantee of the clear vision in heaven.

“Blessed are the peacemakers, for they shall be called
the children of God.” The Heavenly Father has in the
depth of His divine being a peace that nothing can disturb,
and He is forever pouring it abroad for the happiness of
His creatures. Thus His true children are those whom
nothing can move, since they are at peace with themselves;:
and the testimony of their conscience sets them above all
life’s agitations. This calmness, this serenity, this quiet
of mind spreads around them a sweet and peaceful atmos-
phere that charms and transforms those who come near
them. The children of God, having peace themselves, com-
municate it to others.

“Blessed are they that suffer persecution for justice’
sake,® for theirs is the Kingdom of Heaven. Blessed are
ye when they shall revile you and persecute you and speak
all that is evil against you, untruly, for My sake; be glad
and rejoice, for your reward is very great in heaven. For
so they persecuted the prophets that were before you.”

Such are the various classes of men to whom blessedness
is promised! Such the Church in her fulness as her
Founder conceives her! Such the story of the elect!
Whoever is humble, patient, afflicted, devoted, detached

®St. Augustine, in Ps. xxxiv, 18, says very wisely: “Ma non facit
peena, sed causa. Nam si peena faceret martyres, omnia m martyribus
plena essent; omnes catense martyres traherent; omnes qui gladio feriuntur
coronarentur. Nemo ergo dicat: Quia patior, justus sum,” etc.
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from the goods of earth, in love with virtue and with duty,
and this without noise or violence, is inscribed a citizen of
the new kingdom. The Church will receive no others, and
if it happened that, at times, the spirit of men should give
her any strength other than that of her patience, her
charity, her sorrow, her poverty, her mercy, her sanctity,
it would be always to the detriment of her true good and
future influence.

No doubt these assertions read like a series of para-
doxes, but not one of them is as strange as that of the
Cross. Yet there is no doubt that the folly of the Cross
has saved the world. By the theory of happiness, as Jesus
expounds it, the Church is to be forever young, flourish-
ing, and respected. They love her not who seek to guide
her to her triumph by any other path.

As if He feared that His thought might not have been
understood, or that His hearers might not have been dis-
posed to receive it, the Saviour repeats it under another
form, stronger and more emphatic.®

“Woe to you that are rich, for you have your consola-
tion!” 7 They have the wealth of this present life, and it
suffices for them. Their souls feed upon it, find in it their
Jjoy, their happiness, their last end. Gold thus takes the
place of God. Hence it is a great misfortune. And
as worldly success always makes vice easy, it turns out as
by a kind of fate that man without God to fear and puffed
up with vices to gratify, buries himself in the degrad-

8 We find this in St. Luke. He gives an abridgment of the exposition
of the Beatitudes, pmervigﬁl only four of the eight; and yet he depicts the
Saviour uttering four maledictions parallel with the four benedictions He
had pronounced. So, in ancient days Israel had been invited to observe
the law of God, according to the prescriptions of Moses (Deuf. xxvii, 11),
in a series of blessings and maledictions, which came down alternately
f“)’n'll‘gaﬁzm andf mmtE baﬁlx:s Beatitude really speaks of 1

is is & proof that the first Beatitude really s of poverty, proper!
so called, orsﬁleastofthelibertyofthesoulsofara.sthegoodsofthigel.ifz
are concerned, and not of humility, or of ignorance, or of simplicity of spirit.
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ing life of the senses, and, rejoicing in time, laughs at
eternity.

“Woe to you that are filled, for you shall hunger!’
The license that fills a man with pleasure during this life,
procures for him a most awful famine after death.

“Woe to you that now laugh, for you shall mourn and
weep > The eternal deception, the terrible awakening in
the future life, await the senseless revellers, who now are
deafened by their own laughter, and spend their lives in
self-contentment, without giving a moment to self-exam-
ination or to the knowledge of their own unworthiness.

“Woe to you when men shall bless you, for according to
these things did their fathers to the false prophets!”
When a man accepts such approbation from the world, it
is a sign that he flatters human passion instead of check-
ing it.

To the guilty the Apostle must be unhesitatingly like
his conscience, which is severe; like the voice of justice,
which binds and holds in chains ; like the sting of remorse,
which rouses, persecutes, and tortures; otherwise he would
betray the sacred duties of his ministry. Though men
should rise in anger against him, though they curse him,
though they persecute him, all this is natural. It is for
him not to waver. _

“Ye are the salt of the earth,” exclaims Jesus; “but if
the salt lose its savour, wherewith shall it be salted? It
is good for nothing any more, but to be cast out and to
be trodden on by men.” As salt preserves food from final
decomposition, so religious truth, if it endure, is to guard
the world against the principles of dissolution which it
naturally has within itself, and to save it from barbarism.
If truth be belittled, disfigured, obliterated, the salt with-
out its savour will be but a false and impotent wisdom ; it
will differ not from the mass it was destined to preserve

[12]
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and to transform. Men will trample under foot this truth,
corrupted like all the rest, and there shall be only universal
death.

“Ye are the light of the world. A city seated on a
mountain cannot be hid. Neither do men light a candle
and put it under a bushel, but upon a candlestick, that it
may shine to all that are in the house.” The Apostles
have not received the dignity of Apostleship to remain un-
known ; the disciples who are drawn from every rank and
walk of life have not received the light of the Gospel to
conceal it. What has been conferred on them is not for
themselves, it is also and especially for others. The truth
they possess must shine and enlighten those that sit in
darkness. Jesus enthusiastically hails this glorious city,
the Church, which He beholds already raised to the summit
of the mountain and giving light, as a beacon, to man-
kind seated at her feet. “So let your light shine before
men, that they may see your good works, and glorify your
Father, who is in heaven.” The virtuous man gains
credence for virtue, and thereby for the moral law and for
the lawgiver ; the disciple by his life is his master’s pride;
the son by his resemblance ought to make his father known
and admired. Jesus intends that the sanctity of His
faithful shall be itself an eloquent sermon.

Such are the thoughts that serve as a transition to the
principal part or body of the discourse: Why is sanctity
or justice the fundamental duty of every citizen in the
new kingdom?

Jesus begins by declaring that the basis of justice is
ever the same. To-morrow, as yesterday, it will rest upon
the sum of the moral precepts that fill the Old Testament.
"There is no question here of Mosaic ceremonialism.® Tran-

®This observation, absolutely well founded, is in our opinion the best
solution of the difficulty raised concerning the words of Jesus that follow.
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sitory and symbolical, merely, that ceremonialism must have
an end. “Do not think,” says Jesus, “that I am come to
destroy the law or the prophets; I am come not to destroy,
but to fulfil. Amen I say unto you, till heaven and earth
Ppass, one jot or one tittle shall not pass of the law, till all
be fulfilled.” Founded in the very essence of things, the
mora] law has its final motive in God. For it is but an
emanation, a ray of the eternal law, as imperishable as God
Himself. Hence Jesus suppresses nothing. His mission
is to explain it, to put it more clearly before men by posi-
tive precepts, to make its spirit felt by disengaging it
from the ridiculous superfluities with which the Rabbis
have overladen it. As needless and as profitless as were
the additions of the Rabbis, so essential and so sacred
for all the faithful shall be the development that Jesus
gives forth. New rays of eternal truth turned upon
‘man’s eyes are to modify the horizon of our life. The
Rabbis have given a mechanical interpretation to the
law; Jesus comes to spiritualise it, and, though it will
be essentially the same as before, the moral rule of
mankind will be henceforth more visibly like the eternal
rule that guides God Himself. Therefore, the precepts
He will promulgate ® are of the highest importance; they

If we admit that by the law He means the Mosaic observances, we shall
find it difficult to explain His manner of treating the ablutions, and the
external purifications, and the question of the Sabbath. Who will venture to
say that in practice Jesus has not suppressed even one iota of the legal
formalism? To be sure, many think that He meant to maintain Mosaism
and all its prescriptions during His life. They declare that He could not
do otherwise without being imprudent, and that, in default of this, He would
not have been understood even by His friends. Finally, it is said, His
words on this subject are categorical.  Yes, and so much so, indeed, that if
we accept them without restriction, Mosaism, with its oom&}ex system of
laws, would have to survive heaven and earth, which is not the case. Asa
matter of fact, we see that St. Paul understood them quite differently, and,
at tﬁ:e sroper time, he leads the Apostles and the Ch to understand them
as he does.

.. "By giving this meaning to the demonstrative rotrwy the succession of
ideas in Our Lord’s discourse is made much more natural.
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will divide the future from the past, Christian from
Jew. 4

“He, therefore,” continues Jesus, “that shall break one
of these least commandments and shall so teach men, shall
be called the least in the Kingdom of Heaven. But he that
shall do and teach, he shall be called great in the Kingdom
of Heaven.” Man regenerated and called to join his life
more closely to that of God, has not the right to decline
such an honour. At all events, the more faithful he is in
following the lofty way of perfection proposed to him,
the more worthy does he prove himself of his Master and
of the esteem of the friends of God.

“For I tell you, unless your justice abound more than
that of the Scribes and Pharisees, you shall not enter into
the Kingdom of Heaven.” The justice of the Pharisees is
wanting in internal truth; it is odiously false. These
hypocritical formalists have killed conscience by exagger-
ating the importance of legal observances. Against them,
once for all, the spirit must be made to prevail over the
letter. Therefore, what is to be added to the moral
theology of ancient Israel becomes obligatory for all
those who desire to be members of the new Church. If
they do not observe it, they do not belong to that
Church. Let every one open his ears and strengthen his
heart. Here follow the conditions of justice or Christian
holiness.

“You have heard that it was said to them of old: Thou
shalt not kill. And whosoever shall kill, shall be in dan-
ger of the judgment.’® But I say to you that whosoever
is angry with his brother, shall be in danger of the judg-

10 This judgment is that of the Ancients who sat at the gates of each city
to dispense justice, even in capital causes, as is remarked in Deut. xvil,

2, 5,8. It is not known for certain whether these judges numbered twenty-
three, as some claim, or only seven, as Josephus (4ntig., iv, 8, 14) seems

to say.
[15]
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ment. And whosoever shall say to his brother, Raca,!!
shall be in danger of the Council. And whosoever shall
say, Thou fool, shall be in danger of the fire of the valley
of the sons of Hinnom.” 12

Even though there was, in reality, a perceptible grada-
tion in the three kinds of punishment to which Jesus here
alluded,'® it is not clear that there is a corresponding grav-
ity in the three faults mentioned. To say raca, or fool,
to one’s fellow, to be enraged against him, do not consti-
tute a very evident difference of guilt. We must take the
Master’s thought as a whole. Wishing to have us under-
stand how reprehensible the sentiment of hatred is, He
gives to His language a certain exaggeration, which com-
mon sense reduces to its due proportions. Evidently He
does not mean to say that the one who insults merits a more
terrible punishment than the assassin; the anger that in-
sults is not more intense than that which kills. No, His
object being to put forth as important that which Judaism
regarded as unimportant, He emphasises His thought and
says: “According to you, the murderer alone merits pun-

11 The word Raca is a term of contempt, derived from the Hebrew ragag, to
spit upon, and means a despicable man, as_St. Cl and Theodoret
point out; or better still, according to St. Jerome, from the Syro-Chaldaic
reiqah, to be empty, withowt brains. Yet it is remarkable that in the Tal-
mudic phrases, where this word is found, it & to be rather an oath than
an insult. Thus, Tanchum, fol. 18, col. 7: ,”” says a Jew to a Pagan,
who invites him to partake of pork, “de bestiis etiam mundis apud vos non
comedendum.” And elsewhere a princess unduly ill-treated by her husband
exclaims: “Raca, ego sum filia 'ﬁ”

12 The word I'éewva is nothi than the Hebrew name Ghé-Hinnom,
or Ghé-bene Hinnom, “the valley of Hinnom,” or “the sons of Hinnom,”
given to the valley which extends along the southern side of Jerusalem and
toward the west, and in which faithless Israel had given itself up to the
worship of Moloch. . (IV Kings xvi, 3.) On the return from the captivity,
this place of hateful memories was looked upon with aversion and became a
sort of dumping&mund, where fire was lae‘%t‘nto consume rubbish. This
was a figure of hell, which was also called na.

18 There were three kinds of punishments among the Jews, the sword,
stoning to death, and fire. The first was applied by the tribunal of each
city, the second by the Sanhedrim, the third by public indignation.
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ishment; according to Me, the man, too, who hates and is
angry, will meet with a punishment more terrible than that
of earthly tribunals ; for he merits eternal fire.” Thus the
new law regulates and embraces in its purview not only
the acts of man, but his thoughts; not the work of
the hands alone, but the secret sentiments of the hegrt.
Whether anger remains silent in the depths of the soul, or
breaks forth upon our lips, Jesus severely condemns it and
likens it to homicide ; both proceed from one source, hatred
of our fellow.

These sentiments of bitterness toward our brothers,
with which Judaism scarcely seems to have occupied itself,
are so blameworthy before God that by entertaining them
one becomes unworthy of heaven’s regard. “If, there-
fore,” the Master goes on, “thou offer thy gift at the
altar, and there thou remember that thy brother hath
anything against thee, leave there thy offering before
the altar, and go first to be reconciled to thy brother,
and then coming thou shalt offer thy gift.” God is hon-
oured more by the sacrifice of our pride, of our ill-will,
of our hatred, than by that of our victories or of our
treasures.

Besides, it is not by Him alone that we are commanded
to make a prompt reconciliation with our offended brother;
our human interests, too, make it our duty. It is of far
" greater advantage for us to express our regrets and our
good dispositions towards him whom we have wounded than
to await his claims in justice. We shall gain nothing by a
trial, since we are guilty. We have injured him; we are,
therefore, his debtor. If we do not make immediate repa-
ration to him, the judge will do so himself and will throw
us into prison, which is a figure of eternal damnation.
“Be at agreement with thy adversary betimes, whilst thou
art in the way with him, lest, perhaps, the adversary de-
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liver thee to the judge, and the judge deliver thee to the
officer, and thou be cast into prison. Amen, I say to thee,
thou shalt not go out from thence till thou repay the
last farthing.” From the supernatural stand-point upon
which, above all, Jesus wishes to insist, the truth of these
considerations is particularly striking. The man who
refuses to be reconciled with his brother, while both are on
the road of life, ought to be in fear lest death should
cast him at the feet of the supreme Judge, and oblige
him to expiate by pains long enduring, perhaps eternal,
the wrongs he could so easily have righted during life.
This new law is, indeed, severe, but how exalted is its
morality !

Passing from the fifth commandment to the sixth, Jesus
continues the parallel between the legislation of yesterday
and that of to-morrow. “Ye have heard that it was said
to them of old: Thou shalt not commit adultery.!* But
I say to you, that whosoever shall look on a woman to lust
after her, hath already committed adultery with her in
his heart.” For to accept the evil suggestion of the flesh,
to entertain it, to follow it as far as one can, without the
external act, when this latter is impossible, is to commit
the crime in the depth of one’s soul. Before God the evil
is already committed; it matters little that it is not so
before men. The heart, therefore, must not be trusted to
itself ; its desires must be closely watched. “And if thy
right eye scandalise thee, pluck it out and cast it from
thee; for it is expedient for thee that one of thy members
should perish rather than thy whole body be cast into hell.
And if thy right hand scandalise thee, cut it off and cast
it from thee; for it is expedient for thee that one of thy
members should perish rather than that the whole body

U Exod. xx, 14.
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go into hell” The remedy prescribed is, therefore, as
violent as the evil; to break the tenderest bonds, to part
from that which has become a portion of one’s self, to for-
bid the eye to look in order to save the heart from yield-
ing, to cut off a member to preserve the body, this is the
duty of the children of the new kingdom, the sole means
of escaping the eternal payment of justice.

“And it hath been said: Whosoever shall put away his
wife, let him give her a bill of divorce. But I say to you,
that whosoever shall put away his wife, except for the
cause of fornication, maketh her to commit adultery ; and
he that shall marry her that is put away committeth adul-
tery.” All the grounds for divorce recognised by Moses,
which the school of Hillel multiplied at pleasure, as we
shall see later, are totally suppressed in the New Law.
And rightly so. Marriage has created indissoluble bonds
between the man and the woman. Though Moses seemed
to have tolerated a relaxation of these ties, the evangelical
law restores them in all their strength. Except in the
case of unfaithfulness, the man has no right to put away
his wife. If he repudiates her, he is responsible for the
sins that she may commit, whether by a life of misconduct
or by taking another husband, with whom she would cer-
tainly be guilty of adultery. The deceived husband has
the right to expel her who has dishonoured him from
his marriage bed, without a care as to what may become
of her; he cannot be responsible for misconduct of which
he himself has been the first victim and which has com-
promised the very essence of marriage, the union of two
in one flesh. But may he take another spouse? Of this
Jesus says nothing here. He will answer this question
later on. Nevertheless, by refusing the adulteress the
right to marry again, He wishes not only to punish her for
her crime, but also to inform her that a bond exists even
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after her unfaithfulness; and this bond is upon the liberty
of the innocent as well as upon that of the guilty.!®

“Again, ye have heard that it was said to them of old:
Thou shalt not forswear thyself; but thou shalt perform
thy oaths to the Lord.!® But I say to you, not to swear
at all, neither by heaven, for it is the throne of God; nor
by the earth, for it is His footstool ; nor by Jerusalem, for
it is the city of the great king; neither shalt thou swear
by thy head, because thou canst not make one hair white
or black; but let your speech be yea, yea, nay, nay; and
that which is over and above these is of evil.”

Such, indeed, is the ideal of the new society that, for
each of her members, the deep sentiment of his union with
.God must be the sole guarantee of the truth of what he
says. What need to evoke the name and the presence of
God when one knows himself to be perpetually under His
eye and in His friendship?

Although, in spite of the Saviour’s sublime teaching, the
evil of the world and the insufficiency of our trust have
again authorised the use of the oath in certain circum-
stances when it is well to remind man of the watchful
severity of Providence, it is none the less true that the
Christian Church is the more worthy of her Founder when
she proves the religious vitality of all her children by
showing herself capable of so sublime a counsel. The oath
is in itself a consequence of sin. It is demanded because
of the inherent malice of our fallen nature, which makes
men distrust one another. And we offer to take it because
we are conscious, either of the distrust of others or of

18 These words of the Master are improperly construed as a recognition
of the man’s right to take another wife when he has repudiated the one who
deceived him. No such meaning can be disco in tlie Gospel text
when studied impartially. Lo

18 Jesus has in mind here several passages of the law: Levit. xix, 12;
Numbers xxx, 8; Deut. xxiii, 22-24. '
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our own weakness. When the Apostle calls upon God
to bear witness to the truth of his words, when God Him-
self, speaking to man, seems to take solemn oaths, it is
simply the better to dispel all doubt in a suspicious and
deceitful heart. Such precautions are, in themselves,
superfluous. That the law of Christian simplicity and
sincerity might be fully practicable, it were essential that
all men should be equally good and virtuous, those who
listen as well as those who speak. This is the ideal of social
life in the Kingdom of God; but it is doubtful if this ideal
will ever be realised upon earth.

Continuing the exposition of His sublime teachings,
Jesus rises higher yet, perhaps, in the sphere of that per-
fection wherein He desires to establish our life; so high,
indeed, that one wonders if it be possible to follow Him
there. Yet we must not forget that a man can be a just
man without always attaining the ideal proposed, and that
we can derive consolation for not being perfect, from the
knowledge that we are at least virtuous.

“Ye have heard that it hath been said: An eye for an
eye, and a tooth for a tooth;!? but I say to you, not to
resist evil; but if one strike thee on thy right cheek, turn
to him also the other, and if a man will contend with thee
in judgment and take away thy coat, let go thy cloak also
unto him. And whosoever will force thee one mile, go
with him other two; give to him that asketh of thee, and
from him that would borrow of thee turn not away.” Ac-
cepted literally, this law of charity would be hopeless and
even dangerous. To practise it without regard to circum-

17 Exod. xxi, 24, and elsewhere. Such had been the wisdom of the

test law-givers of antiquity; and since it tes acts not of private,

ut of public justice, Jesus no more means to declare it absolutely wrong

than, shortly before, He deemed the oath absolutely criminal. He simply

m His ideal of charity to heroic souls who will be brave enough to
i :

t in the various circumstances of ordinary life.
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stances and without discernment would be to encourage
evil to its greatest extent. By promulgating it in exag-
gerated terms thoroughly in accordance with Oriental
tastes, the Saviour wished only to demonstrate to us how
patient, how heroic, how superhuman is the kindness, the
gentleness, the self-denial that should characterise His
true disciples. Thus He Himself instead of turning the
left cheek to the servant who had struck Him on the right,
merely said: “If I have spoken evil, give testimony of the
evil; but if well, why strikest thou Me?”* But into these
words He put just what He demanded by His precept:
mildness, affability, resignation, that must give the blush
to the wicked for their violence and recall them to better
feelings.

“Ye have heard that it hath been said: Thou shalt love
thy neighbour, and hate thine enemy.” '®* The enemy was
he who did not practise the Jewish religion.!® “But I say
to you: Love your enemies, do good to them that hate you,
and pray for them that persecute and calumniate you; that
ye may be the children of your Father, Who is in heaven,
Who maketh His sun to rise upon the good and the bad,
and raineth upon the just and the unjust.?® For if ye
love them that love you, what reward shall ye have? Do
not even the publicans this? And if ye salute your breth-

18 Levit. xix, 18. The Hebrew word here translated * neighbour” seems
to mean in general every man. The Sephm.ﬂn t translates it by &kaoros. In
reality, the law did not command men to hate their enemies, but we may
say that by its severe prescriptions against all who were not children of
Israel, it prompted to that hatred. .

19 Vide St. Luke x, 27, etc. ; Josephus, Antig. Jud., xi, 6,5. Tacitus, Annal.,

v, 4, 5, says: “Adversus alios omnes hostile odium.” = Citations from the

Talmud sustain this appreciation: Midr. Teh., fol. 26, 4: “Noli gentilibus
benevolentiam aut misericordiam exhibere.” ightfoot, in Matth. v, 48,
and in Lue. ix, 60, has collected a series of topical texts: “Nationes mundi
canibus assimilantur—Populi terrarum non vivunt.” | L
2 This thought is found in Seneca also (de Benef., iv, 26): * Si deos imitaris,
da et ingmtisugeneﬁcia, nam et sceleratis sol oritur, et piratis patent maria.”
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ren only, what do ye more? Do not also the heathens this?
Be ye, therefore, perfect, as also your heavenly Father is
perfect.” What divine novelty in these teachings! There
is not a religious soul in all these nineteen centuries from
whom they have not drawn a cry of admiration. How

« great and beautiful human nature is when it rises to the
practice of such amazing perfection! And how true that
the heroes of Christian charity are the living, earthly rep-
resentatives of the God of goodness! History is there to
tell it, and the veneration of the people to prove it.

Such, then, is the foundation on which Christian justice
shall rest. But it can reach the ideal which Christ has
drawn only by putting on the threefold character of mod-
esty, sincerity, and prudence, which will heighten its merit
and make it beloved of all.

“Take heed,” says the Master, “that ye do not your
Jjustice before men, to be seen by them ; otherwise ye shall
not have a reward of your Father, Who is in heaven.” This
maxim implies no contradiction of what has been recom-
mended above; it does not forbid the faithful to let their
light shine before the world. For they ought to do every-
thing to edify their neighbour and to increase God’s glory,
but nothing to augment their own personal importance;
otherwise they would only waste their time, and, having
gained their recompense in the praises of the world, they
would have nothing to hope for in requital from heaven.
From this principle the Saviour derives the following con-
clusions: “Therefore, when thou dost an alms-deed, sound
not a trumpet before thee, as the hypocrites do in the syna-
gogues and in the streets, that they may be honoured of
men. Amen, I say to you, they have received their re-
ward.” The image which Jesus employs here is an exact
portrayal of the vanity of the man who gives alms osten-
tatiously. Before he puts it in the poor man’s hand, he
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makes it shine in the eyes of all; when he lets it fall into
the collector’s plate, he makes it resound; when he sends
it to him who asks it, he wishes the voice of the public to
proclaim his deed abroad. Our age, with its subscription
lists, partly reproduces this ridiculous perversity.

“When thou dost alms, let not thy left hand know what
thy right hand doth, that thy alms may be in secret, and
thy Father, Who seeth in secret, will repay thee.” 2! The
just man finds holy consolation in the knowledge that
though he must conceal from others and from himself the
good works he does, there is one eye which they cannot
escape, the eye of God. God reserves for Himself the
right of rewarding that which He forbids to be made
manifest to others. Such a debtor abundantly supplies
for all the rest.

“And when ye pray, ye shall not be as the hypocrites
that love to stand and pray in the synagogues and corners
of the streets, that they may be seen of men: Amen, I say
to you, they have received their reward.” Not to God do
they pretend to speak, but to men; they do not pray to
heaven, but they parade themselves before the world ; where-
fore they have wasted their time.

“But thou, when thou shalt pray, enter into thy cham-
ber, and, having shut the door, pray to thy Father in secret,
and thy Father, who seeth in secret, will repay thee.” The
cry of the faithful, uttered in the recollection of the soul
before God alone, ascends to heaven the more readily for
its freedom from thoughts of earth, and reaches the
Father’s heart the more surely when no strange noise
lessens its eloquent ardour. _

“And when ye pray, speak not much, as the heathens

 Cicero (Tuscul., ii, 26), had the merit of saying something similar:
“Mihi quidem laudibiliora videntur omnia que sine venditatione et sine
populo teste fiunt, nullum theatrum conscientia majus est.”
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do.?? For they think that in their much speaking, they
may be heard. Be ye not, therefore, like to them, for your
Father knoweth what is needful for you before ye ask
Him.” In the belief of the Gentiles the gods were not per-
petually present among men, nor cognisant of their vari-
ous needs. Man had to call upon them, to inform them,
to propitiate them by means of endless arguments. The
only true God is ever with us, beholds our misery and
awaits only our hearts’ movement to shower down upon
us His blessings. Hence, with Him, long discourses are
needless. He requires but a simple prayer, the natural
unworded supplication uttered by our heart. Prayer is
a thing of feeling rather than of words, as Jesus will tell
us later on; 22 and in this sense, we may say, that often the
more one talks, the less he prays.

“And when ye fast, be not as the hypocrites, sad. For
they disfigure their faces, that they may appear unto men
to fast. Amen, I say to you, they have received their
reward.” It has always been the custom in the East never
to appear at table without having carefully bathed and
without having perfumed the head. Whoever appears in
public with sad face, disordered hair, beard unkempt, and
sprinkled with ashes, thus “disfiguring his face,” as the
Gospel text has it, thereby makes manifest that he has
not yet taken his repast; and if the hour of day is ad-
vanced, all conclude that he is observing a rigorous fast.
This external show of austerity and of penitential life
always succeeds in arousing public admiration. But to -

¥ In Terence (Heauton., v, 1, 6), a husband says to his wife: “Ohe, jam
desine deos, uxor, gratulando obtundere. Illos tuo ex ingenio judicas ut nihil
credas intelli nisi idem dictum est centies.”

# Although the Lord’s Prayer has been inserted here (St. Matt. vi, 9,), St.
Luke (xi, 1-4) named the occasion of its pronouncement too lgmitively for
us not to follow his information. The , according to him, was not
before the multitude, but before a limited audience, and He had just prayed
when the disciples asked of Him a form of prayer.
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mortify one’s self with this end in view is most foolish and
detestable vanity. After men have praised and paid their
homage to this extraordinary asceticism, the hypocrite is
only the more filled with himself, and his whole reward lies
in this vainglory that he has bought at the price of his
fasting. A truly great soul could find no nourishment
in so little. “But thou, when thou fastest, anoint thy
head, and wash thy face, that thou appear not to men to
fast, but to thy Father, Who is in secret; and thy Father,
Who seeth in secret, will repay thee.”

From the consideration that our good works must be
discreetly hidden even at the risk of seeming less religious
than we are, the Saviour naturally 2* passes on to the ad-
vice that we must refrain from judging our neighbour;
for, if our neighbour, in obedience to the Master’s pre-
cept, conceals the state of religious perfection in which
he lives, we are the more frequently in danger of mis-
judging him. Here begins the series of lessons on
Christian wisdom, which constitutes the third part of
the discourse, and is the practical rule of life for those
who seek to establish themselves firm and fast in the
kingdom.

First of all, to exceeding and great humility the true
followers of Christ must unite a charity even greater.
“Judge not, that ye may not be judged,” 2° says Jesus.
“For with what judgment ye judge, ye shall be judged;
and with what measure ye mete, it shall be measured to
you again.” There is a great consolation for him who
can say: I have been indulgent with others; they will be

. The teachings that St. Matthew has put between ch. vi, 19, and ch.
vii, 1, seem in our opinion to be distributed better in St. Luke, and we shall
find them again later on.

% This refers to private life where charity should play the leading part.
In public life, justice reserves the right to punish officially all crimes; other-
wise social organisation would be impossible.
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the same with me, if not on earth, surely in heaven. There-
fore, if instead of turning our wisdom to the study
and criticism of our neighbour’s life, we would carefully
survey and amend our own, we should prove ourselves
most wise. “And why seest thou the mote that is in thy
brother’s eye, and seest not the beam that is in thy own
eye? Or how sayest thou to thy brother; Let me cast the
mote out of thine eye; and behold, a beam is in thy own
eye? Thou hypocrite, cast out first the beam out of thy
own eye, and then thou shalt see to cast out the mote out
of thy brother’s eye.” For it is detestable hypocrisy to
assume the appearance of inexorable justice, of an ardent
zeal against sin, by pursuing the slightest faults in others,
when one’s self is given up to all the vices. It ill becomes
the proud censor whom egotism, avarice, luxury, or anger
has blinded, to impart moral teachings to those who are
better than he.

Yet the good and the bad are not to be treated indis-
criminately. To treat all men with equal confidence would
not be the part of wisdom. The Apostle, in particular, be-
fore he intrusts the truths of the Gospel to his hearers, must
know to whom he speaks. In this sense he is authorised
to judge. From the evidence and according to his judg-
ment, he shall speak or be silent. “Give not that which
is holy to dogs; neither cast ye your pearls before swine,
lest perhaps they trample them under their feet, and, turn-
ing upon you, they rend you.” Nothing is worse than to
attempt to initiate into heroic virtues, or to teach the
maxims of perfection to the vile souls that are all devoted
to the gross satisfaction of the senses. They are irritated
by the precious stones which they took first for the com-
mon grain they feed on, and when they see their error, they
trample them beneath their feet. Their deception is trans-
formed into fury, and they to whom you sought to do good,
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because they seemed well disposed, turn upon you and
bite you with the pretext that you have deceived them.

The great law of charity, which, excluding neither pru-
dence nor justice, inclines nevertheless to inexhaustible in-
dulgence, is to crown these admirable precepts. It is
embodied in this aphorism: “All things, therefore, whatso-
ever ye would that men should do to you, do ye also to
them.” This rule is sure and perfectly intelligible to all.
“For this is the law and the prophets.”

No doubt it is not easy to break with a past of egotism
and pride, to hurry on bravely to this road of sacrifice and
humility. To hate, to curse, to envy, to calumniate, was
natural for ancient mankind; and the change for renewed
human nature will cost dear. Yet it must be done. “En-
ter ye in at the narrow gate,” Jesus exclaims, “for wide
is the gate and broad is the way that leadeth to destruc-
tion, and many there are who go in thereat. How narrow
is the gate and how straitened the way that leadeth unto
life; and few there are that find it.”” 'There can be no
illusion for him who desires to become a disciple of Jesus.
The road He marks out is a steep, narrow, painful path,
and the gate of the city where Christian life flourishes is
difficult of approach. But he who penetrates there, enters
into the kingdom of the }ugher life and into the realms
of eternal happiness. ‘

If any man teach another doctrine and promise other
things he is an impostor and must be distrusted. “Be-
ware of false prophets, who come to you in the clothing
of sheep, but inwardly they are ravening wolves. By
their fruits ye shall know them. Do men gather grapes

of thorns, or figs of thistles? Even so every good tree

bringeth forth good fruit, and an evil tree bringeth forth
evil fruit. A good tree cannot bring forth evil fruit, nor
can an evil tree bring forth good fruit.” Doctrines shape
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life. By multiplying their teachings, the Pharisees and

. all ritualistic Judaism produced nothing that attracted.
We have only to look at their works; they are detestable.
Hence it would be folly to listen to them. We could pro-
duce only what they themselves produce. “Every tree
that bringeth not forth good fruit shall be cut down and
shall be cast into the fire.”” This is the sanction. “Where-
fore by their fruits ye shall know them. Not every one
that saith to Me: Lord, Lord, shall enter into the King-
dom of Heaven; but he that doth the will of My Father,
Who is in Heaven, he shall enter into the Kingdom of
Heaven.” The new religion is not simply one of exterior
forms, of invocations and of homage done to its Founder;
even faith, if it be alone, is insufficient. Works are re-
quired. To act is as necessary as to believe, and to enter
heaven each man must show that he has done the one and
the other.

“Every one, therefore,” Jesus adds, as conclusion to
His magnificent discourse, “that heareth these My words,
and doth them, shall be likened to a wise man that built
his house upon a rock; and the rain fell, and the floods
came, and the winds blew, and they beat upon that house,
and it fell not, for it was founded on a rock.” Works
strengthen faith, and practice is frequently a first means
of producing belief. Therefore, he whose mind and con-
duct are in keeping with the Master’s teachings may be
at peace. Thanks to his prudence, neither the trials of
life nor even those of death can overturn the solid edifice
of his justice and of his piety. Beyond the grave he
shall stand with all his works, and he shall be happy for
the wisdom he had in knowing that nothing is solid if
actions are not there to sustain convictions.

“And every one that heareth these My words, and doth
them not, shall be like a foolish man that built his house
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upon the sand. And the rain fell, and the floods came,
and the winds blew, and they beat upon that house; and it
fell, and great was the fall thereof.” We frequently see
believers astonish the world by their faith; they prophesy,
and accomplish miracles; like an imposing edifice, their
public life commands the admiration of all; but we know
not the secret of their inmost life, which is far from being
in unison with their faith. The foundations which should
have been of firm rock do not exist. As long as no crisis
occurs, every one is ignorant of the insufficiency of the
work ; but when the decisive moment has come, the whole
tumbles down, and of the proud palace there remains
naught but ruins. Jesus leaves His hearers while this
impression of eternal woe reserved for the imprudent is
still upon them. They seem to hear the tumbling of this
edifice among the far-off echoes of eternity.

The multitudes were filled with admiration for these
instructions uttered with an authority, a clearness, a lofti-
ness not to be found among the Jewish doctors. It was
evident that the new Master held nothing in common with
them. :
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CHAPTER II

THE LAW OF MERCY AND THE SIN-
FUL WOMAN IN THE HOUSE OF
SIMON THE PHARISEE

Magpara Anp Its Evin ReruraTionN—WHERE SiMoN’s
Hosprravity Farus—TrHE SINNER IN THE MIDST OF
THE BANQUET—THE HEROIsM oF HER REPENTANCE—
UNFAVOURABLE ATTITUDE OF THE PHARISEE—JESUS’
QuEesTION — THE LESsoN ADDRESSED TO SiMON — A
Fmst GraceE Becers Love axp Love Caris ForTmH
ParpoN—PEACE oF SouL AND THE NEw Lire CREATED
BY THE Worps or Jesus. (St. Luke vii, 36-50.)

JEesus, desirous of returning to Capharnaum, turned
toward the shores of the lake and came to Magdala, a
small borough about three miles north of Tiberias, at the
entrance of the plain of Genesareth. The Mohammedan
village of El-Megdel has retained with its poor huts only
the name of ancient Magdala and, perhaps, the remains
ot the tower (Migdol) from which this name was derived.

et its site, at the foot of a steep mountain, upon the

ke-shore is very picturesque; and the imagination depicts
ith ease, even amid the hedges of thorny bushes, the
gigantic nettles, the pools of water, and the black stones
that now cover the soil, the gracious spectacle once pre-
sented in this favoured spot when countless brooks kept
alive the fertile orchards, the flowers and fruits and the
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luxuriant vegetation, that made the land of Genesareth,
as Josephus says, a veritable earthly paradise. Beneath
a sky that will bear comparison with that of the tropics,
amid a nature so beautiful, it is not surprising that mor-
als were very lax. The Rabbis attribute the destruction
of Magdala to the misconduct of its inhabitants.!

It was probably ? in this town that Jesus was invited
to dinner by a Pharisee named Simon. Whether this man
had been cured of some infirmity by the Saviour, as might
be inferred from the conversation that followed, or had
invited the Master to his house through curiosity or vain-
glory, it is not easy to say. Jesus accepted his invitation.

His reception was rude and scarcely civil. It was diffi-
cult for the ancient pride of Pharisaism to bend before
one who used but little regard in treating with a sect as
haughty as it was powerful. The master of the house
failed to give the illustrious guest he received even the most
ordinary marks of respect and friendship.

It was customary when entering a house as a guest,
first to remove the shoes, almost as we remove our hats,
and to leave them in the vestibule. The head of the family
then kissed his guest upon the cheek, saying to him:
“Peace be to you!” He then escorted him to a seat, and
servants at once came to bathe his feet. In warm coun-
tries, where roads were thick with dust, this bath was
most refreshing. In addition to this the Jews looked uppn
it as a rite of purification which was almost indispensable.

1 Echah Rabbathi, fol. 71, 4, and Taamit Hieros., fol. 69, 1: “
destructa est ? Propter scortationem.” -

?In relating the story of the repentant sinner, St. Luke neglects to nam
the town where this touching scene was enacted and it is solely because of
the identification of Magdalen as the sinful woman that the name of Magdala
has been put forward. The reasons alleged to prove that the town was
Naim or Capharnaum are not solid. The incident as found in St. Luke vii,
86, is altogether fragmentary, and has no connection with what precedes or
what follows.
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A special servant, or the master of the house himself,
afterwards anointed with fragrant oil the hair and beard
of him to whom welcome was accorded. Even to-day the
Orientals sprinkle their guests with rose-water. And,
finally, when the time came for the repast, the guest
was given an opportunity to wash his hands. As we shall
soon see, this ceremonial was neglected in great part in
the reception given to Jesus.

In the meantime the company had seated themselves at
table. TFollowing a custom which has more than once
afforded us interesting observations in our travels,® the
Orientals freely open the doors of the banquet hall to all
the curious who desire to enjoy the sight of the feast.
These come and go, and while there may listen to what is
said, or even take part in the conversation. No doubt it
is thought that the presence of these outsiders adds to the
pleasure and the solemnity of the repast.

In the crowd that had followed Jesus into the Pharisee’s
house was a woman whose presence was something of a
scandal in a respectable gathering. The unfortunate
woman, led on, perhaps, by some one of those sudden,
stupefying accidents that all at once cast a pearl amid the
offal, had unconsciously reached the very bottom of the pit.
A momentary weakness, during which woman is despoiled of
. that protecting halo called honour, nearly always leads to
the greatest disorders. Family, friends, courage aban-
doning her, misery, passion, human brutality torturing
her, all contribute to beat down the last ramparts that
remain standing. The sinner here spoken of (who was,
very probably, as we shall see later on, Mary, the sister
of Martha and of Lazarus) belonged to an honourable
and wealthy family. Nothing had checked her debauch-
eries; she astonished the whole town by the story of her

3 See Notre Voyage aux Pays Bibliques, vol. ii, p. 211.
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license. Prostituting her youth and her beauty, she had
become, in the Evangelist’s words, a public sinner, a
harlot.*

What were the memories, what the remorse, what the
discourses that succeeded in moving this soul in its aban-
donment? Had she heard on the Master’s lips one of those
merciful utterances capable of exalting our lives more
surely than the threats of eternity? Had Jesus surprised
her and reprimanded her in the very midst of her follies,
in the filth of the public square, when the seven demons,
the hideous symbol of all the vices, were tormenting her,
and had He with a word put an end to their possession ®
of her, by giving the wretched woman back to herself and
to her bitter reflections? This latter is the best explana-
tion ® of what follows, and the best means of understand-
ing how, even before she had received forgiveness for her
crimes, Magdalen already owed to Jesus a great debt of

4 The qualification &uaprwAds, which signifies a sinner of any kind whatever
means, in the case of a woman, a courtesan or an adulteress, and especi:
is it so if there be no other designation. In reality a woman’s t sin 18
either conjugal faithlessness or prostitution. And we need not hesitate to
believe that the offences of this woman were as numerous as they were
humiliating, since Jesus deliberately says of her: abriis af &uaprias al moAAd:,
and Simon qualifies her misconduct as extremely scandalous. This, in
fact, is the meaning of the words 7ls xal woraxh % yvrh.
8 St. Luke viii, 2.
® The supposition that Jesus had delivered Magdalen from seven demons
(St. Luke viil, 2) previous to the incident of the feast related in this chapter,
logically follows, if we identify this illustrious friend of Jesus with the sinful
woman. It cannot be admitted that a demoniac would have been capable
of such a demonstration of repentance and of love. It follows then that her
conduct during the feast was an act of gratitude. The guests, ignorant of
her past, were shocked at her boldness and at Jesus’ fori:lea.mnee. It was
then that Jesus, Whose habitual contention in the presence of the Pharisees
was that there is no creature so deeply fallen that he cannot be restored by .
and be admitted into the kingdom of God, even before the children of
braham, expounds to Simon the very .apgropriate parable of the two °
debtors. This simple woman owes to Jesus her deliverance from the seven
demons (500 pence), the Pharisee was bound to Him by a smaller but
undenoted service (50 renee). What a difference in attitude therefore on
-the part of both disciples toward the Master! The gratitude of Simon is
a small matter, the devotion of Magdalen reaches the extreme limits of
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gratitude. It is certain that a deep-felt emotion had
stirred her whole being. It is no rare thing, when virtue
springs up again in contrite hearts, to see them attain all
at once the limits of the most astounding heroism. To

" their repentance they bring the same intensity of passion

they had brought to their crimes. The most profound
humility, the most courageous love of God, the most piti-
less hatred of self were all suddenly revealed in the poor
woman’s soul and inspired her conduct on this occasion.
Holding in her hands a box of ointment, one of the
wonted accessories of a life as lawless as hers, amid

heroism. In a way, it was well for her to have fallen so low, since now she

has a chance to rise in so high. For what is the issue of it all? The
teful love that en testifies for Jesus insures for her the on of
E: past sins. The wretched demoniac, who was delivered in ly yester-

day, regains to-day, together with purification of her soul, the liberty of the
clnyidren of God. Simon, who deems himself irreproachable, remains just
where he had been in his pharisaical righteousness. For a first favour the
one feels herself borne on to immense gratitude, the other shows but little
emotion. The result will be that because of her great love, much will be
forgiven to her, while for his indifference nothing is said of the other.

?tlis in this presentment of the facts that we must seek a satisfactory solu-
tion of certain difficulties found in the story. If it is not itted
that Jesus had been the benefactor of this sinner before the feast, we
must logieaﬂb,:;onclude from the parable uttered by the Master that Mag-
dalen loves use she 18 pardoned, and not, as Jesus clearly says later,
that she is pardoned because she has loved. If the five hundred pence re-
n;ltﬁed represented, not the exllzdulgs:ottil:f the seven detlnons, b;ll: the remission
of her sins, we must acknow! t Magdalen’s love is the consequence,
not the cause, of her absolution. But, in that case, what shall we say of the
explicit declaration on the part of Jesus: “Many sins are forgiven her,
because she hath loved much”? The cause of her pardon is clearly said to
be her penitent love; her absolution is the consequence. For it is impossible
to deprive the word i of its sense of causality. The aorist #ydwnoe,
besides, is there to imply that the love preceded the pardon, as a cause pre-
cedes the effect. There would, therefore, be a flagrant contradiction between
Jesus’ parable and His declaration if Magdalen had not been indebted to
thenﬁster previous to the feast. It disappears if she was already bound

to )

It is to be regretted, no doubt, that St. Luke did not express all that was
needed to clear away this difficulty. But we have here another instance of
the great respect with which he treated the fragmentary narratives which
were at hand in the preparation of his Gospel. The identification of
Magdalen with the sinful woman was not in the narrative, and ha was un-

willing to insert it.
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the baleful smiles and humiliating words that greeted
her as she passed, she broke through the crowd and reached
the banquet-hall. On her brow the blush of shame had
replaced the impudent stare of vice, her downcast eye was
' nothing bold, her gait was that of a victim advancing to
the sacrifice. But her past had been so degrading that
no one noticed her present change. Nothing is more pain-
ful, to one who has by force of energy effected one’s own
moral resurrection, than entrance among surroundings
that are cold, sceptical, and licentious, where no credit is
given for victory in the struggle, but where, rather, un-
feeling and inconsiderate remarks drive one back again
into the past from which he has completely emerged.

After the first movement of malignant surprise, as they
beheld the woman approach Jesus, the company wondered
what was going to happen. They were unaware that their
Guest had already performed a service for her.

The ancients, it is well known, took their meals reclin-
ing, resting upon the left arm, while their unsan-
dalled feet were concealed behind the triclinium. It was
there, undetected by the Master’s gaze, but beneath the
eyes of all the assembly, that Magdalen fell upon her
knees. Overwhelmed with sorrow, shame, and emotion, she
had not the courage to utter a single word; but her love,
. her contrition, and her faith were spoken in her every act.
Her eyes, which had once been guilty of so many evil
glances, extinguishing what was left of their impure flame,
had become like a twin-fountain of tears religiously be-
dewing the Saviour’s feet; her hair, which had once been
the crown of her wicked vanity, and which was even yet
redolent of luxuriousness, fell unkempt, as if to give em-
phasis to the public avowal of her misconduct;? she used

7'The priest loosened the Jewess’ hair before making her drink the bitter

water when she had been guilty of unchastity. In a country whose women
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it to wipe the feet which she bathed with her tears. Her
guilty lips were thus purified by contact with virginal
flesh, and her heart was breaking in sobs of repentance
and of love for God. Then she opened the box of oint-
ment, fit symbol of her own soul, which with all its newly
acquired virtues she was desirous of pouring forth with-
out reserve before Jesus, and she began to ancint His
feet, clasping them the while most tenderly.

Such a manifestation of repentance must have been all
the more astonishing to the assembly, since He to Whom
it was made seemed absolutely insensible to it. In the
proud, hard soul of the Pharisee it aroused only this un-
kind reflection: “If this man were a prophet, he would
surely know who and what manner of woman this is that
toucheth him, that she is a sinner.” The touch of a pub-
lic sinner, according to the teaching of the Pharisees, was
as foul as that of the leper.® Such are the sad conse-
quences of formalism! The only thought that strikes
Simon before a spectacle so sublime is that the Master is
in danger of contracting a legal impurity! A cutting
criticism, at once of Jesus and of the heroic penitent,
is all that he can find in his soul. As he imagines that
the Master knows not what sort of creature the woman
is, he must be taught that he does not know what
manner of man he is himself. “Simon,” said the Saviour,
breaking the silence at last, “I have somewhat to say to
thee.” “Master, say it,” responded the Pharisee. And
after these phrases of mere civility, Jesus began. He

always kept the head covered, unkempt hair was a sign of i;eat humiliation
or of profound grief. Cf. in the Talmud, Sot., f. 5, 1; I11 Macc.,i, 9. Pro-
fane history relates, also, of pagan women, that in times of public calamity
they went to wash with their tears and to wipe with their hair the threshold
of the temples, and that the master at times wiped his hands in the bair of
the slaves who served him.

8 “Quanto spatio & meretrice recedendum est? R. Chasda respondet:

Ad quatuor cubitos.” Schoettgen, Hor. Hebr., i, p. 848.
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desired to explain this woman’s attitude by recalling that
she was His debtor. For some reason, which we are not
familiar with, Simon, also, was under obligations to Jesus;
the indebtedness, however, was less than that of Magdalen.
Hence the natural sense of the parable that follows. “A
certain creditor had two debtors; the one owed five hun-
dred pence, the other fifty. And whereas they had not
wherewith to pay, he forgave them both. Which, there-
fore, of the twain loveth him most?” Simon, answering,
said: “I suppose he to whom he forgave most.” And He
said to him: “Thou hast judged rightly.”® From that
moment the outburst of feeling on the part of the sinful
woman is understood. It must be looked upon as the
expression of great gratitude, which, upheld by her faith,!°
now draws upon her another favour from Jesus.

For, as He turned toward Magdalen, pointing to her, at
the same time, with a gesture of sympathy, He observed:
“Dost thou see this woman? I entered into thy house,
thou gavest Me no water for My feet; but she with tears
hath washed My feet, and with her hair hath wiped them.
Thou gavest Me no kiss, but she, since she came in, hath
not ceased to kiss My feet. My head with oil thou didst
not anoint, but she with ointment hath anointed My feet.
Wherefore I say to thee: Many sins are forgiven her, be-
cause she hath loved much.” There is the crowning grace
of divine mercy. And, turning again to Simon, Jesus
adds: “But to whom less is forgiven, he loveth less.” So
it happens that those who have fallen low, by the very fact
that they rise again through co-operation with a first grace,
may in the outburst of their gratitude rise to sublime
heights ; while cold natures, because they are all but blame-

s 9 This I;Vord of the Master, 8p0ds ¥xpwas, recalls the wdw 3pfds of the
19 From verse 50, it is evident that for Magdalen faith was the first element
of salvation; love was the second.
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less, will remain fixed in their condition of half-virtue.
The lesson goes straight to the conscience of all those who
look down upon sinners, and suspect not that by a move-
ment of the soul these can rise on the wings of repentant
love not merely to justice, but even to a perfection which
they themselves may never attain. The mainspring of
the moral and religious life being in the heart, he will ap-
proach the nearest to God who can love the most. The
point from which one starts matters little; the point
reached is the thing to consider.

To Simon nothing is said of his own soul or of his need
of spiritual regeneration. To the sinful woman Jesus ad-
dresses - this  consoling remark: “Thy sins are forgiven
thee.” She, therefore, is done with sin; the divine mercy
with a word has effaced the whole shameful past that
weighed down upon her head. Whom God pardons, shall
men still blame? He it is Who had borne the offence;
He it is Who, forgetting that same, enjoins upon all to
think of it no more.

In this identification of Jesus with God Who forgives,
there was an evident proof that personally He deemed
Himself God like His Father, and those present, once
again, were shocked. But He, unmoved, as if He heard
not their murmurings, simply said to the humbled woman:
“Thy faith hath saved thee; go in peace.” !

11T insist on identifying this account with St. Matth. xxvi, 6; St. Mark
xiv, 8; St. John xii, 4, is to lose sight of those differences of place, time, and
persons which forbid us to consider as one two distinct anointings. The
present one, it is true, is tiiven by St. Luke alone, while he, in turn, passes
over those of the other three. In St. Luke’s account we are in Galilee,
almost at the beginnj.uﬁlof the Messianic ministry, and the woman in the
scene is a stranger to the house—Simon supposes that she is unknown to
Jesus—of unsavoury reputation in the town, inspiring the guests with scorn.
Later we shall be at l?etbnny in Judea at the gates of Jerusalem, within
six days of the fatal Passover, and the anointing will be done in quite a
different manner, by a person whom Jesus knew because He had received
hospitality at her house, and who, besides, appeared to be at the banquet
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She is no longer the lost woman. Because she has
believed, the Good Shepherd has taken her to Himself,
has removed her outcast estate, has clothed her with new
womanhood. On the firm ground of righteousness, where
He has just established her, there is no more remorse for
her, no more moral suffering, but the peace that comes of
obedience and the joy of union with God. Magdalen hav-
ing received the peace of the Lord, feels already spring-
ing in her heart a new life and a savour of unexpected
chastity. Her happiness radiates from out her tears.
“Go,” the Master says; her love makes reply: “I will abide
with Him Who hath given me life.”

Magdalen, in truth, never after left Jesus’ side.
Through her sorrow and her virtues she became the blessed
and saintly friend of her Saviour.
as if in her own home with the members of her family. Finally and most
important of all, the results of the two anointings are very dissimilar. In

the first, the Master ts a solemn pardon to a bravely repentant sinner.
In the second, He pmg;‘; friend, and announces His own approaching death.
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CHAPTER III

CONTROVERSY WITH THE
PHARISEES

THE PHARISEES PRECEDE JESUs To CAPHARNAUM TO
CarumNyiaTE HiMm—HE Is 1N LEAcUE wiTH BEELZEBUB
— His CrusHiné REepPLIEs — THE DEFEAT OF THE
Strone MaN — His TerriBLE REVvENGE — THE SIN
AGAINST THE HoLy GHOST—ENTHUSIASM OF THE MUL-
TITUDE—ASKING FOR A SieN FRoM HEAVEN—THE
SieN orF Jonas—IN THE JUDGMENT, THE QUEEN OF
SaBa AND THE NINEVITES WiLL CoNFoUuND THE CHIL-
DREN OF IssAEL — THE EYE or THE SouL — Farrun
CreaTEs KinsHIP WITH JEsUs. (St. Mark iii, 19-85;
St. Matthew xii, 22-50 ; St. Luke xi, 17-36.)

Frow this sympathetic mercy which Jesus has for fallen
but repentant souls, compared with His severe attitude
toward pharisaical pride, one could easily conclude that
His preference was for the unfortunate and the humble.
He found in them the first element of moral resurrection:
contempt of self and courage for the most difficult sacri-
fices. It is all that His grace demanded for the super-
natural rebirth of life.

But if to consort with sinners was a crime, to prefer
these sinners to the Pharisees must have seemed an abom-
ination. They were not slow to make Him feel it cruelly.
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For from that moment the opposition of the Pharisees in
Galilee became particularly vigorous and daring. The
sermon on the Mount had produced upon the representa-
tives of the old formalism the effect of a declaration of
principles absolutely subversive and revolutionary. The
welcome accorded to sinners now filled the measure of His
opposition, and it was decided that no further caution was
required. A

Thus, when the Master, followed by His disciples, made
His entrance into Capharnaum, He found that His ad-
versaries had preceded Him to that place in order to cir-
cumvent Him by their calumnious accusations. To their
mind, His works were performed through the help of the
devil. No attack could be more brutal or more unskilful.
It did not check the people, at the first report of His
arrival, from hurrying in crowds to the house where He
had stopped.! This was probably Peter’s house, a small
dwelling in which we have already seen a tumultuous gath-
ering. The welcome, according to St. Mark, was so en-
thusiastic that neither Jesus nor His disciples had time
to eat even a morsel of bread. They had brought Him
one possessed, who was both blind and dumb: the Master
restored to him both sight and speech. The multitude,
happy at seeing the young Prophet give so crushing a
retort to the calumnies of His adversaries, were in a state
of moral exaltation, of joy, of wonderment, which seemed
to drive them beyond all self-control, and they cried out:
“Is not this the Son of David?”

To this loud acclaim, the jealous fury of the Scribes
and Pharisees made answer: “This man casteth not out

'St. Mark iii, 20, in saying that the crowd came again, wdAw, fo the
house, seems to suppose that it is the same place where the gralytic had
been cured (ii, 1, 2), that is, the house in which Jesus lodged at Capharnaum,
olxos or oixta, without the article, viz., Peter’s house, where He had already
worked so many prodigies (i, 20-34).
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devils but by Beelzebub, the prince of devils.” 2 No sup-
position could be less rational; but who is ignorant of the
blind credulity of a mob? The most extravagant contra-
dictions, uttered with assurance, are frequently the very
ones that produce the liveliest impression. Provided one
knows how to shout loud enough, he can gain acceptance
for them. Jesus permitted His enemies to go no farther.
Checking them with the strength of simple common-sense,
He asked them: “How can Satan cast out Satan? And
if a kingdom be divided against itself, that kingdom can-
not stand. And if a house be divided against itself, that
house cannot stand. And if Satan be risen up against
himself, he is divided and cannot stand, but hath an end.”
This is simple reasoning; it crushes by its truth and is
absolutely irrefutable. A self-destroying Satan is an
absurdity. '

Moreover, if this argument is not enough, He has an-
other, that goes farther home because it is personal: “Now
if I by Beelzebub cast out devils, by whom do your chil-
dren® cast them out? Therefore, they shall be your

3 Interpreters are divided as to the meaning of the name here given to
the prince of the demons. St. Jerome, who gives Beelzebub, says that this
name, formerly given to the god of the Accaronites (IV Kings i, 2), signifies
the god of flies, either because the Accaronites believed he had the power of
deliveringb?;m from the flies that devastated the country (Pliny, H1st. Nat.,
iv, 9), or use the Jews thus maliciously compared their neighbours’ god,
the god of flies, with their own God, Who was the God of . See, also,
Lenormant, La Divination, p. 95, the Babylonians’ belief in the divining
virtue of flies. But the most common reading was Beelzeboul, which signifies
ﬁi of offal. For the Jews qualified idolatry as filth, offal, etc., and for the

bbis to take in idolatrous worship was extendere manus in stercorario.
Satan was the%:g of idolahg “Szlz’gﬂ;oot, Hor. Hebr., in Matth. xii, 24).
Some ex prefer to see in (Baal in Chaldaic, Beel, by contrac-
tion Bel, the Lord, and Zebowl, of the dwell'hf) the name given by the Phee-
nicians to their sun-god, master of the heavenly spheres. Cf. Movers,
Phénizter, i, p. 260. . .

3 Before the time of Jesus and without reference to Him, Judaism had
exorcists who pretended to cast out evil spirits by certain rather fantastic
rites. (St Duz ix, 49; Acts xix, 18; Antig., viii, 2, 5, and vii, 6, 8.) We
.are free to doubt the reality of this power. What Josephus tells of the
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judges.” For it was, indeed, only too palpably the out-
come of partiality to attribute, without any motive, the
latter’s works to God and the works of Jesus to the demon.
“But if I,” continues the Saviour, “by the Spirit of God
cast out devils, then is the Kingdom of God come upon
you. Or how can any one enter into the house of the
strong and rifle his goods, unless he first bind the strong?
And then he will rifle his house. When a strong man
armed keepeth his court, those things are in peace which
he possesseth. But if a stronger than he come upon him
and overcome him, he will take away all his armour wherein
he trusted, and will distribute his spoils.” Such has been
the lot of Satan. Having attained the mastery of the
world at the very beginning, he reigned over it as over his
own house ; mankind had erected altars and had built tem-
ples to him. In succession, material creation, man’s body,
and finally man’s soul had become his property. Every-
thing underwent not only his moral influence in the habit
of evil, but even his physical violent action, in obsession and
possession. But now a Stronger than he is come, Who is
the Son of God. He begins by vanquishing Satan and
binding him, and, then advancing into what had become the
house of the devil, He seizes upon all that is there, and
that had formerly been His own legitimate property. He
takes it, and the vanquished cannot prevent Him, for the
Kingdom of God has begun. Such, figuratively, is the
history of the Redemption, of the aggressive turning of
* good against evil, of God against the demon, which they
behold and at which they are scandalised.

%ﬁmﬂ%ﬁo}ﬁ. %?ri slg‘;kl of l:;{;rclt'l;zlwlll;l;? ingvegll:ill?; tﬁ:om
of David and Solomon, enveloped the sick with smoke by burning certain
roots, and thus drove out evil spirits. Jesus, citing the example of the
Jewish Rabbis, by no means intends to compare their works with His own.

He argues not from what these magicians do, but from what the Pharisees
think they can do.
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After this argumentation, which was absolutely con-
clusive against the calumnies of His adversaries, Jesus
turned to those of the multitude who, having suddenly
grown chill in His regard, held a reserved and almost in-
different attitude, and exclaimed : “He that is not with Me
is against Me; and he that gathereth not with Me scatter-
eth.” Once having known the Saviour, it is no longer
possible to be indifferent toward Him. Not to be His
friend is to declare one’s self His enemy ; not to make with
Him the conquest of eternal life is to perish in misery.
Such will be the misfortune of those whom grace has once
enlightened, and whom doubt has turned cold again.
Satan has formidable attacks yet to make. He bides his
time; it is when the heart is troubled, or when the mind
is groping in darkness, that he will seize the favourable
chance, and take again with interest that which he had
lost. “When the unclean spirit is gone out of a man, he
walketh through places without water * seeking rest; and,
not finding, he saith: I will return into my house whence
I came out. And when he is come, he findeth it swept and
garnished. Then he goeth and taketh with him seven
other spirits more wicked than himself, and, entering in,
they dwell there; and the last state of that man becomes
worse than the first.”” Thus all that God had accom-
plished by way of cleansing a soul of its past and of adorn-
ing it with new virtues and serious habits, is of no avail.
For having remained a moment vacant—that is, without
Jesus Christ, Whom doubt has caused to flee—Satan has
entered in once more in triumph. His victory will proba-
bly be final. So great is the crime of those who, by their
daring denials, disturb the faith of believers and lead them
o demmone O e By Bt 30+ hpon vis 5 e Exied From

eternal happiness in the invisible world, it was supposed that they must like-
wise be banished from the joys of creation in the visible world,
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on to ruin. “I say to you,” says Jesus, “every sin and
every blasphemy shall be forgiven men, but the blasphemy
of the Spirit shall not be forgiven.” The Holy Ghost
completes in us the full and perfect manifestation of divine
truth. He is the light, the evidence that makes God visi-
ble to the human conscience. To rebel against this light,
to deny this evidence, is moral suicide for man. By this
inexcusable act of malice we deaden all religious feeling
in our hearts, and deliver ourselves to éternal blindness.
“Whosoever shall speak a word against the Son of Man,
it shall be forgiven him; but he that shall speak against
the Holy Ghost, it shall not be forgiven him neither in
this world nor in the world to come.”

In doubting the reality of the divine nature of Jesus
or of His mission, man may be misled without any obsti-
nate or hateful malice, by a mere aberration of mind or
by the influence of certain prejudices that keep him from
seeing the light. He is certainly culpable, but his fault
is not too great to be forgiven. He has not deliberately
intercepted the rays of divine light by a criminal and cold
calculation. At the appointed time, when his heart is
purer and his mind less troubled, heavenly light may illu-
mine his soul. All is not lost. The wicked man, on the
contrary, who, though he sees clearly and without doubt
the work of the Holy Ghost, has even then through hatred
pronounced it to be the work of Satan, is unworthy of
the light of heavenly signs. He stubbornly prefers night,
falsehood, evil; he shall have them forever. God pardons
weakness of the heart, illusions of the mind, even the wan-
derings due to pride in those who do not cease to seek a
better state; but pure malice of the soul He never for-
gives, because it removes from the soul all possibility of
doing anything to deserve forgiveness. “Either make the
tree good and its fruit good, or make the tree evil and its
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fruit evil. For by the fruit the tree is known.” If the
casting out of demons, the healing of the sick, the per-
formance of miracles are good works, it must be admitted
that the agent of these good works is good himself, and
that he cannot be confused with Satan, the horrible per-
sonification of evil. Or, if one is absolutely desirous of
regarding Satan as the cause of all these wonders, he must
conclude that the wonders themselves are evil. To say
that the tree can be good and its fruit evil, or that the
fruit can be good and the tree evil, is to deny evidence,
it is blasphemy, and inexcusable sin. That is the crime of
Jesus’ calumniators.

“Ye offspring of vipers, how can ye, being evil, speak
good things?” cries the indignant Master. “For out of
the abundance of the heart the mouth speaketh. A good
man out of a good treasure bringeth forth good things,
and an evil man out of an evil treasure bringeth forth evil
things. But I say unto you, that every idle word that
men shall speak, they shall give account thereof in the
day of judgment. For by thy words thou shalt be justi-
fied and by thy words thou shalt be condemned.” The
energy with which Jesus hurled all this in the face of the
Pharisees amazed all present. They were not aware that
their gentle Master was capable of such outbursts of
voice, such power of long-restrained indignation; and the
Pharisees, in amazement, their masks torn from them by
His burning words, could only say: “He is become mad.” ®
At this the multitude hastened to Him in even greater num-
bers, and Jesus took the occasion to accentuate His tri-
umph by continuing to humiliate His enemies with His
overwhelming retorts. His success was such that the peo-

§ The “ multitude” is undoubtedly the subject of éAeyor.and * Jesus ” the
subject of é¢iéory. This latter verb signifies a moral exaltation which
seems to deprive man of self-control and to render him insane.
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ple no longer withheld their admiration; and a certain
woman, speaking aloud for all, exclaimed: “Blessed is the
womb that bore thee, and the paps that gave thee suck !”
Jesus’ reply was, “Yea, rather, blessed are they who hear
the word of God, and keep it.” The Pharisees, in order
to regain the ground they had lost and to check the ap-
plause of the multitude, now gave utterance to the follow-
ing challenge: “Master, we would see a sign from thee.”
His miracles done on earth appear to them to be open to
suspicion. They judge that they may be the work of
magic, or the result of some diabolical intervention. Let
them be seen in the heavens, and they will agree that they
are conclusive, for then they will be from on high, not from
below. Then will they truly be heavenly signs, and no
longer to be contested. “An evil and adulterous genera-
tion,” answered Jesus, “seeketh a sign, and a sign shall
not be given it, but the sign of Jonas the prophet. For
as Jonas was in the whale’s belly three days and three
nights, so shall the Son of Man be in the heart of the
‘earth three days and three nights.” ¢ Such was His reply
to the Pharisees. The true sign of Jonas to the Ninevites
was his preaching: “Yet forty days and Nineveh shall
be destroyed.” The sign that Jesus gives to Israel is
the announcement of His approaching destruction. The
prophet’s menace suffices for the Ninevites. That of Jesus
means nothing to the Jews. He will, therefore, give them
one more sign also plainly analogous to that of Jonas,
more conclusive than any, but which, however, shall leave
the Jewish people still obstinate in their unbelief. Not on

¢ As a matter of fact Our Lord did not pass three days and three nights in
the heart of the earth. He was among the dead only one day and two nights.
Since in reality Jesus’ stay in the tomb began the evening before the Sabbath
and ended the morning after, the Jews, following their custom, rightfully
e:lrpnessed this space of time in round numbers. See I Kings xxx, 12;
IT Paralip. x, 5; compare with xxvi, 12.
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high but in the abyss will He show them His sign. Sam-
uel had bidden the thunder resound in defiance of the laws
of nature; Elias had drawn down fire from heaven; the
Son of Man has kept for Himself the stifling of death itself
in the grave by His glorious resurrection. “For as Jonas
was a sign to the Ninevites, so shall the Son of Man also
be to this generation.” Jonas, by his miraculous escape
from death, served to recall the Ninevites to penance and
to salvation. Ought not Jesus’ resurrection to be of like
efficacy for Israel? The Saviour goes on: “The Queen of
the south shall rise in the judgment with the men of this
generation, and shall condemn them ; because she came from
the ends of the earth to hear the wisdom of Solomon, and
behold more than Solomon here.” What was Solomon’s
knowledge when compared with the works and discourses
of Jesus Christ? And yet the Queen of Saba, seeking no
extraordinary sign from heaven, hastened over long dis-
tances and through the midst of dangers to listen to the
heir of David. What, then, shall be the confusion of the
Jews for not having recognised the wisdom of the Mes-
siah, which was far more marvellous, and for having de-
manded proof of Him in signs! But the sign once given
by His resurrection, far stranger shall it be to see Israel
even yet resist. “The men of Nineveh shall rise in the
Judgment with this generation, and shall condemn it, be-
cause they did penance at the preaching of Jonas, and be-
hold more than Jonas here.”

What, then, can be the cause of this strange obstinacy
in the face of truth? Jesus tells it clearly. “The light
of thy body is thy eye. If thy eye be single, thy whole
body also will be full of light, but if it be evil, thy body
- also will be full of darkness.” By the eye, indeed, each
of our members sees and is guided. The eye itself receives
its light from without, but it receives it only in so far as
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it itself is pure and sound. So, too, for the interior man
there is an eye, the heart, by which the intellect and will
are enlightened. If the heart be pure, light is abundant ;
if it be diseased, depraved, light is feeble, inconstant, and
is even withdrawn altogether to leave us in darkest and
most perilous night. “Take heed, therefore, that the light
which is in thee be not darknmess.” This is the greatest
woe that can come to man. Vainly shall he struggle in
the midst of the most striking of divine revelations; he
shall receive no light, because his spiritual eye is incapable
of being penetrated. Such is the fate of the Pharisees.
Their hearts are not pure; they can see nothing, and all
the heavenly signs they may ask, if granted, would not
make them see more. They must needs first cleanse their
soul’s eye, put off their pride, their hypocrisy, their secret
sins, their formalist prejudices; then naturally they shall
behold the truth, and shall not ask a needless super-
abundance of light.

Meanwhile, Jesus’ family had been made anxious by the
rumours that were spreading concerning the tumult of
the gathering; and, fearing the danger He might incur
by braving a faction no less fanatical than powerful, they
hurried to find Him in order to lead Him away.

The presence of Mary on this occasion proves that His
relatives had no intention of taking Him away by main
force, as some have concluded from St. Mark’s expression.”
They wished merely to induce Him to abandon so perilous
a position, by reminding Him that neither He nor His
disciples had yet had time to take their repast. The
crowd was so dense that the family had to convey their
wish to Him by means of intermediaries. They said to
Him: “Behold thy mother and thy brethren stand with-

1°Eindov wpariicas abrév,
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out, seeking thee.” 8 But Jesus, intent on proving that
there was a relationship truer, more intimate, and dearer
to Him than any earthly bond, merely replied: “Who is
My mother and who are My brethren?” And, looking
about Him, He stretched His hand out toward all the dis-
ciples who were eager to receive His instructions, and ex-
claimed : “Behold My mother and My brethren. For who-
soever shall do the will of My Father that is in heaven, he
is My brother, and sister and mother!”

He who does the Father’s will casts his own life into
the very current of the life divine. The bond of perfect
dependence which he thus establishes between himself and
the Father constitutes a real sonship. From this point
of view he becomes truly the brother of Jesus. Such rela-
tionship, in that it proceeds from the heavenly Father, is
only the more intimate and the more glorious. The Mas-
ter rightly places it before every other. For is not the
soul’s life more than the life of the body?

Many of His hearers did not comprehend the depth of
what He said. Through all the ages His words have
stirred up enthusiasm, and have made him who received
and pondered them capable of any sacrifice. Can too
much be given for the title of nobility that has made us
sons of God and brothers of Jesus Christ?

. "The absence of Joseph, who is not even mentioned on this occasion,
is another proof of the opinion that he was dead.
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CHAPTER IV

THE PARABLES ON THE SHORES
OF THE LAKE

WaY Jesus BEGINS To SPEAK IN PARABLES—THE NATURR
oF THE PARABLE—THE SEED-SowING AND VARIETIES OF
SoiL — Tue MasTter’s DeTAlILED ExPraAnaTION — A
CoMPLEMENTARY PARABLE IN ST. MARXk—THE GrAIN
or MusTarp-SEED — THE LreAveEN — TaHE CoOCKLE
AMone THE WHEAT — Jesus’ ExpranaTion — THE
TeEASURE — THE Precious SToNE — THE NET AND
THE DEFINITIVE SEPARATION OF THE GOOD FROM THE
Wickep—THE TrUE TEACHER, FOR THE SAKE oF His
Hrazers, Varres His Manner orF Teacmine. (St.
Matthew xiii, 1-58; St. Mark iv, 1-84; St. Luke viii,
4-18, and xiii, 18-21.)

‘Acain did Jesus come forth victorious from the conflict,
yet it was becoming evident that His enemies would in-
crease their hostility more and more. A crowd is a centre
open to all; the evil-disposed are always able to conceal
themselves therein, and by their malevolent hints have the
power to destroy what the good have built up by force
of zeal and patience. Jesus, therefore, perceived the need,
while continuing to speak to all, of keeping the final word
of His teaching for those alone who were worthy of know-
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ing it. 'The philosophers of old had themselves divided
their auditors into two distinct categories,! and in addi-
tion to their public (exoteric) teaching, they were pleased
to give a private (esoteric) teaching also. Friends deserve
some preference. Besides, what Jesus did, took from no
one the right to enter, with slight effort, into His whole
thought. Truth, as it fell from His lips veiled in pleas-
ing figures, could not, for that reason, be any the less
intelligible. Between friends and enemies He made this
sole difference, that to the former He proposed to explain
His thought in full, if they should prove too dull to per-
ceive it, while to the latter He left the care of seeking it
by themselves and the danger of not finding it.

This is why the Saviour began to speak in parables, and
this kind of teaching becomes henceforward His ordinary
method of expounding the mysteries of the kingdom of
God. St. Matthew observes that thus He fulfilled the
word of the prophet: “I will open my mouth in parables, I
will utter things hidden from the foundation of the
world.” 2 The parable, as the word indicates,® is a kind
of problem given to those present. Any problem may
conceal the truth from natures too lazy to seek it, but the
parable has the advantage of fixing it firmly in the mind
of him who has succeeded in understanding it. To pro-
duce a parable, some phenomenon of nature or some inci-
dent of life was taken, at haphazard, and, in the narra-
tion, concealed as beneath a material ¢ veil, was the super-
natural and transcendent idea meant to be inculcated.

e o - Ters gein the Evangelat give  prophetic sense to h
8. ii, 2. Here again the ist gives a prophetic sense e
canticle of Asaph the Seer (II Paralip. xxix, 80), which ought none the
less, it would seem, to be taken in a literal sense.
® MapaBdAAw signifies T , I place side by side. Hence * parable,” a
problem or a juxtaposition of figure and truth. :
. *The word 8uows or époibéy, found at the beginning of each parable
in the Gospel, tells clearly enough what a parable is; it is a simddtude.
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The parable, then, differs not only from the fable, but
from the allegory as well. The fable is less pretentious
in scope, while in form it pays such slight regard to the
literal truth that it describes inanimate objects as though
they were endowed with sense, and makes even animals talk.
In the allegory the symbol identifies itself with the reality
symbolised, as when Jesus says allegorically: I am the
Door; or, I am the Good Shepherd ; whereas in the parable
there is always found some further fact apart from the
moral teaching which the parabolist has in view. The king,
the wheat, the tares, for instance, are things that have a
truth of their own independently of the lesson to which they
compel attention. In a word, they serve as a term of
comparison, and suggest, under the guise of forms drawn
from the world about one, the striking moral to be en-
forced. The genius of the Orientals has always encour-
aged the language of parable; and it must be acknowledged
that it has happily employed it whenever it has succeeded
in putting off its own natural exuberance, and has thus
avoided useless details. Unity of subject here, as every-
where else, must be maintained ; those points of the narra-
tion alone are to be put prominently in evidence which are
to give a transparent form to the truth as proposed.®

As a parable is not an enigma, he who proposes one,
with the idea of arousing the attention of his hearers
without fatiguing it, ought to permit them to take a pro-
“visional glimpse of the line of development he intends to
follow in order that they may seize the thought half-veiled,
as it were. It is, therefore, usual to announce at the very
beginning the idea that is to be explained in parabolic
form. Confronted with these two data, the known and the

$See Trench, Notes on the Parables (London, 1870); B. Bruce, The
Parabolic Teaching of Christ (London, 1882); Goebel, Die Parabeln Jesu
(Gotha, 1880).
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enigmatic, indolent minds, or those of evil intent, are dis-
heartened or go astray, while upright, generous natures
feel their attention roused, and set themselves actively to
the task which will be completed later by an authorised
explanation, if this be needed. Imagination, feeling, in-
tellectual activity are all excited at once, and it may be said
that through them the great doors of the soul are opened,
and the most abstract doctrines enter in to be graven the
more surely for having been the more happily clothed in
sensual and attractive forms. Having recourse, therefore,
to this interesting method of teaching, the Saviour, with
wise forethought, will make the necessary selection among
His hearers, and will cause these souls of earth to be per-
meated with the sublime thoughts of heaven.

His desire must have been to define the present and the
future history of God’s Kingdom, its victorious struggles
against evil no less than its pacific, moral, and, con-
trary to the Jewish notions of the time, thoroughly spirit-
ual character. He does this in a series of seven parables,
transmitted to us by St. Matthew. This number seven,
the sum of three, the number of the divinity, and four, that
of humanity, is not without a mystic meaning. Taken as a
marvellous whole, these parables show us God uniting Him-
self to man by His word and by His grace in order to es-
tablish, in spite of all obstacles, the Kingdom of Heaven
upon earth. They were not set forth in quick succession.
That would have resulted in an insurmountable obstacle
for those minds which already had some difficulty in grasp-
ing these problems, one after the other, notwithstanding
the detailed solutions by which they had been followed.
Jesus had to proceed with greater tact, and, though the
points at which He paused are not marked in St. Matthew,
we may conclude from a hint in St. Mark © that, after hav-

¢ St. Mark iv, 10.
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ing put forward one parable, the Master always granted
His disciples time to search patiently for its hidden mean-
ing. At any rate, the first Synoptic is the only one who
thus places them in a group of seven. The second mentions
only two, and adds a third which is not in the others. The
third Synoptic inserts the parable of the Sower here,
but places those of the Mustard-Seed and the Leaven
later on.

That He might be the better understood by the multi-
tude, and be free to withdraw at will, He once more entered
a boat ; from which, fixing His gaze on the numerous audi-
ence that was stretched out along the shore, He thus began:

“Behold the sower went out to sow, and whilst he sow-
eth some fell by the wayside, and the birds of the air came
and ate it up. And other some fell upon stony ground
where it had not much earth; and it shot up immediately,
because it had no depth of earth; and when the sun was
risen, it was scorched ; and because it had no root, it with-
ered away. And some fell among thorns, and the thorns
grew up and choked it ; and it yielded no fruit. And some
fell upon good ground and brought forth good fruit, that
grew up, and increased and yielded, one thirty, another
sixty, and another a hundred.” ? Then, raising His voice,
the Master spoke His enigmatic summons to the minds of
all: “He that hath ears to hear, let him hear !’

He has described the varying results of the divine word
in souls. Such a subject was well worth the most serious
study. His hearers must seek in themselves the applica-
tion of this parable; and, as the future of the sowing
depends on the nature of the soil, it is of supreme import-
ance that each one should endeavour to remove everything
likely to hinder the fecundation and full development of
the divine germ. Among these instances of sterility it

1 8t. Mark iv, 8-9.
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will be observed that the first proceeds from two causes,
both of which are exterior: the feet of the passers-by who
trod upon the seed, and the birds of the air that devoured
it. 'The second, also, has two causes, the one exterior, the
heat of the sun, and the other interior, the want of depth
of vegetable mould. The third has but one cause, and
that wholly interior: the soil is filled with other seeds.
There is real fertility only when the earth is neither so
hard as practically to be impenetrable, nor so friable as
to retard growth, nor so mixed with foreign matter as to
destroy all seminal life, but affords good soil free and well
prepared. :

It is clear that this classification corresponded to the
four categories of souls which Jesus discerned among His
hearers. By an inspiration as happy as it was natural,
He had likened them to the fields of varying degrees of
fertility which He saw upon the hillsides. It was from
that source that the figure came that clothed His thought
and helped to point His parable. It embodied a fresh and
living idea which He cast into the midst of the attentive
multitude. He then withdrew and left them time to dis-
cover its real meaning.

The disciples did not weary their minds with this work.
Their perspicacity, besides, was only commonplace. But
when they were alone with the Master, they asked Him
both the reason for His new manner of teaching, and the
explanation of what they had just heard.

To their first question Jesus responded: “To you it is
given to know the mystery of the Kingdom of God, but
to the others it is not given. For he that hath, to him
shall be given, and he shall abound; but he that hath not,
from him shall be taken away that also which he hath.
Therefore, do I speak to them in parables, to the end that,
seeing they may perceive not, and hearing they may hear
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and not understand. So shall the prophecy of Isaias be
fulfilled in them, who saith: ‘By hearing you shall hear
and shall not understand; and seeing you shall see, and
shall not perceive. For the heart of this people is grown
gross, and with their ears they have been dull of hearing,
and their eyes they have shut, lest at any time they should
see with their eyes, and hear with their ears, and under-
stand with their heart, and be converted, and I should
heal them.” ” 8

Such, in truth, is the consequence of man’s malice and
of God’s justice. When the sinner wilfully shuts his
heart against divine truth, a twofold chastisement falls
upon him: his eye is darkened and he sees not even the
most brilliant light, or, if he sees it, he does not perceive
it. God leaves him, and so despoils the soul of whatever
capacity is still left it for the further gift of supernatural
life. In this manner is produced the moral phenomenon
known as hardening or palsy of the heart. It is not by
an anterior act of God’s will, as might be thought from
the text of Isaias, nor by a final and absolute act, but by
a conditional decree, a Judgment of His providence, that
all this happens. And so the man who has repudiated
conversion becomes, by the very spectacle of his moral
crassness, a warning that others may profit by. If Jesus
inaugurates a new method of instruction, it is because the
world was unwilling to understand even His clearer dis-
courses. He withdraws the light; it is the beginning of
a punishment which is as yet neither complete nor final.
The Jews might still by an effort be able to pierce the
surface of the parable, and entreat the divine mercy to
return to them in the full manifestation of its truth. If

*Isa. vi, 9 et seq. This text is quoted ﬂ‘gts. Matthew alone, and

rdmgb to the Septuagint. In the proph has received the com-
ring about, by his preaching, hs rdening of Israel and its final
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they do it not, it is because their carnal hearts are wholly
devoted to death.

As for the faithful, those men of goodwill, who thirst
for light, to them the mysteries of God, that is to say the
plan of religion, the secrets of the life divine in its rela-
tions with that of creatures, will clearly and patiently be
explained. “But blessed are your eyes, because they see,
and your ears, because they hear. For, amen, I say to
you, many prophets and just men have desired to see the
things that you see and have not seen them; and to hear
the things that you hear and have not heard them.” This
full initiation into the mysteries of heavenly doctrine is
granted to the disciples, either because of the good dis-
position of their hearts, or in view of the part reserved
for them in the founding of the Church. What they
learn, they shall be called upon to teach. The Master is
pleased to intrust to them the talents which they shall
have to render fruitful for His sake. For them to be
enlightened is to contract the obligation of enlightening
others. This obligation is the greatest honour that can
be done to man. Under Jesus’ rule, and with Him, they
shall be the teachers of mankind.

Then, replying to their second question, concerning the
sense of the parable, Jesus manifests His benevolence and
patience toward His own true proselytes.

“The seed is the word of God,” He says. Between the
grain sown in the furrow and the truth of God implanted
in souls there is, indeed, much similarity of growth. If
nothing happens to check their native activity, both must
produce life and its abundant fruits. The first and veri-
table sower is the Son of God, the Word of the Father,
Who casts Himself upon the world like good grain, first
by His Incarnation, and then by His word. After Him,
there are other sowers sent by Him; these are they who
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spread on earth the teachings of His Gospel. “And they
by the wayside are they that hear; then the devil cometh
and taketh the word out of their heart lest believing they
should be saved.” These dissipated souls, exposed to
every impression, to all the winds of heaven, and long
since hardened also beneath the feet that trample on them,
are wholly incapable of receiving the divine teachings with
profit. The fecundating influence of grace and the work-
ings of conscience have ceased to move them. And, there-
fore, by failing to open the soil of the heart for the assim-
ilation of the divine seed, they leave it exposed. Soon the
world with its hurly-burly, its noisy distractions, its dan-
gerous maxims, and the demon, who is king of this world,
the hater of God’s word, kill or remove these germs of life.
Thus sealed to heaven and all open to earth, these wretched
souls become laden with new responsibility and new guilt,
without hope of resurrection or salvation. “Now they
upon the rock ® are they who, when they hear, receive the
word with joy, and these have no roots; for they believe
for a while and in time of temptation they fall away.”
These superficial minds are alas! but too numerous. In
them glowing imagination and a very intense impression-
ism take the place of depth and solidity. They grasp the
truth with eagerness, as they do any other novelty held out
to them. They surprise us by the excess of their first
fervour, but the fervour will not endure. Beneath their
superficial refinement there is a fundamental hardness, self-
love and pride, that cannot sustain true life. Nothing
could be more ephemeral than the harvest that ripens in
such a soil. It has not, nor can it have, any root. The
first temptation will devour it like the burning sun; the
first scandal will uproot it like an impetuous wind. It is

9 St. Luke thus characterises them. If the fields were merely rocky, the
roots could still gain a hold between the pebbles.
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only inexperience that will look for fruit from such a life.
Imagination divorced from reason, sentimentality without
conviction will never make a true Christian.

“And that which fell among thorns are they who have
heard, and, going their way, are choked with cares and
riches and pleasures of this life, and yield no fruit.”” These
apparently well-disposed hearts, too, are quite numerous;
but they are divided between God- and the world, and,
notwithstanding their rich and fertile soil, they will pro-
. duce nothing. The cares of life, the goads of concupis-
cence, the unchecked desire for the deceitful riches of earth
are so many cruel thorns that spring up in them, increas-
ing and multiplying and forming an impenetrable thicket
wherein the good seed will die imprisoned. The bushes,
as they grow, hide it from the sun, and by multiplying
their roots, they dispute with it the enriching power of
the soil. What will then be left it as an element of life?
Nothing. It will, therefore, perish miserably. Why has
not the soul, that has beheld and even accepted the truth,
the courage to follow it and by so doing insure its own
salvation? This is the mystery of evil. Distracted, be-
set on all sides, tormented by violent passions, it will see
its earliest effort spend itself in miserable sterility.

“But that on the good ground are they who in a good
and perfect heart, hearing the word, keep it, and bring
forth fruit in patience.” The fecundity of these pure,
noble souls is beautiful and consoling. Happily endowed
by nature, exercised in a continual moral effort, freed from
all earthly preoccupations, and made ready by grace, they
delight and glorify the heavenly Sower.

This is the entire story of the Kingdom of God in its
beginnings, its abrupt endings, its growth. It takes root
only in hearts that are naturally good, responsive, and sin-
cere. All others it barely touches in passing by. It leaves
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them barren and dead, because it finds them unworthy
of the gift of life. But once having fallen upon good
ground, the divine word labours therein, alone, so to speak,
and fructifies by the sheer force of its own virtue. This
is what Jesus gives His Apostles to understand in a short
parable found in St. Mark,!® but not mentioned by St.
Matthew, it would seem, because those he gives already
contain it in their general meaning.

“When a man has sown his seed,” says the Master,
“whether he is asleep or awake, night or day, germination
will go on without his knowing how, and the earth will put
forth, first the blade, then the ear, and last of all the full
corn in the ear.” When the grain is ripe there is nothing
more for him to do but to come with his sickle; it is harvest-
time. God’s word, it is true, moves virtuous souls, though
they know it not. They are frequently anxious because
they do not perceive their advance in virtue. Theirs is
like the impatience of the husbandman who would wish to
see suddenly ripe upon the ear the grain he has just cast
into the earth. We must learn to moderate our eagerness,
to let God’s grace pursue its gradual work, at times imper-
ceptible, but ever certain. It will bring the fruit to
maturity, if we do nothing to render the soil bad or the
development of the germ impossible. In His mercy and
paternal care God never wearies of labouring in the depths
.of souls who love Him, and of putting in them the power
“both to will and to accomplish,” as says St. Paul!* As,
in the furrow, the grain which is at first warmed, then,
in turn, moistened, softened, and developed, mysteriously
takes root, and afterward springs up triumphant from
the ground, being transformed, multiplied, and ripened
with no further effort on the husbandman’s part, so the
religious life is born in the heart, is rooted there, and

10 Cf. 8t. Mark iv, 26-29. 1 Phalip. ii, 18,
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then leaps forth to multiply and spread by the most aston-
ishing” works of charity, gradually opening into the full
maturity of a sanctity admired of earth, and, in the end, re-
warded of heaven. The true and faithful man has only
to remain good—for this is an indispensable condition—
and to let things take their course. He may sleep in
peace; a fine harvest is assured him. God, the great and
mighty Worker, watches for him, and His benediction will
be able to satisfy our greatest desires.

Thanks to God’s persevering, energetic, intimate action
upon His faithful, the Church, surmounting all obstacles,
must complete the conquest of the whole world and be-
come God’s Kingdom made visible on earth. Her devel-
opment will present a twofold character of sudden
grandeur and of victorious though latent universality,
which must be well understood. It is a proof of the divin-
ity of her Founder. That the idea of it might be con-
ceived, Jesus expounded two other parables, one of which,
concerning the grain of mustard-seed, sets forth the mira-
cle of the interior development of the Church, and the
other, regarding the leaven, the amazing power of her
intimate influence on the mass of mankind.

“To what shall we liken the Kingdom of God, or to what
parable shall we compare it?”’ He asked. “It is as a grain
of mustard-seed, which when it is sown in the earth is less
than all the seeds that are in the earth. And when it is
sown it groweth up and becometh greater than all herbs,
and shooteth out great branches, so that the birds of the
air may dwell under the shadow thereof.” The smallness
of the grain of charlock or mustard-seed was proverbial
among the Jews;!? but this invisible seed has an extraor-
dinary vegetative force. In Palestine the mustard-plant

13 8t. Luke xvii, 6.
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sometimes attains the proportions of a little fig-tree.!?
Birds in flocks, in search of food, alight on it. Hang-
ing from the sides of a rock, it may be, one of these hardy
shrubs attracted, at the moment, the Saviour’s attention.
He took from it the lively antithesis which He wished to
set forth, and, sacrificing the emblem of the cedar which
Ezechiel had selected in the prophecy !* to which this para-
ble alludes, He looked for His analogue in something in-
finitely small. This was essential in order to prove how
nothing can become everything under God’s inspiration.
The scarcely perceptible grain of mustard-seed is no other
than this very Man Who for thirty years lived on, hum-
ble, ignored, misunderstood in the shop at Nazareth,
Whose only helpers are twelve unknown, ignorant, despised
men, and Who to-morrow is to die a most infamous death.
But, within itself, this small seed has incomparable warmth
and life. In vain will they endeavor to shut it up in a
grave. It will shoot forth, and, breaking through the
ground, will send out from its heart a tree that shall
astonish the world by its luxuriant vegetation. This tree
is the Church; among its branches shall come for rest
and nutrition the great souls that scorn the earth, and seek
to live in the higher regions of religious knowledge, of
holiness, and of the life divine. For nineteen centuries
we may say that no great sentiment, no grand idea, no
sublime devotion has been in the world without seeking a
shelter beneath this mystic tree and without finding in
its branches its sweetest joys and best inspirations.
Parallel with this rapid and visible extension of the
Kingdom of God, the hidden and deep-set transformation
of mankind will take place. Again Jesus said: “Where-
18 Hieros. Peah, fol. 20, 2: R. Simeon ben Colaphta says: “Caulis sinapis
?nmfti cta-l}li’ in agro meo, in quam ego scandere solitus eram ut scandere solent

4 Ezech. xvii, 22.
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unto shall I esteem the Kingdom of God to be like? It
is like to leaven which a woman took and hid in three meas-
ures of meal,!® till the whole was leavened.” It is an
essential property of leaven to penetrate the entire mass
in which it is placed. It causes a general fermentation
and insures for the bread the porousness and the lightness
that constitute its excellence. Jesus, or, if one prefers,
the Christian teaching, is the leaven of the moral life here
below. The woman who puts this leaven in the three
measures of meal is the Church which, for nineteen hundred
years, developes the dominion of the Saviour and dissem-
inates His doctrines in the three parts of the ancient world,
or among the three great races of humanity, until all is
fermented, raised, and transformed. The work is not yet
near its end. The secret influence still goes on. Unbelief
declares, in vain, that Christ is vanishing from the world.
He goes on before it and every day gains new ground.
Every hour there is some soul generous enough to carry
to a greater distance the sacred leaven of the Gospel into
some corner of the globe, and mankind is unconsciously
overrun. Even those who think to do naught in behalf of
Christianity, they, too, for various reasons stir up the
inert mass of paganism and of barbarism; and, though
they seek only to broaden the confines of civilisation, it is
the dominion of Jesus Christ that they assist in developing.

It is unfortunate that this triumph of the Church,
assured in future time, does not exclude all base alloy from
the Christian society in the present. There will be always
some good and some wicked. The glorious coming of
Jesus Christ will be realised despite this interior obstacle
permitted by God. Therefore we may not retire to our
repose in dangerous optimism and tell ourselves that since

18 Three measures of flour was the ordinary quantity kneaded at a time
by the Jews. (Gen. xviii, 6.) 4 v
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we are enrolled in the Kingdom of God here below, we are,
therefore, good and shall be of the Kingdom on high.
One may be in the Church and be a sinner; we may wear
the livery of a Christian and be reprobate; the patience
of God in this life does not prevent His justice in the life
to come; on the contrary, it the more forcibly evokes it.
Another parable tells us this.

“The Kingdom of Heaven,” Jesus says again, “is likened
to a man that sowed good seed in his field. But while
men were asleep, his enemy came and oversowed cockle 18
among the wheat, and went his way. And when the blade
was sprung up and had brought forth fruit, then appeared
also the cockle. And the servants of the good man of the
house, coming, said to him: Sir, didst thou not sow good
seed in thy field? Whence, then, hath it cockle? And he
said to them: An enemy hath done this. And then the
servants said to him: Wilt thou that we go and gather it
up? And he said: No, lest perhaps, gathering up the
cockle, you root up the wheat also together with it. Suffer
both to grow until the harvest, and in the time of the
harvest I will say to the reapers: Gather up first the cockle
and bind it into bundles to burn, but the wheat gather ye
into my barn.”

This figurative narration contained something particu-
larly lively, both as a dialogue and as a portrayal of
rustic customs. The disciples became very eager to learn
its meaning. We little understand, in our day, in our
civilised countries, the craven criminality of the wretch
who scatters bad grain in his neighbour’s furrow; but

1 . NS -
o the barvcat. Othees consider 1 o cuions e, of e ot he e

lolium of Virgil (Ecl., v, 37). But most interpreters claim that it treats
here of a plant quite common in Palestine, whose kernel is somewhat similar

to that of wheat. Its growth is much the same as that of real grain. It is
gnlytsw::ex_xt.the growth 1s completed that the injurious herb is distinguished
y its frui
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Roman law provided for it, and travellers tell us that it is
still done in some countries in the Orient. The East-
Indian, in particular, threatens to sow in his enemy’s culti-
vated lands the perum-pirandi which would render a har-
vest impossible for several years. He watches for a
favourable opportunity, and so succeeds in his criminal
work as to throw a whole family into despair and most
awful want.!” But who is the wretch that can seek to
introduce evil into the Kingdom of God? What means
this separation and these varying destinies of the cockle
and of the wheat in the time of the harvest? The disci-
ples were impatient in their desire to know. The soul
that is being initiated into divine truth feels itself greedy
of light, and all its desires are for a full revelation. Here,
in particular, interest was the more pressing, as the grave
question of the last end of man and of the diverse forms
of future life seemed to have been raised.

As soon as He had dismissed the multitude and had re-
entered the house, Jesus was again assailed with questions
by His disciples. They would know the full meaning
of the parable which they had heard. With the touch-
ing kindness of a master or of a father teaching his chil-
dren, He said: “He that soweth the good seed is the Son
of Man and the field is the world; and the good seed are
the children of the kingdom; and the cockle are the chil-
dren of the wicked one; and the enemy that sowed them
is the Devil.” The disastrous activity of evil is therefore
met at every step in life together with that of good.

Jesus sows in the universe—which is indeed His field
since He created it—the race of the just. He does His
work painfully in the full light of the sun, with suffering
and with love. Satan accomplishes his like a traitor in
“the dark at one stroke—for evil is done more swiftly than

17 Roberts, Ortental Illustrations, p. 541.
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good—and with hate. The errors, the moral unworthi-
ness, the hypocrisy that lie hidden in the bosom of the
Church, remain for a time unperceived, until at last events
show forth the true children of God and His enemies, the
good and the bad. One may discern them even in this life,
and the outraged zeal of the toilers of the Gospel would will-
ingly ask prompt justice. But the Master of the world
wills it not. He knows how to be patient, because He is
eternal, and, in our own behalf, He determines to employ
forbearance. How many sinners would never have become
good, if the hand of God had suddenly stricken them in
their malice! And even when they are not converted, is it
not evident that they serve to exercise the virtue of the
just and to glorify it? As He awaits in patience the day
of the harvest, God manifests His goodness, His wisdom,
and His eternity. “But the harvest is the end of the
world,” says Jesus, “and the reapers are the Angels. Even
as cockle, therefore, is gathered up and burnt with fire,
so shall it be at the end of the world; the Son of Man
shall send His Angels and they shall gather out of His
Kingdom all scandals and them that work iniquity, and
shall cast them into the furnace of fire. There shall be
weeping and gnashing of teeth. Then shall the just shine
as the sun in the Kingdom of their Father. He that hath
ears to hear, let him hear.” It is worth while, for awfully
decisive for every one shall be that moment when the Angels
shall separate, in the immense harvest of mankind laid low
beneath the scythe of death, the elect and the damned.
These portrayals of eternal pain, as well as of eternal -
reward, appear here neither for the first time nor for the
last. The very insistence with which they are reproduced
proves that they are not merely a sport of the imagina-
tion. There shall be as great despair in falling among
these horrible woes, pictured by eternal fire, as there shall
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be holy joy in entering into that glory of which the bright-
ness of the sun is but an imperfect image. Hell for some,
heaven for others; the groanings of exile for the former,
the joys of fatherland for the latter. It is a question of
supreme importance.

Hence, Jesus, by two more parables, would have us know
that we must endeavour, at any price, to become true citi-
zens of the heavenly Kingdom. Cost what it may, we must
get ourselves incorporated therein, and by keeping our
place honourably in time, we shall deserve to dwell there
for eternity.

“The Kingdom of Heaven,” He says, “is like unto a
treasure hidden in a field ; which a man, having found, hid
it, and for joy thereof goeth and selleth all that he hath
and buyeth that field.” It is not the procedure by which
the proprietor of the field is deprived of his right to the
treasure, that is here recommended, but only the ardour
displayed by him who, having found the treasure, endeav-
ours to gain possession of it. Likewise the soul, having
seen its religious ideal in the Gospel, should hasten to
sacrifice both its repose and its pleasures, its position
and its fortune, to follow after it and to attain it. What
matters all the rest if the treasure is everything for the
soul? The Jewish people had this incomparable treasure;
they had it in their lands ; but they suspected it not. The
Gentiles more happily came upon it one day suddenly,
unexpectedly, beneath the feet of their triumphant hordes.
At a glance they knew its inappreciable value, and, cast-
ing off their false wisdom, their false pleasures, their false
gods, they bought this divine deposit from the obstinately
blinded Jews; they became the proprietors and have for-
ever supplanted the faithless synagogue which is rejected
of God.

“Again,” says Jesus, “the Kingdom of Heaven is like
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to a merchant seeking fine pearls ; who, when he had found
one pearl of great price, went his way and sold all that
he had, and bought it.” Such, also, should be the prudence
" of the philosopher, of the man of meditation, who spends
all the strength of his mind in the search for truth. When,
by the study of the contents of Christianity he has obtained
a view of its sublime harmony, when the evidence of the
Gospel argument has shone like a diamond to his experi-
enced eye, he has only to close his books, to put an end to
his search, to lay aside all pride, and to enjoy the incom-
parable treasure that grace has put beneath his hand. He
has found light for his understanding, a rule for his will,
consolation for his heart. To what do all those vanities
now amount, which up to this moment had misled his life?
Justin quits his philosopher’s cloak ; Augustine leaves his
rhetorician’s chair. They have found the precious stone;
they have sold all to buy it, and their consolation is in
the knowledge that on entering into eternity, while noth-
ing else shall be of any value, the pearl they carry in their
hands shall suffice to purchase for them a life of bliss.

It is with His disciples’ minds filled with this thought
of eternity that Jesus desires to leave them. In a final
parable which He draws from an incident in the life of
fishermen, of which they perhaps were witnesses—nothing
was better suited to the character of His hearers, fisher-
men by profession and future fishers of men, than such
language—He speaks once more of the varying destinies
that await the good and the bad after death.

“Again, the Kingdom of Heaven is like to a net cast
into the sea, and gathering together of all kinds of fishes;
which, when it was filled, they drew out, and, sitting by
the shore, they chose out the good irto vessels, but the
bad they cast forth.”

This will be the final result of the preaching of the
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Gospel. The net, or seine, much longer than it is wide,
furnished with floats at the top and weights at the bottom,
which the fishermen cast into the sea, and drag in the
depths of the waters by ropes attached to the extremities,
is the Gospel which the Apostles, God’s valiant workers,
patiently draw through all the world. It reaches every-
where, even to the regions of the humble classes. In its
meshes it encloses every kind of fish, men of every race, of
every tongue, of every oondltlon, good and bad. To those
who are taken the Church gives the mark, the name, the
law of the Christian, whatever their age, though she is
not always able to discover their interior dispositions.
They live all together, under the law of the Gospel, some
indifferent, some even perverse. In the meantime the
Angels of God insensibly draw the net to land; they
lift the fine catch forth from the overflowing sea of
the world, out of its deep waters, where evil is easily
confused with good, and cast it surprised and shuddering
upon the banks of eternity. There the great selection
takes place. That which is good they gather in with care,
while they reject with scorn what is worthless. These ex-
perienced servants make no mistakes. No merely apparent
virtue, neither prodigies nor clever hypocrisy, can save
the wicked. The separation will be fatal and definitive.
Here once more the furnace of fire awaits the guilty, and
they shall groan therein forever.

“Have ye understood all these things?” sald the Mas-
ter. The disciples responded: “Yes.” And it would have
been difficult to present to them in more tangible form
these great laws of the supernatural order that govern
the destiny of the world. The Master, content with their
reply, was overjoyed at the result obtained, and advised
the Apostles to be careful to vary their teaching, later
on, so that it might be within the grasp of their hearers.
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He said : “Therefore every scribe, instructed in the King-
dom of Heaven, is like to a man that is a householder, who
bringeth forth out of his treasure new things and old.”
Thus the true messenger of the Good-Tidings, in order
to vary his teaching with profit, shall have at his disposal
the complete science of the Old and the New Testament.
He can faithfully expound the commandments of the Law
and those of the Gospel, to demonstrate all the Messianic
prophecies and their providential fulfilment. Such is the
variety of substance in the hands of the true teacher. To
this will be added, according to circumstances, men, and
times, variety of form. One epoch differs from another
in its tastes, in its intellectual culture, in its tendencies. Of
all kinds of Gospel-preaching, those only are to be con-
demned that do no good. It is for the man of God to
Jjudge if he must introduce a new method of exposition
into a new society, as Lacordaire so successfully essayed
among the men of his time and nation, or if it be better
to revive the past with its more simple homiletic teaching
and its more practical and more pious considerations.
The truth of the Gospel lends itself to each kind. It is
enough that the Apostle should have it sufficiently matured
in his heart, in advance, in order to be able to present it,
in turn, with a wealth of figures, with logical energy, with
the simplicity of ordinary colloquial speech. In this way
he will prove his piety, as well as his knowledge and his
close union with God, even more than his talent.

Jesus, having completed these parables which constituted
the whole body of His doctrine concerning the Kingdom
of Heaven, left Capharnaum and the shores of the lake
and resumed His apostolic journeyings.
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CHAPTER V

THE MISSION OF THE TWELVE

A New ArostToLic JOURNEY INTO GALILEE—THE WOMEN
Wuao Forrow Jesus—THER DEevoTioN—THE Mas-
TER DEeTERMINES TO INTRODUCE THE TWELVE TO
THE WORKS OF THE APOSTOLATE—THE WisE INsTRUC-
TIoNs HE Gives TuEM—To Do Goop To THE MAN OF
.Gop WiLL BE THE SaME as T0 Do It To Gop HiMsELF
—Tue ArostLEs DeparT, Two BY Two, AND Wozk
Wonbpers. (St. Luke viii, 1-8, and ix, 1-6; St. Mat-
thew x, 1-15, 40—42; St. Mark vi, 7-13.)

Hezre begins another series of journeys in Galilee, the
details of which are completely unknown to us. Jesus
went from town to town, from borough to borough, the
Evangelists ! say, instructing the people in the syna-
gogues, preaching the coming of the Messianic Kingdom,
and healing the sick that were brought to Him.

It was a picturesque and beautiful sight: the travelling
Church like a blessed caravan, bearing here and there,
together with the Good-Tidings, the rich treasures of
heaven. A few of the Apostles went on before as heralds
to announce the coming of the Great Prophet. Some pious
women, on foot or mounted on quiet mules, followed the
glorious expedition and aided it as much by their resources

18t. Mati. ix, 85; St. Mark vi, 6; St. Luke viii, 1.
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as by their thoughtful solicitude. Their presence could
not constitute a danger to the Apostolic circle.

When one has come to know a woman’s soul in its utmost
depths, and has had to manifest pity for her ; when one has
raised her from her disgrace, restored her to virtue, and,
above all, introduced her to the higher life of grace, there
is nothing to apprehend from her constant presence. She
deems herself inferior to her benefactor, and by that very
fact, like a bee disarmed, she has lost her disastrous goad;
vanity no longer whispers to her the desire of pleasure, and
gratitude removes all thought of victory or of conquest.
Then, into the soul comes the sweet, calm sentiment of
friendship which unfailingly excludes passion with its vio- -
lence and its danger. She loves faithfully, devotedly, and
with incomparable tenderness. No longer able to do man
harm, she aids him with a patience that nothing wearies
and with a generosity that knows no bounds.

All the women who followed Jesus had been healed by
Him of some moral or physical ill. The first one named
is Mary Magdalen. We know the powerful motives of
her gratitude; the unfortunate woman had been delivered
from seven demons, that is, delivered from the yoke of the
passions that stained her youth and dishonoured her life.
After her came Joanna, the wife of Chusa a steward of
King Herod, it may be, that officer of the court who,
having obtained from Jesus the cure of his son, had
become a believer together with all his house; 2 Susanna,
of whom the Gospel history gives no information, and
several others, who, later on, grouped at the foot of the
cross, or hurrying to the door of the sepulchre, will prove,
to the shame of the Apostles, that a woman’s heart, in its
affections, knows not the inconstancy that sometimes dis-
honours the heart of man.

2 St. John iv, 53.
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These holy friends, according to the little information
which we have concerning them, belonged for the most part
to the wealthier class of Jewish society, yet they were not
without an admixture of democracy ; for although Joanna
had lived in Herod’s court, Salome, the mother of James
and John, was married to a fisherman who had hired assis-
tants, and Mary of Cleophas was in all probability the
wife of a simple artisan. Mary Magdalen was of an hon-
ourable family of Bethany, of which we shall learn some-
thing later on.® All together assisted Jesus and His
Apostles in their needs whenever honourable hospitality
failed to come to their aid in the material difficulties of life.
It was part of the divine plan that the Messiah should
live here below on the charity of the people. The Apos-
tolic community had a treasury in which were placed the
alms given them, and from which they drew in order to
supply the needs of the poor. But the most certain re-
source was ever the hearts of these deserving women who
had devoted themselves to the work of fulfilling for the
Master and His disciples the duties of mothers and sisters.

The details of this new Apostolic journey into Galilee
are wanting ; but we know that Jesus must have been im-
pressed with the vast proportions of the religious move-
ment provoked by the Good-Tidings. He could not be
everywhere at the same time to do and to preach, and,
moreover, the hour was at hand when He must transfer to
Judea and to Jerusalem itself His work in the preaching

*It is surprising not to find Mary, the Mother of Jesus, among these
names. It may be, however, that this is an oversight, occasioned we know
not how, in the Synoptic tradition; an oversight again met with in the enumer-
ation of the women present on Calvary, but for which St. John afterward

more than makes amends. It may be, again, that, a retired and silent life
- being better suited to Mary’s contemplative soul, this saintzmMother pre-
ferred through humility to refrain from aoeompanglgn her in His tri-
gmphs, though later on she most jealously followed Him even in His deepest

tions,
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of the Gospel. He determined to associate His disciples
more directly in His own labours. It was not in vain that
they had received the title of Apostle. How could they
prepare themselves for their future mission more profit-
ably than under the Master’s eye?

Jesus therefore solemnly called them together and, ex-
plaining the conditions in which they are to labour, said
to them: “Go ye not into the way of the Gentiles, and into
the cities of the Samaritans enter ye not; but go ye rather
to the lost sheep of the house of Israel.” * The Jews are to
be the sole object of their first Apostolate. For the pres-
ent, the evangelisation of the pagans would be beyond their
strength. They must await the coming of the Holy
Ghost and His creative work at Pentecost before they
undertake so great a conquest. Even the Samaritans, the
middle term between Israel and the Gentiles, offered insur-
mountable obstacles to inexperienced zeal. Great, indeed,
will be the gain if the Apostles succeed in effecting in
some of their compatriots the religious transformation that
has revolutionised their own lives. This result does not
seem impossible, for, while between paganism and the new
religion there is an abyss, between this latter and Judaism
there is a visible connection, and the transition would be
most natural.

Besides, in addition to this presumed insufficiency of
the Apostles, there is another motive that inspires Jesus’
recommendation. For Judaism alone He has destined the
first-fruits of the Gospel. For Judaism first of all the
light rises in the heavens. Only after the Jews may
the Gentiles profit by it. 'The sons of the patriarchs, the

4This recommendation is omitted in St. Mark vi, 8, as well as in St.
Luke ix, 8. In the latter the omission is accidental and by no means in-

ired by universalist tendencies. This restriction bein% only provisional,
:Ke two E ists attach no importance to it, and St. Matthew, who
notes it, will later on (xxviii, 19) in what terms Jesus withdrew it.
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children of the prophets cannot be deprived of their birth-
right. Before all others, theirs is the privilege of being
invited to receive the religious heritage of their fathers,
to enjoy the fulfilment of the ancient promises made to
Israel.

The theme of the Apostles’ preaching is as follows:
“And going, preach, saying, The Kingdom of Heaven is
at hand.” They have only to make an announcement, to
spread the tidings, to bear witness, to attract the atten-
tion and dispel the indifference of all. To teach the word
of truth magisterially, would as yet be impossible to them ;
for one can give only what he has, and they, scarcely
acquainted with the rudiments of Christian life, can neither
define its conditions nor make known its elements. Their
work is to announce: “The Messiah is come.” To gain
credit for their assertion, they will perform miracles.
“Heal the sick,” adds Jesus . . . “cleanse the lepers, cast

out devils.” By this sign, the miracle, the guarantee of
truth given by God to human words, men shall see that
they are not liars. By their disinterestedness they shall
be known as men serving no human intention, but follow-
ing a higher inspiration. “Freely have you received,
freely give.” By accepting money they would degrade
the Apostolic ministry. Providence will care for the

heralds of the Good-Tidings. "God takes upon Himself
the keeping of His servants. “Do not possess gold,” the
Master continues, “nor silver, nor money in your purses;
nor scrip for your journey, nor two coats, nor shoes, nor

a staff ;® for the workman is worthy of his hire.” In

§ Were we to repeat the word fwo before shoes and staff, we should do
away with the ap t divergency between St. Mark and St. Matthew. In
the latter Gospelp‘tlﬁ:n Saviour means: “Take nothing more than what you
already have, no other shoes, no other staff”’; in the former: “What you
now have with you will suffice, the shoes on your feet, the staff in your
band,” etc. The text of St. Luke (ix, 13) is more difficult. This is prob-
ably another of those unimportant inaccuracies which we must admit in
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return for the truth he brings, the Apostle will receive the
material help necessary that he may live.

“And into whatsoever city or town you shall enter, in-
quire who in it is worthy.” The Apostle honours him with
whom he lodges. “Wheresoever you shall enter into a
house, there abide till you depart from that place.” Any
change would denote a desire of comfort and a certain
inconstancy of character unworthy in a man of God, and
besides would -wound the feelings of the host, whom he
would seem to disdain. The true labourer of the Gospel
is content with what he has at hand, seeking nothing better,
believing that God in His mercy had prepared this for
him. He would hesitate to substitute for the will of his
Heavenly Father his own pleasant personal preferences.

“And when you come into the house, salute it, saying,
Peace be to this house; and if that house be worthy, your
peace shall come upon it.”> If the family respond to the
blessing pronounced upon it, if by its virtues it merit re-
ceiving the man of God, the Apostle’s wish is accomplished,
and heaven’s benediction is fulfilled. “But if it be not
worthy, your peace shall return to you.” The Apostles
shall keep the divine favours for some more hospitable and
better-disposed people. ‘“And whosoever shall not receive
you, nor hear your words, going forth out of that house
or city shake off the dust from your feet® for a testi-

the sacred text, unless we read pdBdous, as in St. Matthew, and not ‘pdBSov,
as in Sf. Mark; but the absolute negative un3év renders this reading in-
admissible. However, although the terms differ, the idea is the same in
all three Gospels: “No preparation for the journey; go as you are with
God’s protection.”

¢ The Jews were accustomed to shake the dust from their shoes when
they had walked on p:gan ground. The places inhabited by Gentiles were
as vile as the Gentiles emselvw In Jewxsh casuistry there are ridiculously

severe prescriptions hglh:rf;):t’ or. Hebr., in St. Mait.
x, 14.  Jesus means here tlmt the faithless lite must be for the Apostle

like a veritable , and that his crime is abominable in God’s sight.
St. Paul obeyed these precepts. (Acts xiii, 15; xviii, 6.)
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mony against them. Amen, I say to you, it shall be more
tolerable for the land of Sodom and Gomorrha in the day
of judgment than for that city.” Nothing reaches the
Master’s heart more sensibly than the welcome given to
His disciples. If closing against them the door of the
house or the gates of the city is a crime, giving them a
cordial welcome will be a meritorious act. “He that receiv-
eth you,” again says Jesus, “receiveth Me; and he that
receiveth Me receiveth Him that sent Me. He that receiv-
eth a prophet in the name of the prophet, shall receive the
reward of a prophet.” To nourish him, to shelter him, to
clothe him is to aid him in the fulfilment of his mission,
to have a share in his labours and, consequently, in his
merits. “And he that receiveth a just man in the name
of a just man, shall receive the reward of a just man.”
How often this thought has opened the heart and the treas-
ury of the rich to the servants of God, seeking assistance
for their projects! The Master’s word has pleaded for
them and, thanks to the generous souls who have heard
it, their goodwill, their faith, their devotion have been
enabled to realise the most sublime dreams of charity and
of religion.

And, finally, with a deep feeling of tenderness for these
humble disciples who go joyously to inaugurate their
Apostolate, but whose coming trials He clearly perceives,
He exclaims: “And whosoever shall give to drink to one
of these little ones a cup of cold water only in the name
of a disciple, amen, I say to you, he shall not lose his
rewar

For a first, tentative mission, which was to be brief
and free from danger, these instructions were sufficient.
Moreover, the attltude of the Galilean towns whither the
Apostles were going was, as, for the lpost part, encouraging.
Any messenger who announced the Messiah would be wel-
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comed there. Later on, when the seventy disciples them-
selves are sent upon their mission, we shall study the Mas-
ter’s words of advice for times of persecution. Then they
shall come from His lips most naturally, since the storm
will surround the little flock on all sides. It will seem only
reasonable that the Shepherd, after having told of the
woes that await Himself, should speak of the trials re-
served for His representatives.”

The Apostles, therefore, departed two by two, as Jesus
had recommended.® They did this as a means of mutual
help and of giving authoritative testimony to the truth;
for the law recognised as true the depositions of two wit-
nesses who agreed. When the moon of Nisan appeared
in the sky, two men went and presented themselves before
the Sanhedrim to attest that they had seen it, and, on their
affirmation, the beginning of the new year was proclaimed.
It was right that the Apostles also should be sent in twos,
as witnesses who were to announce to a city the rising of
the sun of justice and the commencement of the Gospel era.

The Apostles spread rapidly in all directions, preach-
ing repentance and preparing hearts for the approach of
the Kingdom of God. They were readily welcomed, and
nothing failed them.? They exorcised demons and heated-
‘many that were sick. The better to arouse the faith of
the infirm, they had recourse, according to St. Mark, to
an outward sign, the anointing with oil. Doubtless, the
Master had so commanded. Besides, He Himself did not

. . .
sending of the sevents, scplcs, b ovne troube o oborise dtODULg
those mmportant instructions which he did not wish to sacrifice. Again, it
is well known that he took pleasure frequently in summing up in one dis-
course such teachings as were analogous, although given at different times.
St. Luke, in this discourse at least, puts each in its own place.

88t. Mark vi, 7, is alone in observing that they were to go two by two;
but the lists of Apostles all seem to be made in view of this arrangement.

» We learn this from a word that Jesus utiered during the Last Supper.
(St. Luks xxii, 85 e pper
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hesitate at times to move the senses that He might reach
the soul, and to employ a material element that He might
awaken faith in those whom He desired to heal. When He
made use of His own spittle to open the eyes of a blind
man or to loose the tongue of one deaf and dumb, it was
solely to supply, by this physical contact, the moral influ-
ence which His look or His word could not produce. Like-
wise the Apostles, by applying oil to the bodies of the
sick, sought to arouse religious dispositions in their souls.
And thus they prepared the miraculous cure signified by
the anointing.

Their mission was not fruitless. The religious move-
ment was seen to grow more and more in Galilee. From
this agitation there came forth new recruits to the nas-
cent Church. Jesus received them with joy and patiently
undertook their religious formation. But the march of
events was not to leave Him for long the leisure to pursue
this work of edification.

The Apostolic group itself will claim His chief efforts,
for it must be disciplined in all haste, by drill, both in
retreat and in resistance, before it shall be led to the
decisive combat in the capital of Judea.
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Section III

Jesus Disciplines His Ghurch

CHAPTER 1

HEROD ORDERS JOHN THE BAPTIST
TO BE PUT TO DEATH

Porurar OriNioNn Recarping JEsus—HEeroD’s TErRrOR
—How Two WoMmEN, HERODIAS, THE ADULTERESS, AND
Sarome, THE DANCER, INDUCED HIM TO SENTENCE THE
Precursor To DeEaATH—THE BarTisT’s HEAD ON A
CuarcErR—HEROD WourLp SEE JEsus—DANGER oOF
SEDPITION—THE WITHDRAWAL TO PHILIP’S TERRITORY.
(St. Mark vi, 14-16 and 21-29 ; St. Matthew xiv, 1 and
6-12; St. Luke ix, 7-9.)

'ArTER the mission of the Apostles the name of Jesus
was more than ever upon the lips of all. It reached even
the ears of Herod, who at once became anxious.! This

! For at least a year Jesus had been agitating the multitudes in Galilee
and had been aeeom&lishing prodigious works at the gates of Tiberias; how
i8 it to be explained, then, that Herod had not yet paid any attention to Him?
Probably the Saviour had commenced His public life at the very time when
the tetrarch was detained either at Rome to defend his interests in the
presence of the Emperor, or on the Arabian frontier to check the hostilities
of Aretas. Besides, we are aware that it was not characteristic of this
sceptical and voluptuous prince to bother himself with the religious questions
that might be disturbing his subjects, unless public order was thereby
troubled. The Herods much preferred to let &e sects and the Rabbis
enguﬁlesoin discussion as long as they did not refuse to w taxes and were
not disobedient to the government. Hence, when John the Baptist was
mmmW'mhwubemuseheduwﬂy' accused the person of the
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prince, always hesitating between the hatred that Herodias
stirred up in him against John the Baptist and the fear
of the people which protected the venerable prisoner, had
finally committed a great crime.

The ordinary punishment of criminals is to be pur-
sued pitilessly by the memory of their victims, and to live
as if they already felt the avenging arm which even in
this life begins to seize upon them. Everything conspires
to excite in them continual terror. Conscience instinc-
tively echoes the most extravagant suppositions of the
multitude. Jesus’ reputation spread from day to day,
and those who did not know His history and who, per-
haps, had never seen Him, said: “John the Baptist is risen
again from the dead; and therefore mighty works show
forth themselves in him.” Others chose to believe that
it was Elias who had come back to earth, or a prophet of
olden times. Herod was struck above all by the words of
the former, and his terror inclined him to share their
opinion. “It is John,” he cried out, “John, whom I be-
headed ; he is risen again from the dead.” And he sought
an opportunity to see the Thaumaturgus of whom every-
body was talking. It may be that in his heart he had a
vague desire to prove either that the dead do not come
back, or that, if John has come back, his crime is in part
repaired.

The wretched man had ordered the Baptist to be put
to death in peculiarly odious circumstances. The Evan-
gelists have given us a dramatic account of it.

It was the very day on which the prince was celebrat-
ing the anniversary either of his birth or of his accession
to power.2 The nobles of his court, the generals of his

?The text yeveofors yevouévais has been variously interpreted. For some,

it signifies the anniversary of the birth, which the ancients celebrated with
solemnity. (Gen. xl, 20; IIMach v1,7) In this sense Josephus (Anttq

Lib. ‘xii, 4, 7) uses it when he speaks of the great personages of Syria,
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army, and the leading personages of the country had been
invited to his table. At the conclusion of the banquet there
were mimic scenes, lascivious dances, intended to excite the
evil passions of the banqueters. The Rome of Cicero had
long practised these unhealthy exhibitions.? The Rome of
the Casars spread them over the world together with all
the rest of their immorality. Herod the Elder had estab-
lished a theatre in his palace and a circus in Jerusalem.
It is not surprising that his son, a vassal yet more servile
than the father, had set himself the task of imitating the
dissolute morals of his masters. To enliven the brilliancy
of the feast, the daughter of Herodias,* the young Salome,
forgetful of what she owed to the memory of her own
father, presented herself upon the scene. Cleverly reared
in the school of crime and of seduction, she achieved a
great success. 'The prince, already heated by the fumes of
wine, sought to respond to the applause of the guests and
to testify to his own satisfaction by offering to grant the
young girl whatever she might desire. Calling her to his
side, he said to her: “Whatsoever thou shalt ask of me, I
will give it thee, though it be the half of my kingdom.”
This was offering much for little. From the imprudence
of these words we may see that the tetrarch’s head was

who celebrated the birthday of the King’s sons. For others, following I Kings
xiii, 11, and Ps. ii, 7, itmennsthean:lg;ersa.ry of the accession z“lfe tlwo'z
(Comp. Dion Cass., xlvii, 18.) In this case, the murder of the Baptist
would here be in its proper place chronologically, for we are app: i
the Paschal time, and, Herod the Great having died about seven days before
the Passover, Antipas would celebrate his accession at about this very time.
In fact, it is not unusual for the word yevéoua to signify the day on which a

ince ascended the throne. (See Herodotus, iv, 26, and Suicer, Thesaurus,
1, p. 746.)

?Cieero, Pro Murena, c. 6: “Tempestivi convivii, amceni tori, multarum
divitiarum comes est extrema saltatio.” (See Horace, Od., iii, 5, 21.)

¢ Salome was the child of Herodias, the daughter of Herod the Great and
Berenice, by her first husband, whom she had shamefully abandoned. This
was Herod-Philip, son of Mariamne. _For the strange history of this family
of Herod, see MI.,de Saulcy’s book, Hist. d’Hérode (Paris, 1867).
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affected. It may be that he thought to keep his promise
with some rich present on the occasion of the approaching
wedding of Salome and Philip, Tetrarch of Iturea. Un-
consciously, the wretched man had promised a crime.

The young girl went out for a moment to consult with
her mother about the request she should make. So gen-
erous a promise falling from the royal lips was embarrass-
ing. Herodias quickly decided the question and herself
dictated the response. The guilty mother, fearing only
that she might be repudiated when, in Herod’s soul, the
voice of the Baptist had become stronger than passion,
could have but one desire, that of suppressing every dan-
ger by the suppression of this advocate of public morality.
She had long contended with the obstinate refusal of the
tetrarch her seducer. The latter, as we have said else-
where, hesitated at this final crime, as much through ven-
eration of the imprisoned prophet as through fear of a
popular uprising. At last he was to be overcome. Woman,
astute once she has become criminal, knows how to await
the favourable moment to destroy by one stroke of daring
the last sentiments of justice and honour that still remain
in the heart of her captive. :

The adulterous princess, therefore, worded the reply to
be given to the tetrarch. Salome returned in triumph to
the banquet-hall and, with a smile upon her lips, she asked
of the tetrarch neither a necklace of pearls nor a crown
of gold, but the head of John the Baptist, all bloody, in
one of the banquet-dishes. It was a frightful blow and
well calculated to recall to his senses the half-intoxicated
man who had provoked and who now received it. Herod
at once became sad and troubled. But, alas! his word
had been pledged with an oath. At the same time, the
courtiers—women like Herodias always have such at their
service—seized the opportunity to overcome the final hesi-

[85]



LIFE OF CHRIST [PART SECOND

tation of the royal conscience. They pleaded, no doubt,
that there was greater danger in letting John live in
his prison than in putting him to death. The populace
were growing troublesome on the subject of the captive.
John was the ally of Aretas, inasmuch as he pleaded the
cause of his repudiated daughter. Aretas had declared
war, and a word from John the Baptist might provoke
a most disastrous revolution. Reasons never fail policy
when it wishes to abet a crime. Overcome by these argu-
ments and not daring to prove false to his sworn word,
Herod made a sign to the guard who was near by, and
the latter departed to strike down the victim.

The victim was not far away.® In fact, the executioner
soon returned, bringing to Salome the ghastly gift so much
desired, and the girl went off in triumph to present it to
her mother. Human cruelty is capable of inconceivable
excesses. Marius had held in his hands the head of Mark
Antony, the orator, and, in the midst of a banquet, had
most ironically apostrophised it.® Fulvia had taken that
of Cicero upon her knees, to pierce his tongue with needles.
We know not what the incestuous Herodias might have
said or done before the bloody dish in which she beheld
the face of her pitiless adversary. As for Herod, he did
not soon forget that mouth eloquent even to the point of
death, and the memory of his victim pursued him hence-
forward like an unrelenting torment. Thus is explained

§ The expressions employed by both Evangelists prove this sufficiently.
The young girl asks that the head be brought “ forthwith ” (¢ favriis) (St.
Mark vi, 27), or, “here’” (&3¢) (St. Matt. xiv, 8), that is, on the instant, and
the soldier brought it in one of the dishes used at the banquet (éx! xivaxi).
We cannot_suppose, therefore, that Herod was in Tiberias and John in the
fortress of . It would have taken more than two days for the
executioner to make the journey. It is probable that at that time the
tetrarch was holding his court at Machserus, whence he could with ease
direct the war against the King of Arabia.

¢ Valerius Maximus, ix, 2.
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the terrified cry which the Evangelists put upon his lips:
“This is John the Baptist.”

This news reached the Saviour while multitudes sur-
rounded Him on the shores of the lake. The popular emo-
tion was great when the Baptist’s disciples, who had just
fulfilled their last duty to their master, were heard relat-
ing his tragic end. A general revolt was possible. If
Herod attempted to have Jesus brought before him, such a
revolt was almost certain. At any price, this must be
avoided.
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CHAPTER II

JESUS MULTIPLIES BREAD AND
WALKS UPON THE WATER

His Mortives ror EscaAPiINe FRoM THE ENTHUSIASTIC
MvuLTITUDES—JOURNEY TO THE DESERT OF BETHSAIDA
—Tue MuLrtiTuDEs PRECEDED JESUs — How SHALL
Five Taouvsanp Mex Be Nourisaep wiTH Five Loaves
oF BreAD AND T'wo SmALL Fisues?—CrEATIVE PowER
oF THE DiviNe BENEDICTION—THE PASSOVER IN THE
DEeserT—THE ProPLE SHOW THEIR PoLITICAL INTEN-
TIONS—J ESUS Has THE APosTLES EMBARK IN ORDER TO
Wirapraw THEM FRoM THE INFLUENCE oF THE MUL-
TITUDE—HE CoMEs To THEM WALKING ON THE WATER
—PETER Is Associatep witH Him IN THE MiRACLE—
TraeY APProacH GENESARETH. (St. Luke ix, 10-17;
St. Mark vi, 80-56; St. Matthew xiv, 18-86; St. John
vi, 1-21.1)

Ix the meantime the Apostles had returned from their
mission. 'The Master had, no doubt, fixed the time it

1 For the first time the Synoptics and St. John give the same account.
The latter brings Jesus hurriedly from Jerusalem, where He was assisti
at some feast, to the shores of Lake Tiberias that we may witness the crisis
of belief in Galilee, as we have heretofore seen it in Judea. 1t is by teﬁ
to be the political Messiah dreamed of by the Jews, that Jesus alienal
this le. The Synoptics agree with St. John on this important point.
No doubt the independence of each account is evident if we consider the
ma‘l:ly apparent divergences to be found in them; but, in reality, the final
result and the salient points are maintained by all four narrators, thus:
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should last and the place where they should rejoin Him.
This place of reunion is known to us only in a general way;
it was on the shores of the lake that the Apostolic group
came together once more. A word in St. John ? would
indicate that it was near Tiberias, recently built.

The Apostles rendered an account of what they had done
and taught during their journeyings, but the terms used
by the Evangelist justify the belief that it was without
enthusiasm. The news of the tragic end of the Baptist
had doubtless thrown a cloud upon their early mission-
ary joy. They came back downcast. The ebb and flow
of the multitudes about Jesus, with all these seckers
after miracles who, coming once again to obtain the cure
of their sick, left to those who were well not even the
time to eat, made a most trying situation. For the soul
as well as the body of an Apostle is not seldom in need of
acquiring new strength in quiet and in solitude. Jesus
said to the Apostles: “Come apart into a desert place and
rest a little.” He thought that, in the meantime, the crowd
would disperse, and that with it would disappear all dan-
ger of a sedition. Moreover, a lofty sense of propriety
might move the Gospel labourers to honour, by a few
days of silence, the memory of him who had just fallen
beneath the headsman’s axe, after having gloriously com-
pleted his career as Precursor and as witness.

They therefore entered the boat and, leaving the multi-
tude on the bank, they went off toward a solitary place
in the land of Bethsaida, on the other side of the sea of

the crowds that follow Jesus into the desert, the five thousand men, the
five loaves and two fishes, the twelve baskets of fragments, the thanks-
giving. Mark and John speak of the turf on which the people were seated
and of the two hundred dpem:yworth of bread. John mentions by name
several whom the others do not specify. He tells us what part Philip and
Andrew take, and of the little boy who had the barley-loaves. We recog-

nise an eye-witness.
38t. John vi, 28.
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Galilee® Whether it was that the multitudes, through
some indiscretion, had learned the place whither they were
going, or had followed the boat with their eyes, as it sped
along the shore, they soon overtook on foot those who were
hastening to escape them. St. John seems to say that

3 Where and under what conditions are we to seek this spot? First of
all, near the lake, since they reached it by boat; then, in an uninhabited
locality, for Jesus wished to be far from the noise of the crowds; finally, in a
restful place, at the foot of a mountain where the Master went alone to pray,
and on whose side the multitudes could be seated on the grass. It is the
generally accepted reading of St. Luke ix, 10, Sxexdpnoer els xév karouuévmy
Bvﬂuﬁi which alone creates any difficulty. The Codex Sinaiticus,
which suppresses it, and the Syriac versions, are probably the most correct.
How, in fact, can we suppose that the Evangelist would direct Jesus to a
town when He desired to isolate Himself with His disciples? In reality
He conducted them to a desert place (& épfiny Téry, v. 12), where there
were only hamlets (kduas) and fields (xal &ypods), and where it was impossible
to find food. Of an important town like Julias-Bethsaida, there can be no
question. We must then begin by not translating the ordinary text as it is
written, or interpolating and transforming, as some early copyists have
done: eis Téxov Epnpov wdAews karovuéims, ““ toward a desert place near the town
called Bethsaida.” Is it not better to accept the ing of Sinaiticus and
:;x})press all mention of Bethsaida? To sa&athat St. Luke was imperfectly
informed since he seemed to be unaware that the journey was made in a
ship, which caused him to say nothing of the return, and of Jesus walking
on the waters, seems even less reasonable than to change the text. In any
case, when we sl:ippms the word “ Bethsaida,’’ we n;ﬂ locate the desert spot
where the crowd was miraculously fed, where we will, on the shore of the
lake, which would not be that of Genesareth because it is in crossing the lake
(Biawepdaarres), that we enter into the environs of Capharnaum. Althouﬁh
the country was not open to Jesus, as we have seen after the healing of the
demoniacs of Gergesa, the coast exactly opposite to Genesareth and to those

laces which belonged to the district of J Bethsaida has been suggested.

'0 this h; esis there is & serious objection. It is thatin no way can these
parts be likened to a desert; and the plain which extends around the ruins
of Et-Tell, El-Mes’adieh, or El-Arad), the three sites on which Bethsaida
is placed, will appear the exact opposite of a desert to those who, like our-
selves, have visited it. No doubt the desert, as spoken of in the Bible, does
not always mean a place devoid of vegetation, since flocks and herds were
made to on it, but the vegetation found there is poor and wild and
uncultivable by the hand of man. But there are few lands more fertile,
better watered, and more thickly inhabited than the present Buttaiah. We
must, in order to find thereabouts wild and solitary places, either ascend to
the north-east of Et-Tell (and then we are no longer on the shore of the
lake), or descend to i Semak, where, in foct, are some almost barren
elevations; but these heights would be too far off to have the name of the
desert of Bethsaida.

It would be more natural, perhaps, to seek the solitary spot, mentioned
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Jesus had time to remain awhile alone with His Apostles,*
and that the multitudes only arrived later. They were
more numerous than ever, and the group of friends or
sight-seers who had come from the western shore had grown

by the Evangelists, near the only Bethsaida they seem to have known,
in the truly wild and rocky mountains to the north-east of Tell-Hum.
Nothing can be more desolate than this line of hills entirely covered with
black stones. Why, in truth, should Jesus, on leaving Genesareth, go
far in search of a solitary place, when He could find one fifteen or twenty
kilometres away and almost on the shore of the lake? Here we can under-
stand how the multitude could follow Him on foot, although He Him-
self was in the boat, and how they increased in numbers in passing through
the little villages along the shore. One difficulty that has been suggested
by the order given to the disciples to go to Bethsaida to await Him, is really
imaginary. On the contrary, nothing is more natural than that the Master
should have given this order, if we keep in view His real purpose. He wished
the Apostles to pretend to depart without Him, to get into the open lake, to
await Him near Bethsaida, that is, at a little distance from where they then
stood. This observation seems to us so reasonable, that if one should wish
to look for the exact scene of the multiplication of the loaves and fishes on
the eastern side of the lake, it would be logically necessary to applly to
Julias what is said in St. Mark vi, 45, of Bethsaida. The country of Peter
and Andrew would have been too far for a rendezvous. When one has a
distance of forty kilometres to traverse, and wishes merely to simulate a
separation for the time being, he does not put off to the thirty-fifth the
moment of reunion. Besides, if one leaves Abou-Zeineh or Ouadi Semak
to go to Genesareth, he is always sul:Hposed to cross the lake, not in the
same direction, but at an almost distance; and here again the text
offers no difficulty. As a matter of fact we cannot argue this matter to any
advanh;gf, unless we have actually visited the places in question.

According to our view of the matter, Bethsaida Julias has no connection
with this account of the Evangelists unless the multiplication of loaves took
*)lnaoe near OQuadi Semak, which is improbable because the place is too far
rom the two Bethsaidas, whereas if this were the case we would have to
admit that the neighbourhood of Julias was the meetinﬁcelaoe appointed
by Jesus. But if, as we think, this multiplication took pl to the north-
east of Tell-Hum, the ancient and real Bethsaida, the crowd must have
been gathered at the foot of the hills which descend toward Abou-Zeineh,
and the Apostles received the order to put out into the deep as though they
were departing, whereas in reality they were to await the Master five kilo-
metres away near Bethsaida. This explanation would also fit in with the
puzzling text of St. Luke, for Jesus would really have gone toward Beth-
* saida in order to avoid the crowds, and would have been overtaken by
them on the neighbouring mountains. :

‘He represents the seated on the mountain (érd0nro) when the
crowds arrived. In this case, we must understand the word éfer6by in
the Synoptics as indicating not Jesus’ leaving the boat, but His coming
forth from His retreat and approaching the people.
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wonderfully on the way. They were preparing in many
places to start for the Paschal festivities, and it was
enough to make known, in the towns and villages through
which they passed, their project of proclaiming Jesus
Messiah-King and their hope of forcing Him to under-
take the leadership of a vast national uprising, in order to
attract the pilgrims. The Galileans were of patriotic
fibre and deeply religious; and it is not surprising that
every one was eager to take part in the popular movement,
the result of which would be the restoration of Israel.
The sight of this immense and interesting flock, thus
seeking its Shepherd in the desert, excited Jesus’ com-
passion. Instead of going to rest, He stood before the
people, welcomed them kindly, and began at once to in-
struct them. He spoke long and particularly of the King-
dom of God as it ought to be understood, and then healed
the sick that were brought before Him. The hours went
rapidly by under the charm of His consoling and beloved
words. It was near the close of day. The Apostles, com-
ing to Our Lord, said: “This is a desert place and the hour
is now passed. Send away the multitudes, that going into
the towns they may buy themselves victuals.” But Jesus
replied: “They have no need to go; give you them to eat.”
Then in a tone of loving irony that revealed their familiar
relations with the Master, the Apostles responded: “Let
us go and buy bread for two hundred pence,® and we will
give them to eat.” This was probably more than their
treasury contained. Jesus smiled at their anxiety. He
knew a way of feeding this multitude at less expense. In
order to make more manifest the great miracle He was
about to accomplish, or, perhaps, to test the charity of -

$ The Roman denarius was worth about seventeen cents. Hence here it
was a question of expending thirty-four dollars; and this was exorbitant
considering the resources which the Apostles had at hand.

[92]



BOOK 1] JESUS MULTIPLIES BREAD

His disciples who found it difficult to part with their
last resources, He again spoke to one of them, Philip, as
if appealing to the practical mind and to the experience
of an Apostle who, since he was of Bethsaida, ought to
know the country: “Where shall we buy bread, that these
may eat?” Philip repeated the response of his colleagues,
and, like a man who understood the matter in hand, he
declared that, even though they were to take the two hun- -
dred penny-worth of bread proposed, there would not yet
be food enough to enable each one to have a moderate share.
Finally Jesus says: “How many loaves have you? Go
and see.” By ascertaining that no one had anything with
him, He employed the best means of proving afterward
that He alone had provided nourishment for all present.

In their journey around the lake the crowds had but
one thought, that of rejoining Jesus. The impatience of
the soul makes one forget the needs of the body. Among
all these people were found only five loaves of barley and
two fishes.® A boy was carrying them. The ready in-
formation that Andrew, the usual companion of Philip,
gives to this effect shows that they had already been con-
sidering the matter. But what were these for so many?
Still, Jesus had them brought to Him. Then He bade
them to divide the multitude into groups of fifty or of
a hundred persons, and these groups, drawn out in equal
lines along the hillside, seated themselves on the carpet
of green that spring had provided. The grass, indeed,
was already high, as it was near the time of the Paschal
feast.

This chronological observation, which St. John inserts

¢ The lower classes for the most rl: ate barley bread. (II Kings vi, 19,
xvi, 1; etc.) The fishes menti here were ed or salted. St. John
calls them &}«fpla in the language of the fishermen, who made salt fish their

ordinary food
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in his narrative quite casually, as it were, throws a special
light upon the great miracle of the multiplication of the
loaves. At the very time when the Pharisees and the hie-
rarchical party were making a display in Jerusalem of
their vain and hypocritical piety in His Father’s house,
He was in hiding in the desert place, not daring to enter
the Holy City, through fear of arousing prematurely the
implacable hatred of His enemies. The crowd that has
followed Him suffers from hunger, while all Israel is eat-
ing of the Paschal Lamb under the eyes of the Levitical
priesthood. His heart is moved at the thought, and His
sovereign power determines to inaugurate the feasts of
the new religion, preluding thus the institution of the
great Passover, which is to be the joy of the future. The
order He provides for in this vast and picturesque ban-
quet discloses to us His intention of inviting this multi-
tude to a kind of religious repast.

Standing over the assembly, like a father in the midst
of his family during the Paschal festival, He took the
loaves, blessed them, and raised His eyes to heaven, giving
thanks to God.” This was the solemn moment in which
the miracle was being accomplished. Suddenly the bless-
ing effected in His hands what it effects by slow and suc-
cessive development in the bosom of the earth, when the
harvest grows, with this difference that now it brings
forth not the wheat, but the bread itself which is but a
later transformation of the wheat. The one was no more
difficult than the other to the Master of nature. He
Who creates matter in all its various forms can, when He
desires, create it directly in its final form. Jesus began

78St. John uses the word ebxapiorfioas perhaps as if to say that here was a

presage of the future eucharistic consecration. Probably St. Luke had
the same thought in saying that Jesus blessed the loaves (cfm&rqaew adrols).

(Comp. I Cor.x,16.) 'This attitude of Jesus had profoundly impressed the
multitude, and the four Evangelists purposely make note of it.
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to break the loaves and to apportion the fishes. His gen-
erous hand, unwearied, gave out the shares which, indefi-
nitely renewed, passed from the Apostles to the multitude,
until all had eaten and were satisfied. Now they num-
bered five thousand men, not counting the women or the
children who, following the Oriental custom, had to remain
apart to take their repast.

When they had finished, Our Lord bade them gather
up what was left. It was becoming that what God had
just given them by a miracle should not be left to perish.
Twelve baskets full of bread® and many fragments of
fish proved that the multitude had found there in the
desert a superabundant meal, without having recourse to
Philip’s two hundred pence. There could be no doubt that
He Who had thus royally entertained them was more than
man, and they cried out: “This is, of a truth, the prophet
that is to come into the world.” Who, then, was more
worthy than He to govern the people for whom He was
so well able to provide subsistence? They were seized with
the thought of proclaiming Him king by main force?
even, and to proceed, perhaps, to have Him crowned in
Jerusalem. It is certain that He Who by opening His
hand could so easily let fall rations for His troops, was
well able to raise a numerous army and to march on to
the surest triumph. Why delay longer the realisation
of the national hopes? With singular self-conceit, these
good people, forgetting the true character of the Messiah-
King and the thoroughly spiritual conditions of His King-
dom, were desirous of a culmination. Jesus knew their

® These were probably the twelve travelling-baskets of the Apostles. A
Jew never journeyed without the basket in which he kept his eatables;
hence Juvenal’s line: “Quorum cophinus feenumque supellex” (Sat., iii, 15),
and7tbe epithet cistiferos applied by Martial to the sons of Israel (Epig.,

v, 17). :
® The verb &pwd(ewv sufficiently indicates this.
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thoughts, and, unable to dispel their illusions, He fled to
the mountain for recollection and for prayer.

The night was passed, as well as a portion of the next
day, in this semi-political deliberation.!® The popular
excitement was not calmed. There was even a danger of
gaining over the Apostles. For they were only too ready
to look for the inauguration of an earthly kingdom, and
for a long time to come we shall see them dreaming of a
warlike Messiah, enforcing His rule with violence, and, on
the day following His victory, distributing to His favour-
ites the first dignities of His empire. This was the first
time they had beheld a multitude of five thousand enthusi-
astic and excited men around the Master. They had only
to procure His assent, and He was proclaimed King of
Israel. Their ambitious aspirations could desire no bet-
ter opportunity for success. Hence they readily shared,
if they did not also foment,!? the illusions and the extrava-
gant boldness of the multitude. Delaying not another
day, Jesus determined to remove them and to remain alone
with the multitudes. He intended to dismiss them also,
but only after He had made them listen to reason.

Employing His authority,!? therefore, He obliged the
Apostles to enter their boat and to push out upon the
deep, as if they were departing for good. In reality, they
had received instructions to take their stand near by and
to await Him in sight of Bethsaida.'® Obedience on this

10Tn St. Matt. xiv, 15 and 23, two evenings are clearly marked out.

1S4, John vi, 70, 71, seems to indicate at least the connivance of Judas.
Comp. also v. 66.

137The Evangelists clearly say so; dvdyxacer . . . éuBivar

18 As we have before ol , wherever we locate the scene of the miracle
of the loaves and fishes, we must understand that Jesus arranged to meet
His Apostles a short distance away. It was not in order that He might
Himself make the journey on foot to Capharnaum that He sent them away,
but to separate them from the crowds, who, with their ideas of an earthly
Messiah, were gaini!:g an influence over them. At the same time He leaves
the multitude under the impression that He is not going to depart. Bethsaida
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occasion must have been painful to them. Once alone,
Jesus sought no doubt to persuade the people that they
must seek shelter for the night. They, yielding to His
. paternal advice and thinking to find Him again the next

)day, consented to withdraw. The sun had disappeared
- below the horizon, and the weather was unfavourable.

But while they supposed that the Master was at prayer,
and were respecting His solitude, He was hastening toward
Bethsaida,'* to rejoin His disciples, as He had promised.
The latter, though they had long since reached the point
fixed as the place of reunion, were making vain efforts to
land. The gale of the tempest that was violently raging
drove them back again and again to the middle of the
lake. A part of the night was passed in this useless
labour. They were retreating instead of advancing.
Already the third watch had passed.'® Jesus, if He had
continued on His way, must have arrived at Capharnaum.'®
This thought, as well as the danger there was in strug-
gling against the north-east winds, made the Apostles

is certainly near at hand, and thus Jesus names it as a rendezvous. It is
incredible that, wishing to go from the south of Buttaiah to Capharnaum.
He should say to them: “Go and wait for me at five kilometres from Caphar-
naum. I will walk thirty-five during the night, and cross the ford over the
Jordan, to rejoin you.” is is against all reason, and by Bethsaida we must
understand the nearest m whither Jesus betook Himself at nightfall, and
where He rejoined His disciples. We may note that John does not mention

\ this meeting appointed by Jesus, but he supposes it, as otherwise we could

- not explain why the disciples had departed without their Master, much less
why they expected Him to rejoin them (verse 7).

4 We must not lose sight of the fact that the various places on the shores of
the lake are not at a great distance from each other. It was not therefore
to avoid the fatigue of going on foot that Jesus wished to rejoin those in the
boat, but to be at peace far from the multitude and to be with His chosen

ones.

18 At this epoch, the Jews, like the Romans and the Greeks, divided the
night into four watches. The length of each, which should have been three
hours, became lo or shorter, according to the season of the year. St
Mark xiii, 85, clear! Iy distinguishes these four parts of the night: éy¢, ueoo-
vbxriov, &Aextopopwrias wpwt.

18 Jf our hypothesis as to the place of the miracle be well founded, He had
only to descend by the western side of the mountain to reach Bethsaida.
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decide to set sail at once for the final destination of their
journey. Any halt on the way seemed as impossible as
it was unnecessary. In the midst of the terrible squall,
they were particularly eager to land at any point. At
three o’clock in the morning they had covered a distance
of only twenty-five or thirty furlongs from the shore.
Jesus knew their distress and had pity on them. As
all things were easy to the Lord of the elements, He ad-
vanced straight to them who, notwithstanding their good-
will, had been unable to come to Him. What Job had
said of God, He fulfilled, and, stepping from the solid
ground upon the liquid plain, He walked upon the waves
as upon a floor.!” Reaching the boat, He went ahead of
it in the attitude of one who would mark out its way
to Capharnaum.!’®* When, in the middle of the night,
between the waves as they hurled themselves upon one
another, the Apostles perceived a human outline upright
upon the water, they uttered cries of terror, believing
they were in the presence of a phantom. Jesus came
nearer, that He might be known. Their fright only
increased the more. Then, in order completely to reassure
them, He said: “It is I; be not afraid.” At the sound
of the well-known voice, the Apostles took courage at once,
and multiplied their efforts to reach Him as He seemed
to flee before them.!® They were eager to take Him into
the boat. But He kept on ahead. Surprised at this
strange sight, they were in doubt what to think of it.
Then, Peter expressing the thought of all, cried out:
“Lord, if it be Thou, bid me come to Thee upon the

17 Job ix, 8.

18 This is the most natural meaning of the words of St. Mark: #0erer
wapeAeiv.

19 Such seems to us to be the sense of St. John’s ression: #8eAoy
AaBeiy, x. 7. A., which otherwise would create a serious difficulty for the
narration of the Synoptics.
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waters.” He doubted not Jesus’ sovereign power, but
the reality of His presence. “Come,” said the Master to
him. And Peter, flattered by being associated in the
miracle that sustained Jesus upon the water, leaps from
the boat and walks upon the waves. The wind was violent.
The Apostle, overcome, thinks he has lost his balance. He
begins to be afraid, he hesitates, and gradually sinks in
the water. When faith is shaken, the miracle is checked.
Peter can walk no farther; he sets out to swim. In the
meantime, ahead of him, Our Lord stands straight and
firm in the midst of the tempest, as if to prove that faith
can withstand the elements. Peter calls to Him with
gesture and voice: “Lord, save me!” Then Jesus, stretch-
ing forth His hand, grasps him and lifts him up, saying:
“0, thou of little faith, why didst thou doubt?” And
together they went into the boat, which had now come up
to them. Then the waves were calmed, the winds were
stilled, and it was found they had reached the shore where
they were to land. Assuredly greater than that of any
earthly king was the power of Him Who thus commanded
nature herself.

On the disciples’ souls this miracle made even a livelier
impression than that of the multiplying of the loaves. All
who were in the boat fell on their knees before the Master.
Their faces pressed to the ground, they exclaimed: “In-
deed Thou art the Son of God

They had disembarked, not at Capharnaum, but in its
neighbourhood. This is what the Evangelists mean by
naming the land  of Genesareth. There again the in-
habitants asked for and obtaimed many miracles. The
Saviour, with inexhaustible kindness, healed all their sick
and gave consolation to the afflicted.
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CHAPTER III

DISCOURSE ON THE BREAD OF LIFE

THE ParTisans or A Porrricar. Messian REsoIN JEsus
AT CarPHARNAUM — JESUs REJECTs THER EARTHLY
Views—How He Unperstanps His Rovarry—HEe Is
THE BREAD OF LIFE FoR THOosSE WHOM THE FATHER
Brines To HiM—HEe DEsizes THAT MAN SHALL RE-
cerve Notr Onry His DocTrINE, BuT ALso His Fresn
AND His Broop, WHicH ARE To BE OFFERED FOR THE
Lire oF THE WorLp—THE MEANING OF THE OFFER-
ING—PERFECT CoMMUNION—DISSENSION AMONG THE
ADHERENTS oF JEsUs—PETER’s REsPoNsE—HYPOCRIT-
ICAL SILENCE oF Jupas. (St. John vi, 22-71.)

IN the meantime the party of zealots, who were eager
for the proclamation of the Messianic Kingdom, had re-
appeared on the following day in. the desert of Bethsaida,
in the hope of again finding Jesus. Their disappoint-
ment was great when they learned that He had departed.
Boats that had arrived from the neighbourhood of Tibe-
rias might have brought them definite tidings, and might
have assured them that He had been seen on the opposite
shore. It may be that these boats had been sent to bring
this information and to fetch back to Capharnaum the
leaders in the popular agitation. It is quite possible, in-
deed, that these latter may have had some understanding
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even within the Apostolic circle itself. Have we not seen
how Jesus’ disciples shared with the multitude the de-
sire of transforming the Messiah into an earthly king?
Would not the worldly and selfish soul of a Judas seek
with impatience every opportunity to hasten events in
order the sooner to enjoy the material results he expected
therefrom? Later on, under the influence of analogous
sentiments, he connives no longer with the friends, but
with the very enemies of Jesus.

However that may be, the boats from Tiberias arrived
most opportunely to carry to the other side those who
wished to rejoin Jesus without delay, and to bring the
group of revolutionists again around Him. When these
enthusiasts discovered Him, in the synagogue of Caphar-
naum, they approached Him with unfeigned eagerness.
“Rabbi,” they said, “how and when camest Thou hither?”
To find Him again was to recover all their worldly hopes.
Jesus knew it well, and, instead of replying to their ques-
tion, He rebuked the intention that dictated it: ‘“‘Amen,
amen, I say to you, ye seek Me, not because ye have seen
miracles, but because ye did eat of the loaves, and were
filled. Labour not for the meat which perisheth, but for
that which endureth unto life everlasting, which the Son
of Man will give you. For Him hath God the Father
sealed.” The lesson was direct. These ambitious agitators
with their deep-felt longings are mistaken in seeking in
Jesus the Thaumaturgus Who will feed His partisans, in-
stead of the Teacher Who seeks to instruct His disciples.
To ask of the Messiah barley-bread, when He offers moral
life; to wish to make Him King of the earth, when He is
King of Heaven, is to mistake His august character and
to suppress His true grandeur. Like fools they have
regard only to the body which is to be fed, to the earthly
man who is to be satisfied, and as for the loftier, the spir-
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itual, the divine side of man, they have no suspicion of it.
It is a woful case; for the Son of Man has not been chosen,
marked, and consecrated by His Father for the vulgar
mission of founding a political kingdom; He has been
sent to establish the great society of souls and to lay the
foundation of the spiritual city of the children of God.

But the people made answer: “What shall we do that
we may work the works of God?” With all their devotion
to the Messianic cause they are astonished that they are
not a part of the religious work that Jesus wishes to
found. “This is the work of God,” replies Jesus, “that
ye believe in Him Whom He hath sent.” God demands
not partisans who will combat, but faithful hearts who
will believe. Faith is the work He expects from men. In
His sight they can do nothing greater or more necessary :
nothing greater, since faith is the complete gift of one’s
self in the humiliation of the mind and in the sacrifice of
the heart; nothing more necessary, since it is by faith
alone, uniting our souls to Jesus Christ, that we are incor- -
porated in the Messianic Kingdom.

In the synagogue, as in every public assembly, there
were hearers of various dispositions. Besides those who
had witnessed the multiplication of the loaves, and who
were eager to learn of Jesus His real intentions, there were
Jjealous Pharisees, incredulous teachers, who became indig-
nant when they heard the youthful Prophet put Himself
forward resolutely as the object of the faith of mankind.
“What sign, therefore, dost Thou show,” they said to
Him sharply, “that we may see and may believe in Thee?
What dost Thou work? Our fathers did eat manna in the
desert, as it is written, He gave them bread from heaven
toeat”! This was a malicious effort to turn to their own
profit the blame that Jesus had laid upon the people, and

1 Ps, lxxvii, 24, 25; Exod. xvi, 4 and 15.
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His refusal to continue to nourish them by a miracle. If
He is the Messiah, let Him prove it by doing each day in
the sight of all, that which He had already once done, in
the desert. Moses acknowledged himself inferior to the
Messiah, and yet he had nourished, not five thousand peo-
Ple on a single occasion, but the entire people during forty
years, and that, too, not with barley-bread, but with bread
from heaven. Jesus, taking up the comparison they have
made, says to them: “Amen, amen, I say to you; Moses
gave you not bread from heaven, but My Father giveth
you the true bread from heaven. For the bread of God
is that which cometh down from heaven, and giveth life
to the world” Thus let there be no equivocation; the
bread of which Jesus speaks is not that of which His ques-
tioners speak. They refer to a m<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>