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PREFACE.

In any Commentary on a portion of the Old Testament
by a writer unacquainted with Hebrew, exact criticism, and
freedom from mistake, must not be expected. But the
Psalms have been 8o in the mouth and in the heart of God’s
people in all languages, that it has been necessary often
to find an explanation suitable to imperfect translations.
And no doubt it is intended that we should use such expla-
nations for the purpose of edification, when we are unable
to be more accurate, though in proving doctrine it is neces-
sary always to remember and allow for any want of ac-
quaintance with the original, or uncertainty with respect to
its actual meaning. However, the main scope and bearing
of the Text is rarely affected by such points as vary in
different translations, and the analogy of the faith is suffi-
cient to prevent a Catholic mind from adopting any error
in consequence of a text seeming to bear a heterodox
meaning. Perhaps the errors of translation in the existing
versions may have led the Fathers to adopt rules of inter-
pretation ranging too far from the simple and literal; but
having such translations, they could hardly use them other-
wise. Meanwhile St. Augustine will be found to excel in
the intense apprehension of those great truths which pervade
the whole of Sacred Writ, and in the vivid and powerful
exposition of what bears upon them. It is hardly possible
to read his practical and forcible applications of Holy Scrip-
ture, without feeling those truths by the faith of which we
ought to live brought home to the heart in a wonderful
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manner. His was a mind that strove earnestly to solve the
great problems of human life, and after exhausting the re-
sources, and discovering the emptiness, of erroneous systems,
found truth and rest at last in Catholic Christianity, in the
religion of the Bible as expounded by St. Ambrose. And
though we must look to his Confessions for the full view
of all his cravings after real good, and their ultimate satis-
faction, yet throughout his works we have the benefit of the
earnestness with which he sought to feed on the ¢ sincere
milk of the word.’

His mystical and allegorical interpretation, in spite of
occasional mistakes, which belong rather to the translation
than to himself, will be found in general of great value. It
is to a considerable extent systematic, and the same inter-
pretation of the same symbols is repeated throughout the
work, and is indeed often common to him with other
Fathers. The* feet’ taken for the affections, ¢ clouds’ for the
Apostles, and many other instances, are of very frequent
occurrence. And it is evident that a few such general inter-
pretations must be a great help to those who wish to make
an allegorical use of those portions of Holy Scripture, which
are adapted for it. Nor are they adhered to with such
strictness as to deprive the reader of the benefit of other
explanations, where it appears that some other metaphor
or allegory was intended. Both St. Augustine and St.
Gregory acknowledge, and at times impress on their readers,
that metaphorical language is used in Holy Scripture with
various meanings under the same symbol.

The discourses on the Psalms are not carried throughout
on the same plan, but still are tolerably complete as a
commentary, since the longer expositions furnish the means
of filling out the shorter notices, in thought at least, to the
attentive reader of the whole. They were not delivered
continuously, nor all at the same place. Occasionally the
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Author is led by the circumstances of the time into long
discussions of a controversial character, especially with
respect to the Donatists, against whose narrow and exclusive
views he urges strongly the prophecies relating to the
universality of the Church. Occasionally a Psalm is first
reviewed briefly, so as to give a general clue to its inter-
pretation, and then enlarged upon in several discourses.

For the present Translation, as far as the first thirty Psalms,
the Editors are indebted to a friend who conceals his name;
for the remainder of the Volume, with part of the next which
is to appear, to the Rev. J. TWEED, M.A. of Exeter College,
Oxford. It is hoped that the whole of St. Augustine on the
Psalms may come out in Volumes at intervals not much
exceeding half a year.

C. M

Ozford,
S. Augustine of Canterbury,
1847.






ST. AUGUSTINE

ON

THE PSALMS.

PSALM I.

1. Bressep s the man that hath not gone away in the
counsel of the ungodly. This is to be uunderstood of our
Lord Jesus Christ, the Lord Man. Blessed is the man that1 Cor.
hath not gone away in the counsel of the ungodly, as the man'® 47
of earth did, who consented to his wife deceived by the
serpent, to the transgressing the commandment of God.
Nor stood in the way of sinners. For He came indeed in
the way of sinners, by being born as sinners are; but He
stood ot therein, for that the enticements of the world held
Him not. And kath not sat in the seat of pestilence. He
willed not an earthly kingdom, with pride, which is well
taken for the seat of pestilence; for that there is hardly any
one who is free from the love of rule, and craves not human
glory. For a pestilence is disease widely spread, and involving
all or nearly all. Yet the seat of pestilence may be morea'run.s,
appropriately understood of hurtful doctrine; whose word”
spreadeth as a canker. The order too of the words must be
considered: wen? away, stood, sat. For he went away,
when he drew back from God. He stood, when he took
pleasure in sin. He saf, when, confirmed in his pride, he

o ¢ Homine Dominico.’ This term as applied to our Lord St. August. disallows
in his Retractat. i. 19,

B



P] Our Lord the Tree of Life ; waters, peoples ;

could not go back, unless set frec by Him, Who neither
hath gone away in the counsel of the ungodly, nor stood
in the way of sinners, nor sat in the seat of pestilence.

2. But his delight is in the law of the Lord, and in His

‘1’ Tim.1, law will he meditate by day and by night. The law is not

made for a righteous man, says the Apostle. But it is one
thing to be in the law, another under the law. Whoso is in
the law, acteth according to the law; whoso is under the
law, is acted upon according to the law : the one therefore is
free, the other a slave. Again, the law, which is written and
imposed upon the servant, is one thing; the law, which is
mentally discerned by him who needeth not its letter, is
another thing. He will meditate by day and by night, is to
be understood either as without ceasing; or &y day in joy,

John 8, by night in tribulations. For it is said, Abrakam saw my
wa 7. day, and was glad: and of tribulation it is said, my reins also

have instructed me, even unto the night.
-8. And he shall be like a tree planted hard by the running

Prov. 8. 8treams of waters; thatis either, Very Wisdom, Which vouch-

safed to assume man’s naturc for our salvation; that as man
He might be the tree planted hard by the running streams of
waters ; for in this sense can that too be taken which is said

P».65,9.in another Psalm, tke river of God is full of water. Or, by
Matt 3, the Holy Ghost, of Whom it is said, He skall baptize you in
Sohn 7, the Holy Ghost; and again, If any man thirst, let him come

87.
John 4

unto Me, and drink; and again, If thou knewest the gift of

10. 14.” God, and Who it is that asketh water of thee, thou wouldest

have asked of Him, and He would have given thee living
water, of which whoso drinketh shall never thirst, but it
shall be made in him a well of water springing up into
everlasting life.  Or, by the running streams of waters may
be by the sins of the people, because first the waters are

Re' 17, called peoples in the Apocalypse; and again, by running

stream is not unreasonably understood fa@l/, which hath
relation to sin. That #ree then, that is, our Lord, from the
running streams of water, that is, from the sinfnl people’s
drawing them by the way into the roots of His discipline,
will bring forth fruit, that is, will establish Churches; in
His season, that is, after He hath been glorified by His
Resurrection and Ascension into heaven. For then, by the



earth, (in a good sense,) stedfastness in God, 8

sending of the Holy Ghost to the Apostles, and by the
confirming of their faith in Him, and their mission to the
world, He made the Churches to bring forth fruit. His
leaf also shall not fall, that is, His Word shall not be in
vain. For, all flesh is grass, and the glory of man as the I- 40,
Jlower of grass ; the grass withereth, and the flower falleth,*®
but the word of the Lord abideth for ever. And whatsoever
He doeth shall prosper, that is, whatsoever that tree shall
bear ; which al// must be taken of fruit and leaves, that is,
deeds and words.

4. The ungodly are not o, they are not so, but are like the
dust which the wind casteth forth from the face of the earth.
The earth is here to be taken as that stedfastness in God,
with a view to which it.is said, The Lord is the portion Ps. 16,
of mine inheritance, yea, I have a goodly heritage. With a®é
view to this it is said, Wait on the Lord and keep His ways,Ps. 37,
and He shall ezalt thee to inkerit the earth. With a view >
to this it is said, Blessed are the meek, for they shall inherit Mstt. 5,
the earth. A comparison too is derived hence, for as this™
visible earth supports and contains the outer man, so that
earth invisible the inner man. From the face of which
earth the wind casteth forth the ungodly, that is, pride, in that
it puffeth him up. On his guard against which he, who was
inebriated by the richness of the house of the Lord, and
drunken of the torrent stream of its pleasures, saith, Lef not Ps. 86,
the foot of pride come against me. From this earth pride 1
cast forth him who said, I will place my seat in the north, I; 1‘4‘,
and I will be like the Most High. From the face of the
earth it cast forth him also who, after that he had consented
and tasted of the forbidden tree that he might be as God,

hid himself from the Face of God. That this earth hasGens38. ’

reference to the inner man, and that man® is cast forth
thence by pride, may be particularly seen in that which
is written, WAy is earth and ashes proud? Because, in his Ecclus.
life, he cast fortk his bowels. - For, whence he hath been'®*
cast forth, he is not unreasonably said to have cast forth
himself.

5. Therefore the ungodly rise not in the judgment: there-
Jore, namely, because as dust they are cast forth from the

b Oxf. Mss. ¢ the inner man.’

B2



4 To be known of God, is to abide ; not to be known, to perish.

Jace of the earth. And well did he say that this should be
taken away from them, which in their pride they court,
namely, that they may judge: so that this same idea is more
clearly expressed in the following sentence, nor sinners in
the counsel of the righteous. For it is usual for what goes
before®, to be thus repeated more clearly. So that by sinners
should be understood the ungodly; what is before in the
Judgment, should be here in the counsel ¢f the righteous.
Or if indeed the ungodly are one thing, and sinners another,
80 that although every ungodly man is a sinner, yet every
sinner is not ungodly; The ungodly rise not in the judgment,
that is, they shall rise indeed, but not that they should be
judged, for they are already appointed to most certain
punishment. But sinners do not rise in the counsel of the
Just, that is, that they may judge, but peradventure that they
may be judged; so as of these it were said, The fire shall try
every man’s work of what sort it is. If any man’s work
abide, ke shall receive a reward. If any man’s work shall
be burned, he shall then suffer loss: but he himself shall be
saved; yet so as by fire.

6. For the Lord knoweth the way ¢f the righteous. As it
is said, medicine knows health, but knows not disease, and
yet disease is recognised by the art of medicine. In like
manner can it be said that the Lord knoweth the way of the
righteous, but the way of the ungodly He knoweth not.
Not that the Lord is ignorant of any thing, and yet He says

3‘3"‘ 7, to sinners, I never knew you. But the way of the ungodly
* 8hall perish; is the same as if it were said, the way of the
ungodly the Lord knoweth not. But it is expressed more
plainly that this should be not to be known of the Lord,
namely, to perish; and this to be known of the Lord,
namely, to abide; so as that to be should appertain to the
knowledge of God, but to His not knowing not to be. For
iE‘xodJ, the Lord saith, I AM that I AM, and, I AM hath sent me.

PSALM II.

1. Why do the keathen rage, and the people meditate vain
things ? The kings of the earth have stood up, and the
rulers taken counsel together, against the Lord, and against

' ¢ Oxf. Mss. ¢ what is darkly said.’



Wrath, &c. of God, the Might whereby He justly punishes. &

His Christ. 1t is said, why? as if it were said, in vain.
For what they wished, namely, Christ’s destruction, they
accomplished not; for this is spoken of our Lord’s perse-
cutors, of whom also mention is made in the Acts of the Acts 4,
Apostles. 26.

2. Lel us break their bonds asunder, and cast away their
yoke from us. Although it admits of another acceptation,
yet is it more fitly understood as in the person of those, who
are said to meditale vain things. So that let us break their
bonds asunder, and cast away their yoke from us, may be,
let us do our endeavour, that the Christian religion do not
bind us, nor be imposed upon us.

8. He that dwelleth in the heavens shall laugh them to
scorn, and the Lord shall have them in derision. The
sentence is repeated ; for He who dwelleth in the heavens, is
afterwards put, the Lord; and for shall laugh them to scorn,
is afterwards put, skall have them in derision. Nothing of
this however must be taken in a carnal sort, as if God either
laugheth with cheek, or derideth with nostril ; but it is to be
understood of that power which He giveth to His saints,
that they seeing things to come, namely, that the Name and
rule of Christ is to pervade posterity and possess all nations,
should understand that those men meditate a vain thing.
For this power whereby these things are foreknown is God’s
laughter and derision. He that dwelleth in the heavens
shall laugh them to scorn. 1If by heavens we understand
holy souls, by these God, as foreknowing what is to come,
will laugh them to scorn, and have them in derision.

4. Then He shall speak unto them in His wrath, and vex
them in His sore displeasure. For shewing more clearly
how He will speak unto them, he added, He will vex them ;
so that in His wrath, is, in His sore displeasure. But by
the wrath and sore displeasure of the Lord God .must not be
understood any mental perturbation; but the might whereby
He most Justly avengetb by the subjection of all creation to
His service. For that is to be observed and remembered
which is written in the Wisdom of Solomon, But Thou, Lord ;..
of power, judgest with tranquillity, and with great favour 12, 18-
orderest us. The wrath of God then is an emotion which is
produced in the soul which knoweth the law of God, when



6 To-Day have I begotten Thee, the Eternal Generation of the Son.

it sees this same law transgressed by the sinner. For by
this emotion of righteous souls many things are avenged.
Although the wrath of God can be well understood of that
darkening of the mind, which overtakes those who transgress
the law of God.

5. Yet am I set by Him as King upon Sion, His holy
kill, preaching His decree. This is clearly spoken in the
Person of the very Lord our Saviour Christ. But if Sion
signify, as some interpret, beholding, we must not understand
it of any thing rather than of the Church, where daily is the
desire raised of beholding the bright glory of God, according

QCor 3,10 that of the Apostle, but we with open face beholding the
glory of the Lord. Therefore the meaning of this is, Yet
T am set by Him as King over His holy Church; which for
its eminence and stability He calleth a mountain. Yet I am
set by Him as King. 1, that is, whose bands they were
meditating lo break asunder, and whose yoke to cast away.
Preaching His decree. Who doth not see the meaning of
this, secing it is daily practised ?

6. The Lord hath said unto me, Thou art My Son, to-day
have I begotten Thee. Although that day may also seem to
be prophetically spoken of, on which Jesus Christ was born
according to the flesh; yet as /o-day intimates presentiality,
(and in eternity there is nothing past as if it had ceased
to be, nor future as if it were not yet, but present only;
since whatever is eternal, always is,) a divine interpretation
is given to that expression, To-day have I begotten Thee,
whereby the uncorrupt and Catholic faith proclaims the
eternal generation of the Power and Wisdom of God, Who
is the Only-begotten Son.

7. Ask of Me,and I shall give Thee the nations for Thine
inheritance. This has at once a temporal sense with
reference to the Manhood which He took on Himself,
Who offered up Himself as a Sacrifice in the stead of all
sacrifices, Who also maketh intercession for us; so that the
words, ask of Me, may be referred to all this temporal dis-
pensation, which has been instituted for mankind, namely,
that the nations should be joined to the Name of Christ, and
80 be redeemed from death, and possessed by God. I skall
give Thee the nations for Thine inheritance, which so possess



Manr’s old nature broken like vessel of clay, to be remade. 7

them for their salvation, and to bear unto Thee spiritual
fruit. And the uttermost parts of the earth for Thy possession.
The same repeated, The ultermost parts of the earth, is put
for the nations; but more clearly, that we might understand
all the nations. And Thy possession stands for Thine
tnheritance.

8. Thou shalt rule them with a rod of iron,with inflexible
justice, and Thou shalt break them like a potier's vessel ;
that is, Thou shalt break in them earthly lusts, and the filthy
doings of the old man, and whatsoever hath been derived
and inured from the sinful clay. And now understand, ye
kings. And now; that is, being now renewed, your covering
of clay worn out, that is, the carnal vessels of error, which
belong to your past life, now undersiand, ye who now are
kings; that is, able now to govern all that is servile and
brutish in you, able now too to fight, not as tkey who beat1Cor.9,
the air, but chastening your bodies, and bringing them into 26. 27.
subjection. Be instructed, all ye who judge the earth. This
again is a repetition; Be instructed is instead of understand;
and ye who judge the earth instead of ye kings. For He
signifies the spiritual by those who judge the earth. For
whatsoever we judge, is below us; and whatsoever is below
the spiritual man, is with good reason called tke earth ;
because it is defiled with earthly corruption.

9. Serve the Lord with fear ; lest what is said, Ye kings
and judges of the earth, turn into pride : And rejoice with
trembling. Very excellently is rejoice added, lest serve the
Lord with fear should seem to tend to misery. But again,
lest this same rejoicing should run on to unrestrained in-
considerateness, there is added with trembling, that it might
avail for a warning, and for the careful guarding of holiness.
It can also be taken thus, And now ye kings understand ;
that is, And now that 1 am set as King, be ye not sad, kings
of the earth, as if your excellency were taken from you, but
rather understand and be instructed. For it is expedient
for you, that ye should be under Him, by Whom under-
standing and instruction are given you. And this is expedient
for you, that ye lord it not with rashness, but that ye serve
the Lord of all with fear, and rejoice in bliss most sure and
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most pure, with all caution and carefulness, lest ye fall
therefrom into pride.

10. Lay hold of discipline, lest at any time the Lord be
angry, and ye perish from the righteous way. This is the
same as, undersiand, and, be instructed. For to understand
and be instructed, this is to lay hold of discipline. Still in
that it is said, lay hold of, it is plainly enough intimated that
there is some protection and defence against all things which
might do hurt unless with 8o great earefulness it be laid
hold of. Lest at any time the Lord be angry, is expressed
with a doubt, not as regards the vision of the prophet to
whom it is certain, but as regards those who are warned ; for
they, to whom it is not openly revealed, are wont to think
with doubt of the anger of God. This then they ought to
say to themselves, let us lay hold of discipline, lest at any
time the Lord be angry, and we peyish from the righteous
way. Now, how the Lord be angry is to be taken, has been
said above. And ye perish from the righteous way. This
is a great punishment, and dreaded by those who have had
any perception of the sweetness of righteousness; for he
who perisheth from the way of righteousness, in much misery
will wander through the ways of unrighteousness.

11. When His anger shall be shortly kindled, blessed are
all they who put their trust in Him ; that is, when the
vengeance shall come which is prepared for the ungodly
and for sinners, not only will it not light on those who put
their trust in the Lord, but it will even avail for the
foundation and exaltation of a kingdom for them. For he
said not, When His anger shall be shortly kindled, safe are
all they who put their trust in Him, as though they should
have this only thereby, to be exempt from punishment; but
he said, blessed ; in which there is the sum and accumulation
of all good things. Now the meaning of shortly I suppose
to be this, that it will be something sudden, whilst sinners
will deem it far off and long to come.



Ps. 8, prophetic of the Passion and Resurrcction of the Lord. 9

PSALM IIIL
A Psalm of David, when he fled from the face of Abessalon his son.

1. THE words, I slept, and took rest ; and rose,for the Lord
will take me up, lead us to believe that this Psalm is to be
understood as in the Person of Christ; for they sound more
applicable to the Passion and Resurrection of our Lord, than
to that history in which David’s flight is described from the
face of his rebellious son. And, since it is written of Christ’s
disciples, The sons of the bridegroom fast not as long as the Matt.9,
bridegroom is with them ; it is no wonder if by his undutiful 1 impias
son be here meant, that undutiful’ disciple who betrayed
Him. From whose face although it may be understood
historically that He fled, when on his departure He withdrew
with the rest to the mountain ; yet in a spiritual sense, when
the Son of God, that is the Power and Wisdom of God,
abandoned the mind of Judas; when the Devil wholly
occupied him; as it is written, The Deril entered into hisg"h"l’,
heart, may it be well understood that Christ fled from his
face; not that Christ gave place to the Devil, but that on
Christ’'s departure the Devil took possession. Which de-
parture, I suppose, is called a flight in this Psalm, because
of its quickness ; which is indicated also by the word of our
Lord, saying, That thou doest, do quickly. So even in gohnls,
common conversation we say of any thing that does mnot
come to mind, it bas fled from me; and of a man of much
learning we say, nothing flies from him. Wherefore truth
fled from the mind of Judas, when it ceased to enlighten
him. But Absalom, as some interpret, in the Latin tongue
signifies, Patris pax, a father’s peace. And it may seem
strange, whether in the history of the kings, when Absalom
carried on war against his father; or in the history of the
New Testament, when Judas was the betrayer of our Lord ;
how ¢ father’s peace” can be understood. But both in the
former place they who read carefully, see that David in that
war was at peace with his son, who even with sore grief
lamented his death, saying, O Absalom, my son, would God ?ssg
1 had died for thee! And in the history of the New '™
Testament by that so great and so wonderful forbearance of
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our Lord; in that He bore so long with him as if good, when
He was not ignorant of his thoughts; in that He admitted
him to the Supper in which He committed and delivered to
His disciples the figure of His Body and Blood; finally, in
that He received the kiss of peace at the very time of His
betrayal ; it is easily understood how Christ shewed peace
to His betrayer, although he was laid waste by the intestine
war of so abominable a device. And therefore is Absalom
called “father’s peace,” because his father had the peace,
which he had not.

2. O Lord, how are they multiplied that trouble me!
So multiplied indeed were they, that one even from the
number of His disciples was not wanting, who was added to
the number of His persecutors. Many 1ise up against me ;
many say unto my soul, There is no salvation for him in his
God. 1t is clear that if they had had any idea that He
would rise again, assuredly they would not have slain Him.

Mu.w, To this end are those speeches, Let Him come down from

1 sus-
ceptor

1 Cor.
7.

the cross, if He be the Son of God; and again, He saved
others, Himself He cannot save. ‘Therefore, neither would
Judas have betrayed Him, if he had not been of the number
of those who despised Christ, saying, There is no salvation
Jor Him in His God.

8. But Thou, O Lord,art my taker®. It is said to God in
the nature of man, for the taking of man is, the Word made
Flesh. My glory. Even He calls God his glory, whom the
Word of God so took, that God became one with Him. Let
the proud learn, who unwillingly hear, when it is said to
them, For what hast thou that thou didst not receive? Now
if thou didst receive it, why dost thou glory as if thou hadst
not received it ¥ And the lifter up of my head. 1 think
that this should be here taken of the human mind, which is
not unreasonably called the head of the soul; which so
inhered in, and in a sort coalesced with, the supereminent
excellency of the Word taking man, that it was not laid
aside by so great humiliation of the Passion.

4. With my voice have I cried unto the Lord; that is,
not with the voice of the body, which is drawn out with the
sound of the reverberation of the air; but with the voice of
the heart, which to men speaks not, but with God sounds as
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a cry. By this voice Susanna was heard; and with this Sus. 44.
voice the Lord Himself commanded that prayer should be o %
made in closets, that is, in the recesses of the heart noise-
lessly. Nor would one easily say that prayer is not made
with this voice, if no sound of words is uttered from the
body ; since even when in silence we pray within the heart,
if thoughts interpose alien from the mind of one praying,
it cannot yet be said, With my voice have I cried unto the
Lord. Nor is this rightly said, save when the soul alone,
taking to itself nothing of the flesh, and nothing of the aims of
the flesh, in prayer, speaks to God, where He only hears. But
even this is called a cry by reason of the strength of its
intention. And He heard me out of His holy mountain.
We have the Lord Himself called a mountain by the Prophet,
as it is written, The stone that was cut oul without hands Dan. 3,
grew to the size of a mountain. But this cannot be taken 34 3
of His Person, unless peradventure He would speak thus, out
of myself, as of His holy mountain He heard me, when He
dwelt in me, that is, in this very mountain. But it is more
plain and unembarrassed, if we understand that God out of
His justice heard. For it was just, that He should raise
again from the dead the Innocent Who was slain, and to
Whom evil had been recompensed for good, and that He
should render to the persecutor a meet reward, who repaid
Him evil for good. For we read, Thy justice is as the Ps.36,6.
mountains of God.

5. I slept, and took rest®. It may be not unsuitably
remarked, that it is expressly said, 7, to signify that of His
own Will He underwent death, according to that, Therefore Johnlo,
doth My Father love Me, because I lay down My life, that 1 17.18.
might lake it again. No man taketh it from Me; I have
power lo lay it down, and I have power to lake it again.
Therefore, saith He, you have not taken Me as though
against My will, and slain Me; but [/ slept, and took rest ;
and rose, for the Lord will lake me up. Scripture contains
numberless instances of sleep being put for death ; as the
Apostle says, [ would not have you to be ignorant, brethren, 1 Thess.
concerning them which are asleep. Nor need we make any * 13-
question, why it is added, fook rest, seeing that it has
already been said, I slept. Repetitions of this kind are

v Ego dormivi, et somnum cepi. Tn the Hebrew also, 7 is emphatic.
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usual in Scripture, as we have pointed out many in the
second Psalm. But some copies have, I slept, and was cast
into a deep sleep°. And different copies express it differently,
according to the possible renderings of the Greek words, iy
tdor- 3¢ éxoipuflyy xal Umvwoa. Unless perhaps sleeping! may be
f:,t:n“ taken of one dying, but sleep?® of one dead : so that sleeping
may be the transition into sleep, as awakening is the transition
into wakefulness. Let us not deem these repetitions in the
sacred writings empty ornaments of speech. I slept, and
took rest, is therefore well understood as “ I gave Myself up
to My Passion, and death ensued.” And I rose, for the
Lord will take Me up. This is the more to be remarked,
how that in one sentence the Psalmist has used a verb of
pastand future time. For he has said, both [ rose, which is
the past, and ¢ill take Me up, which is the future ; seeing
that assuredly the rising again could not be without that
taking up. But in prophecy the future is well joined to the
past, whereby both are signified. Since things which are
prophesied of as yet to come in reference to time are future;
but in reference to the knowledge of those who prophesy they
~ are already to be viewed as done. Verbs of the present
tense are also mixed in, which shall be treated of in their
proper place when they occur.

6. I will not fear the thousands of people that surround
me. It is written in the Gospels how great a multitude
stood around Him as He was suffering, and on the cross.
Arise, O Lord, save me, O my God. 1t is not said to God,
Arise, as if asleep or lying down, but it is usual in holy
Scripture to attribute to God what He doeth in us; not
indeed universally, but where it can be done suitably; as
when He is said to speak, when by His gift Prophets speak,
and Apostles, or whatsoever messengers of the truth. Hence

980‘;:- that text, Would you have proof of Christ, Who speaketh in
>™ me? For he doth not say, of Christ, by Whose enlightening
or order I speak; but he attributes at once the speaking

itself to Him, by Whose gift he spake.

7. Since Thou hast smitlen all who oppose me without a
cause. It is not to be pointed as if it were one sentence,
Arise, O Lord, save me, O my God; since Thou hust smitlen

¢ Dormivi, et soporatus sum.
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all who oppose me wilthout a cause. For He did not there-

fore save Him, becanse He smote His enemies; but rather

He being saved, He smote them. Therefore it belongs to
what follows, so that the sense is this; Since Thou hast
smitlen all who oppose me without a cause, Thou hast broken

the teeth of the sinners; that is, thereby hast Thou broken

the teeth of the sinners, since Thou hast smitten all who
oppose me. It is forsooth the punishment of the opposers,
whereby their teeth have been broken, that is, the words of
sinners rending with their cursing the Son of God, brought

to nought, as it were to dust; so that we may understand
teeth thus, as words of cursing. Of! which teeth the Apostle ! Oxf.
speaks, If ye bile one another, take heed that ye be not Do
consumed one of another. The teeth of sinners can also be Gt‘ 5,
taken as the chiefs of sinners; by whose authority each one

is cut off from the fellowship of godly livers, and as it were
incorporated with evil livers. To these teeth are opposed

the Church’s teeth, by whose authority believers are cut off
from the error of the Gentiles and divers opinions, and are
translated into that fellowship which is the body of Christ.
With these teeth Peter was told to eat the animals when

they had been killed, that is, by killing in the Gentiles what

they were, and changing them into what he was himself. Of
these teeth too of the Church it is said, Thy teeth are as a sol.
Sock of shorn sheep, coming up from the bath, whereof every o° S°"" o
one beareth twins, and there is not one barren among them. '
These are they who prescribe rightly, and as they prescribe,

live; who do what is written, Let your works shine before Matt.5,
men, that they may bless your Father which is in heaven.

For moved by their authority, they believe God Who speaketh

and worketh through these men ; and separated from the
world, to which they were once conformed, they pass over

into the members of the Church. And rightly therefore are
they, through whom such things are done, called teeth like

to shorn sheep; for they have laid aside the burdens of
earthly cares, and coming up from the bath, from the washing

away of the filth of the world by the Sacrament of Baptism,
every one beareth twins. For they fulfil the two command-
ments, of which it is said, On these two commandments hang Mat.23,
all the Law and the Prophets ; loving God with all their
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heart, and with all their soul, and with all their mind, and
their neighbour as themselves. There is not one barren
among them, for much fruit they render unto God. Ac-
cording to this sense then it is to be thus understood, Thou
hast broken the teeth of the sinners, that is, Thou hast
breught the chiefs of the sinners to nought, by smiting all
who oppose Me without a cause. For the chiefs according
to the Gospel history persecuted Him, whilst the lower
people honoured Him.

8. Salvation is of the Lord; and upon Thy people be Thy
blessing. In one sentence the Psalmist has enjoined men
what to believe, and has prayed for believers. For when it
is said, Salvation is of the Lord, the words are addressed to
men. Nor does it follow, And upon Thy people be Thy
blessing, in such wise as that the whole is spoken to men,
but there is a change into prayer addressed to God Himself,
for the very people to whom it was said, Sulvation is of the
Lord. What else then doth he say but this? Let ne man
presume on himself, seeing that it is of the Lord to save from

%7: the death of sin; for, Wretched man that I am, who shall
* deliver me from the body of this death? The grace of God
through Jesus Christ our Lord. But do Thou, O Lord,

bless Thy people, who look for salvation from Thee.

9. This Psalm can be taken as in the Person of Christ
another way; which is that whole Christ should speak. I
mean by whole, with His body, of which He is the Head,

}QC;I; according to the Apostle, who says, Ye are the body of
** Christ, and the members. He therefore is the Head of this
f’l‘bl- 64, body ; wherefore in another place he saith, But doing the
" truth in love, we may increase in Him in all things, Who is
the Head, Christ, from Whom the whole body is joined
together and compacted. In the Prophet then at once the
Church, and her Head, (the Church founded amidst the
storms of persecution throughout the whole world, which we

know already to have come to pass,) speaks, O Lord, how

are they multiplied that trouble me! many rise up against

me ; wishing to exterminate the Christian name. Many say

unto my soul, There is no salvation for him in his God. For

they would not otherwise hope that they could destroy the
Church, branching out so very far and wide, unless they
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believed that God had no care thereof. But Thou, O Lord,

art my taker; in Christ of course. For into that flesh! the !homine
Church too hath been taken by the Word, Who was made Jobn 1,
Sesh, and dwelt in us ; for that, In heavenly places hath He i‘:l’h 2,
made us to sil logether with Him. When the Head goes®
before, the other members will follow ; for, Who shallRom.8,
separate us from the love of Christ? Justly then does the 3
Cburch say, Thou art my taker. My glory; for she doth

not attribute her excellency to herself, seeing that she
knoweth by Whose grace and mercy she is what she is.

And the lifter up of my head, of Him, namely, Who, lheCoI 1,
First-born from the dead, ascended up into heaven. With!'®

my voice have I cried unto the Lord, and He heard me out

of His holy mountain. This is the prayer of all the Saints,

the odour of sweetness, which ascends up in the sight of the

Lord. For now the Church is heard out of this mountain,
which is also her head; or, out of that justice of God, by
which both His elect are set free, and their persecutors
punished. Let the people of God also say, I slept, and

took rest; and rose, for the Lord will take me up; that they

may be joined, and cleave to their Head. For to this
people is it said, dwake thou that sleepest, and arise from Eph. 5,
the dead, and Christ shall lay hold on thee. Since they are 1.
taken out of sinners, of whom it is said generally, But they 1 The-.
that sleep, sleep in the night. Let them say moreover, will® 7

not fear the thousands of people that surround me ; of the
heathen verily that compass me about to extinguish every
where, if they could, the Christian name. But how should

they be feared, when by the blood of the martyrs in Christ,

as by oil, the ardour of love is inflamed? Arise, O Lord,

save me, O my God. The body can address this to its own
Head. For at His rising the body was saved ; Who
ascended up on high, led caplivity captive, gave gifts unto Eph 4,
men. For this is said by the Prophet, in the secret purpose of $; Ps. 68,
God?, until that npe harvest which is spoken of in the Gospel, 18.
whose salvation is in His Resurrection, Who vouchsafed to j2°%:,
die for us, shed out our Lord to the earth. Since Thou hast ticve.
smitten all who oppose me without a cause, Thou hasts;,
broken the teeth of the sinners. Now while the Church hath
tule, the enemies of the Christian name are smitten with
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confusion ; and, whether their curses or their chiefs, brought
to nought. Believe then, O man, that salvation is ¢f the
Lord: and, Thou, O Lord, may Thy blessing be upon Thy
people.

10. Each one too of us may say, when a multitude of
vices and lusts leads the resisting mind in the law of sin,
O Lord, how are they multiplied that trouble me! many
rise up against me. And, since despair of recovery generally

‘creeps in through the accumulation of vices, as though these

same vices were mocking the soul, or even as though the
Devil and his angels through their poisonous suggestions
were at work to make us despair, it is said with great truth,
Many say unto my soul, There is no salvation for kim in his
God. But Thou, O Lord, art my taker. For this is our
hope, that He hath vouchsafed to take the nature of man in
Christ. My glory; according to that rule, that no one
should ascribe ought to himself. And the lifter up of my
head ; either of Him, Who is the Head of us all, or of the
spirit of each several one of us, which is the head of the soul
and body. For the head of the woman is the man, and the
head of the man is Christ. But the mind is lified up, when

nom 7,it can be said already, With the mind I serve the law of God;

1 Cor.
15, 54.

1 pree-
destina-
tione

that the rest of man may be reduced to peaceable submission,
when in the resurrection of the flesh death ts swallowed up
in victory. With my voice I have cried unto the Lord; with
that most inward and intensive voice. And He heard me
out of His holy mountain; Him, through Whom He hath
succoured us, through Whose mediation He heareth us.
I slept, and took rest; and rose, for the Lord will take me
up. Who of the faithful is not able to say this, when he
calls to mind the death of his sins, and the gift of rege-
neration? I will not fear the thousands of people that
surround me. Besides those which the Church universally
bath borne and beareth, each one also hath temptations, by
which, when compassed about, he may speak these words,
Arise, O Lord; save me, O my God: that is, make me to
arise. Since Thou hast smitten all who oppose me without
a cause: it is well in God’s determinate’ purpose said of the
Devil and his angels; who rage not only against the whole
body of Christ, but also against each one in particular.
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Thou hast broken the teeth of the sinners. Each man hath Vzs.s.
those that revile him, he hath too the prime authors of vice,

who strive to cut him off from the body of Christ. But
salvation is of the Lord. Pride is to be guarded against,

and we must say, My soul cleaved after Thee. And upona" 63;'
~ Thy people be Thy blessing : that is, upon each one of us. gept,

PSALM 1V.
To the end, a Psalm Song to & David.

1. Christ is the erd of the law for righteousness lo every § Rom.10,
one that believeth. For this end signifies perfection, not*
consumption. Now it may be a question, whether every
Song be a Psalm, or rather every Psalm a Song; whether
there are some Songs which cannot be called Psalms, and
some Psalms which cannot be called Songs. But the Scrip-
ture must be attended to, if haply ‘“ Song” do not denote a
joyful theme. But those are called Psalms which are sung
to the Psaltery ; which the history as a high mysterlehron.
declares the Prophet David to have used. Of which matter ..ndlss 5.
this is not the place to discourse; for it requires prolonged
inquiry, and much discussidén. Now meanwhile we must
look either for the words of the Lord Man after the Resur-
:2ction, or of man in the Church believing and hoping-

«n Him.

2. Ver.1. When I called, the God of my righteousness heard
me. When I called, God heard me, the Psalmist says, of Whom
is my righteousness. In tribulation Thou hast enlarged me.

Thou hast led me from the straits of sadness into the broad
ways of joy. For, tribulation and straitness is on every soul Rom. 3,
of man that doeth evil. But he who says, We rejoice in®
tribulations, knowing that tribulation worketh patience ; up
to that where he says, Because the love of God is shedRom.5,
abroad in our hearts by the Holy Ghost, which is given unto™
us; he hath no straits of heart, they be heaped on him
outwardly by them that persecute him. Now the change of
person, for that from the third person, where he says, He
heard, he passes at once to the second, where he says, 1%ou
Rast enlarged me; if it be not done for the sake of variety

d oy 3 vires, b JmAmeiy g¥n vy Anvid. Sept.

c
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Pn.u.x and grace, it is strange why the Psalmist should first wish to
declare to men that he had been heard, and afterwards
address Him Who heard him. Unless perchance, when he
had declared how he was heard, in this very enlargement
of heart he preferred to speak with God ; that he might even
in this way shew what it is to be enlarged in heart, that is, to
have God already shed abroad in the heart, with Whom he
might hold couverse interiorly. Which is rightly understood
as spoken in the person of him who, believing on Christ, has
been enlightenced ; but in that of the very Lord Man, Whom
the Wisdom of God took, I do not see how this can be
suitable. For He was never deserted by It. But as His
very prayer against trouble is a sign rather of our infirmity, so
also of that sudden enlargement of heart the same Lord may
speak for His faithful ones, whom e has personated also
Mat.25, when He said, I was an hungred, and ye gave Me no meat ;
I was thirsty, and ye gave Me no drink, and so forth.
Wherefore herc also He can say, Thou hast enlarged me,
for one of the least of Hig, holding converse with God, Whose
Rom. 5, Jove he has shed abroad in his heart by the Holy Ghost,
5. C .
which is given unto us. Have mercy upon me, and hear my
prayer. Why does he again ask, when already he declared
that he had been heard and enlarged? It is for our sakes, of
;lbom- 8 whom it is said, But if we hope for that we sece not, we wait
in patience; or is it, that in hiin who has believed that which
is begun may be perfected ?
g{x: f 8. Ver. 2. O ye sons of men, how long heavy in heart. Let
your! Yyour error, says he, have lasted at least up to the coming of the
Son of God; why then any longer are ye heavy in heart? When
will ye make an end of crafty wiles, if now when the truth is
present ye make it not? Why do ye love vanity, and seek a
lie? Why would ye be blessed by the lowest things? Truth
alone, from which all things are true, maketh blessed. For,
Eccles. vanily is of deceivers, and all is vanity. What profit hath a
L2 man of all his labour, wherewith he laboureth under the sun?
Why then are ye held back by the love of things temporal ?
Why follow ye after the last things, as though the first, which
is vanity and a lie? For you would have them abide with
you, which all pass away, as doth a shadow.
4. Ver. 8.. And know ye that the Lord hath magnified Hw
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Holy One. Whom but Him, Whom He raised up from below, Ve=. 3.
and placed in heaven at His right hand? Therefore doth
he chide mankind, that they would turn at length from the
lore of this world to Him. But if the addition of the
conjuuction (for he says, and &now ye) is to any a difficulty,
he may easily observe in Scripture that tbis manner of
speech is usual in that language, in which the Prophets
spoke. For you often find this beginning, 4nd the Lord
said unto him, 4nd the word of the Lord came to him.
Which joining by a conjunction, when no sentence has gone
before, to which the following one may be annexed, per-
adventurc admirably conveys to us, that the utterance of
the truth in words is connected with that vision which goes -
on in the heart. Although in this place it may be said, that
the former sentence, Vhy do ye love vanity, and seek a lie ?
s as if it were written, Do not love vanity, and seek a lie.
And being thus read, it follows in the most direct con-
struction, and know ye that the Lord hath magnified His
Holy One. But the interposition of the Diapsalma, forbids
our joining this sentence with the prcceding one. For
whether this be a Hebrew word, as some would have it,
which means, so be it; or a Greek word, which marks
a pause in the psalmody: (so as that Psalma should be
what is sung in psalmody, but Diapsalma an interval of
silence in the psalmody; that as the coupling of voices
in singing is called Sympsalma, so their separation Dia-
psalma, where a certain pause of interrupted continuity
is marked :) whether 1 say it be the former, or the latter, or
something clse, this at least is probable, that the sense
cannot rightly be continued and joined, where the Diapsalma
intervenes.

5. The Lord will hear me, when I cry unto Him.
I believe that we are here warned, that with great earnest-
ness of heart, that is, with an inward and incorporeal cry,
we should implore help of God. For as we must give
thanks for enlightenment in this life, so must we pray for
rest after this life. Wherefore in the person, either of the
faithful preacher of the Gospel, or of our Lord Himself,
it may be taken, as if it were written, the Lord will hear you,
when you cry unto Him.

c?
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6. Ver. 4. Be ye angry, and sin not. For the thought
occurred, Who is worthy to be heard? or how shall the sinner
not cry in vain unto the Lord? Therefore, Be ye angry, saith
he, und sin not. Which may be taken two ways: either, even
if ye be angry, do not sin; that is, even if there arise an
emotion in the soul, which now by reason of the punishment
of sin is not in our power, at least let not the reason and the
mind, which is after God regenerated within, that with the

Rnn 7,mind we should scrve the law of God, although with the

Ts. 29,
13.

Mat. 6,
6.

Ps. 51,
17,

flesh we as yet scrve the law of sin, consent thereunto; or,
repent ye, that is, be ye angry with yourselves for your past
sins, and henceforth cease to sin. What you say in your
hearts : there is understood, say ye: so that the complete
sentence is, What ye say in your hearts, that say ye; that
is, be ye not the people of whom it is said, with their lips
they hononr Me, but their heart is far from Me. In your
chambers be ye pricked. This is what has been expressed
already in heart. For this is the chamber, of which our
Lord warns us, that we should pray within, with closed
doors. But, be ye pricked, refers either to the pain of
repentance, that the soul in punishment should prick itself,
that it be not condemned and tormented in God’s judgment ;
or, to arousing, that we should awake to behold the light of
Christ, as if pricks were made use of. But some say that
not, be ye pricked, but, be ye opened, is the better reading ;
because in the Greek Psalter it is xaraviynre, which refers to
that enlargement of the heart, in order that the shedding
abroad of love by the Holy Ghost may be received.

7. Ver.5. Qffer the sucrifice of righteousness,and hope in
the Lord. He says the same in another Psalm, the sacrifice
Jor God is a troubled spirit. Wherefore that this is the
sacrifice of righteousness which is offered through repentance
it is not unreasonably here understood. For what more
righteous, than that cach one should be angry with his own
sins, rather than those of others, and that in self-punishment
he should sacrifice himself unto God? Or are righteous
works after repentance the sacrifice of righteousness? For
the interposition of Diapsalma not unreasonably perhaps
intimates even a transition from the old life to the new life:
that on the old man being destroyed or weakened by repent+
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ance, the sacrifice of righteousness, according to the re- Ver.S.
generation of the new man, may be offered to God; when

the soul now cleansed offers and places itself on the altar of
faith, to be encompassed by leavenly fire, that is, by the
Holy Ghost. So that this way be the meaning, Offer the
sacrifice of righteousness, and hope in the Lord; that is,

live uprightly, and hope for the gift of the Holy Ghost,

that the truth, in which you have believed, may shine upon

you. .

8. But yet, hope in the Lord, is as yet expressed without !! clauss.
explanation. Now what is hoped for, but good things? But
since each one would obtain from God that good, which he
loves ; and they are not easy to be found who love interior
goods, that is, which belong to the inward man, which alone
should be loved, but the rest are to be used for necessity,

not to be enjoyed for pleasure; excellently did he subjoin,
when he had said, kope in the Lord, (ver.6.) Many say, who
sheweth us good things? This is the speech, and this the daily
inquiry of all the foolish, and unrighteous ; whether of those

who long for the peace and quict of a worldly life, and from

the frowardness of mankind find it not; who even in their
blindness dare to find fault with the order of events, when
involved in their own deservings they deem the times worse

than these which are past: or, of those who doubt and
despair of that future life, which is promised us; who are
often saying, Who knows if it's true? or, who ever came from
below, to tell us this? Very exquisitely then, and briefly, he
shews, (to those, that is, who have interior sight,) what good
things are to be sought; answering their question, who say,

Who sheweth us good things? The light of Thy countenance,

saith he, is stamped on us, O Lord. This light is the whole

and true good of man, which is seen not with the eye, but

with the mind. But he says, stamped on us, as a penny is
stamped with the king’s image. For man was madc after Gen. 1,
the image and likeness of God, which he defaced by sin: 2°
therefore it is his true and eternal good, if by a new birth he

be stamped. And I believe this to be the bearing of that
which some understand skilfully; 1 mean, what the Lord

said on seeing Cesar’s tribute money, Render to Ceesar the Mat.22,
things that are Cesar’s; and to God the things that are®!
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Gods. As if He had said, in like manner as Ceesar exacts
from you the impression of his image, so also does God:
that as the tribute money is rendered to him, so should the
soul to God, illumined and stamped with the light of His
countenance. (Ver.7.) Thou hast put gladness into my heart.
Gladness then is not to be sought without by them, who,
being still heavy in heart, lore ranity, and seek a lie; but
within, where the light of God’s countenance is stamped.

Eph. 8, For Christ dwelleth in the inncr man, as the Apostle says ;
™ for to Him doth it appertain to see truth, since He hath

Johnu

2 Cor.
18, 3.

said, I am the truth. And again, when He spake in the
Apostle, saymg, Would you receive a proof of Christ, Who
speaketh in me? He spake not of course from without to
him, but in his very heart, that is, in that chamnber where we
are to pray.

9. But men (who doubtless are many) who follow after
things temporal, know not to say aught else, than, whe

. sheweth us good things? when the true and certain good

John 6,
61.
Ps.36,8

Ps.23,6

within their very selves they cannot see. Of these ac-
cordingly is most justly said, what he adds next; From the
time of His corn, of wine, and oil, they hare been mul-
tiplied. For the addition of His, is not superfluous. For

, the corn is God's: inasmuch as He is the licing bread

Which came down from hearen. The wine too is God’s:

Lfor, they shall be inebriated, he says, with the fatness of

Thine house. The oil too is God’s: of which it is said,

- Thou hast fattened my head with oil. But those many,

who say, ITho sheweth us good things? and who see not
that the kingdom of heaven is within them : these, from the
time of His corn, of wine, and oil, are multiplied. For
multiplication does not always betoken plentifulness, and
not, generally, scantiness: when the soul, given up to tem-
poral pleasures, burns ever with desire, and cannot be
satisfied; and, distracted with manifold and anxious thought,
is not pemitted to sce the simple good. Such is the soul of

m"‘-% which it is said, for the corruptible body presscth down the

soul, and the earthly tabernacle weigheth down the mind
that museth on wmmany things. A soul like this, by the
departure and succession of temporal goods, that is, from
the time of His corn, wine, and oil, filled with numberless
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idle fancies, is so multiplied, that it cannot do that which is Ver. 7.

commanded, think on the Lord in goodness, and in sim- Wisd.1,

plicity of heart seek Him. For this multiplicity is strongly

opposed to that simplicity. And therefore leaving these,

who arc many, multiplied, that is, by the desire of things

temporal, and who say, ko sheweth us good things? which

are to be sought not with the eyes without, but with simpli-

city of heart within, the faithful man rejuices and says,

(ver. 8.) In peace, together, I will sleep, and lake rest. For

such wmen justly hope for all manner of estrangement of

mind from things mortal, and forgetfulness of this world’s

miseries; which is beautifully and prophetically signified

under the name of sleep and rest, where the most perfect

peace cannot be interrupted by any tumult. DBut this is

not had now in this life, but is to be hoped for after this

life. This.even the words themselves, which are in the

future tense, shew us. For it is not said, either, 1 have

slept, and taken rest; or, I do slecp, and take rest; but,

I will sleep, and take rest. 'Then shall this corruptible puti Cor,

on incorruption, and this mortal shall put on immortality ; 15,

then shall death be swallowed up in victory. Hence it

is said, dut if we hope for that we see not, we wait inRom.8,

patience. 2.
10. Wherefore, consistently with this, he adds the last

words, and says, Since Thouw, O Lord, in singleness hast

made me diwell in hope. Here he does not say, wilt make;

but, hast made. In whom then this hope now is, there will

be assuredly that which is hoped for. And well does he say,

in singleness. For this may refer in opposition to those

many, who being multiplied from the time of His corn, of

wine, and oil, say, Who sheweth us good things? For this

multiplicity perishes, and singleness is observed among the

Saints: of whom it is said in the Acts of the Apostles, and of sets 4,

the mullitude of them that believed, there was one soul, and33-

one heart. 1In singleness, then, and simplicity, removed,

that is, from the multitude and crowd of things, that are

born and die, we ought to be lovers of eternity, and unity, if

we desire to cleave to the onc God and our Lord.
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PSALM V.

1. The title of the Psalm is, For her who receiveth the
inheritance. The Church then is signified, who receiveth
for her inheritance eternal life through our Lord Jesus
Christ; that she may possess God Himself, in cleaving to

Matt. 5, Whom she may be blessed, according to that, Blessed are

the meek, for they shall possess the earth. What earth, but

P-. 143, that of which it is said, Thowu art my hope,my portion in the
Pote 8.land of the living? And again more clearly, The Lord is

the portion of mine inheritance, and of my cup. And
conversely the word Church is said to be God’s inheritance

Ps.2,8.according to that, dsk of Me, and I shall give thee the hea-

1 oon-
tinet

8 gtre-

then for thine inherilance. Therefore is God said to be our
inheritance, because He feedeth and sustaineth® us: and we
are said to be God's inheritance, because He ordereth and
ruleth us. Wherefore it is the voice of the Church in this
Psalm called to her inheritance, that she too may herself
become the inheritance of the Lord.

2. Ver. 1. Hear my words, O Lord. Being called she calleth
upon the Lord; that the same Lord being her helper, she
may pass through the wickedness of this world, and attain
unto Him. Understand my cry. The Psalmist well shews
what this cry is; how from within, from the chamber of thé
heart, without the body’s utterance?, it reaches unto God :
for the bodily voice is heard, but the spiritual is understood.
Although this too may be God’s hearing, not with carnal car,
but in the omnipresence of His Majesty.

8. Attend Thou to the voice of my supplication ; that is,
to that voice, which he maketh request that God would
understand : of which what the nature is, he hath already
intimated, when he said, (ver. 2.) Understand my cry. Attend
Thou to the voice of my supplication, my King, and my God.
Although both the Son is God, and the Father God, and the
Father and the Son together One God ; and if asked of the
Holy Ghost, we must give no other answer than that He is
God; and when the Father, and the Son, and the Holy
Ghost are mentioned together, we must understand nothing
else, than One God; nevertheless Seripture is wont to give the
appellation of King to the Son. According then to that
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which is said, By Me man cometh to the Father, rightly is it Vzs. 3.
first, my King; and then, my God. And yet has not the Johnls,
Psalmist said, Attend ye; but, Attend Thou. For the®
Catholic faith preaches not two or three Gods, but the Very
Trinity, One God. Not that the same Trinity can be
together, now the Father, now the Son, now the Holy
Ghost, as Sabellius believed: but that the Father must be
none but the Father, and the Son none but the Son, and the
Holy Ghost none but the Holy Ghost, and this Trinity but
One God. Hence when the Apostle had said, Of 1"hom Rom.
are all things, by Whom are all things, in Whom are allll, 36
things, he is believed to have counveyed an intimation of the
Very Trinity ; and yet he did not add, to Them be glory;
but, to Him be glory.

4. Because I will pray unto Thee, (ver.8.) O Lord, in the
morning Thou will hear my voice. What does that, which he
said above, Hear Thou, mean, as if he desired to be heard
immediately? But now he saith, in the morning Thou
wilt hear ; not, hear Thou: and, I will pray unto Thee ;
not, I do pray unto Thee: and, as follows, in the morning
I will stand by Thee, and rwill see ; mnot, 1 do stand by Thee,
and do see. Unless perhaps his former prayer marks the
invocation itself: but being in darkness amidst the storms
of this world, he perceives that he does not see what he
desires, and yet does not cease to hope, For hope that isRom.s,
seen, is nol hope. Nevertheless, he understands why he does 34
not see, because the night is not yet past, that is, the dark-
ness which our sins have merited. He says therefore,
Because I will pray unto Thee, O Lord ; that is, because
Thou art so mighty to Whom I shall make my prayer, in the
morning Thou wilt hear my voice. Thou art not He, he
says, That can be seen by those, from whose eyes the
night of sins is not yet withdrawn: when the night then of
my error is past, and the darkness gone, which by my sins I
have brought upon myself, then Thowu twilt hear my voice.
Why then did he say above not, Thou wilt hear,but, hear Thou #
Is it that after the Church cried out, hear Thou, and was not
heard, she perceived what must needs pass away to enable
her to be heard ? Or is it that she was heard above, but doth
not yet understand that she washeard, because she dothnot yet
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Psarx see by Whom she hath been heard ; and what she now says,

V.

In the morning Thou wilt hear, she would have thus taken,
In the morning I shall understand that 1 have been heard ?

Ps.8,7.Such is that expression, Arise, O Lord, that is, make me

Deut.
13, 8.

arise. But this latter is taken of Christ’s resurrection : but
at all events that Scripture, The Lord your God provelh you,
that He may know whelher ye love Him, cannot be taken in
any other sense, than, that ye by Him may know, and that
it may be made evident to yourselves, what progress ye have
made in His love.

5. In the morning I will stund by Thee, and will see.
What is, 1 will stand, but, “ I will not lie down?” Npw
what else is to lie down, but to take rest on the earth, which
is a seeking happiness in earthly pleasures? I will stand by,
he says, and wcill see.  'We must not then cleave to things
earthly, if we would sec God, Who is beheld by a clean
heart. (Ver. 8, G.) For Thou art not a God Who hast pleasure
in iniquity. The malignant man shall not dwell near Thee,
nor shall the unrighteous abide before Thine eyes. Thou
hast hated all that work iniquity, Thou wilt destroy all that
speak a liec. The man of blood, and the crafty man, the
Lord will abominate. Iniquity, malignity, lying, homicide,
craft, and-all the like, are the night of which we speak: on
the passing away of which, the morning dawns, that God may
be scen. He has unfolded the reason, then, why he will
stand by in the morning, and scc: For, he says, Thou art
not a God Who hast pleasure in iniquity. For if He were a
God Who had pleasure in iniquity, He could be seen even by
theiniquitous, so that He would not be seen in the morning,
that is, when the uight of iniquity is over.

6. The malignant man shall not dicell near Thee : that
is, he shall not so sec, as to cleave to Thee. Hence follows,
Nor shall the unrighteous abide before Thine eyes. For
their cyes, that is, their mind is beaten back by the light of
truth, because of the darkness of their sins; by the habitual
practice of which they are not able to sustain the brightness of
right understanding. Therefore even they who sec sometimes,
that is, who understand the truth, arc yet still unrighteous,
they abide not therein through love of those things, which
turn away from the truth. For they carry about with them
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their night, that is, not only the habit, but even the love, Vzx. &,
of sinning. But if this night shall pass away, that is,
if they shall cease to sin, and this love and habit thereof be
put to flight, the morning dawus, so that they not only under-
stand, but also cleave to the truth.

7. Thou hast hated all that work iniquity. God’s hatred
may be understood from that form of expression, by which
every sinner hates the truth. For it seems that she too
hates those, whom she suffers not to abide in her. Now
they do not abide, who cannot bear the truth. Thou wilt
destroy all that speak a lie. For this is the opposite to
truth. But lest any one should suppose that any substance
or nature is opposite to truth, let him understand that a lie
has relation to that which is not, not to that which is. For
if that which is be spoken, tfuth is spoken : but if that which
is mot be spoken, it is a lie. Therefore saith he, Thown wilt
destroy all that speak a lie; because drawing back from
that which is, they turn aside to that which is not. Many
lies indeed seem 1o be for some one’s safety or advantage,
spoken not in malice, but in kindness: such was that of
those midwives in Exodus, who gave a false report toExod. 1,
Pharaoh, togthe cnd that the infants of the children of 12 See his
‘Israel mnight not be slain. But even these are praised not Trea-
for the fact, but for the dibposmon shewn ; since those who 'I'J;.el;;"
only lie in this way, will attain in time to a freedom from all “gmt
lying. For in those that arc perfect, not even these lies Lg,,ng
are found. For to these it is said, Let there be in your Matt 5,
moulh, yea, yea; nay, nays whalsoerer is more, 18 of evil.

Nor is it without reason written in another place, The moull Wisdom
that lieth slayeth the soul : lest any should imagine that the 1,11
perfect and spiritual man ought to lie for this temporal life,

in the death of which no soul is slain, neither his own, nor
another’s. But since it is one thing to lie, another to conceal

the truth; (ifindecd it be one thing to say what is false, another

not to say what is true,) if haply one does not wish to give a
man up even to this visible death, he should be prepared to
conceal what is true, not to say what is false ; so that he may
peither give him up, nor a lie, lest he slay his own soul for
another’s body. But if he cannot yet do this, let him at all
events admit only lics of such necessity, that he may attain
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Peaux to be freed even from these, if they alone remain, and

.

receive the strength of the Holy Ghost, whereby he may
despise all that must be suffered for the truth’s sake. In
fine, there are two kinds of lies, in which there is no great
fault, and yet they are not without fault, either when we are
in jest, or when we lie that we may do good. That first
kind, in jest, is for this reason not very hurtful, because
there is no deception. For he to whom it is said knows that
it is said for the sake of the jest. DBut the second kind
is for this reason the more inoffensive, because it carries
with it some kindly intention. And to say truth, that
which has no duplicity, cannot even be called a lie. -As
if, for example, a sword be intrusted to any one, and he
promises to return it, when he who intrusted it to himn shall
demand it: if he chance to require his sword when in a fit
of madness, it is clear it must not be returned then, lest he
kill either himself or others, until soundness of mind be
restored to him. Here then is no duplicity, because he,
to whom the sword was intrusted, when he promised that he
would return it at the other's demand, did not imagine that
he could require it when in a fit of inadness. But even the
Lord concealed the truth, when He said to thegglisciples, not

John16, yet strong enough, I have many things to say unto you, but

ye cannot bear them now: and the Apostle Paul, when he

1Cor.8,8aid, I could not speak unto you as unto spiritual, but as

unto carnal. Whence it is clear that it is not blameable, -
sometimes not to speak what is true. Bnt to say what is
false, is not found to have been allowed to the perfect.

8. The man of blood, and the crafty man, the Lord 1cill
abominate. What he said above, Thou hast haled all that
work iniquity, Thou wilt destroy all that speak a lie, may
well seem to be repeated here: so that one may refer 7ke
man of blood to the worker of iniquity, and the crafty man
to the lie. For itis craft, when one thing is done, another
pretended. He used an apt word too, when he said, will
abominate. For the disinherited are usually called abomi-
nated. Now this Psalm is, for her who receiveth the inhe-
ritance; and she adds the exulting joy of her hope, in saying,
(ver. 7.) But 1, in the multitude of Thy mercy, will enter into
Thine house. In the multitude of mercy: perhaps he means
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in the multitude of perfected and blessed men, of whom that Vex. 7.
city shall consist, of which the Church is now in travail, and

is bearing few by few. Now that many men regenerated

and perfected, are rightly called the multitude of God’s
mercy, who can deny; when it is most truly said, what isPs.8,4.
man that Thou art mindful of him, or the son of man that

Thou visitest him? I will enter into Thine house: as a stone

into a building, I suppose, is the meaning. For what else

is the house of God than the Temple of God, of which it is

said, for the temple of God is holy, which temple ye are?

Of which building He is the corner-stone, Whom the Power

and Wisdom of God coeternal with the Father assumed.

9. I will worship at Thy holy temple, in Thy fear. At1 Cor.
the temple, we understand as, near the temple. For bei’l,i?'g,
does not say, 1 will worship in Thy holy temple; but, 7 will20-
worship at Thy holy temple. It must be understood too to be
spoken not of perfection, but of progress toward perfection :
so that the words, I will enter into Thine house, should sig-
nify perfection. But that this may come to a happy issue,

I will first, he says, worship at Thy holy temple. And per-

baps on this account he added, in Thy fear; which is a

great defence to those that are advancing toward salvation.

But when any one shall have arrived there, in him comes to

pass that which is written, perfect love casleth out fear. John
For they do not fear Him Who is now their friend, to whom 4, 18.
it is said, henceforth I will not call you servants, but friends, Johnls,
when they have been brought through to that which was 16
promised.

10. Ver. 8. O Lord, lead me forth in Thy justice because of
mine enemies. He has here sufficiently plainly declared that
be is on his onward road, that is, in progress toward perfection,
not yet in perfection itself, when he desires eagerly that he
may be led forth. But, in Thy justice, not in that which
seems so to men. For to return evil for evil secems justice :
but it is not His justice of Whom it is said, He maketl His
sun (o rise on the good and on the evil: for even when God
punishes sinners, He does not inflict His cvil on them, but
leaves them to their own cvil. Behold, the Psalmist says,Ps.7,14.
ke travailed with injustice, he hath conceived loil, and 16. 16.
brought forth iniquity: he hath opened a ditch, and digged
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Pearu tt, and hath fallen into the pit which he wrought: his pains

shall be turned on his own heud, and his iniquity shall
descend on his own pate. When then God punishes, He
punishes as a judge those that transgress the law, not by
bringing evil upon them from Himself, but driving them on
to that which they have chosen, to fill up the sum of their
miserv. But man, when he returns evil for evil, does it with
an evil will: and on this account is himself first evil, when
he would punish evil.

11. Direct in Thy sight my way. Nothing is clearer, than
that he here sets forth that time, in which he is journeying
onward. For this is a way which is traversed not in any
regions of the earth, but in the affections of the heart. In
Thy sight, he says, direct iny way: that is, where no man
sees; who are not to be trusted in their praise or blame.
For they can in no wise judge of another man’s conscience,
wherein the way toward God is traversed. Hence it is added,
(ver. 9.) for truth is not in their mouth. To whose judgment
of course then there is no trusting, and therefore must we fly
within to conscience, and the sight of God. Their heart is
vain. IHow then can truth be in their mouth, whose heart is
deceived by sin, and the punishment of sin?* Whence men
are called back by that voice, Fherefore do ye love vanity,
and seck a lie ?

12. Their throat is an open sepulchre. It may be referred
to signify gluttony, for the sake of which men very often lie
by flattery. And admirably has he said, an open sepulckre :
for this gluttony is ever gaping with open mouth, not as
sepulchres, which, on the reception of corpses, are closed up.
This also ay be understood hereby, that with lying and
blind flattery men draw to themselves those, whom they
entice to sin; and as it were devour them, when they turn
them to their own way of living. And when this happens to
them, since by sin they die, those, by whom they are led
along, are rightly called open sepulchres: for themselves too
are in a manner lifcless, being destitute of the life of truth;
and they take in to themselves dead men, whom having slain
by lying words and a vain heart, they turn unto themselves.
With their own tongues they dealt craftily: that is, with evil
tongues. For this seems to be signified, when he says their
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own. For the evil have evil tongues, that is, they speak Vesz.9.
evil, when they speak craftily. To whom the Lord saith,
How can ye, being evil, speak good things? Mat.13,

18. Ver. 10. Jurlge them, O God: let them fall from their
own thoughts. It is a prophecy, not a curse. For he does not
wish that it should come to pass; but he perceives what will
come to pass. For this happens to them, not because he
appears to have wished for it, but because they are such as
to deserve that it should happen. For so also what he says
afterwards, Let all that hope in Thee rejoice, he says by way
of prophecy ; since he perceives that they will rejoice.
Likewise is it said prophetically, Stir up Thy strength, and Ps.80,2.
come: for he saw that He would come. Although the words,
let them fall from their own thoughts, may be taken thus
also, that it may rather be Lelieved to be a wish for their good
by the Psalmist, whilst they fall from their evil thoughts,
that is, that they may no more think evil. But what follows,
drive them out, forbids this interpretation. For it can in no
wise be taken in a favourable sensc, that one is driven out by
God. Wherefore it is understood to be said prophetically,
and not of ill will; when this is said, which must necessarily
happen to such as chose to persevere in those sins, which
have been mentioned. Let them, therefore, fall from their
own thoughts, is, let them fall by their self-accusing thoughts,
their oun conscience also bearing witness, as the Apostle Rom. 3,
says, and their thoughts accusing or excusing, in the reve- 16.16.
lation of the just judgment of God.

14. According to the mullitude of their ungodlinesses
drive them out: that is, drive them out far away. For this
is according to the multitude of their ungodlinesses*, that they
should be driven out far away. The ungodly then are driven
out from that inheritance, which is possessed by knowing
and seeing God : as diseased eyes are driven out from the
shining of the light, when what is gladness to others is pain
to them. Therefore these shall not stand in the morning, ver. 3.
and see. And that expression is as great a punishment, as
that which is said, But for me it is good to cleave to the;’sc. 78,

¢ Tt is not possible to preserve in the secundum multitudinem imrietatum
translation the cognate words, multi- eorum, ut multum expellantur.
tudinem and multum: ¢ hoc est enim
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Put.u Lord, is a great reward. To this punishment is opposed,
M ¥aras. Dnter thou into the joy of Thy Lord; for similar to this
™
21 &so expulsion is, Cast him tnto outer darkness.
15. Since they have embittered Thee, O Lord: I am,saith
John 6, He, the Bread which came down from heaven; again,
ﬁ: 7. Labour for the meat which wasteth not; again, Tasle and
Ps.348.5c¢ that the Lord is sweet. But to sinners the bread of
truth is bitter. Whence they hate the mouth of him that
speaketh the truth. These then have embittered God, who
by sin have fallen into such a state of sickliness, that the
food of truth, in which healthy souls delight, as if it
were bitter as gall, they cannot bear.

16. Ver.11. And let all rejoice that hope in Thee; those of
course to whose taste the Lord is sweet. They will exult for
evermore, and Thou wilt dwell in them. This will be the ex-
ultation for cvermore, when the just become the Temple of
God, and He, their Indweller, will be their joy. And all that
love Thy name shall glory in Thee : as when what they love is
present for them to enjoy. And well is it said, tn Thee, as
if in possession of the inheritance, of which the title of the
Psalm speaks: when they too are llis inheritance, which is
intimated by, Thou wilt dwell in them. From which good
they are kept back, whom God, according to the multitude
of their ungodlinesses, driveth out.

17.Ver.12. ForThou w:ilt bless the just man. This is Llessing,
to glory in God, and to be inhabited by God. Such sancti-
fication is given to the just. But that they may be justified,
a calling goes before: which is not of merit, but of the grace

%om 8,0f God. For all have sinned, and want the glory of God.
B.om g, For whom He called, them He also justified ; and whom He
justg/zed them He also glorified. Since then calling is not -

of our merit, but of the goodness and mercy of God, he went

on to say, O Lord, as with the shield of Thy good will Thou

hast crowned us. For God’s good will goces before our good

will, to call sinners to repentance. And these are the arms
whereby the encmy is overcome, against whom it is said,
g;n;lB, Who will bring accusation against God's elect? Again,
s3. if God be for us, who can be against us? Who spared
ﬁ’m 5,n0t His Only Som, but delivered Him up for us all
" For if, when we were enemies, Christ died for us; much
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more being reconciled, shall we be saved from wrath through PsaLu
Him. This is that unconquerable shield, whercby the enemy
is driven back, when he suggests despair of our salvation
through the multitude of tribulations and temptations.

18. The whole contents of the Psalm, then, are a prayer
that she may be heard, from the words, hear my words,
O Lord, unto, my King, and my God. Then follows a view
of those things which hinder the sight of God, that is, a
knowledge that she! is heard, from the words, because I shall 'l e the
pray unto Thee, O Lord, in the morning Thou will hear my reh.
toice, unto, the man of blood and the crafty man the Lord
will abominate. Thirdly, she hopes that she, who is to be
the house of God, even now begins to draw near to Him in
fear, before that perfection which casteth out fear, from the
words, dut I in the multitude of Thy mercy, unto, I will
worship at Thy holy temple in Thy fear. Fourthly, as she
is progressing and advancing amongst those very things
which she feels to hinder her, she prays that she may be
assisted within, where no man seeth, lest she be turned aside
by evil tongues, for the words, O Lord, lead me forth in Thy
Justice because of my enemies, unto, with their tongues they
dealt craflily. Fifthly, is a prophecy of what punishment
awaits the ungodly, when the just man shall scarcely be
saved ; and of what reward the just shall obtain, who, when
they were called, came, and bore all things manfully, till
they were brought to the end, from the words, judge them,

0 God, unto the end of the Psalm.

PSALM VI.
To the end, in the hymns of the eighth®, a Psalm to David.

1. OF the eighth, seems here obscure. For the rest of this
fitle is more clear. Now it has scemed to some to intimate
the day of judgment, that is, the time of the coming of our
Lord, when He will come to judge the quick and dead.
Which coming, it is believed, is to be, after reckoning the
years from Adam, seven thousand years: so as that seven
thousand years should pass as seven days, and afterwards

s LXX. dwig wits Spdéns.
D
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Psaru that time arrive as it were the eighth day. But since it has
A—ZJ—‘l—been said by the Lord, It is not yours to know the times,
7. ' which the Father hath put in His own power: and, But of
g":?. the day and that hour knoweth no man, no, neither angel,
" nor Power, neither the Son, but the Father alone: and again,
1 Thess. that which is written, tkat the day of the Lord cometh as a
53 thief, shews clearly enough that no man should arrogate to
himself the knowledge of that time, by any computation of
years. For if that day is to come after seven thousand
years, every man could learn its advent by reckoning the
years. What comes then of the Son’s even not knowing this?
Which of course is said with this meaning, that men do not
learn this by the Son, not that He by Himself doth not know
Deut. it: according to that form of speech, the Lord your God trieth
13,3. you that He may know; that is, that He may make you know:
Ps.8,7.and, arise, O Lord; that is, make us arise. When thcrefore
the Son is thus said not to know this day; not because
He knoweth it not, but because He causeth those to know it
not, for whom it is not expedient to know it, that is, He doth
not shew it to them; what does that strange presumption
mean, which, by a reckoning up of years, expects the day of

the Lord as most certain after seven thousand years?

2. Be we then willingly ignorant of that which the Lord
would not have us know: and let us inquire what this title,
of the eighth, means. The day of judgment may indeed,
even without any rash computation of years, be understood
by the eighth, for that immediately after the end of this
world, life etcrnal being attained, the souls of the righteous
will not then be subject unto times: and, since all times
have their revolution in a repetition of those seven days,
that peradventure is called the eighth day, which will not
have this variety. There is another reason, which may be
here not unreasonably accepted, why the judgment should
be called the eighth, because it will take place after two
generations, one relating to the body, the other to the soul.
For from Adam unto Moses the human race lived of the
body, that is, according to the flesh: which is called the

Rom. 6, outward and the old man, and to which the Old Testament
2" o7 was given, that it might prefigure the spiritual things to come
by operations, albeit religious, yet carnal. Through this
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entire season, when men lived according to the body, death Trrvz.
reigned, as the Apostle saith, even over those that had not{“’"‘ 5
sinned. Now it reigned afler the similitude of Adam’s trans-
gression, as the same Apostle saith; for it must be taken of
the period up to Moses, up to which time the works of the
law, that is, those sacraments of carnal observance, held even
those bound, for the sake of a certain mystery, who were sub-
ject to the One Gop. But from the coming of the Lord, from
Whom there was a transition from the circumcision of the
flesh to the circumcision of the heart, the call was made,
that man should live according to the soul, that is, according
to the inner man, who is also called the new man by reason Col. 8,
of the new birth and the renewing of spiritual conversation.
Now it is plain that the number four has relation to
the body, from the four well-known elements of which it
consists, and the four qualities, of dry, humid, warm, cold.
Hence too it is administered by four seasons, spring, sum-
mer, autumn, winter. All this is very well known. For of
the number four relating to the body we have treated else-
where somewhat subtilly, but obscurely: which must be
avoided in this discourse, which we would have accom-
modated to the unlearned. But that the number three has
relation to the mind may be understood from this, that we
are commanded to love God after a threefold manner, with Deut.
the whole heart, with the whole soul, with the whole mind : Mata3,
of each of which severally we must treat, not in the Psalms, 37-

but in the Gospels: for the present, for proof of the relation
of the number three to the mind, I think what has been said
enough. Those numbers then of the body which have
relation to the old man and the Old Testament, being past
and gone, the numbers too of the soul, which have relation
to the new man and the New Testament, being past and
gone, a septenary so to say being passed; because every
thing is done in time, four having been distributed to the
body, three to the mind; the eighth will come, the day of
judgment: which assigning to deserts their due, will transfer
at once the saint, not to temporal works, but to eternal life ;
but will condemn the ungodly to eternal punishment.

8. In fear of which condemnation the Church prays in this
Pealm, and says, (ver. 1.) Reprove me not, O Lord, in Thine

D2
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Psn.u anger. The Apostle too mentions the anger of the judg-

Rom
/5.

faror

5 ment; Thou treasurest up wunto thyself, he says, anger

’agamst the day of the anger of the just judgment of God.

In which he would not be reproved, whosoever longs to be
healed in this life. Nor in Thy rage chasten me. Chasten,
secms rather too mild a word ; for it availeth toward amend-
ment. For for him who is reproved, that is, accused, it is
to be feared lest his end be condemnation. But since rage
seems to be more than anger, it may be a difficulty, why
that which is milder, namely, chastening, is joined to that
which is more severe, namely, rage. But I suppose that
one and the same thing is signified by the two words. For
in the Greek fvpog, which is in the first verse, means the
same as gy, which is in the second verse. But when the
Latins themselves too wished to use two distinct words, they
looked out for what was akin to anger, and rage was used.
Hence copies vary. For in some anger is found first, and
then rage: in others, for rage, indignation or choler is uscd.
But whatever the reading, it is an emotion of the soul urging
to the infliction of punishment. Yet this emotion must not
be attributed to God, as if to a soul, of Whom it is said,

Wll-m;but Thou, O Lord of pouer, Judgest with tranquillity.

Now that which is tranquil, is not disturbed. Disturbance
then does not attach to God as judge: but what is done by
His ministers, in that it is done by His laws, is called His
anger. In which anger, the soul, which now prays, would
not only not be reproved, but not even chastened, that is,
amended or instructed. For in the Greek it is, xadedoys,
that is, instruct. Now in the day of judgment all are
reproved that hold not the foundation, which is Christ. But
they are amended, that is, purged, who upon this foundation

1Cor. 3, build wood, hay, stubble. For they shall syffer loss, but

11.12.

13.15. shall be saved, as by fire. What then does he pray, who

would not be either reproved or amended in the anger of the
Lord? what else but that he may be healed? For where
sound health is, neither death is to be dreaded, nor the
physician’s hand with caustics or the knife.

4. He proceeds accordingly to say, (ver. 2.) Pity me, O Lord,

- Jor Iam weak: healme, O Lord, for ity bones are troubled,

that is, the support of my soul, or strength: for this is the
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meaning of bones. The soul therefore says, that her strength Ver. 4.

is tronbled, when she speaks of bones. For it is not to be

supposed, that the soul has bones, such as we see in the body.

Wherefore, what follows tends to explain it, (ver. 3.) and my

soul is troubled exceedingly, lest because he mentioned

bones, they should be understood as of the body. And

Thou, O Lord, how long? Who does not sce represented

here a soul struggling with her diseases; but long kept back

by the physician,-that she may be convinced what evils

she has plunged herself into through sin? For what is

easily healed, is not much avoided: but from the difficulty

of the healing, there will be the more careful keeping of

recovered health. God then,to Whom it is 3aid, And Thou,

O Lord, how long? must not be deemed as if cruel: but as

a kind convincer of the soul, what evil she hath procured

for herself. For this soul does not yet pray so perfectly, as

that it can be said to lier, Whilst thou art yel speakihg I Is. 65,

will say, Behold, here I am. That she may at the same

time also come to know, if they who do turn meet with so

great difficulty, how great punishment is prepared for the

ungodly, who will not turn to God: as it is written in

another place, If the righteous scarcely be saved, where shall1 Pet.

the sinner and ungodly appear? 4,18.
5. Ver. 4. Turn, O Lord, and deliver my soul. Turning

herself she prays that God too would turn to her: as it is said,

Turn ye unto Me, and I will turn unto you, saith the Lord. Zech. 1,

Or is it to be understood according to that way of speaking,®

Turn, O Lord, that is, make me turn, since the soul in this

her turning feels difficulty and toil? For our perfected turn-

ing findeth God ready, as says the Prophet, We shall find Hosea

Him ready as the dawn. Since it was not His absence®%!*™

Who is every where present, but our turning away that

made us lose Him; He was in this world, it is said, and the jobu 1,

world was made by Him, and the world knew Him not.'*

If, then, He was in this world, and the world knew llim not,

our impurity doth not endure the sight of Him. But whilst

we are turning ourselves, that is, by changing our old life

are fashioning our spirit; we feel it hard and toilsome to be

wrested back from the darkness of earthly lusts, to the

serene and quiet and tranquillity of the divine light. And
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Psaru in such difficulty we say, Turn, O Lord, that is, help us,

VI.

that that turning may be perfected in us, which findeth Thee
ready, and offering Thyself for the fruition of them that love
Thee. And hence after he said, Turn, O Lord, he added, and
deliver my soul: cleaving as it were to the entanglements of
this world, and suffering, in the very act of turning, from the
thorns, as it were, of rending and tearing desires. Muke
me whole, he says, for Thy pity’s sake. He knows that it is
not of his own merits that he is healed: for to him sinning,
and transgressing a given command, was just condemnation
due. Heal me therefore, he says, not for my merit’s sake,
but for Thy pity’s sake.

8. Ver. 5. For in death there is no -one that is mindful of
Thee. He knows too that now is the time for turning unto God :
for when this life shall have passed away, there remaineth

Lukel6.but a retribution of our deserts. Butl in hell who shall con-

1 Cor.
18, 56.

fess ‘to Thee? That rich man, of whom the Lord speaks,

who saw Lazarus in rest, but bewailed himself in torments,
counfessed in hell, yea so as to wish even to have his brethren
warned, that they might keep themselves from sin, because of
the punishment which is not believed to be in hell. Although
therefore to no purpose, yet he confessed that those torments
had deservedly lighted upon him; since he even wished his
brethren to be instructed, lest they should fall into the same.
What then is, But in hell who will confess to Thee ? 1Is hell
to be understood as that place, whither the ungodly will be
cast down after the judgment, when by reason of that deeper
darkness they will no more see any light of God, to Whom
they may confess aught? For as yet that rich man by
raising his eyes, although a vast gulf lay between, could still
see Lazarus cstablished in rest: by comparing himself with
whom, he was driven to a confession of his own deserts.
It may be uuderstood also, as if the Psalmist calls sin, that
is committed in contempt of God’s law, death : so as that we
should give the name of death to the sting of death, because
it procures death. For the sting of death 1is sin. In which
death this is to be unmindful of God, to despise His law
and commandments: so that by hell the Psalmist would
mean, that blindness of soul, which overtakes and enwraps

;l:m. 1,the sinner, that is, the dying. A4s they did not think good,
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the Apostle says, 20 retain God in their knowledge, God gave Vxu. 6.
them over lo a reprobate mind. From this death, and this™—
hell, the soul earnestly prays that she may be kept safe,
whilst she strives to turn to God, and feels her difficulties.

7. Wherefore he goes on to say, (ver. 6.) I have laboured
tn my groaning. And as if this availed but little, he adds,
I will wash each night my couch. That is here called a
couch, where the sick and weak soul rests, that is, in bodily
gratification and in every worldly pleasure. Which pleasure,
whoso endeavours to withdraw himself from it, washes with
tears. For he sees that he already condemns carnal lusts ;
and yet his weakness is held by the pleasure, and willingly
lies down therein, from whence none but the soul that is
made whole can rise. As for what he says, eack night, he
would perhaps have it taken thus: that he who, ready in
spirit, perceives some light of truth, and yet, through weakness
of the flesh, rests sometime in the pleasure of this world, is
compelled to suffer as it were days and njghts in an alterna-
tion of feeling: as when he says, With the mind I serve the Rom. 1,
law of God, he feels as it were day; again when he says,®*
but with the flesh the law of sin, he declines into night:
until all night passeth away, and that onc¢ day comes, of
which it is said, In the morning I will stand by Thee, and ps. 5,8.
will see. For then he will stand, but now he lies down,
when he is on his couch; which he will wash each night,
that with so great abundance of tears he may obtain the
most assured remedy from the wmercy of God. I will drench
my bed with lears. 1t is a repetition. For when he says,
with tears, he shews with what meaning he said above, 7 will
wash. For we take bed here to be the same as couch above.
Although, I will drench, is something more than, I will
wash: since any thing may be washed superficially, but
drenching penetrates to the more inward parts; which here
signifies weeping to the very bottom of the heart. Now the
variety of tenses which he uses; the past, when he said,
I have laboured in my groaming; and the future, when he
said, [ will wash each night my couch; the future again,
I will drench my bed with tears ; this shews what every man
ought to say to himself, when he labours in groaning to no



40 Darkness of sin. The soul besel with enemies.

Pearx purpose. As if he should say, It bath not profited when
I have done this, therefore I will do the other.

8. Ver. 7. Mine eye 1s disordered by anger: is it by his own,
or God’s anger, in which he maketh petition that he might
not be reproved, or chastened? But if anger in that place
intimate the day of judgment, how can it be understood now?
Is it a beginning of it, that men here suffer pains and
torments, and above all the loss of the understanding of the
Rom. 1,truth; as I have already quoted that which is said, God gave
8- them over to a reprobate mind? For such is the blindness

of the mind. Whosoever is given over thereunto, is shut out
from the interior light of God: but not wholly as yet, whilst
Mat.25, he is in this life. For there is outer darkness, which is un-
derstood to belong rather to the day of judgment; that he
should rather be wholly without God, whosocver whilst there
is time refuses correction. Now to be wholly without
God, what else is it, but to be in extreme blindness? If
1Tim8, indeed God duwell in inaccessible light, whereinto they enter,
;m g5, to whom it is said, Enter thou into the joy of thy Lord. Tt
21.23. js then the beginning of this anger, which in this life every
sinner suffers. In fear therefore of the day of judgment, he
is in trial and gricf; lest he be brought to that, the disastrous
commencement of which he experiences now. And there-
fore he did not say, mine eye is extinguished, but, mmine eye is
disordered by anger. But if he mean that his eye is dis-
ordered by his own anger, there is no wonder either in this.
Eoph' 4, For hence perhaps it is said, Lel not the sun go down upon
) your wrath; because the mind, which, from her own disorder,
is not permitted to see God, supposes that the inner sun, that

is, the wisdom of God, suffers as it were a setting in her.

9. I have groun old in all mine enemies. He had only
spoken of anger, (if it were yet of his own anger that he
spoke:) but thinking on his other vices, he found that he was

gO{-o 8, entrenched by them all. Vhich vices, as they belong to the
‘™" old life and the old man, which we must put off, that we
may put on the new man, it is well said, I have grown old.

But ¢ all mine enemies, he means, either amidst these vices,

or amidst men who will not be converted to God.  For these,

even if they know them not, cven if they bear with them,
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even if they use the same tables and houses and cities, with vgg. s,
no strife arising between them, and in frequent converse
together with seeming concord: notwithstanding, by the
contrariety of their aims, they are enemies to those who turn
unto God. For secing that the one love and desire this
world, the others wish to be freed from this world, who sees
not that the first are enemies to the last? For if they can,
they draw the others into punishment with them. And itis
a great grace, to be conversant daily with their words, and
not to depart from the way of God’s commandments. For
often the mind which is striving to go on to God-ward, being
rudely handled in the very road, is alarmed; and generally
fulfils not its good intent, lest it should offend those with
whonm it lives, who love and follow after other perishable and
. transient goods. From such every one that is whole is
separated, not in space, but in soul. For the body is con-
tained in space, but the soul’s space is her affection.

10. Wherefore after the labour, and groaning, and very

frequent showers of tears, since that cannot be ineffectual,
which is asked so earnestly of Him, Who is the Fountain of
all mercies, and it is most truly said, the Lord is nigh untop, g4,
them that are of a broken heart: after difficulties so great,18.
the pious soul, by which we may also understand the Church,
intimating that she has been heard, see what she adds:
(ver. 8.) Depart from me, all ye that work iniquity; for the
Lord hath heard the voice of my weeping. 1t is cither spoken
propbetically, since they will depart, that is, the ungodly
will be separated from the righteous, when the day of judg-
ment arrives, or, for this time present. For although both
are equally found in the same assemblies, yet on the open
floor the wheat is already separated from the chaff, though
it be hid among the chafl. They can therefore be associated
together, but cannot be carried away by the wind together.

11. For the Lord hath heard the voice ¢f my weeping ;
(ver.9.) The Lord hath heard my supplication ; the Lord
hath received my prayer. The frequent rcpetition of the
same sentiments shews not, so to say, the necessities of the
parrator, but the warm feeling of his joy. For they that
rejoice are wont so to speak, as that it is not enough for
them to declare once for all the object of their joy. Thisis
the fruit of that groaning in which there is labour, and those




42 They that mock now shall be vexed hereafter.

Psaru tears with which the couch is washed, and bed drenched:
P_"' for, he that sows in tears, shall reap in joy: and, blessed are
s 136, they that mourn, for they shall be comforted.
12. Ver.10. Let all mine enemies be ashamed and vezed.
He said above, depart from me all ye: which can take place,
as it has been explained, even in this life: but as to what
he says, let them be ashamed and vezed, 1 do not see
how it can happen, save on that day when the rewards of
the righteous and the punishments of the sinners shall be
made manifest. For at present so far are the ungodly from
being ashamed, that they do not cease to insult us. And
for the most part their mockings are of such avail, that they
make the weak to be ashamed of the name of Christ. Hence
Mat.10,it is said, Whnsoever shall be ashamed of Me before men,
Tikeo,of him will I be ashamed before My Father. But now
%3- whosoever would fulfil those sublime commands, to disperse,
e 112, il
9. to give to the poor, that his righteousness may endure for
ever; and selling all his earthly goods, and spending them on
1Tim.6, the needy, would follow Christ, saying, We brought nothing
tnio this world, and truly we can carry nothing out ; having
Jood and raiment, let us be therewith content; incurs the
profane raillery of those men, and by those who will not be
“made whole, is called mad; and often to avoid being so
called by desperate men, he fears to do, and puts off that,
which the most faithful and powerful of all physicians hath
ordered. It is not then at present that thesc can be ashamed,
by whom we have to wish that we be not made ashamed, and -
so be either called back from our proposed journey, or
hindered, or delayed. But the time will come, when they
Wisd.5, shall be ashamed, saymg as is written, These are they whom
89 we had sometimes in derision, and a parable of reproach :
we fools counted their life madness, and their end lo be
without honour : how are they numbered among the children
of God, and their lot is among the saints ? Therefore have
we erred from the way of truth, and the light of righteous-
ness hath not shined unlo us, nor the sun risen upon us: we
have been filled with the way of wickedness and destruction,
and have walked through rugged deserts, but the way of the
Lord we have not known. What hath pride profited us, or
what hath the vaunting of riches brought us? All those
things are passed away like a shadow. .
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13. But as to what he says, Let them be turned and con- Ves,
Jounded. Who would not judge it to be a most righteous 10.
punishment, that they should have a turning unto counfusion,
who would not have one unto salvation? After this he
added, ezceeding quickly. For when the day of judgment
shall have begun to be no longer looked for, when they shall
have said, Peace, then shall sudden destruction come upon1 Thees.
them. Now whensoever it come, that comes very quickly,® ®
of whose coming we give up all expectation ; and nothing
makes the length of this life be felt but the hope of living.
For nothing seems more quick, than all that has already
passed in it. When then the day of judgment shall come,
then will sinners feel how that all the life which passeth away
is not long. Nor will that any way possibly seem to them
to have come tardily, which shall have come without their
desiring, or rather without their believing. Although it
can too be taken in this place thus, that inasmuch as God
has heard, so to say, her groans, and her long and frequent
tears, she may be understood to be freed from her sins, and
to have tamed every disordered impulse of carnal affection :
a8 she saith, Depart from me, all ye that work iniquity, for
the Lord hath heard the voice of my weeping: and when
she has had this happy issue, it is no marvel if she be already
so perfect, as to pray for her enemies. The words then, Let
all mine enemies be ashamed, and vexed, may have this
medning ; that they should repent of their sins, which cannot
be effected without confusion and vexation. There is then
nothing to hinder us from taking what follows too in this
sense, let them be turned and ashamed, that is, let them be
turned to God, and be ashamed that they sometime gloried
in the former darkness of their sins; as the Apostle says,
For what glory had ye somelime in those things, of which ye Rom. s,
are now ashamed? But as to what he added, exceeding3!.
quickly, it must be referred either to the warm affection of
her wish, or to the power of Christ; Who converteth to the
faith of the Gospel in such quick time the nations, which in
their idols’ cause did persecute the Church.




PSALM VIIL
EXPOSITION.

A Psalm to David himself, which he sung to the Lord, for the words of Chusi,
son of Jemini.

28am. 1. Now the story, which gave occasion to this prophecy,

16,84—

a7

2 Cor.
8, 16.

may be casily recognised in the second book of Kings.
For there Chusi,the friend of king David, went over to the side
of Abessalon, his son, who was carrying on war against his
father, for the purpose of discovering and reporting the
designs which he was taking against his father, at the
instigation of Achitophel, who had revolted from David’s
friendship, and was instructing by his counsel, to the best of
his power, the son against the father. But since it is not
the story itself which is to be the subject of consideration in
this Psalm, from which the prophet hath taken a veil of
mysteries, if we have passed over to Christ, let the veil be
taken away. And first let us inquire into the signification
of the very names, what it means. For there have not been
wanting interpreters, who investigating these same words,
not carually according to the letter, but spiritually, declare
to us, tbat Chusi should be interpreted silence ; and Gemini,
righthanded ; Achitophel, brother’s ruin. Among which
interpretations, Judas, that traitor, again meets us, that
Abessalon should bear his image, according to that interpre-
tation of it as a father’s peace; in that his father was full of
thoughts of peace toward him: although he in his guile had
war in his heart, as was treated of in the third Psalm. Now
as we find in the Gospels that the disciples of our Lord

Matt.9, Jesus Christ are called sons, so in the same Gospcels we

John

20,17

Rom.
11,2

find they are called brethren also. For the Lord on the
resurrection saith, Go and say to My brethren. And the
* Apostle calls Him, the first begotten among many brethren.
The ruin then of that disciple, who betrayed Him, is rightly
understood to be a brother’s ruin, which we said is the inter-
pretation of Achitophel. Now as to Chusi, from the inter-
pretation of silence, it is rightly understood that our Lord
contended against that guile in silence, that is, in that most

: deep secret, whereby blindness happened in part to Isracly
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when they were persecuting the Lord, that the fulness of the TyrLE.
Gentiles might enter in,and so all Israel might besaved. When ~
the Apostle came to this profound secret and deep silence,
he exclaimed, as if struck with a kind of awe ofits very depth,
O the depth of the riches of the wisdom and knowledge of Rom.
God! how unsearchable are His judgments, and His ttayc;ifss
past finding out! For who hath known the mind of the
Lord, cr who hath been His counsellor? Thus that great
silence he does not so much discover by explanation. as he
sets forth its greatness in admiration. In this silence the
Lord hiding the sacrament of His adorable passion, turns
the brother’s voluntary ruin, that is, His betrayer’s impious
wickedness, into the order of His mercy and providence :
that what he with perverse mind wrought for one Man’s
destruction, He might by providential overruling dispose
for all men’s salvation. The perfect soul then, which is
already worthy to know the secret of God, sings a Psalm nnto
the Lord, she sings for the words of Chusi, because she has
attained to know the words of that silence: for among
unbelievers and persecutors there is that silence and secret.
But among His own, to whom it is said, Now I call you John
R0 more servants; for the servant knoweth not what his lord % 15
doeth; but I have called you friends, for all things that I
have heurd of My Father 1 have made known unto you:
among His friends, I say, there is not the silence, but the
words of the silence, that is, the meaning of that silence set
forth and manifested. Which silence, that is, Chusi, is called
the son of Gemini, that is, righthanded. For what was done
for the Saints was not to be hidden from them. And yet
He saith, Let not the left hand know what the right hand may,e,
doeth. The perfect soul then, to which that secret has been 3
made known, sings in prophecy for the words of Chusi, that
is, for the knowledge of that same secret. Which secret
God at her right hand, that is, favourable® and propitious
unto her, has wrought. Wherefore this silence is called the
son of the right hand, which is, Chusi, the son of Gemini.

2. Ver. 1. O Lord my God, in Thee have I hoped : save me
Jrom all them that persecute me, and deliver me. As one to

¢ It is difficult to preserve in translation the double meaning of dexter as
righthanded and favourable.



46  Satan the sole remaining enemy of the perfect.

Psarx whom, already perfected, all the war and enmity of vice

being overcome, there remaineth no enemy but the envious
devil, he says, Save me from all them that persecule me, and
deliver me: (ver. 2.) lest at any time he tear my soul as a lion.
The Apostle says, Your adversary the devil, as a roaring
lion, walketh about, seeking whom he may devour. There-
fore when the Psalmist said in the plural number, Save me
Jrom all them thal persecute me: he afterwards introduced
the singular, saying, lest at any time he tear my soul as a
lion. For he does not say, lest at any time they tear: he
knew what enemy and violent adversary of the perfect soul
remained. Whkilst there be none to redeem, nor to save:
that is, lest he tear me, whilst Thou redeemest not, nor
savest. For, if God redeem not, nor save, he tears.

8. And that it might be clear that the already perfect soul,
which is to be on her guard against the most insidious snares
of the devil only, says this, see what follows, (ver.8.) O Lord
my God, if I have done this. What is it that he calls this ?
Since he does not mention the sin by name, are we to under-
stand sin generally? If this sense displease us, we may take
that to be meant which follows: as if we had asked, what is
this that you say, this? He answers, If there be inigquily in
my hands. Now then it is clear that it is said of all sin,
(ver.4.) If I have repaid them that recompense sme evil.
Which none can say with truth, but the perfect. For so the

Matt. 5, Lord says, Be ye perfect, as your Father Which is in heaven ;
48.45. Who maketh His sun to rise upon the good and the evil,

and raineth on the just and the unjust. He then who
repayeth not them that recompense evil, is perfect. When
therefore the perfect soul prays jfor the words of Chusi, the
son of Jemini, that is, for the knowledge of that secret and
silence, which the Lord, favourable to us and merciful,
wrought forour salvation, so as to endure,and with all patience
bear, the guiles of this betrayer: as if He should say to this
perfect soul, explaining the design of this secret, For thee
ungodly and a sinner, that thine iniquities might be washed
away by My blood-shedding, in great silence and great
patience I bore with My betrayer; wilt not thou imitate me,
that thou too mayest not repay evil for evil? Consider-
ing” then, and understanding what the Lord has done for
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him, and by His example going on to perfection, the Vzs.s.
Psalmist says, If I have repaid them that recompense me
_evil: that is, if I have not done what Thou hast taught me
by Thy example: may I therefore fall by mine enemies
empty. And he says well, not, If I bave repaid them that
do me evil ; but, who recompense. For whoso recompenseth,
had received somewhat already. Now it is an instance of
greater patience, not even to repay him evil, who after
receiving benefits returns evil for good, than if without
receiving any previous benefit he had had a mind to injure.
If therefore he says, I have repaid them thal recompense me
eril: that is, If I have not imitated Thee in that silence,
that is, in Thy patience, which Thou hast wrought for me,
may I full by mine enemies emply. For he is an empty
boaster, who, being himself a man, desires to avenge himself
on a man; and whilst he openly seeks to overcome a man,
is secretly himself overcome by the devil, rendered empty
by vain and proud joy, because he could not, as it were, be
conquered. The Psalmist knows then where a greater
victory may be obtained, and where the Father which M-tt. 6,
seeth in secret will reward. Lest then he repay them that &
recompense evil, he overcomes his anger rather than another
man, being instructed too by those writings, wherein it is
written, beller is he thal overcometh his anger, than he that ggm' .16,
taketh a city. If I have repaid them that recompense me
evil, may I therefore fall by my enemies empty. He seems
to swear by way of execration, which is the heaviest kind of
oath, as when one says, If I have done so and so, may I
suffer so and so. But swearing in a swearer’s mouth is one .
thing, in a prophet’s meaning another. For here he men-
tions what will really befal men, who repay them that
recompense evil; not what, as by an oath, he would imprecate
on himself or any other.

4. Ver. 5. Let the enemy therefore persecute my soul and
take it. By again naming the enemy in the singular number,
he more and more clearly points out him, whom he spoke of
above as a lion. For he persecutes the soul, and if he has
deceived it, will take it. For the limit of men’s rage is the
destruction of the body ; but the soul, after this visible death,
they cannot keep in their power: whereas whatever souls
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Psarx the devil shall have taken by his persecutions, he will keep.
VIL gnd let him tread my life upon the earth: that is, by
treading let him make my life carth, that is to say, his food.
For he is not only called a lion, but a serpent too, to whom
Gen. 3, it was said, Earth shalt ihou eat. And to the sinner
{b 19. Wwas it said, Earth thou art, and into earih shalt thou go.
And let him bring doun my glory to lhe dust. This is
Ps. 1, 4. that dust, which the wind casteth forth from the fuce of
the earth, to wit, vain and silly boasting of the proud, puffed
up, not of solid weight, as a cloud of dust carried away by
the wind. Justly then has he here spoken of the glory,
which he would not have brought down to dust. For he
would have it solidly established in conscience before God,
1Cor.1,where there is no boasting. He that glorieth, saith the
8l Apostle, let him glory in the Lord. This solidity is brought
down to the dust, if one through pride despising the secresy of
conscience, where God only proves a man, desires to glory
before men. Hence comes what the Psalmist elsewhere
Pa.53,6.8ay8, God shall bruise the bones of them that please snen.
Now he that has well learnt or experienced the steps in
overcoming vices, knows that this vice of empty glory is
either alone, or more than all, to be shunned by the perfect.
For that by which the soul first fell, she overcomes the last.
Eecl‘;- For the beginning of all sin is pride: and again, the begin-
12, ning of man’s pride is to depart from God.

5. Ver. 8. drise, O Lord, in Thine anger. Why yet does
he, who we say is perfect, incite God to anger? Must we not
sec, whether he rather be not perfect, who, when he was

Acts 7, being stoned, said, O Lord, lay not this sin to their charge?
Or does the Psalmist pray thus not against men, but against
the devil and his angels, whose possession sinners and the
ungodly are? He then does not pray against him in wrath,
but in mercy, whosoever prays that that possession may be

Rom 4, taken from him by that Lord o justifieth the ungodly.
For when the ungodly is Jusuﬁed from ungodly he is made
just, and from being the possession of the devil he passes
into the temple of God. And since it is a punishment, that a
possession, in which one longs to have rule, should be taken
away from him: this punishment, that he should cease to
possess those whom he now possesscs, the Psalmist calls the
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anger of God against the devil. _Arise, O Lord, in Thine Vgs.
anger. Arise, (he has used it as “ appear,”) in words, that_1°:
is, human and obscure; as though God sleeps, when He
is unrecognised and hidden in His secret workings. Be
exalted in the borders of mine enemies. He means by
borders the possession itself, in which he wishes that God
should be exalted, that is, be honoured and glorified, rather
than the devil, while the ungodly are justified and. praise
God. And arise, O Lord my God, in the commandment
that Thou hast given: that is, since Thou hast enjoined
humility, appear in humility ; and first fulfil what Thou hast
enjoined ; that men by Thy example overcoming pride may
not be possessed of the devil, who against Thy command-
ments advised to pride, saying, Ea?, and your eyes shall be Gen.3,s.
opened, and ye shall be as Gods.

6. And the congregation of the people shall surround
. Thee. This may be understood two ways. For the congre-

gation of the people can be taken, either of them that believe,
or of them that persecute, both of which took place in the
saame humiliation of our Lord: in contempt of which the
moltitude of them that persecute surrounded Him; con-
cerning which it is said, Why have the heathen raged,Ps.3, 1.
and the people medilated vain things? But of them
that believe through His humiliation the multitude so sur-
rounded Him, that it could be said with the greatest truth,
bindness in part is happened unto Israel, that the fulness Rom,
of the Gentiles might come in: and again, Ask of me, and I i,‘.:‘ ».
will give Thee the Gentiles for Thine inheritance, and the '~
boundaries of the earth for Thy possession. And for their
sakes return Thou on high : that is, for the sake of this con-
gregation return Thou on high: which He is understood to
bave done by His resurrection and ascension into heaven.
For being thus glorified He gave the Holy Ghost, Which
before His exaltation could not be given, as it is written in
the Gospel, for the Holy Ghost was not yet given, because yohn 7,
that Jesus was not yet glorified. Having then returned on %
high for the sake of the congregation of the people, He sent
the Holy Ghost: by Whom the preachers of the Gospel
being filled, filled the whole world with Churches.

7. It can be taken also in this sense: Arise, O Lofd,.in

E
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Pearu Thine anger, and be exalted in the borders of mine enemies:

that is, arisc in Thine anger, and let not minc enemies
understand ‘T'hee; so that to be exalled, should be
this, become high®, that Thou mayest not be upderstood;
which has reference to the silence spoken of above. For it

}’e- 18, is of this exaltation thus said in another Psalm, And He

.

ascended upon Cherubim, and flew: and, He made darkness
His secret place. In which exaltation, or concealment,
when for their sins’ desert they shall not understand Thee,
who shall crucify Thee, the congregation of believers shall
surround Thee. For in His very humiliation 1Ie was
exalted, that is, was not understood. So that, And arise, O
Lord my God, in the commandment that Thou hast given:
may have reference to this, that is, when Thou shewest
Thyself, be bhigh or deep that mine enemies may
not understand Thee. Now sinners are the encmies of the
just man, and the ungodly of the godly man. And the con-
gregation of the people shall surround Thee: that is, by
this very circumstance, that those who erucify Thee under-
stand Thee not, the Gentiles shall belicve on Thee, and so
shall the congregation of the people surround Thee. But
what follows, if this be.the true meaning, has in it wore pain,
that it begins alrcady to be perceived, than joy that it is
understood. For it follows, and for their sakes return Thou
on hiyh, that is, and for the sake of this congregation of the
human race, wherewith the Churches are crowded, return
Thou on high, that is, again cease to be understood. What
then'is, and for their sakes, but that this congregation too
will offend Thee, so that Thou mayest most truly foretel

Luke18,and say, Thinkest Thou when the Son of Man shall come,

He will find faith on the earth? Again, of the false prophets,

Mat.24, who arc understood ‘to be hcretics, He says, Because of

12.

their iniquity the love of many shall wax cold. Since then
even in the Churches, that is, in that congregation of
peoples and nations, where the Christian name has most
widely spread, thcre shall be so great abundance of sinners,
which is already, in great measure, perceived; is not that

lAlm°' 8, famine of the word here predicted, which has been threat-

* altus. Its twofold meaning of high and i i -
syl b traelotion 8 tgh and deep is not capable of being pre
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ened by another prophet also? Is it not too for this congre- vz,
gation’s sake, who, by theirsins,are estranging from themselves —2%—
the light of truth, that God returns on high, that is, so that

faith, pure and cleansed from the corruption of all perverse
opinions, is held and received, either not at all, or by the

very few of whom it was said, Blessed s he that shallMark
endure to the end, the same shall be saved? Not without ' 1%
cause then is it said, and for the sake of this congregation
return Thou on high: that is, again withdraw into the depth

of Thy secrecy, even for the sake of this congregation of the
peoples, that hath Thy name, and doeth not Thy deeds.

8. But whether the former exposition of this place, or this

last be the more suitable, without prejudice to any one
better, or equal, or as good, it follows very consistently, (/e

Lord judgeth the people. For whether He returned on

high, when, after the resurrection, He ascended into heaven,

well does it follow, The Lord judgeth the people: for that

He will come from thence to judge the quick and the dcad.

Or whether He return on high, when the understanding of

the truth leaves sinful Christians, for that of His coming it

has been said, Thinkest thou the Son ¢of Man on His coming Lukel8,
will find faith on the earth? The Lord then judgeth the®
people. What Lord, but Jesus Christ? For the Father Jobn s,
judgeth no man, but hath committed all judgment unto®
the Son. Wherefore this soul which prayeth perfectly,

see how she fears not the day of judgment, and with a truly
secure longing says in her prayer, Thy kingdom come: judge

me, she says, O Lord, according to my righleousness. In

the former Psalm a weak one was entreating, imploring
rather the mercy of God, than mentioning any desert of his

own: since the Son of God came fo call sinners to repent- Matt.9,
ance. Thereforc he had there said, Save me, O Lord, for i;’.;l.e'
Thy mercy'’s sake; that is, not for my desert’s sake. But4.
now, since being called he bath held and kept the command-
ments which he received, he is bold to say, Judge me, O
Lord, according to my righteousness, and according to my
harmlessness, that is upon me. This is true harmlessness,
which harms not even an enemy. Accordingly, well does he
require to be judged according to his harmlessness, who could

say with trath, If I have repaid them that rec ompense me evil.

E2 '
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Psun As for what he added, that is upon me, it can refer not only

to harmlessness, but can be understood also with reference
to righteousness ; that the sense should be this, Judge me,
O Lord, according to my righteousness, and according to
my harmlessness, which righteousness and harmlessness is
upon me. By which addition he shews that this very thing,
that the soul is righteous and harmless, she has not by herself,
but by God Who giveth brightness and light. For of this

P-. 18, he says in another Psalm, Thou, O Lord, wilt light my
Johnl candle. Apnd of Jobn it is said, that ke was not the light,

John b
85.

but bore witness of the light. He was a burning and shining

’ candle. That light then, whence souls, as candles, are

kindled, shines forth not with borrowed, but with original,
brightness, which light is truth itself. It is then so said,
According to my righteousness, and according to my harm-
lessness, thal is upon me, as i. a burning and shining candle
should say, Judge me acccording to the flame which is upon

! al.that me, that is, not that wherewith' I am myself, but that whereby

which

I shine enkindled of thee.
9. Ver. 9. Bul let the wickedness of sinners be con-
summaled. He says, be consummalted, be completed, ac-

Rev 29, cording to that in the Apocalypse, Let the righteous become

more righteous, und let the filthy be filthy still. For the
wickedness of those men appears consummate, who crucified
the Son of God; but greater is theirs who will not live
uprightly, and hate the precepts of truth, for whom the Sun
of God was crucificd. Let the wickedness of sinners, then
he says, be consummaled, that is, arrive at the height of
wickcdness, that just judgment may be able to come at once.
But since it is not only said, Let the filthy be filthy still ;
but it is said also, Let the righteous become more righteous ;
he joins on the words, Arnd Thou shalt direct the righteous,
O God, Who searcheth the hearts and reins. How then can
the righteous be directed but in secret? when even by means
of those things which, in the commencement of the Christian
ages, when as yet the saints were oppressed by the persecu-
tion of the men of this world, appeared marvellous to men,
now that the Christian name has begun to be in such high
dignity, hypocrisy, that is pretence, has increased ; of those,
I mean, who by the Christian profession had rather please
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men than God. How then is the righteous man directed in Vzs.
so great confusion of pretence, save whilst God searcheth the —=
hearts and reins; seeing all men’s thoughts, which are meant
by the word heart; and their delights, which are understood
by the word reins? For the delight in things temporal and
earthly is rightly ascribed to the reins ; for that it is both the
lower part of man, and that region where the pleasure of
carnal generation dwells, through which man’s nature is
transferred into this life of care, and deceiving joy, by the
succession of the race. God then, searching our heart, and
perceiving that it is there where our treasure is, that is, in
heaven ; searching also the reins, and perceiving that we do
not assent to flesh and blood, but delight ourselves in the
Lord, directs the righteous man in his inward conscience
before Him, where no man seeth, but He alone Who per-
ceiveth what each man thinketh, and what delighteth each.
For delight is the end of care; because to this end does each
man strive by care and thought, that he may attain to his
delight. Ife therefore seeth our cares, Who searcheth the
heart. He seeth too the ends of cares, that is dclights, Who
narrowly searcheth the reins ; that when He shall find that
our cares incline neither to the lust of the flesh, nor to the 1 John
lust of the eyes, nor to the pride of life,all which pass away 3, 16.
as a shadow, but that they are raised upward to the joys of
things eternal, which are spoilt by no change, He may direct
the righteous, even He, the God Who searcheth the hearts
and reins. For our works, which we do in deeds and words,
may be known unto men; but with what mind they are
done, and to what end we would attain by means of them, He
alone knoweth, the God Who searcheth the hearts and reins.

10. Ver. 10. My righteous help is from the Lord, Who
maketh whole the upright in heart. The offices of medicine
are twofold, one the curing infirmity, the other the preserving
health. According to the frst it was said in the preceding
Psalm, Have mercy on me, O Lord, for I am weak ; ac- Ps.6,2
cording to the second it is said in this Psalm, If there be
iniquity in my hands, if I have repaid them that recompense
me evil, may I therefore® fall by my enemies empty. Torial, de-
there the weak prays that he may be delivered, here one *ervedly
already whole that he may not change for the worse. Ac-

V o
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Pum cordmg to the one it is there said, Make me whole for Thy
*_mercy's sake; according to this other it is here said, Judge
me, O Lord, according te my righteousness. For there he
asks for a remedy to escape from disease ; but here for pro-
tection from falling into disease. According to the former it
is said, Make me whole, O Lord, according to Thy mercy :
according to the latter it is said, My righteous help is from
the Lord, Who maketh whole the upright in heart. Both
the one and the other maketh men whole ; but the former
removes them from sickness into health, the latter preserves
them in this health. Therefore there the help is merciful,
because the sinner hath no desert, who as yet longeth to be
Rom s, justified, believing on Him Who ju.mﬁelh the ungodly ; but
here the help is nghleous, because it is given to one already
righteous. Let the sinner then who said, I am weak, say in
the first place, Make me whole, O Lord, for thy mercy's
sake ; and here let the righteous man, who said, If' I have
repaid them that recompense me evil, say, My righteous help
s from the Lord, Who maketh whole the upright in heart.
For if he sets forth the medicine, by which we may be healed
when weak, how much more that, by which we may be kept
Rom 5,in health. For if while we were yet sinners, Christ died for
us, how much more being now justified shall we be kept
whole from wrath through Him.

11. My righteous help is from the Lord, Who makellk
whole the upright in heart. God, Who searcheth the hearts
and reins, directeth the righteous; but with righteous help
maketh He whole the upright in heart. He doth not as He
searcheth the hearts and reins, so make whole the upright in
heart and reins ; for the thoughts are both bad in a depraved
heart, and good in an upright heart ; but delights which are
not good belong to the reins, for they are more low and
earthly ; but those that are good not to the reins, but to the
hcart itself. Wherefore men cannot be so called upright in
reins, as they are called upright in heart, since where
the thought is, there at once the delight is too; which
cannot be, unless when things divine and eternal are

Ps.4.7,thought of. Thou hast given, he says, joy in my heart,
¢ when he had said, The light of Thy countenance has been
stamped on us, O Lord. For. although the phantoms of
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things temporal, which the mind falsely pictures to itself, Ves.
when tossed by vain and mortal hope, to vain imaginations
oftentimes bring a dclirious and maddened joy; yet this
delight must be attributed not to the heart, but to the reins ;
for all these imaginations have been drawn from lower, that
is, earthly and carnal things. llence it comes, that God,
Who searcheth the hearts and reins, and perceiveth in the
heart upright thoughts, in the reins no delights, affordeth
righteous help to the upright in heart, where 'hea\enly'n—
delights are coupled with clean thoughts. And therefore? ™"
when in another Psaln he had said, Moreover even to-night

my reins have chided me; he went on to say as touching

help, I foresaw the Lord aliray in my sight, for He is on my ps, 16,
right hand, that I should not be moved. Where he shews that7- 8-
he suffered suggestions only from the reins, not dclights as

well; for had he suffered these, then he would of course be
moved. DBut he said, The Lord is on my right hand, that 1
should nol be moved ; and then he adds, Wherefore was my

heart delighted; that the reins should have been able to
chide, not delight him. The delight accordingly was pro-
duced not in the reins, but there, where against the chiding

of the reins God was forescen to be on the right hand, that is,

in the heart.

12. Ver. 11. God the righteous judge, strong® (in endurance) * fortis
and long-suffering. What God is judge, but the Lord, Who
judgeth the people ? e is righteous ; Who shall render to hgat 16,
every man according lo his uorls He is strong; (in en-
durance) Who, being most powerful, for our salvation bore
even with ungodly persecutors. 'He is long-suffering; Who
did not immediately, after His resurrcction, hurry away to
punishment, even those that persecuted Him, but bore with
them, that they might at length turn from that ungodliness
to salvation : and still He bearcth with them, reserving the
last penalty for the last judgment, and up to this present
time inviting sinners to repentance. Nol bringing in anger
every day. Perhaps bringing in anger is a more significant
expression than, being angry; (and so we find it in the
Greek? coples,) that the anger, whereby Ile punisheth, s u g-
should not be in Him but in the minds of those mxmsters::"‘"
who obey the commandments of truth ; through whom orders LXX.

-




56 Christ the Sword of God, Apostles arrows from His bow.

PsaLu are given even to the lower ministries, who are called angels

JIL of wrath, to punish sin: whom even now the punishment of
men delights not for justice sake, in which they have
no pleasure, but for malice sake. God then doth not
bring in anger every day, that is, He doth not collect His
ministers for vengeance cvery day. For now the patience of
God inviteth to repentance : but in the last time, when men

Bom. 2, through their hardness and tmpemtenl heart shall have trea-
sured up for themselves anger in the day of anger, and
revelation of the righteous judgment of God, then He will
brandish His sword.

18. Ver. 12. Unless ye be converted, He says, He will
brandish His sword. The Lord Man Himself may be taken to
be God’s double-edged sword, that is, His spear, which at
His first coming He will not brandish, but hideth as it were
in the sheath of humiliation : but He will brandish it, when
at the second coming to judge the quick and dead, in the
manifest splendour of His glory, He shall flash light on His
righteous ones, and terror on the ungodly. For in other
copies, instead of, He shall brandish His sword, it has been
written, He shall make bright His spear : by which word
I think the Jast coming of the Lord’s glory most appropriately
signified : seeing that is understood of His person, which

Ps.17, another Psalm has, Deliver, O Lord, my soul from the un-

18- godly, Thy spear from the enemies of Thine hand. He
Rath bent His bow, and made it ready. The tenses of the
words must not be altogether overlooked, how he has spoken
of the sword in the future, He will brandish ; of the bow in
the past, He kath bent: and these words of the past tense
follow after.

14. Ver. 18. And in it He hath prepared the instruments
of death: He hath wrought His arrows for the burning.
That bow then I would readily take to be the Holy Serip-
ture, in which by the strength of the New Testament, as by
a sort of string, the hardness of the Old has been bent and
subdued. I'rom thence the Apostles are sent forth like arrows,
or divine preachings are shot. Which arrows He kas
wrought for the burning, arrows, that is, whereby being
stricken they might be inflamed with heavenly love. For by

goI4Song what other arrows was she stricken, who saith, Bring me tnto
1]
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the Rouse of wine, place me among perfumes, crowd me Vzu.
among honey, for I have been wounded with love? By what 13.
other arrows is he kindled, who, desirous of returning to God,
and coming back from wandering, asketh for help against
crafty tongues, and to whom it is said, What shall be gwen Ps. lso,
thee, or what added 1o thee against the crafty tongue? Sharp®
arrows of the mighty, with devastating coals : that is, coals,
whereby, when thou art stricken and set on fire, thou mayest
burn with so great love of the kingdom of heaven, as to
despise the tongues of all that resist thee, apd would recall
thee from thy purpose, and to deride their persecutions,
saying, Who shall separate me from the love ¢f Christ? Rom. B,
shall tribulation, or disiress, or persecution, or famine, orgg
nakedness, or peril, or sword ? For I am persuaded, he says,
that neither death, nor life, nor angel, nor principality, nor
things present, nor things to come, nor power, nor height,
nor depth, nor other creature, shall be able to separate me
Jrom the love of God, which 1s in Christ Jesus our Lord.
Thus for the burning hath He wrought His arrows. For in
the Greek copies it is found thus, He hath wrought His
arrows for the burning. But most of the Latin copies have
burning arrows. But whether the arrows themselves burn,
or make others burn, which of course they cannot do unless
they burn themselves, the sense is complete.

15. But since he has said that the Lord has prepared not
arrows only, but instruments of death too, in the bow, it may
be asked, what are “ instruments of death ! Are they, per-
adventure, heretics? For they too, out of the same bow, that
is, out of the same Scriptures, light upon souls not to be
inflamed with love, but destroyed with poison: which does
not happen but after their deserts: wherefore even this
dispensation is to be assigned to the Divine Providence, not
that it makes men sinners, but that it orders them afler they
have sinned. For through sin reaching them with anill pur-
pose, they are forced to understand them ill, that this
should be itself the punishment of sin: by whose death,
nevertheless, the sons of the Catholic Church are, as it were
by certain thorns, so to say, aroused from slumber, and make
progress toward the understanding of the holy Scriptures.
For there must be also heresies, that they whick are ap-:,(’?gg'

4
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Psu.u proved, he says, may be made manifest among you : that is,

8 Cor.
3, 16.

among men, secing they are manifest to God. Or has He
haply ordained the same arrows to be at ouce instruments of
death for the destruction of unbelievers, and wrought them
burning, or for the burning, for the exercising of the faithful ?
For that is not false that the Apostle says, To the one we are
the savour of life unto life, to the other the savour of death
unto death ; and who 18 syfficient for these things? It is no
wonder then if the same Apostles be both instruments of
death in those, from whowm thcy suffered persecution, and
fiery arrows to inflame the hearts of believers.

16. Now after this dispensation righteous judgment will
come: of which the Psalmist so speaks, as that we may
understand that each man’s punishment is wrought out of
his own sin, and his iniquity turned into vengecance : that we
may not suppose that that tranquillity and ineffable light of
God brings forth from Itself the means of punishing sin; but
that it so ordereth sins, that what have been delights to man
in sinning, should be instruments to the Lord avenging.
Behold, he says, he hath travailed with injustice.” Now
what had he conceived, that he should travail with injustice ?
He hath concéived, he says, toil. Hence then comes that,

fren- 8, In loil shalt thou eat thy bread. Hence too that, Come
J;t, 11,unto Me all ye that toil and are heavy laden ; for My yoke

28, 30.

s easy, and My burden light. For toil will never cease,
except onc love that which cannot be taken away against his
will. For when those things are loved which we can losc
against our will, we must needs toil for them most miserably ;
and to obtain them, amid the straightnesses of carthly cares,
whilst each desires to snatch them for himself, and to be
beforehand with another, or to wrest it from him, must
scheme injustice. Duly then, and quite in order, hath he
travailed with injusticc, who hath conccived toil. Now he
bringecth forth what, save that with which he hath travailed,
although he has not travailed with that which he conceived ?
For that is not born, which is not conceived; but seed is
conceived, that which is formed from the seed is born.
Toil is then the sced of iniquity, but sin the conception of

Ecclus. toil, that is, that first sin, to depart from God. IIe then hath

10, 12.

travailed with injustice, who hath conceived toil. dnd he
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Aath brought forth sniquity. Iniquity is the same as injustice: Vex.
be hath brought forth then that, with which he travailed.>—1"-
What follows next ?

17. Ver. 15. He hath opened a ditch, and digged it. To
open a ditch, is, in earthly matters, that is, as it were in the
earth, to prepare deceit, that another fall therein, whom the
unrighteous man wishes to deceive. Now this ditch is
opened, when consent is given to the evil suggestion of
earthly lusts: but it is digged, when after consent we press
on to actual work of deceit. But how cau it be, that iniquity
should rather hurt the righteous man against whom it pro-
ceeds, than the unrighteous heart whence it proceeds?
Accordingly, the stealer of money, for instance, while he
desires to inflict painful harm upon another, is himself maimed
by the wound of avarice. Now who, even out of his right
mind, sees not how great is the difference between these
men, when one suffers the loss of money, the other of inno-
cence? He will fall then into the pit which he hath made.
Asit is said in another Psalm, The Lord is knoun in executing Ps9,16.
Judgments ; the sinner is caught in the works of his own
hands.

18. Ver. 16. His toil shall be turned on his head, and his
sniquity shall descend on his pate. For he had no mind
to escape sin: but was brought under sin as a slave, 8o to
say, as the Lord saith, Whosoever sinneth is a slave. His Jobn8,
iniquity then will be upon him, when he is subject to®*
his iniquity; for he could not say to the Lord, what the
innocent and upright say, My glory, and the lifler up of my Ps. 3,3.
head. He then will be in such wise below, as that his
iniquity may be above, and descend on him; for that it
weigheth him down and burdens him, and suffers him not
to fly back to the rest of the saints. This occurs, when in
an ill regulated man reason is a slave, and lust hath dominion.

19. Ver. 17. I will confess to the Lord according to His
justice. This is not the sinner’s confession: for he says this,
who said above most truly, If there be iniquity in my hands:
but it is a confession of God’s justice, in which we speak
thus, Verily, O Lord, Thou art just, in that Thou both
so protectest the just, that Thou enlightenest them by Thy-
self; and so orderest sinners, that they be punished not by
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Psau Thine, but by their own malice. This confession so praises
*the Lord, that the blasphemies of the ungodly can avail
nothing, who, willing to excuse their evil deeds, are un-
willing to attribute to their own fault that they sin, that is,
are unwilling to attribute their fault to their fault. Accord-
ingly they find either fortune or fate to accuse, or the devil,
to whom He Who made us hath willed that it should be in
our power to refuse consent: or they bring in another nature,
which is not of God: wretched waverers, and erring, rather
than confessing to God, that He should pardon them. For
it is not fit that any be pardoned, except he say, I have
sinned. He, then, that sees the deserts of souls so ordered
by God, that while each has his own given him, the fair
beauty of the universe is in no part violated, in all things
praises God: and this is not the confession of sinners, but of
the rightcous. For it is not the sinner’s confession when the
Mat 11, Lord says, I confess to Thee, O Lord of heaven and earth,
because Thou hast hid these lhmgs Jrom the wise, and
revealed them to babes. Likewise in Ecclesiasticus it is
Eeolus. 8aid, Confess to the Lord in all His works: and in con-
’,’,’: :;: JSession ye shall say this, All the works of the Lord are
exceeding good. Which can be seen in this Psalm, if any

one with a pious mind, by the Lord’s help, distinguish
between the rewards of the righteons and the penalties of

the sinners, how that in these two the whole creation, which

God made and rules, is adorned with a beauty wondrous and
known to few. Thus then he says, I will confess to the

Lord according to His justice, as one who saw that darkness

was not made by God, but ordered nevertheless. For God

Gen. 1, said, Lel light be made, and light was made. He did not
‘ say, Let darkness be made, and darkness was made: and
Ib. 4, 5.yet He ordered it. And thercfore it is said, God divided
between the light, and the darkness: and God called the

light day, and the darkness He called night. This is the
distinction, He made the one and ordered it: but the other

He made not, but yet He ordered this too. But now that

sins are signified by darkness, 8o is it scen in the Prophet,

I‘ 88, who says, dnd thy darkness shall be as the noon day: and
l Jolm in the Apostle, who says, He that hateth his brother is in

liom darkness : and above all that text, Let us cast off the works
18,13,
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of darkness, and let us put on the armour of light. Not Vma.
that there is any nature of darkness. For all nature, in 80 —=

far as it is nature, is compelled to be. Now being belongs
to light: not-being to darkness. He then that leaves Him,
by Whom he was made, and inclines to that whence he was
made, that is, to nothing, is in this sin endarkened: and yet
he does not utterly perish, but he is ordered among the
lowest things. Therefore after the Psalmist said, J will
confess unto the Lord: that we might not understand it of
confession of sins, he adds lastly, And I will sing to the
name of the Lord most high. Now singing has relation to
joy, but repentance of sins to sadness.

20. This Psalm can also be taken in the person of the
Lord Man: if only that which is there spoken in humili-
ation, be referred to our weakness, which He bore.

PSALM VIIL
To the end, for the wine-presses, a Pealm of David himself. See on

1. He seems to say nothing of wine-presses in the text
of the Psalm, of which this is the title. By which it appears,
that one and the same thing is often signified in Scripture by
many and various similitudes. We may then take wine-
presses to be Churches, on the same principle by which we
understand also by a threshing-floor the Church. For
whether in the threshing-floor, or in the wine-press, there is
nothing else done, but the clearing the produce of its cover-
ing; which is necessary, both for its first growth, and in-
crease, and arrival at the maturity either of the harvest or
the vintage. Of these coverings or supporters then; that is,
of chaff, on the threshing-floor, the corn; and of husks, in the
presses, the wine is stripped: as in the Churches, from the mul-
titude of worldly men, which is collected together with the
good, for whose birth and adaptating to the divine word that
multitude was necessary, this is effected, that by spiritual
love they be separated through the operation of God’s
ministers. For now so it is that the good are, for a time,
separated from the bad, not in space, but in affection:
although they bave converse together in the Churches, as
far as respects bodily presence. But another time will
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Psarx come, the corn will be stored up apart in the granaries, and

VIIL

Luke 3,

17.

Numb.
18, 23.

the wine in the cellars. The wheat, saith he, He will lay up
"in garners; bul the chaff He will burn wilh fire unquench-

- able. The same thing may be thus understood in another

similitude: the wine He will lay up in cellars, but the husks
He will cast forth to cattle: so that by the bellies of the
cattle we may be allowed by way of similitude to under-
stand the pains of hell.

2. There is another interpretation concerning the wine-
presses, yet still keeping to the meaning of Churches. For
even the Divine Word may be understood by the grape: for
the Lord even has been called a Cluster of grapes; Which
they that were sent before by the people of Israel brought
from the land of promise hanging on a staff, crucified as
it were. Accordingly, when the Divine Word maketh use of,
by the necessity of declaring Himself, the sound of the
voice, whereby to convey Himself to the ears of the hearers;
in the same sound of the voice, as it were in husks, know-
ledge, like the wine, is enclosed: and so this grape comes
into the ears, as into the pressing machines of the wine-
pressers. For there the separation is made, that the sound
may reach as far as the ear; but knowledge be received in
the memory of those that hear, as it were in a sort of vat;
whence it passes into discipline of the conversation and
habit of mind, as from the vat into the cellar: where if it do
not through negligence grow sour, it will acquire soundness
by age. For it grew sour among the Jews, and this sour

Johnl9, vinegar they gave the Lord to drink. For that wine, which

from the produce of the vine of the New Testament the

Mat.26,Lord is to drink with His saints in the kingdom of His
29,

Father, must needs be most sweet and most sound.

8. “ Wine-presses” are also usually taken for martyrdoms,
as if when they who have confessed the name of Christ have
been trodden down by the blows of persecution, their mortal
remains as husks remained on earth, but their souls lowed
forth into the rest of a heavenly habitation. Nor yet by this
interpretation do we depart from the fruitfulness of the
Churches. It is sung then, for the wine-presses, for the
Church’s establishment; when our Lord after His resur-
rection ascended into heaven. For then He sent the Holy
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Ghost: by Whom the disciples being fulfilled preached with Vzz.
confidence the Word of God, that Churches might be collected.

4. Accordingly it is said, (ver. 1.) O Lord, our Lord, how
admirable is Thy Name in all the earth! 1 ask, how is His
Name wonderful in all the earth? The answer is; For Thy
glory has been raised above the heavens. So that the
meaning is this, O Lord, Who art our Lord, how do all that
inhabit the earth adwnire Thee! for Thy glory hath been
raised from earthly humiliation above the heavens. For
hence it appcared Who Thou wast that descendedst, when it
was by some seen, and by the rest believed, whither it was
that Thou ascendedst.

5. Ver. 2. Out of the mouth of babes and sucklings Thou
hast made perfect praise, because of Thine enemies. 1 cannot
take babes and sucklings to be any other, than those to
whom the Apostle says, 4s unto babes in Christ I have given 1 Cor 8,
you milk to drink, not meat. Who were meant by those
who went before the Lord praising Him, of whom the Lord
Himself used this testimony, when He answered the Jews
who bade Him rebuke them, Have ye not read, out of the Matt.
mouth of babes and sucklings Thou hast made perfect praise? 21, 16.
Now with good reason He says not, Thou hast made, but,

Thou hast made perfect praise. For there are in the Churches
also those who now no more drink milk, but eat meat: whom
the same Apostle points out, saying, We speak wisdom 1 Cor.9,
among them that are perfect: but not by those only are the
Churches perfected ; for if there were only these, little con-
sideration would be had of the human race. But consideration
is had, when they too, who are not as yet capable of the know-
ledge of things spiritual and eternal, are nourished by the
faith of the temporal history, which for our salvation after

- the Patriarchs and Prophets was administered by the most
excellent Power and Wisdom of God, even in the Sacrament
of the assumed Manhood, in which there is salvation for
every one that believeth: to the end that moved by Its
authority each one may obey Its precepts, whereby being
purified and rooled and grounded in love, he may be able to Eph. 3,
run with Saints, no more now a child in milk, but a young'
man in meat, to comprehend the breadth, the length, the
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Psaru height, and depllq‘o know also the surpassing knowledge of
UL the love of Christ.
6. Out of the mouth of babes and sucklings Thou hast
made perfect praise, because of Thine enemies. By enemies
1Cor. to this dispensation, which has been wrought through Jesus
% 6. Christ and Him crucified, we ought generally to understand
all who forbid belief in things unknown, and promise certain
see ‘on knowledge: as all heretics do, and they who in the super-
P“;gf stition of the Gentiles are called philosophers. Not that
lieving.’ the promise of knowledge is to be blamed ; but because they
deem the most healthful and necessary step of faith is to be
neglected, by which we must needs ascend to something
certain, which nothing but that which is eternal can be.
Hence it appears that they do not possess even this know-
ledge, which in contempt of faith they promise ; seeing that
they know not so uscful and necessary a step thereof. Out
of the mouth, then, of babes and sucklings Thou hast made
perfect praise, Thou, our Lord, declaring first by the Aposile,
Is.7, 9. Except ye believe, ye shall not understand; and saying by
Jobn20, His own mouth, Blessed are they that have not seen, and
shall believe. Because of the enemies: against whom too
Mu.ll that is said, I confess to Thee, O Lord of heaven and earth,
because Thou hast hid these things from the wise, and
revealed them unto babes. From the twise, he saith, not
the really wise, but those who deem themselves such. That
Thou mayest destroy the enemy and the defender. Whom
but the heretic*? For he is both an enemy and a defender,
who when he would assault the Christian faith, seems to
defend it. Although the philosophers too of- this world may
be well taken as the enemies and defenders: forasmuch as
the Son of God is the Power and Wisdom of God, by which
every one is enlightened who is made wise by the truth:
of which they profess themselves to be lovers, whence too
their name of philosophers; and therefore they seem to
defend it, while they are its enemies, since they cease not to
recommend noxious superstitions, that the elements of this
world should be worshipped and revered.
7. Ver. 8. For I shall see Thy heavens, the works of Thy

t See on Ps. 102. and St. Greg. on Job, Intr. §. 15.
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JSingers. We read that the law was written with the finger of Vez. 8.
God, and given through Moses His holy servant: by which El‘ 6
finger of God many understand the Holy Ghost. Wherefore 34, 28.
if, by the fingers of God, we are right in understanding these o"t' 9
same ministers filled with the Holy Ghost, by reason of this
same Spirit Which worketh in them, since by them all holy
Scripture has been completed for us; we understand con-
sistently with this, that, in this place, the books of both
Testaments are called the hearens. Now it is said too
of Moses himself, by the magicians of king Pharaoh, when
they were conquered by him, This is the finger of God.Exod.
And what is written, The heaven shall be rolled up as ag,l&,
book, although it be said of this ethereal heaven, )et'“ R"o
naturally, according to the same image, the heavens of books ’
are named by allegory. For I shall see, he says, the heavens,
the works of Thy fingers: that is, I shall discern and under-
stand the Scriptures, which Thou, by the operation of the
Holy Ghost, hast written by Thy ministers.

8. Accordingly the heavens named above also may be
interpreted as the same books, where he says, For Thy glory
hath been raised above the heavens: so that the complete
meaning should be this, For Thy glory hath been raised
abore the heavens; for thy glory hath exceeded the declara-
tions of all the Scriptures: out of the mouth of babes and
sucklings Thou hast made perfect praise, that they should
begin by belief in the Scriptures, who would arrive at the
knowledge of Thy glory : which hath been raised above the
Scriptures, in that it passeth by and transcends the announce-
ments of all words and languages. Therefore hath God
lowered the Scriptures even to the capacity of babes and
sucklings, as it is sung in another Psalm, And He lowered the Ps.18,9.
heaven, and came down: and this did He because of the
enemies, who through pride of talkativeness, being enemies of
the cross of Christ,even when they do speak some truth,still can-
not profit babes and sucklings. So is the enemy and defender
destroyed, who, whether he seem to defend wisdom, or even
the name of Christ, still, from the step of this faith !, assaults '?1-‘- ep
that truth, which he so readily makes promise of. Whereby
too be is convicted of not possessing it; since by assaulting

the step thereof, namely faith, he knows not how one should
F a—
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mount up thereto. Hence then is the rash and blind pro-
miser of truth, who is the cnemy and defender, destroyed,
when the heavens, the works of God’s fingers, are scen, that
is, when the Scriptures, brought down even to the slowness
of babes, are understood; and by means of the lowness of
the faith of the history, which was transacted in time, they
raise them, well nurtured and strengthened, unto the grand
height of the understanding of things eternal, up to those
things which they establish’. For these heavens, that is,
these books, are the works of God’s fingers; for by the

establish operation of the Holy Ghost in the Saiuts they were com-

them in
it.’ for

pleted. For they that have regarded their own glory rather

‘up’&e. than man’s salvation, have spoken without the Holy Ghost,

Ps.11,2.

in Whom are the bowels of the mercy of God.

9. For I shall see the heavens, the works of Thy fingers,
the moon and the stars, which Thou hast ordained. The
moon and stars are ordained in the heavens; since both the
Church universal, to signify which the moon is often put,
and Churches in the several places particularly, which I
imagine to be intimated by the name of stars, are established
in the same Scriptures, which we believe to be expressed by
the word hecavens. But why the moon justly signifies the
Church, will be more seasonably considered in another
Psalm, where it is said, The sinners have bent their bow, that
they may shoot in the obscure moon the upright in heart.

10. Ver. 4. What is man, that Thou art mindful of him?#
or the son of man, that Thou visitest him ? Tt may be asked,
what distinction there is between man and son of man. For
if there were none, it would not be expressed thus, man, or
son of man, disjunctively. For if it were written thus, What
s man, that Thou art mindful of him, and son of man, that
Thou visitest kim ? it might appear to be a repetition of the
word man. But now when the expression is, man, or son ¢f
man, a distinction is more clearly intimated. This is certainly
to be remembered, that every son of man is a man; although
every man cannot be taken to be a son of man. Adam, for
instance, was a man, but not a son of men. Wherefore we
may from hence consider and distinguish what is the dif-
ference in this place between man and son of man ; namely,
that they who bear the image of the earthy man, who is not
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a son of man, should be signified by the name of men ; but Ver. 4.
that they who bear the image of the heavenly Man, should be ! C°"
rather called sons of men ; for the former again is called the
old man®, and the latter the new ; but the new is born of the Eph. 4,
old, since spiritual regeneration is begun by a change of an %24
earthy and worldly life ; and therefore the latter is called son
of man. Man then in this place is earthy, but son of man
heavenly ; and the former is far removed from God, but the
latter present with God ; and therefore is He mindful of the
former, as in far distance from Him; but the latter He
visiteth, with whom being preseat He enlighteneth him with
His countenance. For salvation is far from sinners; and, P-. 119,
The light of Thy countenance hath been stamped upon us, 0% Pv. 4,6,
Lord. So in another Psalm he saith, that men in conjunction
with beasts are made whole together with these bcasts, not
by any present inward illumination, but by the multiplication
of the mercy of God, whereby His goodness reacheth even
to the lowest things; for the wholeness of carnal men is
carnal, as of the beasts; but separating the sons of men from
those whom being men he joined with cattle, he proclaims
that they are made blessed, after a far more exalted method,
by the enlightening of the truth itself, and by a certain
inundation of the fountain of life. For he speaketh thus:
Men and beasts Thou swilt make whole, O Lord, as Thy Ps. 36,
mercy hath been mulliplied, O God. But the sons of men
shall put their trust in the covering of Thy wings. They
shall be inebriated with the richness of Thine house, and of
the torrent of Thy pleasures Thou shalt make them drink.
For with Thee is the fountain of life, and tn Thy light shall
swe see light. Extend Thy mercy to them that know Thee.
Through the multiplication of mercy then He is mindful of
man, as of beasts ; for that multiplicd mercy reacheth even
to them that are afar off; but He visiteth the son of man,
over whom, placed under the covcring of His wings, He
extendeth mercy, and in His light giveth light, and maketh
him drink of His pleasures, and inebriateth him with the
richness of His house, to forget the sorrows and the wander-
ings of his former conversation. This son of man, that is,
the new man, the repentance of the old man begets with

b Oxf. Mss. ¢ called man, and the old man.’

. ’
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pain and tears. He though new, is nevertheless called yet
carnal, whilst he is fed with milk; /. would not speak unto
you as unto spiritual, but as unto carnal, says the Apostle.
And to shew that they werc already regenerate, he says, 4s
unto babes in Christ, I have given you milk to dyink, not
meat. And when he relapses, as often happens, to the old
life, he hears in reproof that he is a man ; Adre ye not men,
he says, and walk as men ?

11. Therefore was the son of man first visited in the
person of the very Lord Man, born of the Virgin Mary. Of
Whom, by reason of the very weakness of the flesh, which the
Wisdom of God vouchsafed to bear, and the humiliation of the
Passion, it is justly said, (ver. 5.) Thou hast lowered Him a
little lower than the Angels. But that glorifying is added,
in which He rose and ascended up into heaven; Witk glory,
he says, and with honour hast Thou crowned Him ; (ver. 6.)
and hast set Him over the works of Thine hands. Since
even Angels are the works of God’s hands, even over Angels
we understand the Only-begotten Son to have been set;
Whom we hear and believe, by the bumiliation of the carnal
generation and passion, to have been lowered a little lower
than the Angels.

12. Thou hast put, he says, all things in subjection under
His feet. When he says, all things, he excepts nothing.
And that he might not be allowed to understand it otherwise,
the Apostle enjoins it to be believed thus, when he says, He
being excepted Which put all things under Him. And to
the Hebrews he uscs this very testimony from this Psalm,
when he would have it to be understood that all things are
in such sort put under our Lord Jesus Christ, as that nothing
should be excepted. And yet he does not seem, as it were, to
subjoin any great thing, when he says, (ver. 7.) All sheep
and oxen, yea, moreover, the beasts (f the field, birds of the
air,and the fish of the sea, which walk through the paths of
the sea. For,leaving the heavenly excellencies and powers,
and all the hosts of Angels, leaving even man himself, he
seems to bare put under Him the beasts merely ; unless by
sheep and oxen we understand holy souls, either yielding
the fruit of innocence, or even working that the earth may
bear fruit, that is, that earthly men may be regenerated unto
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spiritoal richness. By these holy souls then we ought to Vew.s.
understand not those of men only, but of all Angels too, if

we would gather from hence that all things are put under

our Lord Jesus Christ. For there will be no creaturc that

will not be put under Him, under Whom the preeminent! prima-
spirits, that I may so speak, are put. But whence shall we tes
prove that sheep can be interpreted even, not of men, but of

the blessed spirits of the angelical creatures on high? May

we from the Lord’s saying that He had left ninety and nine Mat.18,
sheep in the mountains, that is, in the higher regions, and }?,;kem’
bad come down for one? For if we take the one lost sheep 4-

to be the human soul in Adam, since Eve even was made Gen. 3,
out of his side, for the spiritual handling and consideration " -
of all which things this is not the time, it remains that,

by the ninety and nine left in the mountains, spirits not
haman, but angelical, should be meant. For as regards the

oxen, this sentence is easily despatched; since men them-
selves are for no other reason called oxen, but because by
preaching the Gospel of the word of God they imitate
Angels, as where it is said, Thou shalt not muzzle the ox thatl Cor.
treadeth out the corn. How much more easily then do we ?’Tg{m’
take the Angels themselves, the messengers of truth, to be?’,18.
oxen, when Evangelists by the participation of their title are
called oxen? Thou hast put under therefore, he says, all

sheep and ozen, that is, all the holy spiritual creation; in
which we include that of holy men, who are in the Church,

in those wine-presses to wit, which are intimated under the

other similitude of the moon and stars.

18. Yea moreover, saith he, the beasts of the field. The campi
addition of moreover is by no means idle. First, because by
beasts of the plain, may be understood both sheep and oxen:
so that, if goats are the beasts of rocky and mountainous
regions, sheep may be well taken to be the beasts of the
field. Accordingly had it been written even thus, all sheep
ard oxen and beasts of the field; it might be reasonably
asked what beasts of the plain meant, since even sheep and
oxen could be taken as such. But the addition of moreover
besides, obliges us, beyond question, to recognise some differ-
ence or another. But under this word, moreover, not only
beasts of the field, but also (ver. 8.) birds of the air, and fish
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Psarm of the sea, wchich walk through the paths of the sea, arc to be
it taken in, What is then this distinction? Call to mind the
seeon  « wine-presses,” holding husks and wine; and the thresh-
Matt. 3,ing-floor, containing chaff and corn; and the nets, in which
l? 313, were enclosed good fish and bad; and the ark of Noah, in
Gen.78. which were both unclean and clean animals: and you will
see that the Churches for a while, now in this time, unto the

last time of judgment, contain not only sheep and oxen, that

is, holy laymen and holy ministers, but moreover beusts of the

Sield, birds of the air, and birds of the sca, that walk through

the paths of the sea. For the beasts of the field were very

fitly understood, as men rejoicing in the pleasure of the flesh

where they mount up to nothing high, nothing laborious.

Mat. 7, For the ficld is also the broad way, that leadeth to destruc-
:-,;n, 4, lion: and in a field is Abel slain. Wherefore there is cause
8. to fear, lest one coming down from the mountains of God’s
Ps.36,6. righteousness, ( for thy righteousness, he says, is as the
mounlains' of God,) making choice of the broad and easy

paths of carnal pleasure, be slain by the devil. See now too
Ps.73,9.¢ the birds of heaven,” the proud, of whom it is said, Z/ey
have set their mouth against the heaven. See how they are
Ps.12,4. carried on high by the wind, who say, We will magnify our
tongue, our lips are our own, who is ouy Lord? Behold too

the fish of the sea, that is, the curious; who walk through

the paths of the sea, that is, search in the deep after the
temporal things of this world : which, like paths in the sca,
vanish and perish, as quickly as the water comes together

again after it has given room, in their passage, to ships, or

to whatsoever walketh or swimmeth. For he said not merely,

who walk the paths of the sea; but “ walk through,” he

said; shewing the very determincd earnestness of those who

seek after vain and fleeting things. Now these three kinds

of vice, namely, the pleasure of the flesh, and pride, and
curiosity, include all sins. And they appear to me to be
lJohn2, enumerated by the Apostle John, when he says, Love not the
* world; jfor all that is in the world is the lust of the flesh,

and the lust of the eyes, and the pride of life. For through

the eyes especially prevails curiosity. To what the rest
indced belong is clear. And that temptation of the Lord

Man was threefold: by food, that is, by the lust of the flesh,
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where it is suggested, command these stones that they be Vew.s.
made bread: by vain boasting, where, when stationed on a Mat. 4,
mountain, all the kingdoms of this earth are shewn Him,Ib. s, 9.
and promised if He would worship: by curiosity, where, from Ib. 6.
the pinnacle of the temple, He is advised to cast HimselfTb- 6.
down, for the sake of trying whether ke would be borne up

by Angels. And accordingly after that the enemy could
prevail with Him by none of these tempiations, this is said

of him, When the devil had ended all his temptation. With Luke 4,
a reference then to the meaning of the wine-presses, not enly 18-
the wine, but the husks too are put under His feet; to wit,

not only sheep and oxen, that is, the holy souls of believers,
either in the laity, or in the ministry ; but moreover both
beasts of pleasure, and birds of pride, and fish of curiosity.

All which classes of sinners we see mingled now in the
Churches with the good and holy. May He work then

in His Churches, and separate the wine from the husks: let
us-give heed, that we be wine, and sheep or oxen; not husks,

or beasts of the field, or birds of heaven, or fish of the sea,
which walk through the paths of the sea. Not that these
names can be understood and explained in this way only,

but the explanation of them must be according to the place
where they are found. For elsewhere they have other mean-

ings. And this rule must be kept to in every allegory, that

what is expressed by the similitude should be considered
agreeably to the meaning of the particular place: for this is

the manner of the Lord’s and the Apostles’ teaching. Let us
repeat then the last verse, which is also put at the beginning

of the Psalm, and let us praise God, saying, O Lord our
Lord, how wonderful is Thy name in all the earth! For

fitly, after the matter of the discourse, is the return made to

the heading, whither all that discourse must ve referred.

PSALM IX.

1. The inscription of this Psalm is, 7o the end for the
hidden things of the Son, a Psalm of David himself. As to
the hidden things of the Son there may be a question: but
since he has not added whose, the very only-begotten Son of
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PsarLu God should be understood. For where a Psalm has been

IX.
Ps. 3.

15.

inscribed of the son of David, IHhen, he says, he fled from
the fuce of Absalom his son; although his name even was
mentioned, and thercfore there could be no obscurity as to
whom it was spoken of: yet it is not merely said, from the
face of son Absalom; but kis is added. But here both
because his is not added, and much is said of the Gentiles,
it cannot properly be taken of Absalom. For the war which
that abandoned one waged with his father, no way relates to
the- Gentiles, since there the people of Israel only were
divided against themselves. This Psalm is then sung for
the hidden things of the only-begotten Son of God. For
the Lord Himself too, when, without addition, He uses
the word Son, would have Himself, the Only-begotten, to be

John 8, understood; as where He says, If the Son shall make you

Jree, then shall ye be free indeed. For He said not, the
Son of God; but in saying merely, Son, He gives us to
understand Whose Son it is. Which form of expression
nothing admits of| save His excellency of Whom we so speak,
that, though we name Him not, He can be understood. For
80 we say, it rains, clears up, thunders, and such like ex-
pressions; and we do not add wko does it all: for that the
excellency of the doer spontaneously presents itself to all
men’s minds, and does not want words. What then are the
hidden things of the Son? By which expression we must
first understand that there are some things of the Son mani-
fest, from which those are distinguished which are called
hidden. Wherefore sincc we believe two advents of the
Lord, one past, which the Jews understood not: the other
future, which we both hope for; and since the one which
the Jews understood not, profited the Gentiles; For the
kidden things of the Son, is not unsuitably understood to be

gi:m.ll, spoken of this advent, in which blindness in part is happened

o Israel, that the fulness of the Gentiles might come in.
(For notice of two judgments is conveyed to us throughout
the Scriptures, if any one will give heed to them, one hidden,
the other manifest. The hidden onc is passing now, of

1 Peter which the Apostle Peter says, The time is come, that judy-

ment should begin from the house of the Lord. The hidden
judgment accordingly is the pain, by which now each man
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is either exercised to purification, or warned to conversion, Vex. 3.
or if he despise the calling and discipline of God, is blinded
unto damnation. But the manifest judgment is that, in
which the Lord, at His coming, will judge the quick and the
dead, all men confessing that it is He by Whowm both rewards
shall be assigned to the good, and punishments to the evil.
But then that confession will avail, not to the remedy of
evils, but to the accumulation of damnation. Of these two
judgments, the one hidden, the other manifest, the Lord
seems to me to have spoken, where He says, Whoso believeth John 5,
on Me hath passed from death unto life, and shall not come*
into judgment; into the manifest judgment, that is. For
that which passes from death unto life by means of some
affliction, whereby He scourgeth every son whom He receiveth, neb 12,
is the hidden judgment. But whoso believeth not, saith He, % Jobn 3,
hath been judged already : that is, by this hidden judgment18.
hath been already prepared for that. manifest one. These
two judgments we read of also in Wisdom, whence it is
written, Therefore unito them, as to children without the use Wisd.
of reason, Thou didst give a judgment to mock them ; But,:'”
they that have not been corrected by this judgment have felt
a judgment worthy of God. Whoso then are not corrected
by this hidden judgment of God, shall most worthily be
punished by that manifest one.) Wherefore in this Psalm
must be observed the hidden things of the Son, that is, both
His advent in humility, by which He profited the Gentiles
with the Jews' blindness; and the pain which is now dispensed
secretly, not as yet in the damnation of sinners, but either
in exercising the converted, or in admonition that they be
converted, orin blinding, that they who refuse to be converted
may be made ready for damnation.

2. I will confess unto Thee, O Lord, with my whole
heart. He doth not, with a whole heart, confess unto God,
who doubteth of His Providence in any particular: but he
who secs already the hidden things of the wisdom of God,
how great is His invisible reward, who saith, We rejoice #n Rom. 5,
tribulations ; and how all torments, which are inflicted on*
the body, are either for the exercising of those that are
converted to God, or for warning that they be converted, or
for just preparation of the obdurate unto their last damnation:

’
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Psax and so now all things are referred to the governance of

X Divine Providence, which fools think done as it were by

chance and at random, and without any Divine ordering.

I will tell all Thy marvels. He tells all God’s marvels,

who sees them performed not only openly on the body, but

invisibly indeed too in the soul, but far more sublimcly and

excellently. For men earthly, and led wholly by the eye,

John1l.marvel more that the dead Lazarus rose again in the body,

Acts 9, than that Paul the persecutor rose again in soul. But since

the visible miracle calleth the soul to the light, but the

invisible enlighteneth the soul that comes when called,

he tells all God’s marvels, who, by believing the visible,
passes on to the understanding of the invisible.

8. I will be glad and exult in Thee. Not any more in
this world, not in pleasure of bodily dalliance, not in relish of
palate and tongue, not in sweetness of perfumes, not in
joyousness of passing sounds, not in the variously coloured
forms of figure, not in vanities of men’s praise, not in wedlock

- and perishable offspring, not in superfluity of temporal
wealth, not in this world’s getting, whether it.extend over
place and space, or be prolonged in time’s succession: but,
I will be glad and ezult in Tee, namely, in the hidden

Ps. 4, 6.things of the Son, where the liyht of Thy countenance hath

Ps. 31, been stamped on us, O Lord: for, Thou wilt hide them,

2. saith he, in the hiding place of Thy countenance. He then
will be glad and exult in Thee, who tells all Thy marvels.
And He will tell all Thy marvels, (since it is now spoken of

Jobn 6, prophetically,) Who came not to do His own will, but the
‘will of Him Who sent Him. ,

4. For now the  Person of the Lord begins to appear
speaking in this Psalm. For it follows, I will sing to Thy
Name, O Most High, in turning mine enemy behind. His
enemy then, where was he turned back? Was it when it

Mlt. 16, was said to him, Get thee behind, Satan? For then he who
by temptlng desired to put himself before, was turned behind,
by failing in deceiving Him Who was tempted, and by
availing nothing against Him. For earthly men are behind:
but the heavenly man is preferred before, although he came

}GCol; after.  For the first man is of the earth, earthy: the

' 7" second Man is from heaven, heavenly. But from this stock
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he came by whom it was said, He Who cometh after me is Vkn.s.
preferred before me.  And the Apostle forgets those things Jot= 1
that are behind, and reaches forth unto those things that are Phll 3,
before. The enemy, therefore, was turned behind, after that 3
he could not deceive the hecvenly Man being tempted ; and
he turned himself to earthy mem, where he can have
dominion. Wherefore no man goeth before him, and causeth
him to be behind, but he who laying aside the image of the Cor.
earthy man shall have borne the image of the heavenly. 16, 49.
But now, should we prefer understanding the words, mine
enemy, generally, either for a sinner, or an heathen, it will
not be unreasonable. Nor will the words, In turning mine
enemy behind, be a punishment; but a benefit, yea such a
benefit, as that nothing can be compared to it. For what
more blessed than to lay aside pride, and to have no wish to
go before Christ, as if onc were whole, and needed not the Mat.o
physician, but to wish rather to go behind after Christ, Who, } Luke 5,
when calling a disciple to perfecuon, saith, Follow Me. 31.
But still, in lurning my enemy behind, is more suitably un- 7"‘. »
derstood as spoken of the devil. For in truth the devil is Mat19,
tarned behind, even in the persecution of the righteous, and
he, much 1mnore to their advantage, is a persecutor, than if he
went before as a leader and a prince. We must sing then to
the Name of the Most High in turning the enemy behind :
since we ought to choose rather to fly from him as a
persecutor, than to follow him as a leader. For we have
whither we may ﬂy and hide ourselves in the hidden things
of the Son; seeing that the Lord hath been made a refuge Pea.90,l.
Jor us.

5. They will be weakened, and perish from Thy face.
Who will be weakened and perish, but the unrighteous and
ungodly? They will be weakened, while they shall avail
nothing ; and they shall perish, because the ungodly will
not be ; from the race of God, that is, from the knowledge of
God, as he perished who said, But now I live not, but Christ Gal 2,
liveth in me. But why will the ungodly be weakened, and™
perish from Thy face? Because, he saith, Thow kast made
my judgment, and my cause : that is, the judgment in which
I seemed to be judged, Thou hast made mine; and the
cause in which men condemned mc just and innocent, Thou
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PsaLu hast made mine. For such things served' Him for our
;—-—— deliverance: as sailors too call the wind theirs, which they
milita- s1e

verunt take advantage of for prosperous sailing.
6. Thou satest on the throne Who judgest equity.
Whether the Son say this to the Father, Who said also,
;‘;ﬂmw» Thou couldest have no power against Me, except il were
*  given thee from above, referring this very thing, that the
Judge of men was judged for men’s advantage, to the
Father’s equity and His own hidden things: or whether man
say to God, Thou satest on the throne Who judgest equity,
giving the name of God’s throne to his soul, so that his body
may peradventure be the earth, which is called God’s
1s.66,1, footstool : for God was in Christ, reconciling the world unto
2,‘1’,‘;{‘ Himself: or whether the soul of the Church, perfect now
f 6, and without spot and wrinkle, worthy, that is, of the hidden
Song of things of the Son, in that The King hath brought her into
Sol. 1, 4. Iiis chamber, say to her spouse, Thou salest upon the throne
Who judgest equily, in that Thou hast risen from the dead,
and ascended up into heaven, and sittest at the right hand of
the Father: whichsoever, I say, of those opinions, whereunto
this verse may be referred, is preferred, it transgresses not

the rule of faith.

7. Thou hast rebuked the heathen, and the ungodly hath
perished. We take this to be more suitably said to the Lord
Jesus Christ, than said by Him. For Who else hath rebuked
the heathen, and the ungodly perished, save He, Who after
that He ascended up into heaven, sent the Holy Ghost, that,
filled by Him, the Apostles should preach the word of God
with boldness, and freely reprove men’s sins? At which .
rebuke the ungodly perished; because the ungodly was
justified and was made godly. Thou hast effaced their
name for the world®, and for the world’s world. The name
of the ungodly hath been effaced. For they are not called
ungodly who believe in the true God. Now their name is
effaced for the world, that is as long as the course of the
temporal world endures. And for the world’s world. What
is the world’s world, but that whose image and shadow, as it
were, this world possesses ! For the change of seasons suc-

4 Or ‘unto theage,’ ‘seculum.’ The ¢ world without end,’ is the primary one
meaning of ¢ age,” as in our expression in Latin.
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seeding onc another, whilst the moon is on the wane, and Ves. 5.
again on the increase, whilst the sun each year returns to
his quarter, whilst spring, or summer, or autumn, or winter
passes away only to return, is in some sort an imitation of
eternity. But this world’s world is that which abides in
immutable eternity. As a verse in the mind, and a verse in
the voice: the former is understood, the latter heard; and
the former fashions the latter: and hence the former works
im art and abides, the latter sounds in the air and passes
'sway. So the fashion of this changeable world is defined by
that world unchangeable which is called the world’s world.
And bence the one abides in the art, that is, in the Wisdom
and Power of God : but the other is made to pass in the govern-
mce of creation. If afler all it be not a repetition, so that
Mter it was said for the world, lest it should be understood
f this world that passeth away, it were added for the world's
world. Forin the Greek copies it is thus, eis Tov ai@va, xal
eis Toy aldva 70U aldvos. Which the Latins have for the most
part rendered, not, for the world, and for the world's world*;
but, for ever, and for the world’s world®. that in the words
Jor the world’s world, the words for ever, should be ex-
plained. The name then of the ungodly Thou hast effaced
Jor ever, for from henceforth the ungodly shall never be.
And if their name be not prolonged unto this world, much
less unto the world’s world.

8. The swords of the enemy have failed at the end. Not
enemies in the plural, but this enemy in the singular. Now
what enemy’s swords have failed but the devil's? Now
these are understood to be divers erroneous opinions, whereby
as with swords he destroys souls. In overcoming these
swords, andin bringing them to failure, that sword is employed,
of which it is said in the seventh Psalm, [f ye be not con- Par,12.
terted, He will brandish His sword. And peradventure this
is the end, against which the swords of the enemy fail; since
up to it they are of some avail. Now it worketh secretly,
but in the last judgment it will be brandished openly. By it
the cities are destroyed. For so it follows, The swords of the
enemy have failed at the end: and Thou hast destroyed the
cities. Cities indeed wherein the devil rules, where crafty

¢ In seculom et in seeculum sculi ¢ In wternum, et in seculum seculi.
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Psaum and deceitful counsels hold, as it were, the place of a court,
*— on which supremacy attend as officers and ministers the
services of all the members, the eyes for curiosity, the ears
for lasciviousness, or for whatsocver else is gladly listened to
that bears on ovil, the hands for rapine or any other violence
or pollution soever, and all the other members after this
manner serving the tyrannical supremacy, that is, perverse
counsels. Of this city the commonalty, as it were, are all
soft affections and disturbing emotions of the mind, stirring
up daily seditions in a man. So then where a king, where

a court, where ministers, where commonalty are found, there

is a city. Nor again would such things be in bad cities,
unless they were first in individual men, who are, as it were,
the elements and seeds of cities. These cities He destroys,
when on the prince being shut out thence, of whom it was

Jobn13,8aid, The prince of this world has been cast out, these
kingdoms are wasted by the word of truth, evil counsels are
laid to sleep, vile affections tamed, the ministries of the
members and senses takcn captive, and transferred to the
service of righteousness and good works: that as the Apostle

Rom. 6, says, sin should no more reign in our mortal body, and so forth.

12 Then is the soul at peace, and the man is disposed to receive
rest and blessedness. Their memorial has perished with up-
roar: with the uproar, that is, of the ungodly. But it is said,
with uproar, either because when ungodliness is overturned,
there is uproar made : for none passeth to the highest place,
where there is the deepest silence, but he who with much
uproar shall first have warred with his own vices: or witk
uproar, is said, that the memory of the ungodly should
perish in the perishing even of the very uproar, in which
ungodliness riots.

Ps.2,1. 9. And the Lord abideth for ever. Wherefore then have
the heathen raged, and the people imagined vain things
against the Lord, and against His Anointed: for the Lord
abideth for ever. He hath prepared His seat in judgment,
and He shall judge the world in equity. He prepared His
seat, when He was judged. For by that patience Man pur-
chased heaven, and God in Man profited believers. And
this is the Son’s hidden judgment. But seeing He is also
to come openly and in the sight of all to judge the quick
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and the dead, He hath prepared His seat in the hidden Vxs.
judgment: and He shall also openly judge the world inﬁ—l‘?—ﬁ
equily: that is, He sball distribute gifts proportioned toss.
desert, setting the sheep on His right hand, and the goats on
His left. He shall judge the people with justice. This is
the same as was said above, He shall judge the world in
equity. Not as men judge who see not the heart, by whom
very often worse men are acquitted than are condemmed:
but in equily and with justice shall the Lord judge, con-Rom, 2,
science bearing witness, and thoughts accusing, or else!
excusing.

10. And the Lord hath become a refuge to the poor.
Whatsoever be the persccutions of that enemy, who hath
been turned behind, what harm shall he do to them whose
refuge the Lord hath become? But this will be, if in this
world, in which that one has an office of power, they shall
choose to be poor, by loving nothing which either here leaves
a man while he lives and loves, or is left by him when he
dies. For to such a poor man hath the Lord become a
refuge, an Helper in due season, in tribulation. Lo He
maketh poor, for He scourgeth every son whom He receiveth. Heh 12,
For what an Helper in due season is, he explained by ®
adding in tribulation. For the soul is not turned to God,
save when it is turned away from this world: nor is it more
seasonably turned away from this world, cxcept toils and
pains be mingled with its trifling and hurtful and destructive
pleasures.

11. Ver. 10. And let them who know Thy Name, hope in
Thee, when they shall have ceased hoping in wealth, and in
the other enticements of this world. For the soul indeed
that seeketh where to fix her hope, when she is torn away
from this world, the knowledge of God’s Name seasonably
receives. For the mere Name of God hath now been
published every where: but the knowledge of the name is,
when He is known Whose name it is. For the name is not
a name for its own sake, but for that which it signifies. Now
it has been said, The Lord is His Name. Wherefore whoso er. 33,
willingly submits himself to God as His servant, hath known 2 ‘
this name. And lel them who know Thy Name hope in
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PeaLu Thee. Again, the Lord saith to Moses, I am That I am;

Ex. 8
14,

Ex. 8,
14,

IX. and Thou shalt say to the children of Israel, I AM, hath
' sent me. Let them then who know Thy Name, hope in

Thee ; that they may not hope in those things which flow by
in time's quick revolution, having nothing but ¢ will be' and
‘ has been.” For what in them is future, when it arrives,
straightway becomes the past; it is awaited with eagerness, it is
lost with pain. But in the nature of God nothing will be, as
if it were not yet; or hath been, as if it were no longer: but
there is only that which is, and this is eternity. Let them
ccase then to hope in and love things temporal, and let them
apply themselves to hope eternal, who know His name Who
said, I am That I am; and of Whom it was said, I AM hath
sent me. For Thou hast not forsaken them that seek Thee,
O Lord. Whoso seek Him, seek no more things transient

Matt. 6, and perishable; For no man can serve two maslters.

24.

12. Ver. 11. Sing to the Lord, Who dwelleth in Sion, is
said to them, whom the Lord forsakes not as they seek

seemore Him. He dwelleth in Sion, which is interpreted watching,
folly o2 and which beareth the likeness of the Church that now is;
13" (Lat. as Jerusalem beareth the likeness of the Church that is to

2")come, that is, the city of Saints already emoymg life

angelical; for Jerusalem is by interpretation the vision of
peace. Now watching goes before vision, as this Church
goes before that one which is promised, the city immortal
and eternal. But in time it goes before, not in dignity:
because more honourable is that whither we are striving to
arrive, than what we practisc, that we may attain to arrive;
now we practise watching, that we may arrive at vision. But
again this same Church which now is, unless the Lord inhabit
her, the most earnest watching might run into any sort of

lc.,,. 3, €ITOr. And to this Church it was said, For the temple of

E7ph

God is holy, which temple ye are : again, That Christ may
dwell in the inner man in your hearts by faith. It is en-
joined us then, that we sing to the Lord Who dwelleth
in Sion, that with one accord we praise the Lord, the
Inhabitant of the Church. Shew forth His wonders among
the heathen. 1t has both been done, and will not cease to
be done.
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18. Ver. 12. For requiring their blood He hath remem- Ver.
bered. As if they, who were sent to preach the Gospel, 1214
should make answer to that injunction which has been
mentioned, Shew forth His wonders among the heathen, and
should say, O Lord, who hath believed our report? ands.53,1.
again, For Thy sake we are killed all the day long; the Pn- 4“,
Psalmist suitably goes on to say, That Christians not with-
out great reward of eternity will die in persecution, for
requiring their blood He hath remembered. But why did
he choose to say, their blood? Was it, as if one of imperfect
knowledge and less faith should ask, How will they skew them
Jorth, seeing that the infidelity of the heathen will rage
against them; and he should be answered, For requiring
their blood He hath remembered, that is, the last judgment
will come, in which both the glory of the slain and the
punishment of the slayers shall be made manifest? But let
no one suppose He hath remembered to be so used, as
though forgetfulness gan attach to God; but since the judg-
ment will be after a long interval, it is used in accordance
with the feeling of weak men, who think God hath forgotten,
because He doth wot act so speedily as they wish. To
such is said what follows also, He hath not forgotien the cry
of the poor : that is, He hath not, as you suppose, forgotten.

As if they should on hearing, He Aath remembered, say,
Then He had forgotten ; No, He Aath not forgotten, says the
Psalmist, the cry of the poor.

14. But T ask, what is that cry of the poor, which God
forgetteth not? Is it that cry, the words whereof are these,
(ver. 18.) Pity me, O Lord, see my humiliation at the hands
of my enemies ? Why then did he not say, Pity us, O Lord,
see our humiliation at the hands of our enemies, as if many
poor were crying; but as if one, Pity me, O Lord? Is it
because One intercedeth for the Saints, Who first for ouraCor 8,
sakes became poor, though He was rich ; and it is He Who ®
saith, Who exaltest me from the gales of death, (ver. 14.) that
I may declare all Thy praises in the gates of the daughter
of Sion? For man is exalted in Him, not that Man only
‘Which He beareth, Which is the Head of the Church; but
whichsoever one of us also is among the other members, and
is exalted from all depraved desires; which are the gates of

G
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Paaru death, for that through them is the road to death. But the
IX. joy in the fruition is at once death itself, when one gains
1Tim.6, what he hath in abandoned wilfulness coveted: for coveting
10 is the root of all evil: and therefore is the gate of death, for
1Tim.5,the widow that liveltk in pleasures is dead. At which
pleasures we arrive through desires as it were through the
gates of death. But all highest purposes are the gates of the
daughter of Sion, through which we come to the vision of
peace in the Holy Church. In these gates therefore all the
Matt. 7, praises of God are well shewn forth, that what is holy may
. not be given to dogs, nor pearls cast before swine: who would
rather frowardly bark, than earnestly inquire ; or who would
neither bark nor inquire, but wallow in the mire of their own
lusts. But when God’s praises are shewn forth in good
Matt. 7, earnestness ; to them that seek it is given, and to them that
inquire it is made manifest, and to them that knock it is
opened. Or haply are the gates of death the bodily senses
and cyes, which were opencd when the man tasted of the
Gen. 3, forbidden tree, from which they are exalted, to whom it is
Z’c,,,4, said that they should seek not the things that are seen, but
18.  the things that are not seen ; for the things that are seen are
temporal, but the things that are not seen are eternal: and
are the gates of the daughter of Sion the sacraments and
beginnings of faith, which are opened to them that knock,
1Cor.2, that they may arrive at the hidden things of the Son? For
. eye hath not seen, nor ear heard, neither hath it ascended in
the heart of man, what things God hath prepared for them
that love Him. Thus far is the cry of the poor, which the
Lord hath not forgotten.

15. Then follows, I will exull for Thy salvation : that is,
with blessedness shall I be holden by Thy salvation, which
is our Lord Jesus Christ, the Power and Wisdom of God.
Therefore says the Church, which is here in affliction and is
saved by hope, as long as the hidden judgment of the Son is,
in hope she says, I will exult for Thy salvation: for now
she is worn down either by the roar of violence around her,
or by the errors of the heathen. (Ver. 15.) The heathen are
Jized in the corruption, which they made. Consider ye how
punishment is reserved for the sinner, out of his own works ;
and how they that have wished to persecute the Church, hare
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been fixed in that corruption, which they thought to in- Vn.
flict. For they were desiring to kill the body, whilst they
themselves were dying in soul. In that snare which they
Aid, has their foot been taken. The hidden snare is crafly
devising. The foot of the soul is well understood to be its
love: which, when depraved, is called coveting or lust ; but
when upright, love or charity. For by love it is moved as it
were to the place, whither it tendeth. But the soul’s place
is not in any space which bodily form occupies: but in the
delight, at which she rejoices to have attained through love.
But a pernicious delight follows coveting, a profitable one
charity. Whence coveting is also called a root. The root1Tim.6,
moreover is taken for, so to say, the foot of the tree. Charity !
too is called a root, where the Lord speaks of the seed,
which in the stony places withers under the scorching sun,
because it had not deep root. Whereby He points out Mat.ls,
those, that rejoice in receiving the word of truth, but give®
way in persecution, which can be withstood by love only.
And the Apostle says, That being rooted and grounded in Eph 3
love, ye may be able to take in. The foot then of sinners, 17.1
that is, their love, is taken in the snare, which they hide: for
when delight shall have followed on to deceitful dealing,
when God shall have delivered them over to the lust of their
heart; that delight at once binds them, that they dare not
tear away their love thence and apply it to profitable objects;
for when they shall make the attempt, they will be pained
in heart, as if desiring to free their foot from a fetter : and
giving way under this pain they refuse to withdraw from
pernicious delights. In the snare then which they have hid,
that is, in deceit{ul counsel, their foot hath been taken, that
is their love, which through deceit attains to that vain joy
whereby pain is purchased.

16. Ver. 16. The Lord is known ereculing judgments.
These are God's judgments. Not from that tranquillity of
His blessedness, nor from the secret places of wisdom,
wherein blessed souls are received, is the sword, or fire, or
wild beast, or any such thing brought forth, whereby sinners
may be tormented: but how are they tormented, and how
does the Lord do judgment? In the works, he says, ¢f
his own hands hath the sinner been caught.

G2




84  Prayer for judyment, Antichrist set over the wicked.

Psarus  17. Here is interposed, The song of the diapsalma: as it

IX. X: were the hidden joy, as far as we can imagine, of the
separation which is now made, not in place, but in the
affections of the heart, between sinners and the righteous,
as of the corn from the chaff, as yet on the floor. And
then follows, (ver. 17.) Let the sinners be turned into hell :
that is, let them be given into their own hands, when they
are spared, and let them be ensnared in deadly delight. A4

Rom. 1, the nations that forget God. Because when they did not

- think good to retain Ged in their knowledge, God gave them
over o a reprobate mind.

18. Ver. 18. For there shall not be forgetfulness of the
poor man o the end: who now seems to be in forgetfulness,
when sinners are thought to flourish in this world’s happiness,
and the righteous to be in travail: but tAe patience, saith
He, of the poor shall not perish for ever. Wherefore there
is need of patience now to bear with the evil, who are already
separated in will, till they be also separated at the last
judgment.

19. Ver. 19. Arise, O Lord, let not man prevail. The
future judgment is prayed for: but before it come, Let the
heathen, saith he, be judged in Thy sight: that is, in secret;
which is called in God’s sight, with the knowledge of a few
holy and righteous ones. (Ver. 20.) Place a lawgiver over
them, O Lord. He seems to me to point out Antichrist: of

:'I;ben- whom the Apostle says, When the man of sin shall be

'™ revealed. Let the heathen know that they are men. That
they who will be set free by the Son of God, and belong to the
Son of Man, and be sons of men, that is, new men, may
serve man, that is, the old man the sinner, for that they are
men.

20. And because it is believed that he is to arrive at so
great a pitch of empty glory, and he will be permitted to do
so great things, both against all men and against the Saints
of God, that then some weak ones shall indeed think that
God cares not for human affairs, the Psalmist interposing a
diapsalma, adds as it were the voice of men groaning and
asking why judgment is deferred. (Psalm X. ver.'1.") Wiy,

b The two Psalms are combined again for this, as, ‘Ps. x. secundum
in the Vulgate, but the verses begin Hebrmos.’
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O Lord, saith he, hast Thou withdrawn afar off # Then he
who thus inquired, as if all on a sudden he understood,
or as if he asked, though he knew, that he might teach, adds,
Thou despisest in due seasons, in tribulations : that is, Thou
despisest seasonably, and causest tribulations to inflame
men’s minds with longing for Thy coming. For that fountain
of life is sweeter to them, that have much thirst. Therefore
he hints the reason of the delay, saying, (ver. 2.) Whilst the
ungodly vaunteth himself, the poor man is inflamed. Won-
drous it is and true with what earnestness of good hope the
little ones are inflamed unto an upright living by comparison
with sinners. 1n which mystery it comes to pass, that even
heresies are permitted to exist; not that heretics themselves
wish this, but because Divine Providence worketh this result
from their sins, Which both maketh and ordaineth the light;
but ordereth only the darkness, that by comparison therewith
the light may be more pleasant, as by comparison with
heretics the discovery of truth is more sweet. For so, by
this comparison, the approved, who are known to God, are
made manifest among men.

21. They are taken in their thoughts, which they think :
that is, their evil thoughts become chains to them. But how
become they chains? (ver. 8.) For the sinner is praised,
saith he, in the desires of his soul. The tongues of flatterers
bind souls in sin. For there is pleasure in doing those things,
in which not only is no reprover feared, but even an approver
heard. And he that does unrighteous deeds is blessed. Hence
are they taken in their thoughts, whick they think.

22. Ver. 4. The sinner hath angered the Lord. Let no
one congratulate the man, that prospers in his way, to whose
sins no avenger is nigh, and an approver is by. This is the
greater anger of the Lord. For the sinner hath angered the
Lord, that he should suffer these things, that is, should not
suffer the scourging of correction. The sinner hath angered
the Lord: according o the multilude of His anger He will
not search it out. Great is His anger, when He searcheth
not out, when He as it were forgetteth and marketh not sin,
and by fraud and wickedness man attains to riches and
honours : which will especially be the case in that Antichrist,

VER.
1—4.




86 Antichrist, losing sight of God, secks fame by evil arts.

Pearu who will seem to men blessed to that degree, that he will even

X.

be thought God. But how great this anger of God is, we
are taught by what follows.

28. God is not in his sight, (ver. 5.) his ways are polluted
in all time. He that knows what in the soul gives joy and
gladness, knows how great an ill it is to be abandoned by the
light of truth: since a great ill. do men reckon the blindness
of their bodily eyes, whereby this light is withdrawn. How
great then the punishment he endures, who through the pros-
perous issue of his sins is brought to that pass, that God is
not in his sight, and that his ways are polluted in all time,
that is, his thoughts and counsels are unclean? Thy judg-
ments are taken away from his face. Forthe mind conscious
of evil, whilst it seems to itself to suffer no punishment,
believes that God doth not judge, and so are God’s judgments
taken away from its face; while this very thing is great con-
demnation. And he shall have dominion over all his
enemies. For so is il delivered, that he will overcome all
kings, and alone obtain the kingdom ; since too according

2Thess. to the Apostle, who preaches concerning him, He shall sit

2, 4.

in the temple of God, exalting himself above all that is wor-
shipped and that is called God.

24. And seeing that being delivered over to the lust of

" tultime. his own heart, and predestinated to extreme® condemnation,

he is to come, by wicked arts, to that vain and empty height
and rule; therefore it follows, (ver. 6.) For he hath said in
his heart, I shall not move from generalion to gemeration
without evil: that is, my fame and my name will not pass
from this generation to the generation of posterity, unless by
evil arts I acquire so lofty a principality, that posterity
cannot be silent concerning it. For a mind abandoned and
void of good arts, and estranged from the light of righteous-
ness, by bad arts devises a passage for itself to a fame so
lasting, as is celebrated even in posterity. And they that
cannot be known for good, desire that men should speak of
them even for ill, provided that their name spread far and
wide. And this I think is here meant, I shall not move
Jrom generation to generation without evil. There is too
another interpretation, if a mind vain and full of error
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supposes that it cannot come from the mortal generation to Vn.
the generation of eternity, but by bad arts: which indeed v us
was also reported of Simon, when he thought that he would s,
gain heaven by wicked arts, and pass from the human
generation to the generation divine by magic. Where then
is the wonder, if that man of sin too, who is to fill up all the
wickedness and ungodliness, which all false prophets have
begun, and to do such great signs; that, if it were possible, Mat.su,
he should deceive the very elect, shall say in his heart, I shall®4

not move from generalion to generation without evil ?

Vei. 7. Whose mouth is full of cursing and bitlerness and
deceit. For it is a great curse, to seek heaven by such abo-
minable arts, and to get together such earnings for acquiring
the eternal seat. But of this cursing his mouth is full. For
this desire shall not take effect, but within his mouth only
will avail to destroy him, who dared promise himself such
things with bitterness and deceit, that is, with anger and
insidiousness, whereby he is to bring over the multitude to
his side. Under his tongue is toil and grief. Nothing is
more toilsome than unrighteousness and ungodliness : upon
which toil follows grief; for that the toil #& not only without
fruit, but even unto destruction. Which toil and grief refers
to that which he hath said in his heart, I skall not be moved
Jrom generation to generation without evil. And therefore,
under his tongue, not on his tongue, because he will devise
these things in silence, and to wen will speak other things,
that he may appear good and just, and a son of God.

26. Ver. 8. He lieth in ambush with the rich. What
rich, but those whom he will load with this world’s gifts?

And he is therefore said to lie in ambush with them, because

he will display their false happiness to deceive men; who,
when with a perverted will they desire to be such as they,

and seek not the good things eternal, will fall into his snares.

That in the dark he may kill the innocent. In the dark®, 1" in oc-
suppose, is said, where it is not easily understood what culti.
should be sought, or what avoided. Now to kill the inno-
cent, is of an innocent to make one guilty.

27. His eyes look against the poor, for he is chiefly to
persecute the righteous, of whom it is said, Blessed are the Matt 5,
poor in spiril, for theirs is the kingdom of lwaven (ver. 9. )

s




88 Violence and craft of Antichrist ; success his ruin.

Pearu He lieth in wait in a secret place, as a lion tn his den. By

* _alion in a den, he means one, in whom both violence and
deceit will work. For the first persecution of the Church was
violent, when by proscriptions, by torments, by murders, the
Christians were compelled to sacrifice: another persecution
is crafty, which is now conducted by heretics of any kind and
false brethren: there remains a third, which is to come by
Autichrist, than which there is nothing more perilous ; for it
will be at once violent and crafty. Violence he will exert in
empire, craft in miracles. To the violence, the word /ion ve-
fers; to craft, the words in Ais den. And these are again re-
peated with a change of order. He lieth in wait, he says,
that he may catch the poor ; this hath reference to craft:
bat what follows, T catch the poor whilst he draweth him, is
put to the score of violence. For draweth means, he bringeth
him to himself by violence, by whatever tortures he can.

28. Again, the two which follow are the same. Ver. 10.
In his snare he will humble him, is craft He shkall
decline and fall, whilst he shall have domination over
the poor, is violence. For a snare naturally points to lying
in wait: but domdination most openly conveys the idea of
terror. And well does he say, He will humble him in his
snare. For when he shall begin to do those signs, the more
wonderful they shall appear to men, the more those Saints
that shall be then will be despised,and,asit were,setat nought:
he, whom they shall resist by righteousness and innocence,
shall seem to overcome by the marvels that he does. But
he shall decline and fall, whilst he shall have domination
over the poor; that is, whilst he shall inflict whatsoever
punishments he will upon the servants of God that resist
him.

29. But how shall he decline, and fall ? (ver. 11.) For ke
hath saidin his heart, God hath forgotten ; He turneth away
His face, that He see not unto the end. This is declining,
and the most wretched fall, while the mind of a wan prospers
as it were in its iniquities, and thinks that it is spared; when
it is being blinded, and kept for an extreme and timely
vengeance: of which the Psalmist now speaks: (ver. 12.) Arise,
O Lord God, let Thine hand be exalled: that is, let Thy

Ps.9,19. power be made manifest. Now he had said above, 4rise, O




Vain thoujhb of men that God will not avenge. 89

Lord, let not man prevail, let the heathen be judged in Thy Ve=.
sight : that is, in secret, where God alone seeth. This comes s
to pass, when thé ungodly have arrived at what seems great
happiness to men: over whom is placed a lawgiver, such as
they had deserved to have of whom it is said, Place a law- Ps.9,20.
giver over lthem, O Lord, let the heathen know that they are
men. But now after that hidden punishment and vengeance
it is said, Arise, O Lord God, let Thine hand be exalled ;
not of course in secret, but now in glory most manifest. That
Thou forget not the poor unto the end; that is, as the un-
godly think, who say, God hath forgotten, He turneth away
His fuce, that He should nol see unto the end. Now they
deny that God seeth unto the end, who say that He careth
not for things human and earthly, for the earth is as it were
the end of things; in that it is the last element, in which men
labour in most orderly sort, but they cannot see the order of
their labours, which specially belongs to the hidden things of
the Son. The Church then labouring in such times, like a Matt. 8,
ship in great waves and tempests, awaketh the Lord as if Hem.26
were sleeping, that He should command the winds, and calm
should be restored. He says therefore, Arise, O Lord God,
let Thine hand be exalled, that Thou forget not the poor
unto the end.

80. Accordingly understanding now the manifest judgment,
and in exultation at it, they say, (ver. 18.) Wherefore hath
the ungodly angered God? that is, what hath it profited him
to do so great evil? For he said in his heart, He will not
require it. Then follows, (ver. 14.) For Thou seest toil and
considerest anger,io deliver them into Thine hands. This sen-
tence looks for distinct explanation, wherein if there shall be
error it becomes obscure. For thus has the ungodly said in
his heart, God will not require it, as though God regarded toil
and anger, to deliver them into His hands; that is, as though
He feared toil and anger, and for this reason would spare
them, lest their punishment be too burdensome to Him, or lest
Heshonld be disturbed by the storm of anger: as men generally
act, excusing themselves of vengeance, to avoid toil or anger.

81. The poor hath been left unto Thee. For therefore
is he poor, that is, hath despised all the temporal goods of
this world, that Thou only mayest be his hope. Thou wilt
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90 God a Father to the world’s orphans. He * hears' man's longing.

be a helper to the orphan, that is, to him to whom his father
this world, by whom he was born after the flesh, dies, and
who can already say, The world hath been crucified unto me,
and I unto the world. For of such orphans God becomes
the Father. The Lord teaches us in truth that His disciples
do become orphans, to whom He saith, Call no man father
on earth. Of which He first Himself gave an example in
saying, Who is my mother, and who my brethren? Whence
some most mischievous heretics would assert that He had
no mother; and they do not see that it follows from this, if
they pay attention to these words, that neither had His
disciples fathers. For as He said, Who is my mother? so
He taught them, when He said, Call no man your father on
earth.

82. Ver. 15. Break the arm of the sinner and of the
malictous; of him, namely, of whom it was said above, He
shall have dominion over all his enemies. He called his
power then, his arm; to which Christ's power is opposed,
of which it is said, Arise, O Lord God, let Thine hand be ez-
alted. His fault shall be required, and he shall not be found
because of it*; that is, he shall be judged for his sins, and
himself shall perish because of his sin. After this, what
wonder if there follow, (ver. 16.) The Lord shall reign for
ever and world without end; ye heathen shall perish out of
His earth? He uses heathen for sinners and ungodly.

83. Ver. 17. The Lord hath heard the longing of the
poor: that longing wherewith they were burning, when in
the straits and tribulations of this world they desired the
day of the Lord. Thkine ear hath heard the preparation of
their heart. This is the preparation of the heart, of which
it is sung in another Psalm, My heart is prepared, O God,
my heart is prepared: of which the Apostle says, But if we
hope for what we see not, we do with patience wait for it.
Now, by the ear of God, we ought, according to a general
rule of interpretation, to understand not a bodily member, but
the power whereby He hcareth; and so, (not to repeat this
often,) by whatever members of His are mentioned, which in
us are visible and bodily, must be understood powers of

» LXX. var.lect. ' abris, ¢ because part of the text, as some Mss. are
of it,’ these words should be marked as pointed.
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operation. For we must not suppose it any thing bodily, Vu
in that! the Lord God hears not the sound of the voice, but
the preparation of the heart. whm.
84. Ver. 18. To judge for the orphan and the humble : ™%’
that is, not for him who is conformed to this world, nor for
the proud. For it is one thing to judge the orphan, another
to judge for the orphan. He judges the orphan even, who
condemns him; but he judges for the orphan, who delivers
sentence for him. That man add not further to magnify
himself upon earth. For they are men, of whom it was said,
Place a lawgiver over them, O Lord: let the heathen know pe9 0.
that they are men. But he too, who in this same passage is
understood to be placed over them, will be man, of whom it is
now said, Tha! man add not further to magnify himself upon
earth: namely, when the Son of Man shall come to judge for
the orpban, who hath put off from himself the old man, and
thus, as it were, buried his father.
85. After the hidden things then of the Son, of which, in
this Psalm, many things have been said, will come the mani-
fest things of the Son, of which a little has been now said at
the end of the same Psalin. But the title is given from the
former, which here occupy the larger portion. Indeed, the
very day of the Lord’s advent may be rightly numbered
among the hidden things of the Sonm, although the very
presence of the Lord itself will be manifest. For of that day Mark
it is said, that no man knoweth it, neither angels, nor powers, 13, 82
nor the Son of man. What then so hidden, as that which
is said to be hidden even to the Judge Himself, not as regards
knowledge, but disclosure? But concerning the hidden
things of the Son, even if any one would not wish to under-
stand the Son of God, but of David himself, to whose name
the whole Psalter is attributed, for the Psalms we know are
called the Psalms of David, let him give ear to those words
in which it is said to the Lord, Have mercy on us, O Son ¢f Matt.
David: and so even in this manner let him understand the 2% 3
same Lord Christ, concerning Whose hidden things is the
inscription of this Psalm. For so likewise is it said by the
Angel: God shall give unto Him the throne of His father Luke 1,
Dacid. Nor to this understanding of it is the sentence
opposed in which the same Lord asks of the Jews, If Christ

4
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be the Son of David, how then doth he in spirit call Him
i——— Lord, saying, The Lord said unto my Lord, Sit Thou on my

43. 44. right hand, until I put Thine enemies under Thy feet. For

John 1,

Rom. 1,

at. X,

See on
Ps. 4.

it was said to the unskilled, who although they looked for
Christ's coming, yet expected Him as man, not as the
Power and Wisdom of God. He teacheth then, in that
place, the most true and pure faith, that He is both the Lord
of king David, in that He is the Word in the beginning,
God with God, by Which all things were made; and Son, in
that He was made to him of the seed of David according to
the flesh. For He doth not say, Christ is not David’s
Son, but if ye already hold that He is his Son, learn how
He is his Lord : and do not hold in respect of Christ that
He is the Son of Man, for so is He David’s Son; and leave
out that He is the Son of God, for so is He David’s Lord.

PSALM XI.
. To the end, a Psalm of David himself.
1. THis title does not require a fresh consideration: for

the meaning of, to the end, has alrcady been sufficiently
handled. Let us then look to the text itself of the Psalm,

! Dona- which to me appears to be sung against the heretics?, who,

tists.

See on

Ps.3,3.

by rehearsing and exaggerating the sins of many in the
Church, as if either all or the majority among themselves
were righteous, strive to turn and snatch us away from the
breasts of the one True Mother Church: affirming that
Christ is with them, and warning us as if with piety and
earnestness, that by passing over to them we may go over to
Christ, Whom they falsely declare they have. Now it is
known that in prophecy Christ, among the many names in
which notice of Him is conveyed in allegory, is also called
a mountain. We must accordingly answer these people and
say, (ver. 1.) I trust in the Lord: how say ye to my soul,
Remove tinto the mountains as a sparrow? I keep to one
mountain wherein I trust, how say ye that I should pass
over lo you, as if there were many Christs ? Or if through
pride you say that you are mountains, I had indeed need to
be a sparrow winged with the powers and commandments
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of God: but these very things hinder my flying to these Vez.2.

mountains, and placing my trust in proud men. I bave a
house where I may rest, in that I trust in the Lord. For

even the sparrow hath found her a house, and, The Lord Pss4,3.

hath become a refuge to the poor. Let us say then with all
confidence, lest while we seek Christ among heretics we
lose Him, In the Lord. I trust: how say ye to my soul,
Remoce inlo the mountains as a sparrow ?

2. Ver. 2. For, lo, sinners have bent the bow, they have
prepared their arrows in the quiver, that they may in the
obscure moon shoot at the upright in heart. These be the
terrors of those who threaten us as touching sinners, that we
may pass over to them as the righteous. Lo, they say, the
sinners have bent the bow: the Scriptures, I suppose, by
carnal interpretation of which they .emit envenomed sen-
tences from them. They have prepared their arrows in the
quiver: the same words that is, which they will shoot out on
the authority of Scripture, they have prepared in the secret
place of the heart. That they may in the obscure moon
shoot at the upright in heart: that when they see, from the
Church’s light being obscured by the multitude of the un-
learned and the carnal, that they cannot be convicted, they
may corrupt good manners by evil communications. But
against all these terrors we must say, In the Lord I trust.

8. Now I remember that I promised to consider in this
Psalm with what suitableness the moon signifies the Church.
There are two probable opinions concerning the moon : but
of these which is the true, I suppose it either impossible or
very difficult for a man to decide. For when we ask whence
the moon has her light, some say that it is her own, but
that of her globe half is bright, and half dark: and when she
revolves in her own orbit, that part wherein she is bright
gradually turns towards the earth, so as that it may be
seen by us; and that therefore at first her appearance is as
if she were horned. For if you make a ball half white and
half dark; if you have the dark part before your eyes, you
see none of the white: and when you begin turning that
white part to your eyes, if you do it gradually, at first you
will see horns of whiteness; afterwards it increases gradually,
until the whole white part is brought opposite to the eye,

Ps.9,9.

1 Cor.
15, 83.

supra

Ps.8, 3.



94 The Church part light, part dark—lighted by the Sun.

Pumt and none of the other dark part is visible: but if you con-
tinue still gradually turning, the darkness begins to appear
and the whiteness to diminish, until it returns again to
horns, and is at last wholly removed from the eye, and again
that dark part alone can be seen, which they say takes place,
when the light of the moon seems to increase up to the
fifieenth day, and again diminishes up to the thirtieth, and
returns to horns, until no light at all appears in it. Ac-
cording to this opinion the moon in allegory signifies the
Church, because in its spiritual part the Church is bright,
but in its carnal part is dark: and sometimes the spiritual
part is seen by good works, but sometimes it lies hid in the
conscience, and is known to God alone, since in the body
alone is it seen by men. As happens, when we pray in
heart, and as it were seem to be doing nothing, whilst we
are enjotned to have our hearts upward, not to the earth, but
toward the Lqgd. But others say that the moon has no light
of her own, but is lighted by the sun: but that when she is
with it, she keeps that part in which she is not lighted
towards us, and therefore there is no light visible in her:
but when she begins to recede from the sun, she is
lighted in that part also, which is towards the earth;
and that she necessarily begins with horns, until on the
fifteenth day she becomes opposite the sun; (for then she
rises when the sun sets, so that whosoever shall observe the
sun setting, if he turn to the east as he first loses sight of it,
may see the moon rising;) and thenceforward when she
begins to approach him on the other side, she turns towards
us that part, in which she is not lighted, till she returns to
horns, and afterwards altogether vanishes: because then the
part which is lighted is on high towards the heaven, but
towards the earth the part which the sun cannot irradiate.
Therefore according to this opinion also the moon is under-
stood to be the Church, because she has no light of her own,
but is lighted by the only-begotten Son of God, Who in
Mal. 4, many places of holy Scripture is allegorically called the Sun.
?&&"" Whom certain heretics being ignorant of, and not able to
ani- A . .

chees discern Him, endeavour to turn away the minds of the

simple to this corporeal and visible sun, which is the com-

mon light of the flesh of men and flies, and some they do
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pervert, who as long as they cannot behold with the mind the vge,
inner light of truth, will not be content with the simple _3-

Catholic faith; which is the only safety to babes, and by
which milk alone they can arrive in assured strength at the

firm support of more solid food. Whichever then of these

two opinions be the true, the moon in allegory is fitly under-
stood as the Church. Or if in such difficulties as these,
troublesome rather than edifying, there be either no satis-
faction or no leisure to exercise the mind, or if the mind
itself be not capable of it, it is sufficient to regard the moon

with ordinary® eyes, and not to seek out obscure causes, but! p?n-
with all men to perceive her increasings and fulnesses and laribus
wanings; and if she wanes to the end that she may be
renewed, even to this rude multitude she sets forth the image

of the Church, in which the resurrection of the dead is
believed.

4. Next we must enquire, what in this Psalm is meant by,
the obscure moon, in which sinners have prepared to shoot at
the upright in heart? For not in one way only may the moon
be said to be obscure: for when her monthly course is
finished, and when her brightness is interrupted by a cloud,
and when she is eclipsed at the full, the moon may be called
obscure. 1t may then be understood first of the persecutors
of the Martyrs, for that they wished in the obscure moon to
shoot at the upright in heart; whether it be yet in the time
of the Church’s youth, because she had not yet shone forth
in greatness on the earth, and conquered the darkness of
heathen superstitions; or by the tongues of blasphemers and
such as defame the Christian name, when the earth was as it
were beclouded, the moon, that is, the Church, could not
be clearly seen; or when by the slaughter of the Martyrs
themselves and so great effusion of blood, as by that eclipse
and obscuration, wherein the moon seems to exhibit a
bloody face, the weak were deterred from the Christian name;
in which terror sinners shot out words crafty and sacrilegious
to pervert even the upright in heart. And secondly, it can
be understood of these sinners, whom the Church contains,
because at that time, taking the opportunity of this moon's
obscurity, they committed many crimes, which are now
tauntingly objected to us by the heretics, whereas their
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Psaru founders are said to have been guilty of them®. But how-
XL _goever that be which was done in the obscure moon, now

that the Catholic name is spread and celebrated throughout
the whole world, what concern of mine is it to be disturbed by
things unknown? For in the Lord I trust; mor do I listen
to them that say to my soul, Remove into the mountains as
a sparrow. For,lo,sinners have bent the bow, that they may
in the obscure moon shoot at the upright in heart. Or if the

130 Oxf. moon seem even' now obscure to them, because they would

make it uncertain which is the Catholic Church,and they strive
to convict her by the sins of those many carnal men whom she
contains ; what concern is this to him, who says-in truth, In
the Lord I trust? By which word every one shews that he
is himself wheat, and endures the chaff’ with patience unto
the time of winnowing.

6. In the Lord, therefore, I trust. Let them fear who
trust in man, and cannot deny that they are of man’s party,
by whose grey hairs they swear; and when in conversation
it is demanded of them, of what communion they are, unless
they say that they are of his party, they cannot be recognised.
Tell me, what do they do, when the so numberless and daily
sins and crimes of those, of whom that society is full, are
recounted to them? Can they say, In the Lord I trust;
how say ye to my soul, Remove into the mouniains as a
sparrow ¢ For they do not trust in the Lord, who say that
the Sacraments are then holy, if they be administered by
holy men. Accordingly when it is demanded of them, who
are holy, they are ashamed to say, We are. Moreover if
they arc not ashamed to say so, the hearers are ashamed for
them. So then they force those who receive the Sacraments

Jer. 17,to put their hope in man, whose heart they cannot see. And

cursed is every one that putteth his hope in man. For what
is it to say, What I give is holy, but, Put your hope in me ?
What if you are not holy ? Or shew your heart. But if you
cannot do this, how shall I see that you are holy? Or per-

lhg!“- 7,haps you will say that it is written, Ye shall know them by

b He alludes to the charge of having he says, ¢that those were rather the
surrendered the Holy Seriptures al- betrayers, who condemned Ceoilianus
leged by the Donatists as the ground (Bp. of Carthage) and his companions
of their separation. See Ep. 76. §. 2. on a false charge of betrayal;’ referring
and 108. § 2. ¢ We would prove to you,” to the Municipal records. Ben
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their works? 1 see indeed marvellous works, the daily Ver.s.
violences of the Circumcelliones, with the bishops and
presbyters for their leaders, flying about in every direction,

and calling their terrible clubs ¢ Israels ;7 which men now
living daily see and feel. But for the times of Macarius®,
respecting which they raise an invidious cry', most men!de qui-
have not seen them, and no one sces them now: and any:;’::g:
Catholic who saw them could say, if he wished to be aciuat.
servant of God, In the Lord I trust. Which indced he

says now, when he sees many things in the Church which

he would not, who perceives that he as yet swims within

those nets full of fish good aud bad, until all arrive at the Mat.13,
end of the sea, where the bad are separated from the good. **
But these, what do they answer, if he whom they baptize

say to one of them, How would you have me feel confidence ?

For if it be the desert of both the giver and the receiver, be

it of God the giver and of my conscience the receiver: for

these two, His goodness and iy own faith, are not doubtful

to me. Why do you interpose yourself, of whom I can know
nothing certain ? Allow me to say, In the Lord I trust. For

if I trust in you, how can I trust that you have done no evil

this night? Lastly, if you would have me believe you, can

I do more than believe respecting yourself? Ilow then can I

trust in those with whom you communicated yesterday, and
communicate to-day, and will communicate to-morrow, as to
whether even in these three days they have not committed
aught of evil? But if what we do not know defileth neither

you or me, what cause is there for rebaptizing those who

have known nothing of the times of the surrender of the books*? tradi-
and of the Macarian cry®? What cause that thou shouldest {origie.
dare to rebaptize Christians coming from Mesopotamia,

who never even heard the name of Cacilianus and Douatus,

and deny that they are Christians? But if other wen’s sins,

which they know not of, defile them, whatever is each day
committed, on your side, without your knowledge, makes you
guilty, who vainly object the imperial constitutions to of Ho-
Catholics, whilst private clubs and fires rage as they do in gy 4o5.

3 Of the mission of Macarius and cutiun,seeS. Optatus, lib. 3. and 8. Aug,
Paulus into Africa by Coostaos, abt. Ep. 44, &c. Ben.
A, D, 348, and the complaint of perse-

H
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Paax your own camp. See whereunto they have fallen, who
XL when they saw sinners in the Catholic Church could not say,
In the Lord I trust; and have placed their hope in man.
Which they wonld most certainly say, if they were not
themsclves, or even if themselves were such as they supposed
i.e.if them to be, from whom with sacrilegious pride they pretended
:;::"" that they wished to separate themselves.
though @, Let the Catholic soul then say, In the Lord I trust;
™ how say ye to my soul, Remove into the mountains as a
sparrow? For,lo, the sinners harve bent the bow, they hace
prepared their arrows in the quicer, that they may in the
obscure moon shoot at the upright in heart: and from them
let her turn her speech to the Lord, and say, (ver. 3.)
For they have destroyed what Thou hast perfected. And
this let her say not against thesc only, but against all
heretics. For they have all, as far as in them lies, destroyed
Ps.8,2.the praisc which God hath perfected out of the mouth of
babes and sucklings, when they disturb the little ones with
vain and scrupulous questions, and suffer them not to be
nourished with the milk of faith. As if then it were said to
this soul, why do they say to you, Remove into the mountains
as a sparrow; why do they frighten you with sinners, who
have bent the bow, to shvot in the obscure moon at the
upright in heart? She answers, Therefore it is they frighten
me, because they have destroyed what Thou hast perfected.
Where but in their conventicles, where they nourish not
with milk, but kill with poison the babes and ignorant of the
interior light. But what hath the Just done? 1fMacarius, if
Ccilianus, offend you, what hath Christ done to you, Who
Joln14, said, My peace I give unto you, My peace I leave with you ;
3. which ye with your abominable dissensions have violated?
What hath Christ done to you? Who with such exceeding
Luke22, patience cndured Ilis betrayer, as to give to him, as to the
: Zonfe‘c other Apostles, the first Eucharist consecrated ! with His own
tam.  hands, and blessed with IIis own mouth. What hath Christ
Jo‘.mo done to you? Who sent this same betrayer, whom He
fobn 12, called a devil, who before betraying the Lord could not
6. shew good faith even to the Lord’s purse, with the other
M“‘ 10, disciples to preach the kingdom of heaven; that He might
shew that the gifts of God come to those that with faith
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receive them, though he, through whom they receive them, Ver. 2.
be such as Judas was. )

7. Ver. 4. The Lord is in His holy temple, yea in such
wise as the Apostle saith, For the temple of God is holy,1Cor.8,
which temple ye are. Now if any man shall violate the
temple of God, him shall God destroy. He violateth the
temple of God, who violateth unity: for he holdeth not the Col 2,
head, from which the whole body fitly joined together andE b. 4,
compacted by that which every joint supplielth® according to 16,
the working afler the measure of every part maketh increase
of the body to the edifying of itself in love. The Lord is in
this His holy temple; which consisteth of His many mem-
bers, fulfilling each his own separate duties, by love built up
into one building. Which tcmple he violateth, who for the
sake of his own preeminence separateth himself from the
Catholic society. The Lord is in His holy temple; the
Lord, His seat is in heaven. If you take heaven to be the
just man, as you take the earth to be the sinner, to whom it
was said, Earth thou art, and unto earth shalt thou go; Gen.s,
the words, The Lord is in His holy temple you will under- 1%
stand to be repeated, whilst it is said, The Lord, His seat is
in hearen.

8. His eyes look upon the poor. His to Whom the P-. 10,
poor man hath been left, and Who hath been made a refuge p. Ps.9,9.
to the poor. And thercfore all the seditions and tumults g, o
within these nets, until they be drawn to shore, concerning 47.
which heretics upbraid us to their own ruin and our cor-
rection, are caused by those men, who will not be Christ’s poor.

But do they turn away God’s eyes from such as would be
so? For His eyes look upon the poor. Is it to be feared
lest, in the crowd of the rich, He may not be able to see the
few poor, whom He brings up in safe keeping in the bosom
of the Catholic Church? His eyelids question the sons of
men. Here by that rule I would wish to take the sons of
men® of those that from old men have been regenerated by

* ¥d wdens do¥s wis lwigopnying. mindful of him; or the son of man,

omnem tactum subministrationis.  that Thou visitest him? And Ps. 9,

b Cf. 8. Aug. Ps. 8, 4. §. 10. on 20. § 19. on the words, Let the
the words, What is man, that Thou art heathen know that they are men.

H2
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Psau faith. For these, by certain obscure passages of Scripture, as it

XI.

were the closed eyes of God, are exercised that they may
seck: and again, by certain clear passages, as it were the
open eyes of God, are cnlightened that they may rejoice.
And this frequent closing and opening in the holy Books
are as it werc the eyelids of God; which question, that is,
which try the ¢ sons of men;’ who are neither wearied with the
obscurity of the matter, but exercised; nor puffed up by
knowledge, but confirmed.

9. Ver. 5. The Lord questioneth the righteous and
ungodly. Why then do we fear lest the ungodly should be
any hurt to us, if so be they do with insinccre heart share
the sacraments with us, sceing that He questioneth the
righteous and the ungodly. But whoso loveth iniquity,
hateth his cwn sonl: that is, not him who believeth God,
and putteth not his hope in man, but ouly his own soul doth
the lover of iniquity hurt.

10. Ver. 6. He shall rain snares upon the sinners.. 1f
by clouds are understood prophets generally, whether good

Mat.21, or bad, who are also called filsc prophets: false prophets

are so ordered by the Lord God, that by them IIe may rain
snarcs upon sinuers. For uo onc, but the sinner, falls into
a following of them, whether by way of preparation for the
last punishment, if he shall choose to persevere in sin; or to
dissuade from pride, if in time he shall come to seek God
with a more sincere intent.  But if by clouds are understood
good and true prophets only ; by these too it is clear that
God raineth snares upon sinners, although by them He

2 Cor.2, watereth also the godly uuto fruitfulness. 7o some, saith the
I6.

Apcstle, we are the savour of life unto life; to some the
sarour of deuth unlo death. For not prophets only, but all
who with the word of Ged water souls, may be called clouds.
Who when they are understood amiss, God raineth snares upon
sinners; but when they are understood aright, He maketh
the hearts of the godly and believing fruitful.  As, for instance,

Eph. 5, the passage, anrd they tico shall be in one flesh, if one inter-

pret it with an cye to lust, lle raineth a snare npon the

Eph. 5, sinner.  But if you understand it, as he who says, But I

speak concerning Christ and the Church, He raineth a
shower on the fertile soil. Now both are effected by the
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eame cloud, that is, holy Scripture. Again the Lord says, Ver. 7.

Not that which goeth into your mouth defileth you, but that} M“ 15,
which cometh out. The sinner hears this, and makes ready
his palate for gluttony: the righteous hears it, and is guarded
against the superstitious distinction in meats. Here then
also out of the same cloud of Scripture, according to the
several desert of each, upon the sinner the rain of snares,
upon the righteous the rain of fruitfulness, is poured.

11. Fire and brimstone and the blast of the tempest i3 the
portion of their cup. This is their punishment and end, by
whom the name of God is blasphemed; that first they should
be wasted by the fire of their own lusts, then by the ill savour
of their evil deeds cast off from the company of the blessed,
at last carried away and overwhehned suffer penaltiesunspeak-
able. For thisis the portion of their cup : as of the righteous, Ps.36,8.
Thy cup inebriating how excellentis it! for they shall be ine-
briated with the richness of Thine house. Now I suppose a cup
is mentioned for this reason, that we should not suppose that
any thing is done by God’s providence, even in the very
pupishments of sinners, beyond inoderatien and measure.
And therefore as if he were giving a reason why this should
be, he added, (ver. 7.) For the Lord is righteous, and hath
loved righteousnesses. The plural not without meaning, but
only because he speaks of men, is as that rightcousnesses be
understood to be used for righteous men. For in many
righteous men there seem, so to say, to be righteousnesses,.
whereas there is one only righteousness of God whereof they
all participate. Like as when onc face looks upon many
mirrors, what in it is one only, is by those many mirrors
reflected manifoldly. Wherefore he recurs to the singular,
saying, His face hath seen equity. Pcrhaps, His face hath
seen equily, is as if it were said, F.quity hath been seen in
His face, that is, in knowledge of Him. For God’s face is
the power by which He is made known to-them that are
worthy. Or at least, His face hath seen equily, because He
doth not allow Himselfto be known by the evil, but by the
good; and this is equity.

12. Bat if any one would understand thc-moon of the
synagogue, let him refer the Psalm to the Lord’s passion,
and of the Jews say, For they have destroyed what Thou ver. 3.
hast perfected; and of the Lord Himself, But what hath the
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Pearu Just done? Whom they accused as the destroyer of the
X1 Jaw: Whose precepts, by their corrupt living, and by
despising thew, and by setting up their own, they had
destroyed, so that the Lord Ilimself may specak as Man, as
He is wont, saying, In the Lord I trust; kow say ye to my
ver.1. soul, Remove into the mountains as a sparrow? by
reason, that is, of the fear of those, who desired to apprehend
and crucify Him. Since the interpretation is not unreasonable
ver.2. of sinners wishing to skoot at the upright in heart, that
is, those who believed in Christ, in the obscure moon, that
is, the Synagogue filled with sinners. To this too the words,
ver.4. The Lord is in His holy temple; the Lord, His seat is tn
heaven, are suitable; that is, the Word in Man, or the very
John 3, Son of Man Who is in heaven. His eyes look upon the poor ;
13, either on Him whom He assumed as God, or for whom
He suffered as Man. His eyelids question the sons of men.
The closing and opening of the eyes, which is probably
meant by the word eyelids, we may take to be His death
and resurrection, whercby He tried the sons of men His
disciples, terrified at His passion, and gladdened by the
ver.5. resurrection. The Lord questioneth the righteous and
ungodly, cven now from out of Heaven governing the
Church. But whoso loveth iniquily, hateth his own soul.
ver.6. Why it is so, what follows teaches us. For He shall
rain snares upon the sinners: which is to be taken accord-
ing to the exposition above given, and so on with all the

rest to the end of the Psalm.

If{AI‘.. i PSALM XII.
To the end, for the eighth, a Psalm of David.

1. Irhas been said on the sixth Psalm, that ¢ the eighth’ may
be taken as the day of judgnent. For the eighth may also
be taken ¢ for the cternal age;’ for that after the time present,
which is a cycle of seven days, it shall be given to the
Saints.

2. Ver. 1. Save me, O Lord, for the holy hath failed;
that is, is not found : as we speak when we say, Corn fails,
or, Money fails. For the truths have been minished from
amonyg the sons of men. The truth is one, whereby holy
souls are enlightened: but forasmuch as there are many
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souls, there may be said in them to be many truths: as Ves.
in mirrors there are seen many reflections from one face. 2—6.

8. Ver. 2. He hath talked vanity each man to his neigh-
bour. By neighbour we must understand every man: for
that there is no one with whom we should work evil; and Rom.13,
the love of our neighbour worketh no evil. Deceitful lips,**
with a hear! and a heart they have spoken evil things. LXX.
The repetition, with a heart and a heart, signifies a double - ***%
heart.

4. Ver. 8. May the Lord destroy all deceiful lips. He
says all, that no onc may suppose himself excepted: as the
Apostle says, Upon every soul of man that doeth evil, of the Rom. 3,
Jew first, and of the Greek. The tongue speaking greatg'
things : the proud tongue.

5. Ver. 4. Who have said, We will magnify our tongue,
our lips are our own, who is Lord over us? Proud hypo-
crites are mcant, putting confidence in their speech to
deceive men, and not submitting themselves to God.

6. Ver. 5. Because of the wrelchedness of the needy and
the sighing of the poor, now 1 will arise, saith the Lord.
For so the Lord Himself in the Gospel pitied His people,
because they had no ruler, when they could well obey.
Whence too it is said in the Gospel, The harvest is plenteous, Mat. o,
but the labourers are few. But this must be taken as spoken 37
in the person of God the Father, Who, because of the needy
and the poor, that is, who in need and poverty were lacking
spiritual good things, vouchsafed to send His own Son.
From thence begins His sermon on the mount in Matthew,
wherc He says, Blessed are the poor in spiril; for theirs uMat 5,
the kingdom of heaven. I will place in salvation. He does™
not say what He would place: but, in salvation, must be
understood as, in Christ ; according to that, For mine eyes Luke 3,
have seen Thy salvation. And hence He is understood 3%
to have placed in Him what appertains to the taking away
the wretchedness of the necdy, and the comforting the sigh-
ing of the poor. I will deal confidently in Him: according
to that in the Gospel, For He taught them as one having Mat. 7
authority, and not as their scribes.

7. Ver. 6. The words of the Lord are pure words. This
is in the person of the Prophet himself, The words of the

-
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PsaLu Lord are pure words. He says pure, without the alloy of
XIIL. . .

pretence. For many preach the truth impurely; for they

Phil. 1, sell it for the bribe of the advantages of this life. Of such

16.  the Apostle says, that they declarcd Christ not purely.

Silver tried by the fire for the earth. These words of the

Lord by means of tribulations approved to sinners. Purified

seven times: by the fear of God, by godliness, by knowledge,

Is.11,2.by might, by counsel, by understanding, by wisdom. For

seven steps also of beatitude there are, which the Lord goes

over, according to Matthew, in the same sermon which He

Matt.5,spake on the Mount, Blessed are the poor in spirit, blessed

the meek, blessed they that mourn, blessed they which do

hunger and thirst afler righteousness, blessed the merciful,

blessed the pure in heart, blessed the peace-makers. Of which

seven sentences it may be observed how all that long sermon

Matt. 5,was spoken. For the eighth where it is said, Blessed are

* they which suffer persecution for righteousness' sake, denotes

the fire itself, whereby the silver is proved seven times. And

Matt. 7, at the termination of this sermon it is said, For He taught

them as one having authority, and not as their scribes.

Which refers to that which is said in this Psalm, I deal
confidently in Him.

8. Ver. 7. Thou, O Lord, shalt preserve us, and keep us

Jrom this generation to eternily: here as needy and poor,

there as wealthy and rich.

9. Ver. 8. The ungodly walk in a circle round about :

that is, in the desirc of things temporal, which revolves as

a wheel in a repeated circle of seven days; and therefore

they do not arrive at the eighth, that is, at eternity, for

which this Psalm is entitled. So too it is said by Solomon,

g;"g‘:;" For the wise king is the winnower of the ungodly, and he

LXX. bringeth on them the wheel of the wicked.— After Thine

height Thow has! multiplied-the sons of men. For there is

in temporal things too a multiplication, which turns away

]Wi'fl-i?' from the unity of God. Hence the corruptible body weigheth

down the soul, and the earthy tabernacle presseth down the

mind that museth upon many things. But the righteous are

Ps.84,7. multiplied after the height of God, when they shall go from
slrength to strength.
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PSALM XIII. i

Unto the end, a Psalmn of David.

1. For Christ is the end of the law to every one that R°m-|0.
believeth. (Ver.1.) How long, O Lord, wilt Thou forget me*
unto the end? that is, put me off as to spiritually under-
standing Christ, Who is the Wisdom of God, and the true
end of all the aim of the soul. How long dost Thou turn
away Thy face from me? As God doth not forget, so neither
doth He turn His face away : but Scripture speaks after our
manner. Now God is said to turn away His face, when He
doth not give to the soul, which as yet hath not the pure eye
of the mind, the knowledge of Himsclf.

2. Ver. 2. How lorg shall I place counsel in my soul?
There is no need of counsel Lut in adversity. Therefore,
How long shall I place counsel in my soul? is as if it were
said, How long shall I be in adversity ? Or at least it is an
answer, so that the meaning is this, So long, O Lord, wilt
Thou forget me to the end, and so long turn away Thy face
from me, until I shall place counsel in mine own soul: so _
that except a mau place counsel in his own soul to work
mercy perfectly, God will not direct him to the end, nor give
him that full knowledge of Himself, which is fuce to fuace.
Svrrow in my heart through the day? Ilow long shall I
have, is understood. And through the day signifies con-
tinuance, so that day is taken for time: from which as each
one longs to be free, he has sorrow in his heart, making
entreaty to rise to things eternal, and not endure man’s day.

3. How long shall mine enemy be exalted over me?
either the devil, or carnal habit.

4. Ver. 8. Look on me, and hear me, O Lord my God.
Look on me, refers to what was said, How long dost Thou
turn away Thy face from me. Hear, refers to what was
said, How long wilt Thou forget me lo the end? Lighten
mine eyes, that I sleep not in death. The eyes of the heart
must be understood, that they be not closed by the pleasur-
able eclipse of sin.

5. Ver. 4. Lest at any time mine enemy say, I have
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Psar.nprevailed against him. The devil's mockery is to be feared.
1V They that trouble me will exult, if I be moved; the devil
and his angels; who exulted not over that righteous man,
Job2,8.Job, when they troubled him; because he was not moved,
that is, did not draw back from the stedfastness of his faith.
6. Ver. 5. But I have hoped in Thy mercy. Because
this very thing, that a man be not moved, and that he abide
fixed in the Lord, he should not attribute to self: lest when
he glories that he hath not been moved, he be moved by this
very pride. My heart shall exult in Thy salvation; in
;:a"’a' Christ, in the Wisdom of God. (Ver. 6.) I will sing’ to the
" Lord Who hath _qiren me good things; spiritual good things,
W2i* not belonging to man’s day. And I will chant® to the name
of the Lord most high ; that is, I give thanks with joy, and
in most due order employ my body, which is the song of the
spiritual soul. But if any distinction is to be marked here,
I will sing with the heart, I will chant with my works ; o the
Lord, that which He alone seeth, but to the name of the
Lord, that which is known among men, which is serviceable

not for I1im, but for us.

Lat.
e PSALM XIV.
To the end, a Psalm of David himself.

1. What to the end means, must not be too often repeated.
Rom. For Christ is the end of the law for righteousness to every
10,4 one that believeth; as the Apostle saith. We believe on
Him, when we begin to enter on the good road: we shall
see Him, when we shall get tg the end. And therefore is

He the end.
2. Ver. 1. The fool hath said in his heart, Tlaere 8 no
God. For not even have certain sacrilegious and abomi-
nable philosophers, who entertain perverse and false notions
of God, dared to say, There is no God. ‘Therefore it is,
hath said ¢n his keart; for that no one dares to say it, even
if he has dared to think it. They are corrupt, and become
abominable in their affections: that is, whilst they love this
world and love not God; these are the affections which
corrupt the soul, and so blind it, that the fool can even say,
gsom- V,in his heart, There is no God. For as they did not like to
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retain God in their knowledge, God gave them cver o @ Ves.
reprobate mind. There is none that doeth goodness, no not 23—
up to one. Up lo one, can be understood either with that

one, so that no man be understood: or besides one, that the
Lord Christ may be excepicd. As we say, This field is up

to the sea; we do not of course reckon the sca together with

the field. And this is the better interpretation, so that none

be understood to have done goodness up to Christ; for that

no man can do goodness, except He shall have shewn it.

And that is true; for until a man know the one God, he
cannot do goodness.

8. Ver. 2. The Lord from hearen looked out upon the sons
of men, o see if there be one understanding, or secking afler
God. It may be interpretcd, upon the Jews; as he may
have given them the moré honourable name of the sons
of men, by reason of their worship of the One God, in
comparison with the Gentiles; of whom I supposc it was
said above, The fvol hath said in his heart, There is no God,

&c. Now the Lord looks out, that He may sce, by His
holy souls: which is the meaning of, from heaven. For by
Himself nothing is hid from Him. :

4. Ver. 8. All have gone out of the way, they have together
become wuseless: that is, the Jews have become as the
Gentiles, who were spoken of above, There is none that doeth
good, no not up lo one: must be interpreted as above. Their
throat is an open sepulchre. Either the voracity of the ever
open palate is signified: or allegorically those who slay,
and as it were devour those they have slain, into whom they
instd the disorder of their own conversation. Like to
which with the contrary meaning is that which was said to
Peter, Kill and eat; that he should convert the Gentiles to Acts10,
his own faith and good conversation. Witk their tongues'®
they have dealt craftily. Flattery is the companion of the
greedy and of all bad men. The poison of asps is under
their lips. By poison, he means deccit; and of asps, be-
cause they will not hear the precepts of the law, as asps
will not hear the voice of the charmer; which is said more pysg 5,
clearly in another Psalm. H'ose mouth is full of cursing
and bilterness: this is, the poison of asps. Their feet are
swift lo shed blood. Hc herc shews forth the habit of ill
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P;{All.vl doing. Destruction and unhkappiness are in their ways.

For all the ways of evil men are full of toil and misery.

M" “ Hence the Lord cries out, Come unto Me, all ye that labour

%. and are heavy laden, and I will vefresh you. Take My yoke

upon you, and learn of Me, for I am meek and lowly in
heart. For My yoke is easy and My burden light. And the
way of peace have they nol known : that way, namely, which
the Lord, as 1 said, mentions, in the easy yoke and light
burden. There is no fear of God before their eyes. These
do not say, There s no God; but yet they do not fear
God.

5. Ver. 4. Shall not all, who work iniquity, know? He
threatens the judgment. Who devour My people as the food
of bread: that is, daily. For the food of bread is daily food.
Now they devour the people, who serve their own ends out
of them, not referring their ministry to the glory of God, and
the salvation of those, over whom they are.

6. They have not called upon the Lord. For he doth not
really call upon Him, who longs for such things as are
displeasing to Him. (Ver. 5.) There they trembled for fear,
where no fear was : that is, for the loss of things temporal.

«473111111, For they said, If we let Him thus alone,all men will believe

on Him; and the Romans will come, and take away both
our place and nation. They feared to lose an earthly king-
dom, where no fear was; and they lost the kingdom of
heaven, which they ought to have feared. And this must be
understood of all temporal goods, the loss of which when
men fear, they come not to things eternal.

7. For God 1s in the just® generation. [It refers to what
went before, so that the sense is, ¢ shall not all they that work
iniquity kuow that the Lord is in the just generation;’] that
is, He is not in them who love the world. For it is unjust

Rom. 1, to leave the Maker of the worlds, and serve the creature more

25.

than the Creator. (Ver. 6.) Ye have shamed the counsel of
the poor, for the Lord is his hope : that is, ye have despised
the humble coming of the Son of God, because ye saw not
in Him the pomp of the world: that they, whom He was
calling, should put their hope in God alone, not in the things
that pass away.

* The words in brackets are from the Oxford Mss.
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8. Ver. 7. Who“ill give salvation to Israel oul of Sion € Ves. 1.
Who but He Whose humiliation ye have despised ? is under-
stood. For He will come in glory to the judgment of the quick
and the dead, and the kingdom of the just : that, forasmuch as
in that humble coming blindness hath happened in part unto Rom.11,
Israel, that the fulness of the Gentiles might enler in, in
that other should happen what follows, and so all Israel
should be suved. For the Apostle too takes that testimony
of Isaiah, where it is said, There shall come out of Sion He Is.
Who shall turn away ungodliness from Jacob : for the Jews, >
as it is here, Who shall give salvation to Israel out of Sion ?
When the Lord shall turn away the caplivity of His people,
Jacob shall rejoice, and [Israel shall be glad. It is a
repetlition, as is usual : for I suppose, Israel shall be glad, is
the same as, Jacob shall rejoice.

Lat.
PSALM XV. XIv.

A Psalm of David himself.

1. Touching this title there is no question. (Ver. 1.
O Lord, who shall sojourn in Thy tabernacle? Although
tabernacle be sometimes used even for an everlasting habi-
tation : yet when tabernacle is taken in its proper meaning,
it is a thing of war. Hence soldiers are called tent-fellows, contu-
as having their tents together. This sense is assisted by the }’e‘:“'
words, Who shall sojourn? For we war with the devil for a
time, and then we need a tabernacle wherein we may refresh
ourselves. Which specially points out the faith of the
temporal Dispensation, which was wrought for us in
time through the Incgrnation of the Lord. And twho shall
rest in Thy holy mounlain ? Here perhaps he signifies at
once the eternal habitation itself, that we should understand
by mountain the supereminence of the love of Christ in ]ifeil'%or-“;
eternal. o

2. Ver. 2. He who walketh without stain, and worketh
righteousness. Here He has laid down the proposition ; in
what follows he sets it forth in detail.

3. Who speaketh the truth in his heart. For some have
truth on their lips, and not in their heart. As if one should
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Psarm deceitfully point out a road, knowing thafthere were robbers

XV. there, and should say, If you go this way, you will be safe

"from robbers; and it should turn out that in fact there were

no robbers found there : he has spoken the truth, but not in

his heart. For he supposed it to be otherwise, and spoke

the truth in ignorance. Therefore it is not ¢nough to speak

the truth, unless it be so also in heart, (Ver. 3.) Who hath

practised no deceit in his tongue. Deceit is practised with

the tongue, when one thing is professed with the mouth,

another concealed in the breast. Nor done evil to his neigh-

bour. It is well known that by neighbour, every man should

be understood. And hath not entertained slander against

his neighbour, that is, hath not readily or rashly given
credence to an accuser.

4. Ver. 4. The wmalicious one hath been brought to
nought in his sight. This is perfection, that the malicious one
have no force against a man ; and that this be in his sight ;
that is, that he know most surely that the malicious is not,
save when the mind turns itself away from the eternal and

1 gpecie. immutable form! of her own Creator to the form of the
Ps. 111, creature, which was made out of nothing. But those that
10. fear the Lord, He glorifieth: the Lord Hiwmself, that is.
Ecclus. Now the fear of the Lord is the beginning of wisdom. As
},’ﬂl,:: 1, then the things above belong to the perfect, so what he is now
A going to say belongs to beginners.

5. Who swearelh unto his neighbour, and deceiveth him
not. (Ver. 5.) Who hath nol given his money upon usury,
and hath not taken rewards against the innocent. These
are no great things: but he who is not able to do even this,
much less able is he to speak the truth in his heart, and to
practise no deceit in his tongue, but as the truth is in the

.h;att 5, heart, so to profess and have it in his mouth, yea, yea ; nay,
nay ; and to do no evil to his neighbour, that is, to any man;
and to entertain no slander against his neighbour: all which
are the virtues of the perfect, in whose sight the malicious one
hath been brought to nought. Yet he concludes even these
lesscr things thus, Whoso doeth these things shall not be
moved for ever: that is, he shall attain unto those greater
things, wherein is