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\ ST. AUGUSTINE

ON

THE PSALMS.

PSALM XXXVIIL Lar.
XXXVL

SERMON THE FIRST®.

On the First Part of the Psalm.

WiTH terror do they hear of the coming of the last day,
who will not be secure by living well: and who fain would
live ill, long. But it was for useful purposes that God
willed that day to remain unknown; that the heart may be
ever ready to expect that of which it knows it is to come,
but knows not when it is to come. Seeing, however, that our
Lord Jesus Christ was sent to us to be our “ Master®,” He
said, that of that day not even the Son of Man knew,Mark
because it was not part of His office as our Master that'® 3%
through Him it should become known to us. For indeed
the Father knoweth nothing that the Son knoweth not;
since That is the Very Knowledge of the Father Itself,

¢ This was delivered at Carthage, termined to make his vow public, and
as well as the two following. It should earnestly desired to adopt the religious
be noticed, that in the life of St. Ful- habit.’ Ben.

gentius, c. 3, we are told, that ‘ having  ® Magister, Magisterio. Master, in
some time before reiolveé with himself sense of teacher, or guide, Kafuynris,
to remounce the world, he was so in Matt. xxiii. 8. being in the Latin
roused and moved by St. Augustine’s translated, ¢ Magister,’ as in English,
exposition of this Psalm, that he de- ¢ Master.’

VOL. II. B



2 God said lo lake knowledge of what He makes us knoto.

XP;’A(I.N Which is His Wisdom; now His Son, His Word, is His
“. “ Wisdom.” But because it was not for our good to know
—:__that, which however was known to Him, Who came indeed
to teach us, though not to teach us that which it was not
good for us to know, He not only, as a Master, taught us
something, but also as a Master, left something untaught.
For, as a Master, He knew how both to teach us what was
good for us, and not to teach us what was injurious. Now
! al. thus, according to a certain form of speech, the Son! is said
Ms::-:f,not to know what He does not teach : that is, (according to
bolow. g certain form of speech, as I said,) in the same way that we
are daily in the habit of speaking, He is said not to know,
what He causes us not to know. For we call a day “ joyful,”
because it makes us joyful; and a day sad, because it makes
us sad; and we call the frost sluggish, because it makes
us sluggish. In the same way that it is said, on the con-
trary, by the Lord, Now I know. It was said to Abraham,
Gen.33, Now I know that thou fearest God. This God knew
even before that proof of him. For that trial of him was
made for this reason, that we might know what God already
knew, that what before the proof of it was known to Him
Rom.15, might be twritlen for our instruction. And perhaps even
4. Abraham himself did not yet know what was the strength
of his faith: for it is by being, as it were, put to the question
by trial, that each one becomes acquainted with himself: just
as Peter, at all events, was ignorant of what was the real
I.ukm strength of his faith, when he said to the Lord, I will be
with Thee unio death. But the Lord, Who knew him well,
having (so to speak) felt the pulse of his heart, foretold
where he would fail, foreshewing to him hisinfirmity. Then
it was that Peter, who before his trial had thought presump-
tuously of himself, in his trial learned to know himself.
And so therefore we not unreasonably suppose our Father
Abraham also to have discovered the strength of his faith,
when, being commanded to sacrifice his only son, he neither
hesitated nor shrunk from offering him up to Him Who
had given him, because, as he knew not whence He was
going to give him that son, when not as yet born, sa he
believed that, when sacrificed, He could replace him.
Therefore God said, Now I know; which we understand,



Our Lord said not to know what He kept secret. 3

Now have I made thee to know; according to theInteoo.
expressions which we have quoted, of a sluggish frost,
because it makes sluggish, and a joyful day, because it
makes joyful. Thence is that saying, The Lord your God Deut.
proveth you, to know whether ye love Him. For surely 13,3.
you will be attributing to the Lord our God, the Supreme,
the Very God, great ignorance, (which however yon will
perceive to be sacrilegious,) if you were to understand, 7he
Lord your God proveth you, as if He, being before in
ignorance, were gaining knowledge from the trial of us.
But what is meant by, “ He proveth you that He may
know?” ¢ He proveth you that He may cause you to know.”
Receive therefore a principle of interpretation from the con-
trary of the present subject: and, just as when you hear
God say, I know, you understand by it, * have caused
you to know;” so also when you hear it said of the Son of
Man, (i. e. of Christ,) that He knoweth not that day, under-
stand it to be meant, that He causes us not to know it.
Now what is meant by “ causes us not to know it?” Conceals
it, so that what is not profitable for us to have told be not
communicated. This is what I said of a good Master know-
ing what to communicate, what to keep back: as we read
that some things He postponed. Whence we learn, that not
every thing is to be communicated, which they to whom
it is communicated, cannot bear. For in another place
He says, / have many things to say unto you, but ye cannot
bear them now. The Apostle also says, I could not speak
unlo you as unto spiritual, but unto carnal, as unto babes
in Christ; I have fed you with milk, and not with meat :
Jor hitherto ye were not able, neither yet now are ye able.
What is the purport of this discourse? That since we know
that the last day will come, but, while for onr profit we know
that it is to come, are, for our profit also, ignorant of the time
when it is to come, we may keep our heart in readiness for
it, by living well: and may not only not fear that day’s
coming, but may even desire it. Seeing that day, as it
increases the misery of the unbelieving, so it ends that of
the faithful. Which now of these two thou wilt choose
to do, is now indeed, before it comes, in thine own power;
when it shall have'come, will not be so. Choose therefore,
B2
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4 Good and bad wmen in various occupations.

Psaun whilst there is time; for that which God mercifully conceals,
XXXVIL .
srry. He mercifully postpones also.

2. Now that in every sort of life that hath any kind of .
professed object, not all are found good, not all are repro-
bates, appears from this, that of certain classes of persons,
which we have just now heard set forth in the Gospel by
Mat.24, comparisons, it is thus eoncluded: Onre shall be laken; and
:?i‘_c'" one shall be left. The good shall be taken ; the bad shall
Lat. be left. Two men are seen in the field. The profession is
W the same, but their hearts not the same. The profession is

visible to men; the heart is known to God. Whatsoever
therefore the field signifies, one shall be taken, and one shall

be left. Not as if half of it was to be taken, and half left:

but it speaks of two classes of persons. And if one of those
comprises many persons, the other but few, yet, one shall be
taken, and one shall be left : that is, the one class shall be
taken, and the other shall be left. So shall it be in the bed,

so in the mill. Perhaps you are anxious to know what
these things mean. You see that they are wrapped up and
enveloped, as it were, in comparisons. Now it may seem to

me to be one thing ; to another,something else. But neither

do I by what I say forbid any other person to receive a
better explanation ; nor let him object to my receiving both,

if both are reconcileable with the faith. For to me it seems

that those who bear rule over the Church are labouring in

Cor. the field, as the Apostle saith, Ye are God’s husbandry ; ye
19 are God's building. For he calls himself both a master
ib. 10. builder, wheu he says, 4s a wise master builder, I have laid
ib.6. the foundation; and also a husbandman, when he says, I have
planted, Apollos watered, but God gave the increase. In

the mill then He spake of two women, not two men; I
suppose, because this comparison relates to the laity: be-

cause the rulers govern, the laity are governed. Aud I think

that by that mill is meant the world, because it revolves on

the wheel of the times, (so to speak,) and because it crushes

those who love it. There are then some who do not with-

! mandi draw from secular business': but yet in this too some do
bouoni- well, others ill. Bome, make to themselves friends of the
Luke  Mammon of wunrighleousness; by whom they may be
169 received into everlasting habitations; to whom it is said, 7

[ R



God bears with hypocrites till the time of judgment. 5

tcas an hungred, and ye gave me meal. Some negleet those Introp.
things, to whom it is said, I was an hungred, and ye gave g‘ﬁ:"'
me no meal. Therefore, because of those who are engaged
in the business and the labours of this world, there are some
that love to do good to the needy, some that neglect it, as of
two women in the mill, the one shall be taken and the other
left. Now the ded I believe to be put for rest: because
there are those who will neither submit to worldly business,
as there are men living in wedlock, having houses, house-
holds, children; nor do any thing in the Church like those
who, being set over others, labour therein as in the field*, but
as if too feeble to perform these duties, betake themselves to
retirement, and love to be in quiet, not venturing on great
undertakings, as being mindful of their infirmity, and in a
certain way entreating God on the ¢ bed” of their infirmity.
And that profession too hath good men, hath also hypocrites;
wherefore of these also one shall be taken, the other left;
for to whatsoever profession you turn, prepare yourself to
bear with hypocrites: otherwise, if you do not prepare
yourself, you will find that which you did not expect, and
will fall away, or be offended at it. He therefore would
prepare thee against all contingencies, Who speaks to
thee now that it is the time, both for Him to speak, and not
yet the time to judge, and for them to hear, and not yet to
repent in vain. For now repentance is not in vain, then it
will be in vain. For it is not that men will not repent them
then of haring lived ill, but that God’s righteousness may by
no means restore to them, what they by their own unrighte-
ousness have forfeited. For it is a righteous thing with God, f Thess.
to shew mercy now, and then to execute justice. T'herefore ’
it is that it is declared now. Is it not declared? Let every
one contradict me, let every one murmur dissent, if this
Scripture is not read and is not sung all over the world, if it
ceases even to be circulated for sale through the whole
community.

8. But, in truth, this it is that disturbs you who are a
Christian ; that you see men of bad lives prospering, and
surrounded with abundance of things like these; you see

4 ¢ Agricultura’ is the word used in the Latin of the passage quoted above,
1 Cor. iii. 9. for yudgyser.

o



6 This Psalm a remedy for questioning God's disposal.

Psaid them sound in health, distinguished with proud honours;

XXXVII.

Seru. you see their family unvisited by misfortune; the happiness

I

1 sub-
junge

of their relatives, the obsequious attendance of their de-
pendants, their most commanding influence, their life un-
interrupted by any sad event; you see their characters most
profligate, their external resources most affluent; and your
heart says that there is no Divine judgment; that all things
are carried to and fro by accidents, and blown about in
disorderly and irregular motions. For if God, thou sayest,
regarded human affairs, would his iniquity flourish, and my
innocence suffer? Every sickness of the soul hath in Scrip-
ture its proper remedy. Let him then whose sickness is of
that kind that he says in his heart things like these, let him
drink this Psalm by way of potion. What is the matter ?
What aileth thee? Let us once more consider what you
were saying. What was I saying? you say. What, but
what you yourself see? The wicked flourish, the good suffer.
How can it be that God seeth these things? Take and
drink this; He, concerning Whom thou utterest those
murmurs, hath Himself mingled that potion for thee. Only
do not thou reject that most wholesome cup. Apply to it
the lips of the heart by lending thine ears; and drink what
thou hearest.

Ver. 1. Be not envious because of evil-doers, neither
be envious against the workers of iniquity. (Ver.2.) For
they shall soon wither like the grass, and shall fade like the
herbs of the meadow. That which to thee seemeth long, is
“ soon” in the sight of God. Conform® thou thyself to God;
and it will be “soon” to thee. That which he here calls
grass, that we understand by the herbs of the meadow.
They are some worthless things, occupying the surface only
of the ground, they bhave no depth of root. In the winter
then they are green ; but when the summer sun shall begin
to scorch, they will wither away. For now it is the season
of winter. Thy glory doth not as yet appear. But if thy
love hath but a deep root, like that of wany trees during
winter, the frost passes away, the summer (that is, the Day
of Judgment) will come ; then will the greenness of the grass

Col.3,3. wither away. Then will the glory of the trees appear. For

ye (saith the Apostle) are dead, even as trees seem to be in



God tRe portion of those who ¢ do good’ in His Chuych. 7

winter, as it were dead, as it were withered. What 18 our VeEs,
hope then, if we are dead? The root is within ; where our ——
root is, there is our life also, for there our love is fixed.
And your life is hid with Christ in God. When shall he Col.8,3.
wither, who is thus rooted ? But when will our spring be?
When our summer? When will the honour of foliage clothe
us around, and the fulness of fruit make us rich? When
shall this come to pass? Hear what follows; Wiaemn
Christ, Who is our life, shall appear, then shall ye also
appear with Him in glory. And what then shall we do
now? Be not envious because of the evil-doers, neither be
envious against the workers of iniquity. For they shall
soon wither like the grass, and fade like the herb of the
meadow.

4. What shouldest thou do then ? (Ver. 8.) Trust in the
Lord. For they too trust, but not in the Lord. Their hope
is perishable. Their hope is short-lived, frail, fleeting,
transitory, baseless. Trust thou in the Lord. ‘ Behold,”
thou sayest, “ I do trust; what am I to do ?”

And do good. Do not do that evil which thou beholdest
in those men, who are prosperous in wickedness. Do good,
and dwell in the land. Lest haply thou shouldest be doing
good without “ dwelling in the land.” For it is the Church
that is the Lord’s land. It is her whom He, the Father, the
tiller of it, waters, and cultivates. For there are many
that, as it were, do good works, but yet, in that they do not
dwell in the land, they do not belong to the husbandman.
Therefore do thou thy good, not outside of the land, but do
thou dwell in the land. And what shall I have?

And thou shalt be fed in its riches. What are the riches
of that land? Her riches arc her Lord! Her riches are her
God! He it is to Whom it is said, The Lord is the portion Ps.16,5.
of mine inheritance, and of my cup. In a late discourse we
suggested to you, dearly beloved, that God is our possession®,
and that we are at the same time God’s possession. Hear
how that He is Himself the riches of that land.

Ver. 4. Delight thyself in the Lord. As if thou hadst put
the question, and hadst said, “ Shew me the riches of that

¢ Bee Disc. 2. on Ps. 38, delivered at Carthage in the Church of St. Cyprian,
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8  Desires‘ of the hearl’ not those of the flesh.

Pearm land, in which thou biddest me dwell, he says, Delight thyself

XXXVIL .

“Ssrnu. tn the Lord.

L 5. And He shall give thee the desires of thine heart.

. ¥g-  Understand in their proper signification’, the desires of

accipe lhine heart. Distinguish the desires of thine heart from
the desires of thy flesh ; distinguish as much as thou canst.
It is not without a meaning that it is said in a certain Psalm,
God is (the strength) of mine heart. For there it says in
what follows: And God is my portion for ever. Forinstance:
One labours under bodily blindness. He asks that he may
receive his sight. Let him ask it; for God does that too,
and gives those blessings also. But these things are asked
for even by the wicked. This is a desire of the flesh. One
is sick, and prays to be made sound. From the point of
death he is restored to health. That too is a desire of the
flesh, as are all of such a kind. What is * the desire of the
heart?” As the desire of the flesh is to wish to have one’s
eyesight restored, to enable him, that is, to see that light,
which can be seen by such eyes; so the desire of the heart
relates to a different sort of light. For, Blessed are the
pure in heart, for they shall see God. Delight thou thyself
in the Lord; and He shall give thee the desires of thine
heart.

6. “ Behold,” (you say,) “I do long after it, I do ask for
it, I do desire it. Shall I then accomplish it?” No. Who
shall then? (Ver. 5.) Reveal thy way unto the Lord: trust
also in Him, and He shall bring it o pass. Mention to
Him what thou sufferest, mention to Him what thou dost

Gal. 5, desire. For what is it that thou sufferest? The flesh lusteth

17. against the spiril, and the spirit against the flesh. What

Rom. 7,18 it then that thou dost desire? FIWretched man that I am !

M. Who shall deliver me from the body of this death ? And
because it is He Himself that “ will bring it to pass,” when
thou shalt have revealed thy ways unio Him; hear what
follows; The grace of God through Jesus Christ our Lord.
What is it then that He is to bring to pass, since it is said,
Reveal thy way unto Him, and He twill bring it to pass?
What will He bring to pass?

Ver. 8. And He shall bring forih thy righteousness as the
light. For now, thy righteousness is hid. Now it is a thing




Judgment of the godly brought to light at last. 9

of faith ; not yet of sight. You believe something that you Vxr.

may do it. You do not yet see that in which you believe.

But when thou shalt begin to see that, which thou didst

believe before, thy righteousness will be brought forth to the

light, because it is thy faith that was' thy nght.eousness.‘ al.

For the just lives by faith. sball be.
7. And He shall bring forth thy judgment as the noon-

day. That is to say, “ as the clear light.” It was too little to

say, as the light. For we call it “ light” already, even when

it but dawns : we call it light even while the sun i rising.

But never is the light brighter than at mid-day. Therefore

He will not only bring forth thy righteousness as the light,

but thy judgment shall be as the noon-day. For now dost

thou make thy “ judgment” to follow Christ. This is thy

purpose : this is thy choice: this is thy judgment. No one

hath shewn thee what He hath promised: thou holdest fast

One Who as yet doth but promise ; but thou waitest for Him

Who shall shew thee the fulfilment. In the judgment there-

fore of thy faith thou hast chosen to follow what thou dost

not see: the justice of thy judgment is as yet a matter of

uncertainty. It is as yet censured and ridiculed by the

infidels. “ What hast thou believed? What is it that Christ

hath promised thee? That thou shalt be immortal, and that

He will give thee eternal life? Where is this to be? When

will He give it thee? When can it possibly be?” Yet is it

thy judgment rather to follow Christ, promising what thou

dost not see, than the wicked, censuring thy belief of what

thou dost not yet see. And this is thy judgment; but what

is the wisdom of that judgment doth not yet appear. Inl John

this world it is, as it were, night. Then, when shall He”

bring forth thy judgyment as the noon-day? When Christ,Col.34.

Who is your life, shall appear, then shall ye also appear

with Him in glory. When the Day of Judgment shall have

come, and when Christ shall have come and gathered toge-

ther all nations to be judged, what shall then be? Where

shall the wicked hide his falsehood?, when I shall see my?* perfi-

faith? Well, what is our portion now? Distress, tribula- "*™

tions, and trials: and Blessed is he that endureth to lheMat34,

end: for He that endureth unto the end, the same shall be'®

saved. Let him not yield to those that mock him; let him




10 Perseverance in God's way the safe course.

P;;u not make his choice to flourish here; so that from a tree he
Sxru. should become grass.

8. ¢ What should I do then? Hear what thou shouldest
do. (Ver.7.) Submit thee to the Lord, and entreat Him. Be
this thy life, to obey His commandments. For this is to
submit thee to Him; and to entreat Him until He give
thee what He hath promised. Let good works “ continue®;”

}mhw. let prayer “ continue.” For men ought always to pray, and

not to faint. Wherein dost thou shew that thou art sub-
mitled to Him ? In doing what He hath commanded. But
haply thou dost not receive thy wages as yet, because as
yet thou art not able. For He is already able to give them;
but thou art not already able to receive them. Exercise
thou thyself in works. Labour in the vineyard ; at the close
of the day crave thy wages. Faithful is He who brought
thee into the vineyard. Submit thee to the Lord, and entreat
Him.

9. “See! 1 do s0; I do submit to the Lord, and I do
enireat. But what do you think? That neighbour of mine
is a wicked man, living a bad life, and prosperous! His
thefts, adulteries, robberies, are known to me. Lifted up
above every one, proud, and raised on high by wickedness,
he deigns not to notice me. Under these circumstances,
how shall 1 hold out with patience?”’ This is a sickness;
drink, by way of remedy.

“Fyet not thyself because of him who prospereth in his way.”
He prospereth, but it is ¢n his way: thou sufferest, but
it is in God's way! His portion is prosperity on his way,
misery on arriving at its end: yours, toil on the road, happi-

Ps.1,6.ness in its termination. The Lord knoweth the way of the

righteous ; and the way of the ungodly shall perish. Thou
walkest those ways which the Lord knoweth, and if thou
dost suffer toil in them, they do not deceive thee. The way
of the ungodly is but a transitory happiness; at the end of
the way the happiness is at an end also. Why? Because

Matt. 9, that way is the broad road; its termination leads to the pit
18.14. of hell. Now, thy way is narrow; and few there be that

enter in through it: but into how ample a field it comes
at the last, thou oughtest to consider. Fret not thyself at
8 perseveret * alluding to the word in the text quoted above. Matt. xxiv. 13.



Christ promised nol, nor chose, earthly prosperity. 11

him who prospereth in his way; because of the man who VEs.
bringeth wicked devices to pass. 8
Ver. 8. Cease from anger, and forsake wrath. Wherefore
art thou wroth? Wherefore is it that, through that passion
and indignation, thou dost blaspheme, or almost blaspheme ?
Against the man «who bringeth wicked devices lo pass, cease
Jrom anger, and forsake wrath. Knowest thou not whither
that wrath tempts thee on? Thou art on the point of saying
uato God, that He is unjust. It tends to that. *“ Look!
why is that man prosperous, and this man in adversity?”
Consider what thought it begets: stifle the wicked notion.
Cease from anger, and forsake wrath : so that now returning
to thy senses, thou mayest say, Mine eye is disturbed because Ps.6,7.
of wrath. What eyc is that, but the eye of faith? To the
eye of thy faith I appeal’. Thou didst believe in Christ:! inter-
why didst thou believe? What did He promise thee? If™° "
it was the happiness of this world that Christ promised thee,
then murmur against Christ; yes! murmur against Him,
when thou seest the wicked flourishing. What of happiness
did He promise? What, save in the Resurrection of the
Dead? But what in this life? That which was His portion.
His portion, I say! Dost thou, servant and disciple, disdain
what thy Lord, what thy Master bore? Dost thou not hear
from Him, The servant is not greater than his Lord, and -{;lm 13,
the disciple is not above his Master. He endured for Mat.10,
thee pain, scourgings, reproaches, the Cross, and death, 24
and which of these was due to the Just One, which not due Acts 7,
to thee, a sinner? Therefore keep thou thine eye right,®*
let it not be disturbed because of wrath. Cease from anger,
and forsake wrath. Be not emulous in any wise to do evil ;
by, as it were, copying him who, by doing evil, flourishes
for a time. Be not emulous in any wise to do evil.
Ver. 9. For evil-doers shall be cut off. * But I see their
prosperity.” Believe Him, Who saith, they shall be cut off ;
Him Who seeth better than thou, since His eye anger can-
not cloud. For evil-doers shall be cut off. But those that
tait upon the Lord,—not upon any one that can deceive
- them; but verily on Him Who is-the Truth itself,—But
those that wait upon the Lord, they shall inherit the land.




12 Men's impatience makes our short wailing seem long.

Psaru What land, but that Jerusalem, with the love of which who-
Shex. soever is inflamed, shall come to peace at the last.

I.

10. “ But how long is the sinner to flourish? How long

! festi- shall I have to endure?” Thou art impatient!; that which

seems long to thee, will soon come to pass. It is infirmity
makes that seem long, which is really short, as is found in
the case of the longings of sick men. Nothing seems so
long, as the mixing of the potion for him when athirst. For
all that his attendants are making all speed, lest haply the
patient be angry; “ When will it be done? (he cries,) When
will it be drest? When will it be served?” Those who are
waiting upon you are making haste, but your infirmity
fancies that long, which is being done with expedition.
Behold ye, therefore, our Physician complying with the
infirmity of the patient, saying, ¢ How long shall I have to
endure? How long will it be ?”

Ver. 10. Yet a little while, and the sinner shall not be.
Is it certainly among sinners, and because of the sinner,
that thou murmurest? A litlle while, and he shall not be.
Lest haply because 1 said, They that wait upon the Lord,
they shall inherit the land, thou shouldest think that waiting
to be of very long duration. Wait a little while, thou shalt
receive without end what thou waitest for. A little while, a
moderate space. Review the years from Adam’s time up to
this day; run through the Scriptures. It is almost yesterday
that he fell from Paradise! So many ages have been measured
out, and unrolled. Where now are the past ages? Even so,
however, shall the few which remain, pass away also. Hadst
thou been living throughout all that time, since Adam was
banished from Paradise up to this present day, thou wouldest
certainly see that the life, which had thus flown away, had
not been of long duration. But how long is the duration of
each individual’s life? Add any number of years you please:
prolong old age to its longest duration: what is it? Is it
not but a morning breeze? Be it so, however, that the Day
of Judgment is far off, when the reward of the righteous
and of the unrighteous is to come: your last day at all events
cannot be far off. Make thyself ready against this! For
such as thou shall have departed from this life, shalt thou
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be restored to the other. At the close of that short life, you Ves.
will not yet be, where the Saints shall be, to whom it shall —1%
be said, Come, ye blessed of My Father: inherit the king- Ma.
dom prepared for you from the beginning of the world. ¥ 34
You will not yet be there? Who does not know that? But
you may already be there, where that beggar, once covered Lukes,
wilh sores, was seen at a distance, at rest, by that proud and 2°- 33
unfruitful rich man in the midst of his torments. Surely laid
in that rest thou waitest in security for the Day of Judgment,
when thou art to receive again a body, to be changed so as to
be made equal to an Angel. How long then is that, for which
we are impatient, and are saying, ¢ When will it come?
Will it tarry long?’ This our sons will say hereafter, and
our sons’ sons will say too; and, though each one of these
in succession will say this same thing, that little while, that
is yet to be, passes away, as all that is already past hath
past away already! O thou sick one! Yet a liltle while,
and the sinner shall not be. Yea, thou shalt diligently
consider his place, and thou shalt not find him.

He shews what he neant by, he shall not be—not that he
shall cease to exist altogether, but that he shall not exist
for any good end. For if he shall cease to exist altogether,
he will not even be tortured. Then is security given to the
sinner, so that he will say, ¢ I will do what I will so long
as I live; afterwargd 1 shall be no more.” Will he be no
more in existence, that he may suffer pain, that he may be
tormented? What then will become of, Depart info ever- yy,,
lasting fire, prepared for the devil and his angels? ¢ But35 41.
perhaps they will not be consigned to that fire, and will
be annihilated.” Then it would not be said, Go ye inlo
everlasting fire; for if they were nol to be in existence,
it would not be everlasting to them. And indeed what is
in store for them there, whether absolute annihilation, or
pain and torment, the Lord hath not kept back from us,
saying, There shall be weeping and gnashing of teeth. Nowip, 13,
in what way shall they weep, and gnash the teeth, if they 43:
shall cease to exist altogether? In what way is it here said,
A little while, and the sinner shall not be, except in the way
in which he expounded his meaning in the following verse ?
Yea, thou shalt seek his place, and thou shalt not find it.
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14 No place for the sinner when trial of sainis is over.

eaLM What is meant by his place? His use. * Why? hath the
Smeu. ginner any use?!” He hath. God uses him here to prove
* the righteous, even as He made use of the devil to prove
Job; even as He made use of Judas to betray Christ. In
this life, therefore, there is something that can be done with
the sinner. Here, therefore, is the place for him, just as the
place for the chaff is in the furnace of the goldsmith. The
chaff burns, that the gold may be cleared of its dross; even
so the ungodly rages, that the righteous man may be proved.
But when the time of our probation shall have been com-
pleted, when there shall no longer be those requiring to be
proved, there will no longer be those, by whom they must
be proved. I pray you, because we said, ¢ there will not be
persons to be proved,’ does it follow the persons themselves
shall “ not be?” But because henceforth there will be no
need of sinners, as instruments for the probation of the
righteous, therefore verily thou shalt seek his place, and thou
shalt not find ¢t. Seek the sinner’s place now, and thou
shalt find it. God hath made of the sinner a scourge. He
hath even given him honour, nay, He hath given him power
also. For sometimes He does this: He gives power to the
'« pii,’ ginner; then the world is scourged, then the godly! are
f:: Mss. corrected. To that sinner, that which is due shall be repaid;
Ben.  and yet he has been made an instrument for the improve-
ment of the godly; an occasion for the falling away of the
ungodly. Thou shalt seek his place; and thou shall not

JSind it.

12. Ver. 11. But the meek shall inhersit the land. That
land is the one of which we have often spoken, the holy
Jerusalem, which is to be released from these her pilgrim-
ages, and to live for ever with God, and on God. Therefore,
They shall inherit the land. What shall be their delight ?
And they shall delight themselves in the abundance of
peace. Let the ungodly man delight himself here in the
multitude of his gold, in the multitude of his silver, in the
multitude of his slaves, in the multitude, lastly, of his baths,
his roses, his intoxicating wines, his most sumptuous and
luxurious banquets. Is this the power thou enviest? Is this
the glory that delights thee? Would not his fate be worthy
to be deplored, even if he were to be so for ever? What
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shall be thy delights? And they shall delight themselves in Vea.
the abundance of peace. Peace shall be thy gold. Peace —2:
shall be thy silver. Peace shall be thy lands. Peace shall

be thy life, thy God Peace. Peace shall be to thee what-
soever thou dost desire. For here that which is gold, cannot

be silver to thee ; that which'is wine, cannot be bread unto
thee; and what is light to thee, cannot be drink to thee also.
Thy God shall be all to thee! Thou shalt eat Him ; so that
thou shalt hunger no more. Thou shalt drink of Him, so
that thou shalt never thirst. Thou shalt be enlightened by
Him, so that thou shalt be no more blind. Thou shalt be stayed

by Him, so that thou shalt not fall. He shall possess thee
whole, entire, Himself whole, entire. Thou shalt not be
straitened for room in dwelling with Him, with Whom thou
dost possess all. Thou shalt possess the whole of Him. He

too shall possess the whole of thee ; for Thou and He shall be
one ; of which one He who possesses you shall possess the

- whole. This is the remainder in store for the man of peace. ver. 37.
That verse we have been singing, which, however, is far in this
Psalin from these verses now treated of. But because we
have been singing it, we ought to end with it. Only do thou

be of good courage; keep innocency. It isa precious posses-
sion. Thou hast a mind to steal something; 1 suppose,
that thou mayest make gain. Consider what it is thouart
laying hands on, and what it is from which thou art taking
away ! Thou wishest to gain on one side: thou art losing

on the other. Thou art acquiring money, thou art losing
innocency. Rather let thine heart rouse itself from its
slumber. Thou who didst wish to acquire money, and art
thereby losing innocence, be willing rather to lose the money.
Keep innocency, and take heed to direction. For God will
direct. thee, that thou shouldest will whatsoever God will.

For if thou willest not what God wills, thy way will be
crooked, and thy perversity will not suffer thee to be “ made
straight” in the ¢ direct” way'. Keep innocence, then ; and’plaari
take heed to direction; and think not that when there is an recto
end of this life, there is an end of man: for there is a
remainder in store for the man of peace.




16 The just and unjust a burden to each other.

Lat. PSALM XXXVII.
XIXVI.

DISCOURSE THE SECOND.

On the second part of the Psalm.

We have both received a command to gpeak of the
Psalm to you, dearly beloved ; and it was our bounden duty
to obey it also. For it hath pleased God to delay our
departure on account of the violence of the rains; and we
have received a command, that our tongue should not be
unemployed here in your service ; seeing that the thought of
your welfare ever employs our hearts, even as ours does
yours. We had however already suggested to you what
God means in that Psalm: what He would teach us; of what
He would remind us, what He would forewarn us against,
and what He would have us to bear with patience, and what *
to hope. For there are two classes of men, the just and the
unjust, mingled together in this life, and in this world. Each
hath a disposition of heart peculiar to itself. That of the
just is struggling upward by humbling itself; that of the
unjust is sinking downward by exalting itself. For the one
lowers itself that it may rise; the other exalts itself that it
may fall. Hence it happens, that one class has to endure,
the other to be endured; that the object of the just is to
save the unjust themselves to eternal life; the object of the
unjust is to return evil for good, and if it be possible to

- deprive even of temporal life those who wish them life ever-
lasting. For the unjust endureth with pain the just, and the
just the unjust, they are a burden the one to the other. No one
doubts that those two sorts of characters are a burden to one
another, but that on different views. For it is for this reason
that the just man is a burden to the unjust, that both in his
desires he wishes, and in his actions he endeavours, that he
should not be unjust, but should become just: but the un-
just man’s hatred for the just is of this kind, that he would
not have him exist at all; not that he would have him be
righteous. For the more righteous he is, so much the more
is he a burden to the unrighteousness of the other. And he
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takes pains moreover to make him, if it were possible, un- Ver.
righteous, but if he cannot, to get him taken out of the way, 12.13.
and remove him from the place where he is an eyesore and
a grievance to himself. But even if he should make him
unrighteous, he will not be any the less a burden to him.
For not only is the just man a burden to the unjust, but
even two upjust persons can with difficulty endure each
other: and when they seem to have a regard for each other,
it is not friendship they interchange with one another, but
accompliceship. But it is when they are conspiring for the
destruction of the just that they are in accord together, not
because they love each other, but because they have a com-
mon hatred for the man who ought to be the object of love.
It is towards this class of persons that the Lord our God
enjoins upon us patience, and that affection of charity of
which we have received the knowledge in the Gospel; where
the Lord enjoins us, saying, Love your enemies, and do good Matt.5,
to them which hate you. Even as the Apostle also says, Be ﬁ‘,;,,,_
not overcome of ecil; but overcome evil with yood. Contend 1221
with evil }, but be it in the cause of goodness. For that is'oréwith
the proper sort of contention, or rather that is a salutary g .n but
contest, that there should be a good man against a wxcked in sood-
man, not two wicked men opposed to each other.

2. Turn back then to the Psalm. The first part of it hath
been already handled. Then follow these words: (ver. 12.)
The wicked plotteth against the just, and ynasheth upon
Aim with his leeth: (ver. 13.) But the Lord shall laugh at
him. At whom? Sarely at the sinner, grashing upon the
other with his teeth. But wherefore shall the Lord laugh
at kim? For He forescell that his day is coming. He
seems indeed full of wrath, while, ignorant of the morrow
that is in store for him, he is threatening the just. But the
Lord beholds and foresees his day. ¢ What day?’ That in
which He will render to every man according to his works. Rom 2,
For he is treasuring up unto himself wrath against the day ™
of wrath, and revelation of the just judgmnent of God. But
it is the Lord that foresees it; thou dost not foresee it. It
hath been revealed to thee by Him Who foresees it. Thou
didst not know of the ¢ day of the unrighteous,’ in which he
is to suffer punishment. But He Who knows it hath re-
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18  Conversion and Judgment equally foreseen by God.

){’;;I‘m_vealed it to thee. It is a main part of knowledge to join
serm. thyself to Him Who hath knowledge. He hath the eyes of
* _ knowledge: have thou the eyes of a believing mind. That
which God sees, be thou willing to believe. For the day of
the unjust, which God foresees, will come. What day is
that? The day for all vengeance! For it is necessary that
vengeance should be taken upon the ungodly, that vengeance
be taken upon the unjust, whether he turn or whether he turn
not. For if he shall turn from bis ways, that very thing, that
his ¢njustice is come to an end, is the infliction of vengeance.
Did unot the Lord laugh to foresee the days of two unjust
persons, both that of Judas the traitor, and that of Saul the
persecutor? He foresaw the one’s day for punishment, the
other’s for conversion to righteousness. Vengeance was
Acts 1, inflicted upon both. The first was consigned to hell fire:
ib. 9, 4. this last was struck to the earth by a voice from heaven.
Therefore, for the unjust man, whom thou hast to endure, do
thou, with God, foresce his day, by the eyes of thy faith:
and when thou seest him raging furiously against thee, say
to thyself, ¢ This man will either be reclaimed and be with

me; or, still persisting in his course, will not be with me.

8. What? Does the unrighteous man's injustice hurt
thee, and not hurt him? How can it be, that the iniquity,
which goes forth by his wrath and his indignation to harm
thee, should not lay waste his very self within him, before
it comes forth to attack thee? Thy body is oppressed
by adversity ; his soul is corrupted by iniquity. For what-
soever he puts forth against thee, returns back upon his
head. For his persecution clears thee, while it makes him
guilty. To ghich then doth it the greater injury? See, in
his rage he has stripped thee of thy property. Who is
visited with the severer loss, he who loses money, or he who
loses faith? That loss those who have the inward eye
well know how to deplore. For there are many for whom
gold has charms, faith has not; forsooth, because they have
eyes wherewith to see gold, no eyes wherewith to sce faith.
For had they those eyes, and could they behold it, surely
they would love faith more than gold! And yet when men
break faith with them, they cry out, they call for indignation
at it, and say, ¢ O faith? Where is faith ?” Thou lovest it
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so far as to require it of others. Love it so as to shew it
forth thyself. Therefore, because all who persecute the
righteous, are afflicted with a severer loss, and stricken with
a more fatal ruin, when their soul within them is laid waste,
the Psalm goes on and shews this as follows.

Ver. 14. The wicked have drawn out the sword, and have
bent their bow, to cast down the poor and needy, and to
slay such as be of upright heart. (Ver. 15.) Their weapon
shall enter into their own heart. Tt is an easy thing for his
weapon, that is, his sword, to reach thy body, even as the
sword of the persecutors reached the body of the Martyrs,
but when the body had been smitten, the heart remained
unhurt; but his heart who drew out the sword against the
body of the just did not clearly remain unhurt. This is
attested by this very Psalm. It saith, Their weapon, that
i8, Their sword shall, not go into their body, but, their weapon
shall go inlo their own heart. They would fain have slain
him in the body. Let them die the death of the soul. For
those, whose bodies they sought to kill, the Lord hath freed

VER.
14, 16.

from anxiety, saying, Fear not them who kill the body, but Matt.

cannot kill the soul. Now what a thing is it to rage with
the sword, and not to be able to kill more than the body
only of thine enemy, and to be able to kill thine own soul !
They are out of their senses; it is against themselves that
they are raving. They are mad, they do not see themselves;
just as if one were to thrust his sword through his own flesh,
that he might rend another person’s coat! Thou wert think-
ing of that which thou hast reached, and not thinking of
what thou hast had to pass through to it; thou hast made a
rent in his coat, and in thine own flesh. It is clear, therefore,
that the hurt and injury which the unjust do themselves, is
greater than the injury which they seem to themselves to do
to those whom they hate. Therefore, their weapon shall go
tnto their oun heart. It is the Lord’s sentence, and it is
unalterable.

And their bows shall be broken. What is meant by, and
their bows shall be broken ? Their plots shall be frustrated.
For above He had said, The wicked have drawn out the
sword and bent their bows. By the drawing out of the
sword he would have understood open hostility; but by the

c?



20 Open and secret assaulls defeated and turned to gain.

PsaLm bending of the bow, secret conspiracies. See! His sword
xsxg’ff.'f'destroys himself, and his laying of snares is frustrated.
I. _What is meant by frustrated ? That it does no mischief to
the righteous. How then, for instance, (you ask,) did it do
no mischief to the man, whom it thus stripped of his goods,
whom it reduced to straitened circumstances by taking away
his possessions? He has still cause to sing, (ver. 16.) 4
little that a righteous man hath, is better than great riches

of the ungodly.

4. But the wicked are powerful: they engage in many un-
dertakings, they have at their command the means to effect
their purposes, and aclivity in cxecuting them; their com-
mand is followed by obedience. But shall it be always so?

Ver. 17. For the arms of the wicked shall be broken.
Now by their arms is meant their power. What will he
do in hell? Will it be what the rich man had to do, he who

Lukel6, wag wont fo fare sumpluously in the upper world, and in
19-23. el was tormented? Therefore their arms shall be broken ;
but the Lord upholdelh the righteous. How does He
uphold them? What saith He unto them? Even what is
Ps. 27, 8aid in another Psalm, Wait on the Lord, be of good courage s
4. and let thine heart be strengthened. Wait, I say, on the
Lord. What is meant by this, ¢ Wait on the Lord?” Thou
sufferest but for a time ; thou shalt rest for ever: thy trouble
is short; thy happiness is to be everlasting. It is but for
little while thou art to sorrow; thy joy shall have no end.
But in the midst of trouble does thy “ foot” begin to * slip 2”
The example even of Christ’s sufferings is set before thee.
Consider what He endured for thee, in Whomn no cause was
found why He should endure it? How great so ever be
thy sufferings, thou wilt not come to those insults, those
scourgings, to that robe of shame, to that crown of thorns,
and last of all to that Cross, which He endured; because
that is now removed from the number of human punishments.
For though under the ancients criminals were crucified, in
the present day no one is crucified. It was honoured, and
it came to an end. It came to an end as a punishment; it
is continued in glory. It hath removed from the place of
execution to the foreheads of Emperors. He Who hath
invested His very sufferings with such honour, what doth
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He reserve for His faithful servants? By these facts then, Ven.
by these words, by these appeals, the Lord upholdeth the 113
righteous. Whatsoever befals the righteous, let him impute it
to the will of God, not to the power of the enemy. He may
be inflamed with rage: strike thee he cannot, unless it be
His Will! And if it be His Will that the other should smite
thee, He knows well how to take up! His servant. For exci-
whom the Lord loveth, He chasteneth; but He scourgeth ﬂ:‘;‘m
every son whom He receiveth? Wherefore then should theé.
uprighteous man think it a great thing, that God hath
employed him as a scourge! Him He is employing for a
service: me He is correcting to prepare me for an inbe-
ritance. Nor ought we to consider how much He permits
the unjust to do; but how much He hath in store for the
just.

5. But we are bound to wish even for those by whom
we are scourged, that they may be converted, and may
themselves be scourged. For it was so that He chastened
His faithful servants, Who had once made Saul to be His
scourge; and afterwards converted Saul himself. And when
the Lord said to holy Ananias, by whom Saul was baptized,
that that Saul was to be taken charge of by him, because he
was a chosen vessel, Ananias, fearing and shuddering atActs 9,
hearing the mention of Saul the persecutor, answered, saying, )
“ Lord, I have heard by mauny of this man, how great perse-
cation he hath raised against thy saiuts in Jerusalem; and
now he comes, having received commission, that where-
soever he shall find any that call upon Thy name, he should
arrest them, and bind them, and bring them to Jerusalem.”
And the Lord said in answer, ¢ Be it so; I will shew him
what things he must suffer for My name’s sake.” I will
recompense it to him; He saith; I will revenge myself upon
him, “ and he shall suffer for My name, who now rages
against My name. I am correcting, or have- already cor-
rected, others by his agency: I will correct him too by the
agency of others.” So did it come to pass; and we know
“ how great things he endured,” being far more than the
evils which he had done: like a covetous exactor of his due,
he received what he had given back again with usury.

6. But observe whether that was fulfilled in his case
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22  Righteous Paul ¢ strengthened though in troubles.

Pearu which the Psalm now speaks of. The Lord strengtheneth
Serm. the righteous—Not only so, (saith that same Paul, whilst
B.oL suffering many evils,) but we glory in tribulations also:
m. 5, . . . . .

8—5.  knowing that tribulation worketh patience, and patience
experience; and experience hope; but hope maketh not
ashamed, because the love of God is shed abroad in our
hearls by the Holy Ghost, which is given unto us. Justly is
it said by him, now righteous, now ¢ strengthened.” As
therefore those who persecuted him did no harm to him,
when now ¢ strengthened,” so neither did he bimself do any
harm to those whom he persecuted. But the Lord, he
saith, strengtheneth the righleous. Hear now other expres-
sions of the now strengthened and stablished righteous man.
Rom.8, Who shall separate us from the love of Christ? Shall
tribulation, or distress, or famine, or nakedness, or per-
secution ? How fast attached must he have been, who was
not separated by such things as these! But it is the Lord
Ac“::, strengtheneth the righteous. There had come down certain
" prophets from Jerusalem, and being filled with the Holy
Ghost had prophesied to the same Paul, that he was * to
suffer many things in Jerusalem;” so that one of them,
Agabus by name, having loosened his girdle, bound himself
with it, as is wont to be done, in order to shew as a Prophet
by this sign the things that were to be, saying, Even as ye
see me bound, so must this man be bound in Jerusalem;
whereon the brethren began to deter Saul, now become Paul,
as warned by the prophecy, not to expose himself to dangers
so great, and by advice and by entreaty to dissuade him from
going to Jerusalem. But he, who was now of the number
ib.20,24. of those concerning whom it is said, 7%ke Lord strengtheneth
the righteous, says, Wherefore would ye break my heart. I
hold not my life dear unto me. For he had already said to
1Cor. those, whom he had begotten in the Gospel, I would myself
H15 pe gladly spent for your souls’ sake. For I am ready (he
cries) not only to be bound, but also to die for the name

of the Lord Jesus Christ.
7. Therefore, the Lord does strengthen the righteous. In
what way does He strengthen them? (Ver. 18.) The Lord
' E. V. knoweth the ways' of the spotless ones. When they suffer

:,:,“l “ills, they ave believed to be walking ill ways by those who
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are iguorant, by those who have not knowledge to discern Ver.
the ways of the spotless ones. He Who knoweth those ways,
knoweth by what way to lead His own, tkemn that are gentle,
in the right way. Whence in another Psalm he said, T/e Ps.25,9.
meek shall He guide in judgment; them that are gentle
will He teach His way. How, think you, was that begyar, Lukelo
who lay covered with sores before the rich man’s door,
spurned by the passers by! How did they, probably, close
their nostrils and spit at him ! The Lord, however, knew how
to reserve! Paradise for him. How did they, on the other'k::-'
hand, desire for themselves the life of him, who was clad i that
purple and fine linen, and fared sumptuously every day ’g::‘;m
But the Lord, Who foresaw that man’s day coming, kuew the in store.
torments, the torments without end, that were in store for }'9"“"’-
him. Therefore, The Lord knoweth the ways of the upright.

8. Ver. 18. And their inheritance shall be for ever. This
we hold by faith. Doth the Lord too know it by faith? The
Lord knowecth those things with as clear a manifestation, as we
cannot speak of even when we shall be made equal to the
Angels. For the things that shall be manifest to us, shall
not be equally manifest to us as they are now to Him, Who
is incapable of change. Yet even of us ourselves what is
said? Beloved, now are we the sons of God: and it doth notl Jolm
yet appear, what we shall be: but we know that, when He>?
shall appear, we shall be like Him, for we shall see Him as
He is. There is therefore surely some blissful vision reserved
for us; and if it can be now in some measure conceived,
darkly and through a glass, yet cannot we in any way 1 Cor,
express in language the ravishing beauty of that Lliss, which !% 13
God reserves for them that fear Him, which He consum-
mates in those that hope in Him. It is for that destination
that our hearts are being disciplined in all the troubles and
trials of this life. Wonder not that it is in trouble that thou
art disciplined for it. It is for something glorious that thou
art being disciplined. Whence comes that speech of the
now strengthened righteous man. 7The sufferings of this Rom. 8,
present time are not worthy to be compared to the g/or_y1
which shall be revealed in us. What is that promised glory
to be, but to be made equal to the Angels and to see God ?
How great a benefit doth he bestow on the blind man, who




24  Light inestimable. Gratitude due for such a gift.

Psarm makes his eyes sound so as to be able to see the light of

’gﬁ;}gﬂ this life. When restored to sounduess, he finds nothing

I.__ worthy enough to reward his restorer. For let him give him

as much as he pleases, what will he give him equal to what

the other has bestowed on him? Let him give very largely,

he will give him gold, perhaps even a great deal of gold:

the other has given him light! That he may know that what

he gives is nothing, let him look in the dark at what he

gives. What reward then shall we give unto that Physician,

Who restores soundness to our inward eyes, to enable them

to see a certain eternal Light, which is Himself? What

shall we give unto Him? Let us enquire, let us ascertain, if

we can: and in the anxicty of our search, let us exclaim,

Ps. 116, What shall I render unto the Lord for all His benefits unto

13-13- sne? And what doth he find? I will take.the cup of salva-

Matt. tion, and call upon the name of the Lord. Are ye able, He

20,73 gaith, to drink of the cup that I shall drink of ? Thence he

John31,saith to Peter, Lovest thou Me? Feed My sheep: for whose

7. welfare he was to drink the cup of the Lord. But the Lord

upholdeth the righteous. The Lord knoweth the ways of the
upright; and their inheritance shall be for ever.

9. Ver. 19, They shall not be ashamed in the evil time.

What is meant by, skall not be ashamed in the evil time.

In the day of trouble, in the day of distress, they shall not

be ashamed, as he is ashamed whose hope deceives him.

Who is the man that is ashamed.? He who saith, “ I have

not found that which I was in hopes of.” Nor undescrvedly

cither; for thou didst hope it from thyself or from man,

Jer. 17, thy friend. But cursed is he that putleth his trust in man.

o Thou art ashamed, because thy hope hath deceived thee ;

Ps. 116, thy hope that was set on alie. For every mar ¢s a liar.

But if thou dost place thy hopes on thy God, thou art not

made ashamed. For He in Whom thou hast put thy trust,

lal.‘de-cannot be deccived'. Whence also the man whom we

ceive’ mentioned just above, the now strengthened righteous man,

when fallen on an evil time, on the day of tribulation,

Rom. 8, what saith he to shew that he was not ashamed? We glory

88 in tribulation ; knowing that tribulation worketh patience,

and patience ezperience, and ezperience hope; but hope

maketh not ashamed. Whence is it that hope maketh not
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askamed? Because it is placed on God. Therefore follows Vaa.
immediately, Because the love of God ts spread in our hearts ——
by the Holy Spirit, Which is given unto us. The Holy
Spirit hath been given to us already : how should He deceive

us, of Whom we possess such an “ earnest” already ? They
shall not be ashamed in the evil time, and in the days of
Jamine they shall be satisfied.

For here too there is a certain satisfaction for their needs
provided. For the days ¢f famine are the days of this life.
While others are perishing with bunger, they are filled. For
whence could that man glory, saying, We glory in tribu-
lations, if he were suffering from the cravings of hunger
within? Without there appeared to be straits, but there was
enlargement! within. ¥ Jati-

10. But what is the wicked man to do when he begins to ***
suffer tribulation? Without he hath nothing; all hath been '
taken from him : in his conscience he finds no comfort, He
hath not whither to go forth out of himself, that is full of
trouble ; he hath not whither to retire within himself; for
that is full of wickedness. Justly therefore doth that come
to pass in his case, which follows, For the wicked shall
perish. For how can it be that they should not perish, for
whom there is no place found any where? There is not
consolation for him in that which is without; there is not in
that which is within. For those things are witkout with
respect to us, from which there is no consolation. And all
those who have not God, who are dovoted to the service of
wealth, of glory, of friendship, of worldly power, and all
bodily goods whatsoever, cannot be comforted from within,
in the way that he was comforted, who, filled with spiritual
good things, out of that very fulness broke forth®, saying,

The Lord gave, the Lord hath taken away. The Lord kathJob 1,
done as,it seemed Him good. Blessed be the Name of the tavog,
Lord. Therefore for these transgressors there is no place in L”;x.
what is without; for there they are suffering tribulations,
Coascience doth not comfort them, they do not stand well

with themselves : for it cannot go well with the bad man.
Whoever is a bad man stands badly with himself: he cannot

but be tormented with self-inflicted torments. For he is his

s ¢ sagini plenus interiore et de ipsa sagini ructuans.’
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26 A bad conscience. The convert who liked not penance.

Peatx own punishment, whom his own conscience tortures. He

IL . .

Serm, may fly from an enemy whithersoever he can. Whither
L__ shall he flee from himself?

11. Thus a certain person had come over to us from the
party of Donatus, having been accused and excommunicated
by those of his own sect, seeking to find here, what he had
lost there. But because he could not be received, except in
that place in which it was right he should be received, (for
he had not quitted that side in full possession of all his
rights among them, so that it might be clear that it was
from choice, not from necessity, that he had so acted,) be-
cause, I say, he could not have what he was seeking for,
and he was seeking for empty elevation, and vain glory;
because he did not find here what he lost there, he is himself

5.«.2, lost also. He was groaning under his wounds, and would
°  not be comforted. For some secret and horrible stings were
in his conscience. We endeavoured to comfort him out of

the word of God; but he was not of the number of the pru-
dent ants, who in summer lay up a store, on which to live in
winter. For it is then when the times are peaceful, that man
ought to collect for himself the Word of God, and ought to
store it up in the inmost recesses of his heart, just as the ant
shuts up in the storehouses of her holes the labours of the
summer. For in summer time there is leisure for doing this;

but let winter come, let tribulation, that is, come upon him,

and unless he finds somewhat to feed on within, he needs
must perish with hunger. Now this man had not laid up a
store of the Word of God against his necessity: the winter
came upon him: he could not find here, that which he was
seeking; and could not be comforted except by obtaining

it; from the Word of God he could derive no kind of con-
solation. Within, in his own breast, he possessed nothing ;
without, he could not find that which he sought. He was
consumed by the fires of grief and indignation, his mind was
violently agitated; and that too for a long time in secret,
until at last it burst out into certain groans, audible to the
brethren, yet so that he did not know them to be audible.

He saw, and (God knows) we grieved to see a soul suffering so

1 cruces. great a punishment, such rackings?, so great a hell, so great
torments! What need of more words? Unwilling to submit
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to a low place, that man, to whom such a place, if he had V=
been wise, might have been salutary, shewed himself in such 20.
colours, that he came even to be cast out. Nor should we
hence, my Urethren, be led to despair of others, who haply
have freely chosen the truth; not been led by necessity. For

so far ought we to be from despairing of the rest, that even

of that man I would not despair, so long as he liveth. For °
we need not despair of any man, so long as he lives. Now

this ought to be known to you, dearly beloved brethren, con-
cerning this very case; lest haply any one should tell you

any thing different. For a Sub-deacon of theirs, who when

no inquiry was set on foot against him there, freely chose
reconciliation to the Church, and Catholic unity, and came
quitting them of his own accord, came as in sincerity, pre-
ferring what is good, and not as rejected by the bad; he, I

say, has been received with such success, that we rejoice in

his conversion, and commend him to your prayers. For
God is able to make him better and better yet. We must

not however pronounce concerning any one, either for good

or for evil. For so long as we live here, the issue of to-
morrow is always unknown. They shall not be ashamed in

the evil time, and in the days of famine they shall be satis-

JSied.
12. Ver. 20. For the wicked shall perish. But the
enemies of the Lord, when they shall begin to glory, and to
be lifted up, immediately shall consume away utterly, even
as the smoke. Recoguise from the comparison itself the
thing which he intimates. Smoke, breaking forth from the
place where fire bas been, rises up on high, and by the very
act of rising up, it swells into a large volume : but the larger
that volume is, the more unsubstantial does it become; for
from that very largeness of volume, which has no foundation
or consistency, but is merely loose, shifting and evanescent,
it passes into air, and dissolves; so that you perceive its
very largeness to have been fatal to it. For the higher it
ascends, the farther it is extended, the wider the circum-
ference which it spreads itself over, the thinner, and the
more rare and wasting and evanescent does it become, But
the enemies of the Lord, when they shall begin to glory, and
to be lifted up, immediately shall consume away utierly




28 The Wicked pays not the debt he owes to God.

Psaiu even as the smoke. Of such as these was it said, 4s Jannes
xg;‘::,’ and Jambres withstood Moses, so do these also resist the
L. Truth; men of corrupt minds, reprobate concerning the
2T"“ JSaith. But how is it that they resist the Trath, except by
the vain inflation of their swelling pride, while they raise
themselves up on high, as if great and righteous persons,
" though on the point of passing away into empty air? But
what saith he of them? As if speaking of smoke, he says,
They shall proceed no farther, for their folly shall be
manifest unlo all men, even as theirs also was. But the
ememies of the Lard, even as they shall begin to glory,
and to be lifted up, immediately shall they consume away
ullerly, even as the smoke.
18. Ver. 20. The wicked borroweth, and payeth not again.
He receiveth, and will not repay. What is it he will not
repay? Thanksgiving. For what is it that God would have
of thee, what doth He require of thee, except that He may
do thee good? And how great are the benefits, which the
sinner hath received, and which he will not repay! He
hath received the gift of being; he hath received the gift of
being a man; and of a being highly distinguished above
the brutes; he hath received the form of a body, and the
distinction of the senses in the body, eyes for seeing, ears
for hearing, the nostrils for smelling, the palate for tasting,
the hands for touching, and the feet for walking; and even
the very bealth and sounduess of the body. But up to this
point we have these things in common even with the brute ;
he hath received yet more than this; a mind capable of
understanding, capable of Truth, capable of distinguishing
right from wrong; capable of seeking after, of longing for,
its Creator, of praising Him, and fixing itself upon Him.
All this the wicked man bath received as well as others;
but by not living well, he fails to repay that which he owes.
Thaus it is, the wicked borroweth, and payeth not again: he
will not requite Him from Whom he hath received; he will
not return thanks; nay, he will even render evil for good,
blasphemies, murmuring against God, indignation. Thus it
is that he (ver. 21.) borroweth, ard payeth not again; but
the righteous sheweth mercy, and lendeth. The one there-
fora hath nothing; the other hath. -See, on the one side,
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destitution : see, on the other, wealth. The one receiveth Vee.
aud payelh not again : the other shewcth mercy, and lendeth : 22
and he hath more than enough. What if he is poor? Even

80 he is rich; do you but look at his riches with the eyes of
Religion. For thou lookest at the empty chest; but dost
not look at the conscience, that is full of God. He hath
not means without, but he hath charity within. How great
sums doth he expend out of the stores of his charity, and it

is not exhausted. For if he hath means without, it is Charity
herself still that gives, though she gives out of that which

he hath: but if he finds not without ought to give, he gives
good wishes ; gives counsel, if he can; he gives help, if he
can; finally, if he cannot assist either by counsel, or by
cooperation, at least he assists by prayer; at least he prays

for the brother in tribulation'; aud perhaps this one is heard ! contri-
in his prayer, more than he who bestows bread. He always bulata,
hath wherewithal to give, whose heart is full of charity.
Charity is that self-same thing, which is also called good-
will. God asketh no more of thee than that which He hath
given thee within. For good-will cannot be empty. For
not having good-will, thou givest not to the poor, even
though thou hast money to spare: whereas the very poor

do offices of charity to one another from the resources of
their good-will ; are not unfruitful the one towards the other,
You see a blind man led by one who sees; because, being
poor himself, he had not money to give, he hath lent eyes to
him that had them not. Whence did it come to pass that

he gave the use of his limbs to him that had them not, but
that there was within good-will, the treasure of the poor:

a treasure, in which is found most delightful rest, and true
security ? To endanger the loss of that, neither doth the
thief find admission, nor is shipwreck dreaded. He pre-
serves about him that which he hath within; he escapes
stripped of every thing, and still is full. Thus it is the
righteous shewelh mercy, and lendeth.

.14. Ver. 22. For such as shall bless Him?® shall inlerit?E.V.
the land, that is®, they shall possess that righteous One: the 2:’6';;:_
only One, Who both is truly righteous, and inaketh righteous: :‘{-wm-
Who both was poor in this world, and brought great riches cet,’
to it, wherewith to make those rich whom He found poor. Ben.

conj. for
¢ sicut.’
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80 The true Riches. God made Man, our best portion.

Fearx For, it is He, Who hath enriched the hearts of the poor

sgru. Wwith the Holy Spirit; and having emptied out their souls by

I confession of sins, hath filled them with the richness of

righteousness: He Who was able to enrich the fisherman,

who, by forsaking his nets, spurned what he possessed
already, but sought to draw up what he possessed not.

1Cor. For God hath chosen the weak things of the world to con-

1.97. found the things which are mighty. And it was not by an

orator that He gained to Himself the fisherman; but by the

fisherman that He gained to Himself the orator; by the
fisherman that He gained the Senator; by the fisherman

that He gained the Emperor. For such as shall bless Him

shall inherit the land; they shall be fellow-heirs with Him,

in that land of the living, of which it is said in another

Ps. 142, Psalm, Thou art my hope, my portion in the land of the

. living. Thou art my very portion, He saith unto God; and

has not hesitated to make God his own portion. They shall

tnherit the land. (Ver. 22.) But they that curse Him shall

be cut off. Yet that those should so bless, who bless, is a

grace that hath been given them. For He came to them
while they were yet cursing; and they were made to bless.

And in this manner they that curse Him have been cut

off already; since by His free gift they have been made to bless

Him, Whom before they used to curse through their own
wickedness, Whom, through His gooduess, they now bless.

15. Ver. 23. Observe what follows: The steps of a good

man are ordered by the Lord; and he delighteth in His

way. That man may himself ¢ delight in the Lord’s way,’

his steps are ordered by the Lord Himself? For if the

Lord did not order the steps of man, so crooked are they

naturally, that they would always be going through crooked

paths, and by pursuing crooked ways, would be unable to

return again. He however came, and called us, and

redeemed us, and shed His blood; He hath given this
ransom ; He hath done this good, and suffered these evils.

Consider [{im in what He hath done, He is God! Consider

Him in what He hath suffered, He is Man! Who is that

God-Man? Hadst not thou, O man, forsaken God, God

would not have been made Man for thee! For that was too

little for thee to requite, or for Him to bestow, that He had
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made thee man; unless He Himself should become Man for
thee also. For it is He Himself that hath ordered our steps;
that we should delight in His way. The steps of a good
man are ordered by the Lord: and he delighteth in His
way.

16. Now that thou art following the way of Christ, promise
not thyself prosperity in the world. He walked through
painful paths; but He promised great rewards. Follow thou
Him; consider not only the way by which thou art to go,
but also the destination at which thou art to arrive. Thou
wilt have to endure temporal hardships; but thou wilt come
to eternal joy. If thou wouldest endure the suffering,
consider the reward. For even the labourer in the vineyard
would sink, if he did not look to what he was to receive.
But when thou hast considered what it is thou art to
receive, all these things that thou sufferest will be incon-
siderable in thine eyes; and thou wilt not esteem them
worthy to earn that for thee. Thou wilt marvel that so
great a recompense is given for so very little labour. For
surely, brethren, for the sake of everlasting rest, everlasting
labour ought to have been endured; and to attain everlasting
happiness thou oughtest to undergo everlasting sufferings.
But if thou wert to undergo everlasting toil, when couldest
thou come to everlasting bliss? Thus it results that thy
tribulation must needs be temporal, which being come to an
end, thou mayest come to happiness that is without end.
But yet, brethren, there might have been long tribulation to
earn everlasting happiness:—to explain myself, as our hap-
piness is to have no end, so our misery, and our pains, and
our tribulations, might be of long duration. For were they
even of a thousand years’ duration, set a thousand years
against eternity! What finite quantity, how great so ever it
be, canst thou set against that which is infinite? Ten
thousand, ten hundred thousand years, (if we may so speak,)
nay, thousands of thousands of years, which are finite
quantities, cannot be compared with eternity. To this is
added, that God hath willed thy suffering should be not
merely temporal, but also of short duration. The whole
life of man is but of a few days’ duration; even if joys were
not mingled with its sorrows, whereas these are certainly

VER.



32 The soldier’s toils and hope. The Christiun’s beller.

Pearu both more numerous and of longer duration than its hard-
‘sern. ships. And it is for this reason the hardships are both
I fewer and shorter, that we may be able to endure. Now if
man were to be through the whole of his life in toil, and in
sufferings, in pain, in tortures, in prison, in scourgings, in
bunger, and in thirst, every day, and every hour through the
whole length of life, to the period of old age, yet the whole
life of man is but a few days. That labour being over,
there is to come the Eternal Kingdom; there is to come
happiness without end; there is to come equality with the
Angels; there is to come Christ’s inheritance, and Christ,
lR7°m- 8,our joint Heir, is to come. How great is the labour, for
" which thou receivest so great a recompense? The Veterans
who serve in the wars, and morve in the midst of wounds for
80 many years, enter upon the military service from their
youth, and quit it in old age: and to obtain a few days of
repose in their old age, when age itself begins to weigh
down those, whom the wars do not break down, how great
hardships do they endure; what marches, what frosts, what
burning suns; what privations, what wounds, and what
dangers! And while suffering all these things, they fix
their thoughts on nothing but those few days of repose in
old age, at which they know not whether they will ever
arrive. Thus it is, the sleps of a good man are ordered by
the Lord, and he delighteth in His way. This is the point
with which I commenced. If thou dost delight in the way
of Christ, and art truly a Christian, (for he is a Christian
indeed, who does not despise the way of Christ, but delighteth
tn following Christ's way through His sufferings,) do not
thou go by any other way, than that by which He Himself
hath also gone. It appears painful; but it is the very way
of safety; another perhaps is delightful; but it is full of
robbers. And he delighteth in His way.
17. Ver. 24. Though ke fall, he shall not be utterly cast
down; for the Lord upholdeth his hand. See what it is o
delight in Christ's way. Should it happen that he suffers
some tribulation; some forfeiture of honour, some affliction,
some loss, some contumely, or all those other accidents,
incident to mankind frequently in this life, he sets the Lord
before him, what kind of trials He endured! and, though he




Christ has suffered all before us; false witness, §c. 33

Jall he shall not be utterly cast down, for the Lord upholdeth V-n.
Ass hand, because He has suffered before him. For what
shouldest thou fear, O man, whose steps are ordered so, that
thou shouldest delight in the way of the Lord? Whatshouldest
thou fear? Pain? Christ was scourged. Shouldest thou
fear contumelies! He was reproached with, Thou hast @ John 7,
devil, Who was Himself casting out the devils. Haply thou 32’ 8,
fearest faction, and the couspiracy of the wicked. Con-
spiracy was made against Him. Thou canst not make clear
the purity of thy conscience in some accusation, and sufferest
wrong and violence, because false witnesses are listened to
against thee. False witness was borne against Him first, not
only before His death, but also after His resurrection.
False witnesses were suborned that He might be condemned
by His judges; the watch at the sepulchre came forward as
false witnesses against Him. He rose again, with so great a
miracle: the earth quaking opened a way for the Lord’s
resurrection. Therc was there earth watching the ecarth,
bat it was a harder earth, on which no impression could be
made. It reported the truth; but was seduced by that
which was false. That watch declared to the Jews what
they had seen, and what had come to pass: they took money,
and were told, Say ye, that while ye slept His disciples came Mat.28,
and stole Him away. Behold here false witnesses even'®
against His resurrection! But how great, my brethren, how
great the blindness in the false witnesses ! For this generally
happens to false witnesses, that they are blinded, and do not
perceive that they are saying things contradictory to their
own words, from which it becomes evident that they are false
witnesses. For what did they say, contradicting them- ib.15.
selves ? ¢ Whilst we were sleeping, His disciples came and
stole Him away.’ What testimony is this? Who is the
person that bears it? The person who was asleep! To such
narrators as those I would not give credence, not even if they
were informing me of their dreams. It is madness and
absurdity ; if thou wert awake, wherefore didst thou suffer
it ; if thou wert aslecp, how camest thou to know it?

18. So is it also with these children of those men, as ye
remember, and we (the occasion having offercd itself)
must not omit to mention. For the more anxious we aro
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’l";;!‘-’nlt] for their salvation, the more are we bound to dwell upon
8eru. their inconsistency. Behold! Christ's Body has to endure

1. false witnesses; the Body has to endure that which had
already taken place in the case of the Head. It is not to be
wondered at; and even now there are not wanting persons
who say of the Body of Christ dispersed throughout the
world, that it is the offspring of Traditors! You bear: false
witness! In that passage, following you a few words farther,
I convict you of false witness. Thou sayest to me; * Thou
art a Traditor.”” I say unto thee; “ Thou art a liar.” But
thou dost not any where, or at any time, prove me to be a
Traditor. I, here, at this very time, prove thy falsehood in
thine own words. Unquestionably you there said that we
¢ are sharpening our swords.’ I quote the proceedings® of
your Circuncelliones. Unquestionably you there said that
you do not reclaim what has been taken from you. I
quote the proceedings' where you employed a Proctor® to
make the exaction. Unquestionably you there said, ‘¢ We
offer the Gospels only.’ I quote the so numerous rulings of
the judges which you have employed to harass those who
were separated from you: 1 quote the petition addressed to
the Apostate emperor °, to whom you said, that * in his breast
justice only finds a place.” I pray you does Julian’s apo-
stasy seem to you to be a part of “ the Gospel ?” See there
I have convicted you of falsehood! What is there that you
have said of me, that is entitled to credence? KEven if 1
could find no grounds for shewing that your words were
false, it is enough for me to prove you to be a liar, you who
say? that “ such as you are yourself, such are the others also.”
For you had good reason to send such words as those to all
your whole party: you wished to be rich in associates in
lying: that you might not have singly to blush at your false-
hood.

False accusations of Donatists against the Church.

b ¢ Procurationem fecisti.” Here
St. Aug. is refuting the statement of
Primianus, referred to in the ¢ short
notice of the conference with the Do-
natists,” day 3. c. 8. and more clearly
in hook iv. against Cresconius, c. 47.

what is others,” we let pass what is
taken from us.’ Ben,

° By Rogatianus and Pontius, see
Ep. 105, to the Donatists, § 0. and
l}ie:. against Petilianus, §. 99 and 97,

¢ Why then did Primianus, in the acta
of the magistracy of Carthage, amongst
other things which he stated insolently
to our reproach, say, ¢ They take away

a4'So 8 Mass. ap. Ben. with allusion to
what is mentioned below. al. ¢ what
sayest thou ?"’
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19. And yet he says, “ Let the sentence pronounced by our Vzs.
Fathers against Cecilian have weight.” Why should it have —
weight? “ Because they were Bishops that pronounced it.”
Let that too then have authority against you, which was
pronounced by Maximianue’s partizans. For previously, as I
believe you know, the Bishops came to Carthage in concert
with Maximianus, while yet the Deacon of this very man; as
the Tractatory hath it, which these men even appended to
their proceedings, when they (the Maximianists) were carry-
ing on a civil suit for the possession of the House against the
Proctor of that man ““who does not reclaim what is taken
from him.” They first then sent round a ¢ Tractatory”
relating to him, complaining that he would not come before
their tribunal : for this it was that they principally complained
of. Observe how God has brought on their own heads the
charge which they made in the case of Cecilian. The
coincidence is marvellous: God was pleased after so many
years had passed to bring round upon them, to their face, what
had been done in the former case; so that ihey can in no
way find pretexts for feigning ignorance, or a loophole by
which to escape. Should they say,  they had forgot what had
been done before,” God does not suffer them to forget; and
O that it might avail to their salvation! For it is in His
mercy that God has done this, that they might consider what
was done. Place then before your eyes, brethren, the unity
of the Universal Church at that time, from which these
men severed themselves in opposition to Cecilian; set alsv
before your eyes the party of Donatus at the present time,
from which the Maximianists have severed themselves in
opposition to Primianus. These men have done to Primianus
now, what the others did at that time to Ceecilian. 1t is on
this ground that the Maximianists declare themselves to be
more sincere than the Donalists, in that they have really and
truly imitated the acts of their ancestors. For they have set
up Maximianus against Primianus in the same way that they
set up Majorinus against Cacilian ; and they have complained
of Primianus in the same way that they complained of
Cecilian. For if you remember, it was this that they said,
that ¢ C=cilian, mindful of the guilt he was conscious of,
refused to appear before them.” Indced, he knew well their

D2




86  Primianus, like Cecilian, declined factious judges.

PeaLu factious spirit. So also do these men complain that Primi-
XXXVIL A

Sznu. anus refused to appear before them. Why is Primianus at

IL_liberty to understand the character of the faction of the

Maximianists, and Cecilian not at liberty to understand

the spirit of the Donatist faction? Maximian was as yet

not ordained: charges were being made against Primianus :

the Bishops came; they desired that he should appear before

them: he did not come before them, as their Tractatory in-

serted in the Records,shews. He did not come before them.

I do not find fault with him; nay, I even praise him. If you

saw anty factious combination, you ought not to come before

the factious party, but should have reserved your case for the

more impartial cognizance of your own party. For there re-

mained a large part of Donatus’s party before whom Primianus

might have cleared himself; therefore he refused to appear

before those who had already factiously combined against

him. Observe how we praise your policy in opposition to

the Maximianists: consider well Cazcilianus’s case also: you

will not examine it in the spirit of a brother; examine it

then in that of a stranger. When you refused to appear,

then, what was it that you said in your own breast? * These

men have entered into a factious combination against my

life; they have been corrupted to do me an injury; if I put

myself into their hands, I suffer my cause to be condemned

before it is heard. I will not appear; let my case be

reserved for fairer judges, and men whose authority has

greater weight. Sound policy this. What if Cacilian said

this also? Although you will have difficulty in proving what

other Lucilla corrupted them to prejudice you, and will

haply not be able to find such was the case, whereas to him

it was a fact so well known, that it was afterwards proved

in the proceedings’. But (we will suppose) you saw some-

thing that was kept iu the back ground; a report was brought

to you of some danger to be feared by you. I allow your

fear to justify that precaution; you did right not to appear

before such judges, for there were others who could judge

¢ Those before Zenophilus, A.D. the election of Majorinus in opposition
820, cited b, 3. against Cresconius,in to Cecilianus, to the Bishoprio of
which it appeared on the evidence of Carthage, by bribing the Bishops and
Nundinasius, a Deacon under Silvanus others. See S. Aug. to Glorius,
Bp. of Cirta, that Lucilla had procured Eleusius, &c. Ep. 43. §. 17. Ban.
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your case. Now consider Cecilianus’s case. You reserved Vez.
Numidia to judge your case; he reserved the whole world. —==
But if you wish the sentence of the Donatists against him to
have force, then let those of the Maximianists now have
force against you. Bishops condemned him; so did Bishops
also condemn you! Wherefore did you afterwards plead
your cause, and there make good your cause against the
Maximianists, even as he pleaded his cause afterwards, and
made it good against the Donatists? That which took place
then is seen brought round before our very eyes in a
marvellous and manifest manner, viz. that the Maximianists
are making the same complaint of Primianus, that the whole
of their party made of Cemcilian. I.am affected by the
circumstance to an extraordinary degree, Brethren; and
thank God for it; for, in truth, the mercy of God has been
establishing an example to enlighten them, if they would
but be wise. Therefore if you can give your attention for
a short time, Brethren, listen to the Council of the Maxi-
mianists, seeing God has put this also into our hands.
(And whilst he was commenting, he himself' read the!idem
Council of the Maximianists.)

20. “ To our most Holy Brethren throughout all Africa;”
(and whilst he was reading this, he also said, ¢ the entire
¢ Unity of their own body throughout Africa. But here
¢ there is the Catholic Church existing together with them,
¢ while in other parts of the world they do not themselves
¢ exist together with the Catholic Church;’) and whilst he
was commenting, he likewise read what follows: “ 7o our
“ most Holy Brethren,and Colleagues established throughout
“ all Africa, i. e. throughout the Proconsular Province, Nu-
“ midia, Maurilania, Byzacena, and Tripolis, and moreover
“ 10 the Priests and Deacons, and to all the congregations** uni-
“ militant wilh us in the truth of the Gospel, We, Victorinus, ;i .,
% Fortunatus, Victorianus, Migginus, Saturninus, Con-
 stantius, Candorius, Innocentius, Cresconius, Florentius,
¢ Salvius, a second Salvius, Donatus, Geminius, Pretextatus;
(and whilst he was reading, he likewise said, ¢ That is the
¢ very Bishop of Assura, whom they afterwards readmitted.
¢ He afterwards readmitted the person who had given sen-
¢ tence against himself;’ and whilst he was commenting, he
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Paauu ¢ likewise read what followe;) * Maximianus, Theodorus,
Skau. © Anaslasius, Donatianus, Donalus, a second Donatus, Pom-
‘¢ ponius, Pancratius, Janwuarius, Secundinus, Paschasius,
“ Cresconius, Rogatianus, a second Maximianus, Benenalus,
“ Gawanus, Viclorinus, Guntasius, Quintasius, Felicianus ;"
(and whilst he was reading he likewise said, ¢ Is this the
¢ Bishop of Mustita, who is still living? But perhaps it is
¢ some one from another See. The subscribers afterwards
¢ express the Sees also to which each belonged; and while
commenting, he likewise proceeded to read what follows;)
“ Salvius, Migginus, Proculus, Latinus, and the rest of us
“ who were in the Council at Cabarsussis', send elernal
¢ health in the Lord. There t¢s no one, Brethren, that is
“ dgnorant concerning the Priests of God, that it is not
¢ according to the impulse of their own will, but by the
¢ direction of the Divine Law, that they, according to justice
““ and desert, eilher pass sentence againsl the criminal, or
 remove from the innocent that which has been inflicted
“ upon them. For he will be exposed to no slight danger,
% whosoever shall either spare the guilly, or attempt lo
 destroy the innocent : especially seeing it ts wrilten, ¢ The
“ innocent and the righteous slay thou not,’ and, ¢ Thou shalt
“ not justify the wickeds.’ Being admonished, therefore, by
¢ this snjunction of the Law, we have been obliged (letters
¢ from elders of the same Chuych calling upon us to do so)
“ to hear and to discuss im the spirit of it the case of Primi-~
“ anus, whom the Holy People of the Church of Carthage
“ had elected as their Bishop over God's sheepfold, in order
 that all things being made clear, we might either if inno-
“ cent, as was to be wished, clear him of the charges; or if
“ guilly, at all events shew that he was condemned according
“ to his just deserts. For it was most to be wished for by
 wus, that the Laity of the Church of Carthage might rejoice
% that they were dignified by the possession of such a Bishop

1L

Ex. 28,
7

f Al ¢ apud Cavernas Susis.” Ben.
notes that some, after Baronius, assign
this letter to the council of Maximi-
anists at Carthage, which preceded that
of Cabarsussis, and would have this
¢ Cavernee Susis’ to be some spot near
Carthage. Bout that former oouncil of
Carthage, as St. Aug. says, (against
Cresconius iv; 6, 7.) was held by 43

Bishops only, and did not venture on a
decisive condemnation; whereas there
were 100 or more at Cabarsussis, and
a formal and complete condemnation
was pronounced, as is evident from the
manner in which he quotes it.

8 English Version. For T wild not
Justify the wicked; so Vulg. guia
aversor smpiwm.
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‘ as was accounted in all respects holy and in no point Vu.
obno.z'wus to censure. Seeing that at all events the Lord's
“ Priest ought for this reason to be such a person, that
“ whatsoerver the people be not able to effect with God for
“ themselves, he may deserve to obtain for the people what
“ he shall ask for them : because it is writlen, If the people
 shall sin, the Priest shall pray for them : but if the Priest
“ sin, who shall entreat for him®?” (And while he was
reading, he also said commenting upou it, ¢ Even Apostles
‘ have written to congregations to pray for them; even 1 Thess.
¢ Apostles were in the habit of saying in prayer, Forgive us®
¢ our debts. Even the Apostle John said, We lave anl John
¢ Advocate with the Father, Jesus Christ the righteous, and 31
¢ He is the propitiation for our sins. But that was written
¢ concerning that Priest, Whom they know not, that the
¢ people might be admonished in prophecy, that they ought
‘ to recognise as their Priest such a Person as could have
‘ no one to intercede for Him. But who is there for whom
‘ no one prays, save Him Who intercedes for all? Beccause,
¢ therefore, the Levitical Priesthood was then in existence, in
¢ which the priest was wont to enter into the Holy Place,
¢ and offer victims for the people, while however he presented
¢ the shadow only, not the substance, of a certain Priest that
¢ was to come, for at that time the priests themselves were
¢ sinners, like the rest of mankind; God, willing by prophecy
¢ to remind the people, that even then such a Priest was to
‘ be anxiously looked for by them, Who might intcrcede for
¢ all, and for Whom none could have to intercede, pointing
¢ to such an One, He reminded them, saying, If the people
¢ sin, the Priest shall pray for them ; but if the Priest shall
¢ sin, who shall entreat for him? Therefore, O people,
¢ choose as thy Priest such an one as thou canst not be
¢ compelled to pray for; and of Whose intercession for thy-
¢ self, thou mayest be assured’. That Person is our Lord 'securus
¢ Jesus Christ, the One Priest, the One Mediator betweern God 1 Tim.
¢ and man, the Man Christ Jesus! And while he was com- 2,5
menting, he proceeded to read what follows:) *“ Now the
‘ scandals of Primianus, and his extraordinary wickedness,

b Alluding to 1 Sam. 2, 25. If one inst the Lord, who shall entreat
man sin against anolher the judge for him ?
shall judge him; but ufamauma
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40 The charges alleged against Primianus.

:E&%.“ have to such a degree exciled the judgment of Heaven
Serw.  against him, that it was necessary to cut off utlerly the
AL« quthor of these crimes; who being recently ordained,—"
(And as he was reading, he at the same time said commenting
upon it;) ¢ from this point begins the enumeration of the

¢ charges against him:’ (and as he was commenting, he read
what follows ;) “—endeavouring to induce certain Priests to
“ combine with him in an impious conspiracy, did ask this
“ as a _favour of them, that in order to the condemnation of
% four Deacons, excellent persons, and of singular and ap-
“ proved merit, to wil, Maximianus, Rogatianus, Donatus,
“ and Salgamius also.” (And as he read, he at the same

¢ time said commenting upon it, ¢ Among these four was that

¢ author of the schism, severing from a fragment another

¢ fragment, and not grieving at being himself cut off from the

- ¢ whole body.” And while he was commenting, he also read
what follows:) ¢ that they should without delay promise
“ him their concurrence in order to this” (And when he
read this, commenting upon it, he said, ¢ It was for this he

¢ made interest with them ; they refused to promise him; but

¢ were silent; he did not scruple to execute the crime which

‘ he meditated by his own authority” And while he was
commenting, he at the same time read,) *“ .And when they,
“ astounded by his wicked presumption, had by their silence
“ rejected the proposal, he did nol hesitate to perpelrate lhe
“ crime he meditaled on his own responsibilily; to such a
“ degree thal he thought he might pass sentence on Maximi-
“ anus, a Deacon, a man, (as is known to all)) innocent, and
 that loo withonut pleading his cause—without being con-
¢ fronted with an accuser, or a witness—while absent, while

“ lying sick on his couch.” (And whilst he read, he at the
same time said by way of comment, ¢ Observe the charge !
and whilst he was commenting, he also read what follows;)

«“ —having before condemned certain clerks in a similar
“ ebullition of passion. For when he had been admitting
“ unclean persons lo the Communion of the Saints, contrary
“ 1o the Law and the decrees of all Priests', and when, the
« greal majorily of the Laity making opposition to it, he
¥ was moreover called upon by the lelters of the most con-

! Sometimes thus put for ¢ Bishops,’ as in St., Cyprian, &c.
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“ siderable of the Elders of the Church, that he might himself Vxl

‘¢ correct the wrong that he had done, he, being possessed by

“ that natural wilfulness of his, disdained to make amends.

“ Affected, therefore, by this, the Elders of the said Chuych
“ sent ambassadors and letters to the whole Body', in which' Cho- el

“ they, nol without tears, besought of us, that we would come a c|e.

“ to them with all diligence ; that having weighed the cause ™™

“in the balance, and having fully sifted the charges, we

“ might clear the reputation of the Church. Having then

“ come lo this Chuych according to the lelters of the parties

“ aforesaid, he, influmed to fury after his usual fashion,

““ absolutely refused to acknowledge our arrival.” (And as

he read this, he said commenting on it, ¢ You know what

¢is laid to his charge, that the party of Donatus bath now

¢ become unclean. For this was a principle with them, that

¢ such as they are with whom they are in communion, such

¢ both each individually, and the entire body collectively,

¢ become also. Therefore, if these men speak truly, at this

¢ time the whole party of Donatus is unclean. Now let the

¢ Numidians come forth, and flatly say, “ It does not concern

¢ us, if you have admitted to Communion those unclean

¢ persons, whoever they be. Could it injure us who are at

¢ 80 great a distance !” if that which takes place at Carthage

¢ does you no harm who are in Numidia, could what took

¢ place in Africa affect injuriously the Church Universal? At

¢ every point the reasons by which they defend themselves,

¢ serve to accuse them, and to exculpate us.” And as he was

commenting, he read what follows:) “ He absolutely re-

“ fused to acknowledge our arrival.” (And as he read this,

he at the same time said; ¢ The very samc thing that they

¢ complained of in Cecilian’ And as he commented, he

read what follows:) “ Who in his rebellious spirit kicking

‘“ against the pricks in every direction, persevered in his evil

“ disposition, so that having hired a mob of abandoned

“ character,—” (And as he read, he said at the same time;

‘ Here indeed there is something more; this they never

¢ said of Cacilian. See what he did— And as he was

commenting, he at the same time read what follows;) “ and

« ham'ng procured officers,blocked up the doors of the Basili-

“ cas,—” (And as he was rcading, he at the same time said,
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Pearu ¢ —in order that the Bishops might not enter;’ and as he was
o commenting, he also read what follows;) “that they might
1.« deprive us of the power of going in, and performing the
“ usual solemnities. Whether it be consistent for a Bishop

“ to do this, whether Christians are at liberty to perpetrate

“ such deeds, whether the Gospels allow of this, let any one

“ who is a lover or a champion ¢f the truth judge, and if it

“ be, approve them. For one, once our Brother, hath inflicted

“ a wound upon us, which not even a stranger would ever

“ have done.” (And as he was reading, he at the same time

said ; * Why should I say more? they say many things, and

¢ they condewmn the man ; but let us now read the condemnation

¢ itself.” And as he was commenting, he at the same time
read,) “All we, God’s Priests, with the assistunce of the

“ Holy Spirit, have made a decree; that,* Whereas the said

“ Primianus hath in the first place appointed Bishops to

“ supersede others yet alive ; hath admitted unclean persons

““ to Communion with the Saints; hath attempted to constrain

“ the Presbyters to enter into a conspiracy; hath caused

¢ Fortunatus a Presbyter to be thrown into a sewer for ad-

““ ministering Baptism to persons in sickness; hath refused

“ Communion to Demetrius a Presbyter, that he might com-

“ pel kim to renounce his son; for that also the aforesaid
 Presbyter was reprimanded for having entertained the
 Bishops; and whereas the qforesaid Primianus did send

“ a mob to raze the houses of Christians ; and whereas the

¢ Bishops and the Clergy were besieged together, and after-

“ wards stoned by his salellites ; whereas the Elders of the

Vowsi.  congregation were bealen' in the Basilica, because they
 expressed their sndignation at the admission ¢f the Clauds-

“ anists to Communion, whereas he thought proper lo con-

“ demn ceriain innocent Clerks; whereas he refused to

“ present himself before us for the hearing of his cause ;

“ when by means of the mob and the officers he prevented us
“from eniering the doors @f the Basilicas; because he

“ yejected with insults the envoys sent from us to him ; and

“ swhereas he has kept possession of many places*, first by

* Loca, houses of Bishops, as seems for the Episcopal Sees, and below,

probeble from the words, “ loca unde ¢ agere de locis a!md judicem preoter-
quisque orat,” at the beginning of §. 20. missor ablatorum.
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“ force, and afterwards by judicial authority,—" (And as he Vn.
read, he said, ¢ Behold the non-vindication of what is taken
‘from Aim ; whereas the Apostle Paul says, Dare any ¢f1Cor.6,
¢ you, having a matter with another, go to law before the™
¢ unsust, and not before the Saints? Observe what sort of
¢ charge they brought against him! that he would not try
¢ the cause for the possession of the said places® before the! P sot
¢ Bishops, but before the judge,’) * besides other his unlaw-%
“ful deeds, which not to pollute our writing® we pass tn’pmpter
“ silence; we therefore adjudge him to be for ever cut off o,
“from the Sacerdotal Body?; lest from touching him the tatem.
“ Church of God should be infected with contagion, or pol-
¢ luted with any crime. Which self-same thing the Apostle
“ Paul prescribes, and admonishes us, Now we command 2 Thess.
‘¢ you, brethren, in the name of our Lord Jesus Christ, that 3,6
“ ye withdraw yourselves from every brother that walketh
¢ disorderly, and so, not regardless of the purity of the
% Church, we have thought it ezpedient by this our Trac-
“ tatory to warn all our holy Colleagucs in the Priesthood,
“ all Clerks, and all of the Laity that are mindful of their
“ being Christians, that they should all of them with all
¢ diligence shun Communion with him, as condemned?. For* or ex-
“ whosoever shall by disobeying altempt to violate this ourm:‘:'
“ Decree, shall have to answer for himself for the loss of Im‘ dam-
“ goul. It hath verily seemed good to the Holy Ghost aml
““ to us, that lime be granted to those who are slow to turn
« from their error; under this limitation, that whosoever of
“ our Colleagues in the Episcopate, or of the Clergy, re-
 gardless of the salvation of their souls, shall not cease
“ from Communion with the aforesaid Primianus, from the
“ day of his condemnation, i. e. from the twenty-second of
« June, until the twenty-second @f December, should lie
“ under a similar sentence. And of the Laity also, unless,
“ between the day of his condemnation aforesaid, and the
« Easter Day next following, they shall renounce intercourse
“ with him, that no one should be capable of being restored
“to the Church, save by penitence, tn case lhey should
“ yemember themselves. Signed, Victorinus, Bishop of
“ Munatia. Signed, Fortunatus, Bishop of Dionysianum.
« Signed, Victorianus, Bishop of Carcabia. Signed, Flo-

3 choro
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44 Signatures of the Maximianist Bishops.
Psau “ rentius, Bishop of Adrumetum. Signed, Migginus, Bishop

R TIA of Elephantaria. Signed, Innocentius, Bishop of The-

IL_ «dalta. I, Miggin, signed Jor my colleague, Salvius of
« Membressis. Signed, Salvius, Bishop of Ausafa. Signed,
$¢ Donatus, Bishop of Sabrata. Signed, Gemelius, Bishop
“ of Tanabwa.” (And as he rcad, he said, ¢ See of the very
¢ parties to the condemnation, both Pretextatus of Assura,
¢ and Felicianus of Mustita” And as he was commenting,
he recited as follows;) “ Signed, Praleztatus, Bishop of
 Assura. Signed, Mazimianus, Bishop of Stabala. Signed,
“ Datianus, Bishop of Camiceta. Signed, Donatus, Bishop
«“ of Fisciana. Signed, Theodorus, Bishop ¢/ Usula. I,
“ Victorianus, signed as desired by my colleaque Bishop
«“ Agnosius. Signed, Donatus, Bishop of Cebresuta. Signed,
“ Natalicus, Bishop of Thela. Siyned, Pomponius, Bishop
“ of Macriana. Signed, Pancratius, Bishop of Baliana.
 Signed, Januarius, Bishop of Aquenum. Signed, Secundus,
“ Bishop of Jacondiana. Signed, Pascasius, Bishop of Vicus
“ Augusti. Signed, Creso, Bishop of Conjustiacum. Stigned,
* Rogatianus, Bishop. Signed, Mazimianus, Bishop of
«“ Erumminum. Signed, Benenatus, Bishop of Tugutianum.
« Signed, Ritanus, Bishop. Signed, Gaianus, Bishop of
“ Tiguala. Signed, Victorinus, Bishop of Leptimagna.
¢« Signed, Guntasius, Bishop of Benefa. Signed, Quintasius,
 Bishop of Capsa. Signed, Felicianus, Bishop of Mustita.
“ Signed, Victorianus as deputed by Migginus, Bishop.
“ Signed, Miggius, Bishop. Signed, Latinus, Bishop of
“ Mugiee. Signed, Proculus, Bishop of Girbita. I, Donatus,
« Bishop of Fabra, signed jfor my brother and colleague
“ Marratius. I, Proculus,signed for my colleague Gallionus.
« Signed, Secundianus, Bishop of Prisianum. Signed, Hel-
“ pidius, Bishop of Tusdrita. Signed, Donatus, Bishop of
 Samurdata. Signed, Getulicus, Bishop of Victoriana.
« Signed, Annibonius, Bishop of Robauta. I, Annibonius,
““ also signed, as requested by my colleague the Bishop of
“ Augendiara. Signed, Tertullus, Bishop of Abita. Signed,
“ Primulianus, Bishop. Signed, Secundinus, Bishop of
“ Arusia. Signed, Maximus, Bishop of Pittana. Signed,
“ Donatus, Bishop of Belma. Signed, Perseverantius, Bishop
“of Tebertu. Siyned, Faustinus, Bishop of Bina. Signed,
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“ Victor, Bishop of Altibura. In all fifty-three in Va.
“ number.” .

And as he was reading, he at the same time said com-
menting upon it; Deign Lo give us your attention for a
short space. This is the Sentence of your condemnation.

We say to him; What will you? that it should have weight,

or that it should not? J am in your favour; I say decidedly

that all these have uttered falsehoods against you: and hear

on what ground I believe it to be so. Because you main-
tained your cause before other judges, and the other party

was condemned. If then I consider you to be innocent,
because refusing to come before the tribunal of a factious
cabal, you proved your innocence elsewhere, so that those

who condemned you, were really deserving of condemnation,
deign to acknowledge Cecilianus’ innocence, who would

not come before your predecessors !, and reserved his cause for 1 majo-
the cognizance of the Universal Church, just as you yourself™*
reserved your own to the council of Numidia®. If the See of’ Nunn-
Bagai reestablished your innocence, how much more so was 2

his reestablished by the Apostolic See! Or would you
rather that their sentence should be valid, who first pro-
nounced condemnation ! If theirs be valid, it is valid against

you. For against Cecilian it neither had nor will have
validity ; yet consider what a decision you are pronouncing
against yourself.

22. Now here they dare to say, ¢ But we who passed
sentence against the Maximianists were more numerous than
they.’ Let your sentence then be valid against Felician,
and theirs against Cecilian will be valid also. When they
held a council at Bagai, they condemned Felician among
the rest. At present Felician is in their Church. Either he
has been reinstated being guilty ; or was condemned being
innocent. If then you reinstatc a guilty person to preserve
the peace of the Donatist Body *, yield to all nations for the® pro
sake of the peace of Christendom*. If however it was by an Yonati.
error on your part that Felician was condemned, bemg pro
innocent, was it possible for three hundred and ten to err in Christi.
condemning Felician, and impossible for seventy to err in
condemning Cecilian? What do you say then when you
hear it said to you, ¢ The Maximianists condemned you
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Psaru previously,” you shelter yourselves by saying, ¢ But we who

’g:ﬂf'condemned the Maximianists were more in number.’ To

IL__ both your positions' a reply is directly made, because your

oresra. pred lso previously condemned Cecilian. If pri-
ores va- predecessors also previously condemne P

lent.  ority gives validity®, let the Primianists bow to the Council

of the Maximianists. [If superior numbers make valid, let

the Donatists bow to the Church Universal. I think nothing

can be fairer. ¢ The Maximianists are few." ¢ Aye, but

their sentence of condemnation was passed first. A convicted

$Rews party cannot convict®. If you think this, how could you,

non  condemned as you were, venture to pass sentence? For his

facit. own name stands in the list of the parties to the condemn-

ation ; and they did not reserve for him the position of the

party who had his cause to plead. But Cacilian’s case was

different ;—the position of the defendant was reserved for

him, as indeed the sentence itself shews: for he was not

readmitted to Communion except on his acquittal. This

man, on the other hand, is found in one document con-

demned by the judges, in the other, himself passing sentence

of condemnation among the judges. But allow that to be

the lenity of the Council of Bagai; we will allow that with-

out objection.” ¢ The Maximianists condemned you wrong-

fully; so too did those your predecessors condemn Cacilian

wrongfully. You established your innocence in the Council

of Bagai; he his in the trial beyond the sea. The verdict

in that trial was approved by all the world. What would

you say I’ ¢ We are more in number than the Maximianists.’

¢ Allow that you are more numerous: let us compare the

number of the two majorities™; see how vast a difference !

You were condemned in your absence by the Maximianists,

after you had refused to come before them. In this point

indeed there is a resemblance : in this way was it that they

also condemned Cecilian in his absence, when he did not

appear before their cabal: but,on the other hand, you caused

sentence to be passed against them in the Council of Bagai,

3pre- in their absence: while Cacilian was acquitted, being

pro.  present at the trial, and confronted with his adversary?.
:;:t:,, ! ¢ ad utrumque;’ the position that De numero agamus ; the number of

sario. they had to maintain against the the two majorities; the majority of the
Catholics, and the other which they Primianistsoverthe Muximianists; and
theld against the Maximianists. that of the Catholics over the Donatists.
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There is besides another vast difference. The Numidians Vax.
your judges, before whom you were to establish your inno- 34
cence, you yourself appealed to; you yourself appointed
them. The Maximianists asked not for them, whereas
Donatus was beaten by Cecilian before those very judges,
for whom the Donatist party had petitioned. Now the Max-
imianists reply to you with justice, ¢ We being Bishops of
your province, of the Diocese that belongs to you, came to
you at first, and would have judged your case; you refused
to acknowledge us, you would not come before us. If you
feared to be tried by us, we should have named judges in
conjunction at all events, you should not have gone to
those you yourself pleased. Observe how wide a difference !
Then moreover the Donatists petitioned the Emperor by
letter, that he would name them judges. They found fault
with those before whom they were condemned, whom,
before they were condemned, they petitioned for. Others
were assigned at their request; and before these also were
they beaten; they appealed to the Emperor, and were beaten
there. The Maximianist lost his cause once, when absent, .
and is silent; the Donatist, thrice beaten though present,
refuses to be silent.

23. But you contend with the Maximianists on the
score of numbers. As I said, I am in your favour. Three
hundred and ten are more than one hundred, or as many as
there were of them, who, on the side of Maximianus, con-
demned Primianus. And think you that the thousands of
Bishops throughout the world who passed sentence in favour
of C=cilian against Donatus, should have no weight with
you? But you will say, * What? Did thousands of Bishops
from all the world condemn the Donatists?” Very true!, !Optime
They did not condemn them. Why did theynot? Because
they were not present at the trial. If not present at the
trial, it was for this very reason they did not condemn them,
because they were utterly ignorant of that cause. Wherefore
bast thou separated thyself from those who were innocent of
it? There comes hither to thee from the Church throughout
the world some person already baptized, whom you would
fain rebaptize ; and with loud exclamations and with groans
appeals to you as, in the exercise of a now deadly ministerial
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PsaLu act, you would fain repeat that which is given once for all
Seww. and is not lost’. And he says to thee, “ What wouldest

- Il thou do? Rebaptize me?” (So speaks some one from Meso-
d,::,'.n © potamia, or some one from Syria, or haply some one from
:;'j"’t'i‘_ Pontus, or some one settled yet farther off.) You reply,
tur’ ¢ Thou hast no Baptism!” ¢ How? Read the letters of the
Apostle sent to me.’ There comes some one from Galatia,
from Pontus; some one from Philadelphia, to which Churches
John wrote. There comes some one from Colosse, from
Philippi, from Thessalonica. ¢ What? have I no Baptism ?
I, to whomn an Apostle wrote, through whom thou hast
Baptism thyself? Darest thou read mine Epistle, who dost

*qui abominate my® Communion®?’
detesta-

ris pa-

cem

meam.

PSALM XXXVII.

DISCOURSE THE THIRD.

On the third Part of the Psalm.

THE last part of this Psalin yet remained with you, undis-
cussed and unexplored. Therefore, as I perceive, it was not
without His purpose, although not according to our own,
that the Lord hath called us back hither, to discharge our
debt. Be ye therefore attentive, brethren, that we may, with
God’s assistance, be enabled now to repay, what we know
ourselves to owe. Who is the speaker of that which we
have been but just now singing ?”

Ver. 25. I have been young, and now am old; yet have I
not seen the righteous forsaken, nor his seed begging bread.

If it is spoken but in the person of one single individual,
how long is the whole life of one man? And what is there

® The argument may be briefly they had objected in the case of Ceci-
summed up in the statement, that the lian; that the judgment of a Council
Donatists had been obli by the may be revised by a later and larger
course of events to recognise amongst Council, and that a portion cannot
themselves the principles on which the validly over-rule the whole body by a
Catholic Church acted, and to which prior decision.
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wonderful in the circumstance, that a single man, fixed in V&s.
some one part of the earth, should not, throughout the whole —
space of his life, being so short as man’s life is, have ever
seen the righteous forsakem, nor his seed begging bread,
although be may bave advanced from youth to age. Itis
not any thing worthy of marvel; for it might have happened,
that before his lifetime there should have been some * righ-
teous man seeking bread;” it might have happened, that
there had been some one in some other part of the earth not
where he himself was. Hear too another thing, which makes
an impression upon us. Any single one among you, (look
you,) who has now grown old, may perhaps, when, looking
back upon the past course of his life, he turns over in his
thoughts the persons whomn he has known, not find any
instance of a righteous man begging bread, or of his seed
begging bread, suggest itself to him; but nevertheless he
turns to the inspired Scriptures, and finds that righteous
Abraham was straitened, and suffered hunger in his own
country, and left that land for another; he finds too that
the son of the very same man, Isaac, removed to other
couutries in search of bread, for the same cause of hunger.
Aud how will it be true to say, I have never seen tlhe
righteous forsaken, nor his seed begging bread? And if
he finds this true in the duration of his own life, he finds it
is otherwise in the inspired writings, which are more trust-
worthy than human life is.

2. What are we to do then? Let us be seconded by
your pious attention, so that we may discern the purpose of
God in these verses of the Psalm, what it is He would have
us understand by them. For there is a fear, lest any un-
stable person, not capable of understanding the Scriptures
spiritually, should appeal to human instances, and should
observe the virtuons servants of God to be sometimes in
some necessity, and in waunt, so as to be compelled to beg
bread: should particularly call to mind the Apostle Paul,
who says, In hunger and thirst; in cold and nakedness ;3 Cor.
and should stumble thereat, saying to himself, “Is that_"' 7.
certainly true’ which T have been singing? 1Is that certainly lal.
true, which I have been sounding forth in so devout a voice, T, j¢
standing in church? I kave never seen the righteous forsaken, 'te:'lu
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50 Mistrust, a palsy. Roof of Scripture opened.

’E’;’A{!\;llll nor his seed begging bread. Lest he should say in his heart,

Sery, ¢ Scripture deceives us;’ and all his limbs should be para-

1. 1yzed to good works: and when those limbs within him,

those limbs of the inner man, shall have been paralyzed,

(which is the more fearful paralysis,) he should henceforth

leave off from good works, and say to himself, “ Wherefore

1s.88,7.do I do good works? Wherefore do I break my bread to

the hungry, and clothe the naked, and take home to mine

house him who hath no shelter, putting faith in that which

is written ? I kave never seen the righteous forsaken, nor his

seed begging bread; whereas I see so many persons who

live virtuously, yet for the most part suffering from hunger.

But if perhaps 1 am in error in thinking the man wha is

living well, and the man who is living ill, to be both of them

living well, and if God knows him to be otherwise; that is,

knows him, whom I think just, to be unjust, what am I to

make of Abraham’s case, who is commended by Scripture

itself as a righteous person? What am I to make of the

1Cor. Apostle Paul, who says, Be ye followers of me, even as 1

1 also am of Christ. What? that I should myself be in evils

2Cor. such as he endured, In hunger and thirst, in cold and
11, 97. .
' nakedness &

8. Whilst therefore be thus thinks, and whilst his limbs
are paralyzed to the power of good works, can we, my
brethren, as it were, lift up the sick of the palsy; aud, as it

Luke 5, were, ‘lay open the roof’ of this Scripture, and let him down
% before the Lord. For you observe that it is obscure. If
obscure therefore, it is covered. And I behold a certain
patient paralytic in mind, and I see this roof, and am con-
vinced that Christ is concealed beneath the roof. Let me,
as far as I am able, do that which was praised in those, who
opened the roof, and let down the sick of the palsy before
ib.20. Christ; that He might say unto him, Son, be of good cheer,
thy sins be forgiven thee. For it was so that He made the
inner man whole of his palsy, by loosing his sins, by binding
fast his faith. But there were present there men, who had
not eyes to see that the inward paralytic was already
healed; and thought that the Physician was blasphem-
ib.21. ing, when He was making him whole. Who ss #his,
they say, Who forgiveth sins? This man blasphemeth. Who

~



Christ, the Healer, found. His Church once young, now old. 51

can forgive sins bul God alone? And because He really
was God, He heard them thinking such things. This their
thought of God, they thought truly; but they did not behold
God present there. Therefore that Physician wrought a
certain work in the body of the paralytic also, that He might
heal the inward palsy of those also who said such things.
For He wrought for them to see! He gave for them to
believe! Come therefore, every one, who is feeble and weak
in heart, so that, looking at human instances of worldly
suffering, thou art fain to leave off from good works, and art
relaxed as it were, by a certain inward paralysis; come, if we
may be able, let us lay open the roof, that thou mayest be
let down before the Lord.

4. For in His body, which is the Church, the Lord Him-
self hath ¢ been young’ indeed in the first ages; and, lo! He
hath now grown old. You know and acknowledge, and under-
stand, that in this body ye are placed; and ye so believe,
that Christ is our Head ; that we are the body of that Head.
Now are we alone so; and were not those who were before
our time such also? All the righteous that have been from
the beginning of the world have Christ for their Head. For
they believed that He was to come, Whom we believe to
have now come ; and it was in faith in Him, in Whose faith
we also have been made whole, that they were made whole
also: so that He should be in His own person the Head of
the whole of the City of Jerusalem : all the faithful, from the
beginning unto the end, being included in the number, the
legions and the armies of the Angels being also joined to
them, so that it might become one City under one King;
and, as it were, one Province under one Governor, bappy in
perpetual peace and security, praising God eternally, and
bhappy eternally. Now the body of Christ, which is the
Church, like an individual man, was once indeed young;
and, behold! she is now in a fruitful old age. For it was of

Ver.

her that it was said, she shall still be multiplied in fruitful ps. 93,
old age. She hath multiplied herself through all nations ; and !¢

this is her voice as she reflects upon her first period, and

this her last, as if that of one individual. She looks back

over all of it, because all ages are known to her by the Scrip-

ture; and she saith, exulting, and warning us, Qnce wuas I
E2



52 The true ¢ bread’ is the Word of God.

PsaLM young; in the first ages of the world, and, lo! now am I old;

XXXVIL .

Sern. I am now even in the last ages of the world ; and never have
1T 1 seen the righteous forsaken, nor his seed begging bread.

5. Now do we recognise the Man Who was young, and
now 1is old; and having, as it were, laid open the roof, we
have come to Christ! But who is the righteous man, who
hathk never been seen forsaken, nor his seed begging bread?
If you understand what is meant by bread, you understand
who is meant by him. For the “ bread” is the Word of
God, which never departs from the righteous man’s mouth.
For, that righteous man, when tempted in the person of his
Head, gave this very answer. For, when the devil said to
the Lord Himself, while an hungered, and suffering from

Matt, 4, hunger, Command that these stones be made bread, He
8 answered, Man doth not live by bread alone, but by every
word of God. Consider now, my brethren, when it is that
the righteous man doth not do the will of God. For he doth
it alway, and lives according to His will. The will of God
departeth not from his heart; for the will of God is the
Ps.1,2.]aw of God. And what is said of such a person? And in
His law doth he meditate day and night. That other sort
of bread you feed on one hour, and you leave it. On that
bread of the Word you feed both day and night. For both
when you hear it, and when you read it, you are feeding
upon it; when you think upon it, you are ruminating it, so
Lev.11.as to be a ¢ clean,’ and not an ¢ unclean animal’ Which
Wisdom also indicates by the mouth of Solomon, saying,
Prov. The treasure that ts to be desired continueth in the mouth
31,29 of the wise man; but a foolish man siwalloweth it up. For
Vulg. he who swalloweth it up hastily, so that what he has de-
voured is not to be seen remaining in him, has forgotten
what he heard. But he who has not forgotten, thinks upon
it, and by thinking upon it, ruminates it, and in the rumina-
}’lﬂ“- 2,tion of it finds delight. Whence it is said, Holy meditation
" shall keep thee. See now if ¢ holy meditation doth keep
thee’ in the rumination of this bread, then hast thou never

seen the righteous forsaken, nor his seed begging bread.

6. Ver. 26. He is alway merciful, and lendeth. * Feene-
ratur’ is used in Latin indeed, both for him who lendeth, and
for him who borroweth. But in this passage the meaning is
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more plain, if we express it by ¢ feenerat.” What matters it Vex
to us, what the grammarians please to rule ? It were better 2.
for us to be guilty of a barbarism, so that ye understand,
than that in our propriety of speech ye be left unprovided.
Therefore, that righteous man is all day merciful, and
JSeenerat. Let not the lenders of money on usury, however,
rejoice. For we find it is a particular kind of lender that is
spoken of, as it was a particular kind of bread; that we may,
in all passages, remove the roof, and find our way to Christ.
I would not bave you be lenders of money on usury; and I
would not have you be such for this reason, because God
would not have you. For if I indeed would not have you
be so, and God would have you be, do it; but if God would
not have it, even though I would fain have it so, he who
should do it, would do it to his hurt. Whence does it
appear that God would not have it so? 1t is said in another
place, He that putteth not out his money to usury. And Psl55.
bow detestable, odious, and execrable a thing it is, I believe
that even usurers themselves know. Again; on the other
hand, I myself, nay rather our God Himself, bids thee be an
usurer, and says to thee, “ Lend uanto God.” If thou lendest
to man, hast thou hope? and shalt thou not have hope, if
thou lendest to God? If thou hast lent thy money on usury
to man, that is, if thou hast given the lJoan of thy money to
one, from whom thou dost expect to receive something more
than thou bast given, not in money only, but any thing,
whether it be wheat, or wine, or oil, or whatever else you
please, if you expect to receive more than you have given,
you are an usurer, and in this particular are not deserving of
praise, but of censure. ¢ What then,’ you say, ¢ am I to do,
that T may lend profitably?”” Consider what the usurer does.
He undoubtedly desires to give a less sum, and to receive a
larger; do thou this also; give thou a little, receive much.
See how thy principal grows, and increases! Give things
temporal, receive things eternal: give earth, receive heaven!
And perhaps thou wouldest say, ‘ To whom shall I give
them?” The self-same Lord, Who bade thee not lend on
usury, comes forward as the Person, to Whom thou shouldest
lend on usury! Hear from Scripture in what way thou
mayest lend unlo the Lord. He that hath pity on the poor, ftﬂ?
) 17,
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PsaLu lendeth unto the Lord. For the Lord wanteth not aught of
Sumu. thee. But thou hast one who needs somewhat of thee: thou
I extendest it to him; he receives it. For the poor hath
nothing to return to thee, and yet he would himself fain
requite thee, and finds nothing wherewith to do it: all that
remains in his power is the good-will that desires to pray for
thee. Now when the poor man prays for thee, he, as it were,
says unto God, “ Lord, I have borrowed this; be Thou
surety for me.” Then, though you have no bond on the
poor man to compel his repayment, yet you have on a spon-
sible security. See, God from His own Scriptures saith unto
thee; “ Give it, and fear not; [ repay it. It is to Me thou
givest it.” In what way do those who make themselves
sureties for others, express themselves ? What is it that they
say? ‘1 repay it: I take it upon myself. Itis to me you
are giving it.” Do we then suppose that God also says this,
1 take it on Myself. Itis unto Me thou givestit?” Assuredly,
if Christ be God, of which there is no doubt, He hath Him-
Mat.25, self said, I was an hungred, and ye gave Me meat. And
fo's7. when they said unto Him, When saw we Thee hungry ? that
He might shew Himself to be the Surety for the poor, that
He answers for all His members, that He is the Head, they
the members, and that when the members receive, the Head
ib.40. receiveth also; He says, Inasmuch as ye have done it to one
of the least of these that belong to Me, ye have done it unto
Me. Come, thou covetous usurer, consider what thou hast
given; consider what thou art to receive. Hadst thou given
a small sum of money, and he to whom thou hadst given it
were to give thee for that small sum a great villa, worth in-
comparably more money than thou hadst given, how great
thanks wouldest thou render, with how great joy wouldest
thou be transported! Hear what possession He to Whom
ib. 34. thou hast been lending bestows. Come, ye blessed of My
Father, receive—What? The same that they have given?
God forbid! What you gave were earthly things, which, if
you had not given them, would have become corrupted on
earth. For what could you have made of them, if you had
not given them:? That which on earth would have been
lost, has been preserved in heaven. Therefore what we are
to receive is that which hath been prescrved. It is thy.
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desert that hath been preserved, thy desert hath been made Ver.
thy treasure. For consider'what it is that thou art to receive. —
Receive—the kingdom prepared for you from the foundation
of the world. On the other hand, what shall be their sen-
tence, who would not lend? Go ye tnlo everlasting fire,wat.25
prepared for the devil and his angels. And what is the4!
kingdom which we receive called? Consider what follows:

And these shall go into everlasting burning ; but the righ-ib. 46.
teous inlo life eternal. Make interest for this; purchase this.

Give your money on usury to earn this. You have Christ
throned in heaven, begging on earth. We bave discovered

in what way the righteous lendeth., He is alway merciful,

and lendeth.

7. And his seed is blessed. Here too let not any carnal
notion suggest itself. We see many of the sous of the
righteous dying of hunger; in what sense then will his
seed be blessed? His seed is that which remains of him
afterwards ; that wherewith he soweth here, and will here-
after reap. For the Apostle says, Let us not be weary in Gnl 6,
well-doing; for in due season we shall reap if we faint not.”

As we have therefore time, he says, let us do good unto all

men. This is that seed of thine which shall de blessed. You

~ commit it to the earth, and gather ever so much more ; and

dost thou lose it in committing it to Christ? See it expressly
termed seed by the Apostle, when he was speaking of alms.

For this he saith; He whick soweth sparingly, shall reapacor.9
also sparingly; and he which soweth in blessings*, shall also®
reap in blessings. But, perhaps, it is a labour to thee when

thou sowest; a pain to thee when thou shewest mercy,
because thou seest the wretched. For it will be better for

us, when some day we shall have no persons to whom to

give those alms. When all shall be changed into incor-
ruption, there will be no one hungry, to whom thou mayest

offer bread: there will be no one thirsty, to whom thou
mayest give drink: there will be no one naked for thee to
clothe: there will be no stranger for thee to take in. Here,
however, we are sowing the seced in the midst of afflictions,

of travails, of griefs, of lamentation. But turn to aunother
Psalm; They went forth, and wept as they were throwing ps.126,

s In benedictionibus (I# sbaeyins) Rec. t.; E. V. ¢ bountifully.”
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,l";;ull their seed. Hear now that his seed shall be blessed. They
Serm. shall doublless come again with rejoicing, carrying their
HL _ sheaves.

8. Observe therefore what follows, and be not slothful.

(Ver. 27.) Depart from evil, and do good. Do not think it

to be enough for thee to do, if thou dost not strip the man
who is already clothed. For in not stripping the man who

is already clothed, thou hast indeed departed from evil:

but do not be barren, and wither. So choose not to strip

the man who is clothed already, as to clothe the naked.
For this is to depart from evil, and to do good. And you

will say, “ What advantage am I to derive from it?” He to
Whom thou lendest has already assured thee of what He

will give thee. He will give thee everlasting life. Give

to Him, and fear not! Hear too what follows; Depart
Jrom evil, and do good, and dwell for evermore. And
think not when thou givest that no one sees thee, or that
God forsakes thee, when haply after thou hast given to

the poor, and some loss, or some sorrow for the property
thou hast lost, should follow, and thou shouldest say to
thyself, ¢ What hath it profited me to have done good
works? I believe God doth not love the men who do good.”
Whence comes that buz, that subdued murmur among you,
except that those expressions are very common? Each one

of you at this present moment recognises these expressions,
either in his own lips, or on those of his friend. May God
destroy them ; may He root out the thorns from His field;
may He plant the good seed, and the tree bearing fruit!

For wherefore art thou afflicted, O man, that thou hast given
some things away to the poor, and hast lost certain other
things? Seest thou not that it is what thou hast not given,

that thou hast lost? Wherefore dost thou not attend to the
voice of thy God? Where is thy faith? wherefore is it so

fast asleep? Wake it up in thy heart. Consider what the
Lord Himself said unto thee, while exhorting thee to good
anz, works of this kind; Provide yourselves bags which waz not
old; a treasure in the heavens that faileth not, where no
thief approacheth. Call this to mind therefore when you

are lamenting over a loss. Wherefore dost thou lament,
thou fool of little mind, or rather of unsound mind? Where-
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fore didst ‘thou lose it, except that thou didst not lend it V=.
to Me? Wherefore didst thou lose it? Who has caried it off?
Thou wilt answer, “ A thief.” Was it not this, that I fore-
warned thee of ? that thou shouldest not lay it up where the
thief could approach? If then he who has lost any thing,
grieves, let him grieve for this, that he did not lay it up
there, whence it could not be lost.

9. Ver. 28. For the Lord loveth judgment, and forsaketh
not His Saints. When the Saints suffer afliction, think not
that God doth not judge, or doth not judge righteously.
Will He, Who warns thee to judge righteously, Himself
judge unrighteously? He loveth judgment, and forsaketh
not His Saints. But (think) how® the ‘life’ of the Saints
is ¢ hid with Him, in such a manner, that who now suffer
trouble on earth, like trees in the winter-time, having no
fruit and leaves, when He, like a newly-risen sun, shall have
appeared, that which before was living in their root, will
shew itself forth in fruits. He does then love judgment, and
doth not forsake His Saints. But is the Saint aflicted with
bunger ! God will not forsake him. He scourges him. He
scourgeth every son whom He receiveth. Thou despisest Heb.13,
him when he is being scourged: thou art affrighted when he 8.
is enriched. For wherewith is he scourged? It is with tem-
poral tribulations. When is he to be enriched? When it is
to be said to him, Come, ye blessed of My Father, receive the Mat. 25,
kingdom which is prepared for you from the beginning of 3
the world. Be not thou reluctant to be chastened, that thou
mayest be among the number of those who deserve to be
received. To such a degree doth He love just judgment,
that He forsaketh not His Saiuts, whom He scourgeth for
a short time. And secing that He scourgeth every som Heb.s,
whom He receiveth, He spared not His ¢ Only Son,” in®
Whom He found no fault. For the Lord loveth judgment,
and forsaketh not His Sauints. Will He therefore perhaps,
since He doth not forsake them, give them what thou
desirest here, to live many years, to come to old age? Thou
dost not observe, that when thou wouldest wish old age to
come, thou wishest for that, of which, when it shall have

b quomodé. BEN. ‘ qué mods.’ better sense, or, ¢ quo modo,’ ¢ in such
¢quéd modo,’ ¢ that now,’ gives a eort that.’
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Ps aLu come, thou wilt complain. Let not thy soul therefore,
Seru. whether through wickedness, or tbrough weakness, or through
ML ittleness, say unto thee, How is it true the Lord loveth
Judgment ; He forsakelh not His Saints. 1n very truth He
forsook not the Three Children who praised Him in the
D;n 3, furnace; the fire touched them not. Were not the Mac-
cabees His Saints too, whose flesh indeed was consumed in
the fire, but whose faith failed not? ¢ But this,’ you say,
¢ involves a still greater question, because though their faith
did not fail, He nevertheless did forsake them.” Hear what
follows; They shall be preserved for ever. It was but a few
years that you were desiring for them, which if He had given
them, God (you think) would not have forsaken His Saints.
He visibly did not forsake the Three Children. Invisibly
He forsook not the Maccabees either. To the one He gave
temporal life, to confound the unbelievers: the others He
crowned invisibly, that He might judge the impiety of the
persecutor. Yet neither the one nor the other did He
forsake, Who _forsaketh not His Saints. And it was no
great reward the Three Children received, if they were not
to be preserved for ever. They shall be preserved for

ever,

10. But the unrighteous shall be punished; the seed of
the wiocked shall be cut off. Just as the seed of the other
shall be blessed, so shall the seed of the wicked be cut off.
For the seed of the wicked is the works of the wicked. For
again, on the other hand, we find the son of the wicked man
flourish in the world, and sometimes become righteous, and
flourish in Christ. Be careful therefore how thou takest it;

Lnke 5,that thou mayest remove the covenng, and make thy way to
Christ. Do not take the text in a carnal sense; for thou
wilt be deceived. But ¢Ae seed of the wicked—all the works
of the wicked—will be cut off: they shall have no fruit. For
they are effective indeed for a short time; afterwards they shall
seek for them, and shall not find the reward of that which
they bave wrought. For it is the expression of those who

Wisd. lose what they have wrought, that text which says, What

8,89 haen pride profited us, or what good hath riches with our
vaunting brought us? All those things are passed away like
a shadow. The seed of the wicked, then, shall be cut off.




The ¢ land of the living’ is for the righteous. 59

11. Ver. 29. The righteous shall inkerit .the land. Here Van.
again let not covetousness steal on thee, nor promise thee >—ov
some great estate; hope not to find there, what you are
commanded to despise in this world. That land in the text,
is a certain land of the living, the kingdom of the Saints.
Whence it is said; Thou art my hope, my portion in theP-.uﬂ.
land of the living. For if thy life too is the same life as that™
there spoken of, think what sort of land thou art about to
inberit. That is tAe land of the living; this the land of
those who are about to die: to receive again, when dead,
those whom it nourished when living. Such then as is that
land, such shall the life itself be also: if the life be for ever,
the land also is to be thine for ever. And how is the land to
be thine for ever?

And they shall dwell therein (it says) for ever. It must
therefore be another land, where they are to dwell therein
Jor ever. For of this land (of this earth) it is said, Heaven Ml\-%
and earth shall pass away.

12. Ver. 30. The mouth of the righteous speaketh wisdom.

See here is that ¢ bread.” Observe with what satisfaction
this righteous man feedeth upon it; how he turns wisdom
over and over in his mouth. And Ais tongue talketh of
Judgment.

Ver. 81. The law of his God is in his heart. Lest haply
thou shouldest think him to have that on his lips, which he
hath not in his heart, lest thou shouldest reckon him among
those of whom it is said, This people honour Me with la. 29,
their lips, but their heart is far from Me. And of what use '
is this to him?

And none of his steps shall slide. The word of God in
the heart frees from the snare ; the word of God in the heart
delivers from the evil way; the word of God in the heart
delivers from tAe slippery place’. He is with thee, Whose ! labina.
word departeth not from thee. Now what evil doth he ﬂl:bl:-
suffer, whom God keepeth? Thou settest a watchman in thy cus.’
vineyard, and feelest secure from thieves; and that watch- Teidor.
man may sleep, and may himself fall, and may admit a thief.

But He Who keepeth Israel shall neither slumber nor sleep. p, 1a:,
The law of his God 1is in his heart, and none of his sieps*
s#hall slide. Let him therefore live free from fear; let him
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60 The Martyrs’ bodies only given up to the wicked.

PsavLu live free from fear even in the midst of the wicked; free from

’é’,‘,’;f.‘," fear even in the midst of the ungodly. For what evil can

IIT._ the ungodly or unrighteous man do to the righteous? Lo!
see what follows.

Ver. 82. The wicked watcheth the righteous, and secketh
to slay him. For he says, what it was foretold in the book

Wud.ﬂ, of Wisdom that he should say, He s gnevoua unto us, even
to bekold ; for his life is not like other men’s. Therefore he
seeks to slay him. What? Doth the Lord, Who keepeth
him, Who dwelleth with him, Who departeth not from his
lips, from his heart, doth He forsake him? What then

ver. 38. becomes of what was said before; And He forsaketh not
His Saints ?

18. Ver. 32, 88. The wicked therefore walcheth the righ-
teous, and seeketh to slay him. But the Lord will not leave
him in his hands. Wherefore then did He leave the Martyrs

- in the hands of the ungodly? Wherefore did they do unto
Mat.l7,them whatsoever they would? Some they slew with the
sword; some they crucified; some they delivered to the
beasts; some they burnt by fire; others they led about in
chains, till wasted out by a long protracted decay. As-
suredly the Lord forsaketh not His Saints. He will not

leave him in his hands. Lastly, wherefore did He leave

His own Son in the hands of the ungodly? Here also, if

thou wouldest have all the limbs of thy inner man made
strong, remove the covering of the roof, and find thy way to

the Lord. Hear what another Scripture, foreseeing our
Lord’s future suffering at the hands of the ungodly, saith.

g:b 9, What saith it? The earth is given into the hands of the
" wicked. What is meant by earth being given into the hands
of the ungodly? The delivering of the flesh into the hands

Ps. 16, of the persecutors. But God did not leave His righteous

10. One there: from the flesh, which was taken captive, He
leads forth the soul unconquered. God would have forsaken
His “ Just One” in the hands of the ungodly, if He had
caused Him to consent to the ungodly: an evil against

iba7,12. which He prays in another Psalm, and says, Deliver me not,
O Lord, by mine own heart’s dessire to the sinful man. 1t is
necessary that thou shouldest not be abandoned to the sinful
man, in consequence of ‘ thine own heart’s desire;” .lest
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while thou desirest this present life, thon shouldest fall into Vze.
his bands, and lose life eternal. By what desire is it that
he ought not to be abandoned to the sinful manf By that
desire of which it is also said, Neither have I desired theJer.17,
day of man, Thou knowest. For he who sets his affections '*

and desires on the day of man, when his adversary shall

have threatened him that he will take from him tke day of
man, that he will kill him, and destroy this present life,

then he who has no hope of another life faints, and gives

way to the enemy. He however who listens to the words of

the Lord, saying, Fear not them which kill the body, bulM!t 10,
cannot kill the soul, even though the earth be delivered over™

tnlo the hands of the enemy, even though the earthly house

be taken, yet the spirit escapes away ; and the spirit escaping

out of their hands, the earth too shall rise again. The
spirit shall be changed unto the Lord: earth shall be
changed into heaven. For even of the earth itself, which is
delivered for a time into the hands of the ungodly, not a
particle is lost. T'he very hairs of your head are numbered.ib. 80.
Security therefore there is, but it is provided that God be
within. But God finds admission, if the devil be driven

out.

Ver. 88. The Lord will not leave him in his hand, nor
condemn him when there shall be judgment for him.
Some copies have it, and when He shall judge him, there shall
be judgment for him. For him, however, means when sen-
tence is passed upon him. For we can express ourselves so
as to say to a person, Judge for me, i. e. ‘hear my cause.’
When therefore God shall begin to hear the cause of His
righteous servant, since we must all be preseneed before tlle: (17;
iribunal of Christ, and stand before it to receive every one ’
the things he hath done in this body, whether good or evil,
when therefore he shall have come to that Judgment, He
will not condemn him; though he may seem to be con-
demmed in this present life by man. Even though the
Proconsul may have passed sentence on Cyprian, yet the
earthly seat of judgment is one thing, the heavenly tribunal
is another. From the inferior tribunal he receives sentence
of death ; from the superior one a crown, Nor will He con-
demn him when there shall be yudgment for him.




62 He sees things truly who ¢ passes by’ on earth.

Psarx 14, But when will it be? Think not it is to be now.
XXXVIL . .
Szru. Now is the season of labour; now is the season of seed-
UL _(ime; the season of winter. Sow thou thy seed, though it be
in the midst of wind or of rain. Be not slothful. The
summer will come to gladden thee; the summer in which
thou wilt rejoice that thou hast sown. “ What then am 1 to
do now

Ver. 84. Wait on the Lord. Aud while I am waiting
upon Him, what am I to do?—and keep His ways. And if I
keep them, what am I to receive! And He shall exzalt thee
to inherit the land. * What land?” Once more let not any
eslate suggest itself to your mind :—that land of which it is

m.:,ga, said, Come, ye blessed of My Father, inherit the kingdom
prepared for you from the jbundatzon of the world. What
of those, who have troubled us, in the midst of whom we
have groaned, whose scandals we have patiently endured, for
whom, while they were raging against us, we have prayed in
vain? What will become of them? What follows? When
the wicked are cut off, thou shalt see it.

And from how close a proximity wilt thou see it! Thou
wilt be on the right hand; they on the left. This sight,
however, belongs to the eyes of faith: which eyes whoever
have not, they are grieved at the prosperity of the ungodly,
and think that it is to no purpose that they are righteous,
because they see the ungodly flourish here. But he who
hath that eye of faith, what doth he say ¢

Ver. 85. I have seen the ungodly lifted up on high, and
rising above the cedars of Libanus. And suppose him to be
Uifted up on high; suppose him to be towering above the
rest ; what follows?

Ver. 86. I passed by, and, lo, ke was not! I sought him,
and his place could no where be found! Why was he, “ no
more, and his place no where to be found ?” Because thou
bast passed by. But if thou art yet carnally-minded, and
that earthly prosperity appears to thee to be true happiness,
thou hast not yet passed by him; thou art either his fellow,
or thou art below him; go on, and pass him: and when thou
hast made progress, and hast passed by him, thou observest
him by the eye of faith; thou seest his end, thou sayest to
thyself, “ Lo! he who so swelled before, is not!” just as
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if it were some smoke that thou wert passing near to. For V.

this too was said above in this very Psalm, They shall con- —
sume and fade away as the smoke. Smoke rises on hlgh
and grows into a swelling volume ; the greater the height to
which it rises, the greater the bulk to which it expands.
But when thou hast passed by, look behind thee; for the
smoke is behind thee, if God be before thee. Look not on
things which are behind out of longing after them, as Lot’s wife
looked and remained behind in the way; but look back
upon them out of contempt for them, and thou shalt see
‘the ungodly no where to be found, and thou shalt
seek for his place. What is his place? That in which he
hath power, riches, a certain rank in the world, so that
many pay court to him; that he commands, and is obeyed;
this place will be no more, but will pass away; so that you
may say, I passed by, and he was not. What is meant by
¢ passed by:!” Advanced, arrived at what is spiritual :

37.
r. 30,

entered inlo the sanctuary of Gods; so as to consider his Ps 73

end. And, lo! he was not, and his place was no where to7
be found.

15. Ver.87. Keep innocency; keep it even as thou usedst
to keep thy purse, when thou wert covetous ; even as thou
usedst to hold fast that purse, that it might not be snatched
from thy grasp by the thief, even so keep innocency, lest that
be snatched from thy grasp by the devil. Be that thy sure
inheritance, of which the rich and the poor may both be
sure. Keep innocency. What doth it profit thee to gain
gold, and to lose innocence?

Keep innocency, and take heed unto the thing which ts
right. Keep thou thine eyes “ right,” that thou mayest see
the thing which s right; not perverted, wherewith thou
lookest upan the wicked ; not distorted, so that God should
appear to thee distorted and wrong, in that He favours the
wicked, and afflicts the faithful with persecutions. Dost
thou not observe how distorted thy vision is? Set right
thine eyes, and bekold the thing that is right. What “ thing
that is right ?” Take no heed of things present. And wbat
wilt thou see ?

For there is a remainder for the man that maketh peace®.

¢ E. V, ¢ For the end of that man is peace.”



64 Good remains for the righteous hereafter. Peace-making.

Psaru What is meant by there is u remainder # When thou art
sern. dead, thou shalt not be dead. This is the meaning of there
L. ¢s a yemainder. He will still have something remaining to
him, even after this life, that is to say, that seed, which shall
Jolmll be blessed. Whence our Lord saith, He that believeth on
Me, though he die, yet shall he live ;—seeing there is a
remainder for the man that maketh peace.

16. Ver. 38. But the transgressors shall be destroyed in

Yinid the self-same thing'. What is meant by, in the self-same
pewm thing ? It means for ever: or all together in one and the
same destruction.

The remainder of the wicked shall be cut off. Now there is
(@ remainder) for the man that maketh peace : they there-

;)ﬂ': fore who are not peace-makers?® are ungodly. For, Blessed
tits, are the peace-makers ; jfor they shall be called the children
Mlﬁ. 5, Of God.

17. Ver. 89, 40. But the salvation of the rightevus ts of
the Lord, and He is their strength in the time of trouble.
And the Lord shall help them, and deliver them ; He shall
deliver them from the sinners®. At present therefore let the

Mst. 18, righteous bear with the sinner; let the wheat bear with the
tares; let the grain bear with the chaff: for the time of
separation will come, and the good seed shall be set apart
from that which is to be consumed with fire. The one will
be consigned to the garner; the other to everlasting burning ;
for it was for this reason that the just and the unjust were at
the first together; that the one should lay a stumbling-block®,
that the other should be proved; that afterwards the one
should be condemned, the other receive a crown.

18. Thanks be to God! Brethren, we have discharged
that debt which was owing, in Christ’s name; yet Charity
hath still a bond upon us, as her debtors still. For that
debt is the only one, which if it be repaid every day, is still
ever due. We have spoken many things against the Do-
natists; we have read many things in your ears; many
documents, many things beside the canonical Scriptures,
they having compelled us. For even if they find fault with
this, that we read such things to you, we are willing to be

4 8, Aug.omits, * decause they trust verunt in eo.”
in Him?' Valg. has,  guia spera- ¢ Most Mss. ¢ should stumble.”
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found fault with, provided you derive instruction. For in Ver.
this respect we may also reply to them in these words, I have; Corr
become a_fool ; ye have compelled me. But above all, my 13, i1,
brethren, hold fast your inheritance ; concerning which we
have assurance that our names are in our Father’s Will and
Testament ; not in any worthless decd of any mortal man.
Of that we have assurance; for He Who made the bequest,
Himself lives. He Who made that Will in favour of His
heir, is Himself to judge of the Will that He Himself made.
In things of this life, the testator is one person, the judge
another : and yet the person who has the will wins before a
judge who is a differcnt party ; not before a judge who is
another party, and who is dead. How sure then is our
winning, when He is to judge of it, Who made the Testa-
ment? For although Christ died for a time, yet now however
He liveth for ever. geb- 7

19. Let them therefore say against us whatever they please,
let us on our part love them, even in spite of themselves.
For we know, brethren, we know, I say, those tongues of
theirs; on account of which let us not become enraged
against them : do ye bear with them with patience, cven as
we do. For in their cause they sec themsclves to have
nothing to rely on; and they begin to rail and speak evil of
us, saying many things that they know, many also that they
do not know. What they do know, are our past offences.
For we ourselves also (even as the Apostle says) were some- Tit. 8,
time foolish, and unbelicving ; and unio every good work 3;1,16.
reprobate. 'We were deluded and infatuated in a perverse
error, we do not deny it; and in proportion as we do not
deny what we werc before, do we praise God Who hath not
imputed these things unto us. Wherefore then, O heretic,
dost thou leave the question, and attack the person? For
what am I? What am I? Am I the Catholic Church? Am
1 Christ’s inheritance, dispersed throughout the world? It
is enough for me that I am in it. Thou revilest my past
misconducts ; what great result dost thou achieve thereby ?
I am more severe to my own past misconducts than thou art.
What thou revilest, I have condemned. O that thou wouldest
but imitate me, that one day thine error also might be a thing
of the past! These are past misconducts, which they know

YOL. II. F
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PeaLu of ; misconducts committed principally in this city. For it

Seru. was here that we lived wickedly, as I myself confess?, and
,—é:TI;'— in proportion as I rejoice on account of the grace of God,
B.III. so on account of my past misconducts, do 1 What
el &c.ghall T say? « Grieve?” 1 should griere indeed, if they were
still in existence. But what shall I say? do I * rejoice ?”
1 cannot say this either, for, O that I had never been what
1 was before! Whatever I was before, however, that is now,
in Christ's name, past. That with which they charge me
now, they know not. There are things in me with which
they may charge me still; but for them it would be a hard
matter to gain a knowledge of them. For I have much ado
in my thoughts, struggling against the evil suggestions of my
thoughts, and holding a protracted and an almost coutinual
conflict with the assaults of the enemy trying to overthrow
me. I groan unto God in mine infirmity ; and He Who knew
1Cor. my birth, knowcth also what my heart travaileth of. Witk
43 me, however, il 18 a very small thing that I should be judged
of you, or of man's judgment, (saith the Apostle;) yea,
I judge not mine own self. For 1 indeed know myself better
than they do; but God knoweth me better than I know
myself. Let them not therefore insult you on our account:
Christ forbid ! For they say, *“ And_who are these men, and
whence come they ? Here, where they received baptism, we
knew them wicked.” If they really know us well, they know
that once we went to sea; that we travelled abroad ; that we
returncd a different person from what we went out. It was
not here then that we were baptized ; but where we were
baptized, is a Church known to all the world. And there
are many brethren of ours, who both know that we were
baptized, and were baptized together with us. It is easy
therefore to ascertain this, if any of the brethren is anxious
on that subject. Shall we, howevcr, give satisfaction to these
men, and give them any thing of a demonstration of the testi-
mony of the Church, with which they are not in communion ?
No wonder they do not know us to have been baptized in Christ
beyond the sea, who beyond the sea have not Christ Him-
self either. For he who hath the communion of the whole
Church, hath Christ Himself on the other side of the sea
also. How can he know where I was baptized, when his
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own communion scarcely crosses the sea? However, my VEr.
brethren, what shall I say unto them? Suspect what ill you —
please of me. If we be good, we are the corn in Christ’s
Church; if wicked, we are the chaff in Christ’s Church; we
have not, however, quitted the ¢ floor.” But as for thee who
hast been blown abroad by the blast of temptation, what art
thou? The wind bears not away the corn from the floor;
learn then, from the place where thou art, to know what thou
art.

20. “ But who art thou,” (saith he,) “ that speakest such
great things against us ?” Whoever I may be, consider what
is said, not by whom it is said. “ But,” says he, “ unto the ﬁ;‘- 50,
wicked God saith, What hast thou lo do, that thou takest
My corenant in thy mouth ?” Be it so, that “ the Lord saith
this to the wicked;” haply there is a class of sinners, to
whom the Lord rightly so speaks: but of whomsoever He
speaks, He saith so for this reason, that the sinner himself
profiteth not, when he pronounceth the law of God. Does
he therefore not profit his hearers? In the Church, as the
Lord hath said, we have both kinds, the evil as well as the
good. For when the good preach, what is it that they say ?
Be ye followers of me, even as I amn of Christ. And of the1 Cor.
good what is said also? But be thou an example of the}lvhln',_
belicvers. This is what we are striving to the uttermost to 4, 13.
be: what we really are, however, is known to Him, unto
Whom we groan. Of the wicked, however, it is said, 7/he Mat.23,
Scribes and Pharisees sit on Moses' seat : what they say, do®*
ye: but do not the things which they do. Thou seest that
on the seat of Moses, to which the seat of Christ hath
succeeded, the evil also sit; yet do not, while they speak
what is good, do harm to their hearers. Wherefore hast
thou, because of the wicked, forsaken 1lis very Seat itself?
Return to peace, to reconciliation with that Catholic unity
that gives thee no occasion of offence. If my words, and
my actions, are both of them good, then imitate me; but if
I myself do not do what I say, thou hast a rule from the
Lord, ¢ Do the things that 1 say, but do not after my works:’
at all events, do not forsake the Catholic See. Lo! in
Christ’s name we are about to go forth, and they will say
many things: where will it end? Do ye soon cease to care

F2




68 How to answer those who make personal attacks.

PeaLu to defend our cause. Say to them no more than, “ Brethren,
Serm. reply to the question before us; Augustine is a Bishop in
the Catholic Church. He bears his own burden; he is to
give account of himself to God. I know him to be among
the good ; if he be wicked, is known to himself; if he be a
good man, even so he is not my hope. For this have
I learned before all other things in the Catholic Church, not
to have my hope placed in man. No wonder therefore that
you find fault with the persouns, since your own hopes
are placed on man.” Assuredly when they find fault
with us, do you too despise us. For we ourselves know
already, what place we hold in your affections, seeing we
know what place you hold in ours. Contend not in our
defence against them. Whatever they say of us, pass it
quickly by, lest while contending for the defence of our
cause, you neglect the care of your own. For this is the
object they are artfully aiming at: Being afraid and un-
willing to let us speak of the merits of the case itself, they
heap accusations upon us in order to call us off, that while
we are bent upon defending ourselves, we may refrain from
confuting them. For, of a certainty, as for you who call me
wicked, I call myself both this and innumerable other
names. Away with the subject quickly from our discussion ;
bring my defence to a close ; discuss the merits of the case
itself ; consider the question that affects the Church ; look
to the position in which you yourself stand. From whatever
quarter Truth speaks to thee, accept it as if hungry; lest
baply the Bread should never find its way to thee, whilst in a
fastidious and calumnious spirit thou art always sceking for
somewhat to find fault with in the vessel which contains it.

LaT. PSALM XXXVIII.

XXXVII.
A Psalm to David himself, on the remembrance of the Sabbath.

APPOSITE to what we have been chanting, (viz.) I ewill
declare mine iniquity, I will be sorry for my sin, is the
answer of this woman in the Gospel lesson. For the Lord,

Mat. 15, looking on her iniquities, called her a dog, saying, It £s not
meet to cast the children’s meat to dogs. But she, who
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knew how to declare her iniquity, and to be sorry for her sin, Ves.
denied not what the Truth pronounced; but by confessing 1.
her misery, she the better obtained commiseration, being
sorry for her sin. For she had prayed for her daughter to

be made whole, perhaps, under the name of her daughter,
implying her own life. Attend, therefore, whilst to the best

of our power, we examine and discuss the meaning of the
whole Psalm. The Lord be present with our hearts, that we
may healthfully find here our own words, and as we shall
have found them, utter them ; neither finding difficulty in
discovering them, nor uttering them without understanding.

2. Its title is, A Psalm to David himself, on the re-
membrance of the Sabbath. We examine what has been
written for us concerning the holy Prophet David, of wkose Rom. 1
seed according to the flesh the Lord Jesus Christ came,
and among the good things which are known to us about
him by the Scriptures, we find not that on any occasion
be called the Sabbath to remembrance. For why should
he call it to remembrance, considering that Jewish observ-
ance, with which they were then wont to observe the
Sabbath? Wherefore should he thus call to remembrance
that which would necessarily come after an interval of
seven days? To observe it therefore, not thus to call it to
remembrance, was his duty. Now no one calls any thing
to remembrance, but what is not present before him. For
instance, in this city you call to remembrance Carthage,
where you have at some time been; and to-day you call to
remembrance yesterday, or some day of the preceding year,
or any previous one that you please; and any deed of your
own that you have already done, or somewhere that you have
been, or some transaction at which you have been present.
What doth this recollection of the Sabbath mean? What is
this Sabbath? For it is with groaning that he calls it to
recollection. You have both heard already when the Psalm
was read, and you will now hear it when we shall go over it,
how great is his groaning, his mourning, his tears, his misery.
But happy he, who is wretched after this manner! Whence
the Lord also in the Gospel called some who mourn blessed. Matt.5,
“ How should he be blessed if he is a mourner? How*
blessed, if he is miserable ?” Nay rather, he would be mise-

L
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Psavx rable, if he were not a mourner. Such an one then let us

XXV understand here too, calling the Sabbath to remembrance,
(viz.) some mourner or other: and would that we were our-
selves that ¢ some one or other!” For there is here some
person sorrowing, groaning, mourning, calling the Sabbath to
remembrance. The Sabbath is rest. Doubtless he was in
some disquietude, who with groaning was calling the Sabbath
to remembrance.

8. He thercfore tells and commends unto God, the dis-
quietude under which he was suffering, fearing somewhat
more grievous than there was, where he was. For that he is
in evil case, he states expressly; there is no need of a com-
mentator to prove this, nor of any inference by implication,
nor conjecture. Nor is it necessary that we should enquire,
but only that we should understand what he says. And
unless he feared something worse than that in which he was
involved already, he would not begin in this way.

Ver. 1. O Lord, rebuke me not in Thine indignation ;
neither chasten me in Thy hot displeasure. For it will be
that some shall be chastened in God's Aot displeasure, and
rebuked in His indignation. And haply not all who are
rebuked will be chastened ; yet are there some that are to be
saved in the chastening®. So it is to be indeed, because it
is called chastening®, but yet it shall be so as by fire. But
there are to be some, who will be rebuked, and will not be
corrected. For he will at all events 7ebukec those to whom

Mat.25, He will say, J was an hungred, and ye gave me no ineat;
2. I was thirsty, and ye gace me no drink; and all the rest,
which He there follows out at length, as He upbraids with
unprofitableness and with inhumanity the wicked on His
ib. 41. left hand, to whom is said, Go into everlasting fire, prepared
Jor the devil and his angels. 1t is these more grievous evils
which he is in dread of, not taking into account this present
life, in the miseries of which he is groaning and lamenting,
when he asks and says, Lord, rebuke me not in Thine in-
dignation. Let me not be among those to whom Thou wilt
ibid.  hereafter say, Go ye into everlasting fire, which is prepared

* futuri sunt in emendatione quidam in the Latin of v. 1)

salvi, ¢ utique argwet.
¥ emendatio, (alluding to emendes
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Jor the devil and his angels. Neither chasten me in Thy hot Vea.
displeasure ; so that Thou mayest cleanse me in this life, and — %3
make me such, that I may after that stand in no need of the
cleansing fire, for those who are to be saved, yet so as by fire.1 Cor.
Why? Why, but because they build upon the foundation, ?ﬁl&
wood, stubble, and hay. Now they should build on it, gold,
silver, and precious stones; and should have nothing to fear
from either fire: not only that which is to consume the un-
godly for ever, but also that which is to purge those who are

to escape through!' the fire. For it is said, ke himself shall! per
be saved, yet so as by fire. And because it is said, ke shall

be saved, that fire is thought lightly of. For all that, though

we should be saved by fire, yet will that fire be more grievous

than any thing that man can suffer in this life whatsoever.

And you know how great sufferings bad men have endured,

and may endure; yet their sufferings are only just so great

as good men may have endured also. For what has any
malefactor, robber, adulterer, any desperately wicked, or any
sacrilegious person, endured by the law, which has not been
endured by a martyr in his confession of Christ. These
evils which are here, are far more tolerable ; and yet observe

how men often do any thing which you comnmand them, that

they may not suffer them. How much better were it would

they do what God commands, that they might not suffer
those more grievous ills !

4. Now on what ground does this person pray that he
may not be rebuked in indignation, nor chastened in hot
displeasure? (He speaks,) as if he would say unto God,
¢ Since the things which 1 already suffer are many in
number, I pray Thee let them suffice;’ and he begins to
enumerate them, by way of satisfying God; offering what
he suffers now, that he may not have to suffer worse evils
herealfter.

Ver. 2, 8. For Thine arrows stick fast in me, and Thy
hand presseth me sore. There is no soundness in my flesh,
Jrom the face of Thine anger. He has now begun telling
these evils, which he is suffering here: and yet even this
already was from the wrath of the Lord, because it was of
the vengeance of the Lord. ¢ Of what vengeance?’ That
which He took upon Adam, For think not that punishment
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PeaLw was not inflicted upon him, or that God had said to no
:;v'; purpose, Thou shalt surely die; or that we suffer any thing
17. in this life, except from that death, which we earned by the
original sin. For we bear about a mortal body, (which
otherwise would not be mortal,) full of temptations, full of
anxieties; liable to bodily pains and wants; subject to
weariness even wheu in sound health, because not as yet
completely sound, to say the least. For whence did he
come to say, There is no soundness in my flesh, except that
what is called soundness in this life, is not however in reality
soundness in the eye of persons who judge rightly, and call
to remembrance the Sabbath ? For if you do not eat,
hunger disturbs you: that is a kind of natural malady; for,
by way of vengeance, punishment has becen wade our nature.
That which was the first man’s punishment, is our nature.
Epb.3, Whence the Apostle says, We were also by nature the
8 children of wrath, even as others. By nature the children
of wrath, that is, bearing punishment about us. But where-
forc says he, We were? Bccause, in hope, we are so no
longer; for, in fact, we are so still; but it is better to say
that, in hope, we are already; because of our hope we have
certain assurauce. For our hope is not an uncertain one, so
that we should feel doubts concerning it. Hear even boast-
Rom. 8,ing in hope. We groan within ourselves, (says he,) waiting
B for the adoption, to wit, the redemption of our body. Why
80, Paul? Art thou not as yet redeemed? Has not the
ransom been already paid for thee? Has not that Blood
been already shed? Is not that the ransom for us all? It is,
verily, the very one appointed ransom. But see what he
Rom. 8, says, For we are saved by hope: but hope that is seen is not
* hope? For what a man seeth, why doth he yet hope for?
But if we hope for that we see not, then do we with patience
wait for it. Now what is that he with patience waits for?
Salvation. The salvation of what? Of the body itself;
because this is what he spoke of in speaking of ke redemp-
tion of the body. If it is the salvation® of the body that he
was waiting for, then that was not Zealth which he possessed
already. Hunger, thirst, destroy life, if remedies be not
taken for them. For food is the remedy for hunger, and
drink for thirst; and sleep is the remedy for fatigue.

¢ h alth’



Two senses of the ¢ arrows’ of God. 73

Remove these remedies; and sec if the things that are there V“-
do not destroy. If, these being out of the question, no
disorders exist, this is considered sound health. But if thou
hast something that, if thou eatest not, must destroy thee,
boast not of health; but wait with groaning, for the redemp-
tion of thy hody. Rejoice that thou art redeemed ; but let it
be in hope, not as if in fact, that thou feelest assurance.
For if thou dost not groan in the hope, thou wilt never come
to the substance. “This then is not health,” says he ; There
s no soundness in my flesh from the face of Thine anger.
Whence then do His arrows stick fast in him? The very
punishment, the very vengeance, and haply the pains both
of mind and of body, which it is necessary for us to suffer
here, these he describes by these self-same arrows. For of
these arrows holy Job also made mention, and said that the Job 6,
arrows of the Lord stuck fast in him, whilst he was labounng‘
under those pains. We are used, howerer, to call God’s

words also arrows; but could he grieve that he should be
struck by these? The words of God are arrows, as it were,

that inflame love, not pain. Or is it that that very love can

not exist without pain ? For whatever we love, and do not
possess, we must needs be pained for. For he who has

what he loves, both loves, and grieves not: while he who
loves, and has not yet what he loves, must needs, as I said,
groan in pain. Thence is that which is said in the person

of the Church, the spouse of Christ, in the Song of Songs, I go,g of
am wounded with love. She spake of herself as wounded Sol. 5,8.
with love: for she was in love with some object, and did not '
yet possess it: she was in pain, because she had not posses-

sion of it as yet. Therefore if she was in pain, she was
wounded ; this wound however hastened her to seek true
soundness. Whoever has not been smitten with that wound,

will never be able to attain to true soundness. Is he then to

be for ever smitten with this wound? We may then under-

stand the arrows sticking fust, thus; Thy words are fixed

fast in my heart; and by those words themselves is it come

to pass, that I called the Sabbath to remembrance: and that

very remembrance of the Sabbath, and the non-possession of

it at present, prevents me from rejoicing at present; and
causes me to acknowledge that there is neither health <n my
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Psavu very flesh, neither ought it to be so called when I compare

XXXVEE: this sort of soundness to that soundness, which I am to pos-

1 Cor. sess in the everlasting rest; where this corruptible shall put

16,83. on incorruption, and this mortal shall put on immortality,
and see that in comparison with that soundness this present
kind is but sickness.

6. Neither is there any rest in my bones, from the face of
sy sin. It is commonly enquired, of what person this is the
speech; and some understand it to be Christ’s, on account
of some things which are here said of the Passion of Christ ;
to which we shall shortly come; and which we ourselves
shall acknowledge to be spoken of His Passion. But how
could IHe Who had no sin, say, There és no rest in my
bones, from the face of my sin. 'The meaning therefore of
necessity constrains us to recognise here the whole and
entire person of Christ, that is, both the Head and the Body.
For when Christ speaks, He speaks sometimes in the Person
of the Head only ; Which is the Saviour Himself, born of the
Virgin Mary : sometimes in the person of Ilis Body, which
is the Holy Church, dispersed through all the world. And

> we ourselves are in Iis Body, if, that is, our faith be sincere
in Him; and our hope be certain, and our charity fervent.

We are in His body; and members of Iis; and we find
ourselves to be speaking in that passage, according to the

Eph, 5, Apostle’s saying, For we are members of His body; and
this the Aposte says in wany passages. For if we were to

say that they are not the words of Christ, those words, My
Pa22,). God, My God,why hast Thou forsaken Me? will also not be
the words of Christ. For there too you have, My God, My

God, why hast Thou jforsaken Me? The words of mine
offences are far from my health. Just as here you have,

Jrom the face of my sins, so there also you have, the words

of my offences. And if Chuist is, for all that, without sin,

and without offences, we begin to think those words in the
Psalm also not to be His. Aud it is exceedingly barsh and
inconsistent that that Psalm should not relate to Christ,
where we have His Passion as clearly laid open as if it were

being read to us out of the Gospel. For there we have,

P' 22, They parted My garments among them, and cast lols upon

My vesture. 'Why should 1 wention that the first verse of
.
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that Psalm was pronounced by the Lord Himself while Vn.
hanging on the Cross, with His own mouth, saying, My God,
My God, why hast Thou forsaken Me? What did He mean
to be inferred from it, but that the whole of that Psalm
relates to Him, seeing He Himself, the Head of His Body,
pronounced it in His own Person? Now when it goes on to
say, the words of mine offences, it is beyond a doubt that
they are the words of Christ. Whence then come t/e sins,
but from the Body; which is the Church? Because both
the Head, and the Body of Christ, are speaking. Why do
they speak as if one person only? Decause they {wain, as Gen 2,
He hath said, skall be one flesh. This (says the Apostle) is

a greal myslery; but I speak concerning Christ and the
Church. Whence also when He Himself was speaking in

the Gospel, in answer to those who had introduced a
question concerning the putting away of a wife, He says,
Hace ye not read that which is wrilten, that from tI:eMat 19,
beginning God wmade them male and female; and a man 8
shall leave father and mother, and cleave to his wife, and

they twain shall be one flesh. Wherefore they are no more
twain, but one flesk. 1f therefore He Himself hath said,

they are no more twain, but one flesh, what wonder if, as

they are but one flesh, they should have but one tongue, and

the same speech, as being but one flesh, the lead and the
Body. Let us listen to them then as being one person;

but yet let us hear the Head as the Head, and the Body as

the Body. The persons are not separated: but their dig-

nities are distinguished ; because the Head saves, the Body

is saved: it belongs to the Head to shew mercy, to the Body

to mourn over misery ; the office of the Head is to cleanse,

the duty of the Body, to confess sins; yet have they but one
speech, in which it is not written when it is the Body that
speaks, and when the Head; but we indeed, while we hear

it, distinguish the one from the other; He however speaks

as but one. For why should He not say, my sins, Who Mat-ﬂﬁ
said, / was an hungred, and ye gave Me no meat; I was***
thirsty, and ye gave Me no drink ; I was a stranger, and ye

took Me not in. I was sick and in prison, and ye visiled

Me not. Assuredly the Lord was not in prison. Why
should He not say this, to Whom when it was said, When 5 44-
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PsaLu saw we Thee a hungred, and athirst, or in prison ; and did

XXXV ot minister unto Pheef He replied, that He spake thus in
the person of His Body. Inasmuch as ye did it not unto
one of the least of Mine, ye did it nol unto Me. Why
should He not say, from the face of my sins, Who said to

Acts 9, Saul, Saul, Saul, why persecutest thou Me, Who, however,
being in Heaven, now suffered from no persecutors? DBut,
just as, in that passage, the Head spake for the Body, so
here too the Head speaks the words of the Body ; whilst you
hear at the same time the accents of the Head Itself also.
Yet do not either, when you hear the voice of the Body,
separate the Head from it; nor the Body, when you hear

Mat. 19, the voice of the Head : because they are no more twain, but
one flesh.

7. There is no soundness itn my flesh from the face of
thine anger. But perhaps God is unjustly angry with thee,
O Adam; unjustly angry with thee, O son of man; because
now brought to acknowledge that thy punishment, now that
thou art a man that hath been placed in Christ’s Body, thou
hast said, There is no soundness in my flesh from the face of
Thine anger. Declare the justice of God’s anger: lest thou
shouldest seem to be excusing thyself, and accusing Him.
Go on to tell whence the anger of the Lord proceeds. There
s no soundness in my flesh from the face of Thine anger;
neither is there any rest in my bones. He repeats what he
said before, There is no soundness in my flesh; for, There s
no rest in my bones, is equivalent to this. He does not
howerver repeat from the face of Thine anger; but states the
cause of the anger of God. There is no rest in my bones
Jrom the face of my sins.

8. Ver. 4. For mine iniquities have lifted up my head; and
are like a heavy burden too heavy for me to bear. Here too he
has placed the cause first, and the effect afterwards. What
consequence followed, and from what cause, he has told us.
Mine iniquities have lift up mine head. For no one is proud
but the unrighteous man, whose head is lifted up. He is
lifted up, whose head is lifted up on high against God. You
heard when the lesson of the Book of Ecclesiasticus was

ﬁﬂi;"- read ; The beginning of pride is when a man departeth from
""" God. He who was the first to refuse to listen to the Com-
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mandment, “ his head iniquity lifted up” against God. And Vea.
because his iniquities have lifted up his head, what hath 5.8
God done unto him? They are like a heavy burden, too
heavy for me to bear! It is the part of levity to lift up the
head, just as if he, who lifts up his head, had nothing to
carry. Since therefore that which admits of being lifted up
is light, it receives a weight by which it may be weighed
down. For his mischief returns upon his own head, and his Ps.7,16.
violent dealing comes down upon his own pate. They are like
a heavy burden, too heavy for me to bear.

9. Ver. 5. My wounds stink and are corrupt. Now he
who has wounds, is not perfectly sound. Add to this, that
the wounds stink and are corrupt. Wherefore do they stink ?
Because they are corrupt: now in what way this is explained
in reference to human life, who doth not understand. Let a
man but have his soul’s sense of smelling sound, he perceives
how foully sins stink. The contrary to which stink of sin,
is that savour of which the Apostle says, We are the sweet2Cor.3,
savour of Christ unto God, in every place, unto them which'®
be saved. But whence is this, except from hope? Whence
is this, but from our calling the Sabbath to remembrance?
For it is a different thing that we mourn over in this life,
from that which we anticipate in the other. That which we
mourn over is stench,’ that which we reckon upon is
¢ fragance.” Were there not therefore such a perfume as
that to invite us, we should never call the Sabbath to
remembrance. But since, by the Spirit, we have such
a perfume, as to say to our Betrothed, Because of lhe Song of
savour of Thy good ointments we will run after Thee; we ?:’l;":
turn our senses away from our own unsavourinesses, and
turning oursclves to Him, we gain some little breathing-
time. But indeed, unless our evil deeds also did smell rank
in our nostrils, we should never confess with those groans,
My wounds stink and are corrupl. And wherefore? from
the face of my foolishness. From the same cause that he
said before, from the face of my sins; from that same cause ver. 4.
he now says, from the face of my foolishness.

10. Ver. 6. I am troubled, I am bowed down eren unlo
the end. Wherefore was he bowed down? DBcecause he had
been lifted up. 1If thou art humble, thou shalt be exalled ;
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remind you of, to shew how our soul is filled with illusions. Ves.
The presence of those illusions sometimes scarcely permits
us to pray. We know not how to think of material objects
without images, and such as we do not wish, rush in upon
the mind ; and we wish to go from this one to that, and to
quit that for another. And sometimes you wish to rcturn to
that which you were thinking of before, and to quit that
which you are now thinking of; and a fresh one presents
itself to you; you wish to call up again what you had
forgotten ; and it does not occur to you; and another comes
instead which you would not have wished for. Where
meanwhile was the one that you had forgotten? For why
did it afterwards occur to you, when it had ceased to be
sought after; whereas while it was being scught for, in-
numerable others, which were not desired, presented them-
selves instead of it? I have stated a fact briefly; I have thrown
. out a kind of hint or suggestion to you, brethren, taking
up which, you may yourselves suggest the rest to yourselves,
and discover what it is to mourn over the illusions of our
soul. He hath received therefore the punishment of illusion;
he hath forfeited Truth. For just as illusion is the soul’s
punishment, so is Truth its reward. But when we were set
in the midst of these illusions, the Truth Itself came to us,
and found us overwhelmed by illusions, took upon Itself our
flesh, or rather took flesh from us; that is, from the human
race. He manifested himself to the eyes of the Flesh, that
He might by faith heal those to whom He was going to
reveal the Truth hcreafter, that Truth might be manifested
to the now healed eye. For He is Himself the Truth, which Johnld,
He promised unto us at that time, when His Flesh was to be®

seen by the eye, that the foundation might be laid of that
Faith, of which the Truth was to be the reward. For it was

not Himself that Christ shewed forth on earth; but it was

His Flesh that he shewed. I'or had He shewed Himself,

the Jews would have seen and known Him; but had they
knoun Him, they would never have crucified the Lord of 1Cor.3,
Glory. But perhaps His disciples saw Him, when they said 10.
unto Him, Shew us the Father, and it sufficeth us; and John14,
He, to shew that it was not Himself that had been seen 8.

by them, added ; Have I been so long with you, and haveiv. 9.
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winistration of his office by having seen somewhat of Vee.
those things, he goes on saying, I heard unspeakable words,g—cgl'_.—
which it is not lawful for a man to utter. Now then what13, 4.
use is it for you to ask, either of me or of any one, the things
which it is not lawful for man to utter. 1f it was not lawful.
for him to utter them, to whom is it lawful to hear them ?
Let us however lament and groan in Confession ; let us own
where we are ; let us call the Sabbath to remembrance, and
wait with patience for what He has promised, Who hath, in
His own Person also, shewed forth an example of patience to
us. [ am become feeble, and bowed down greatly.

13. I have roared with the groaning of my heart*. You
observe the servants of God generally interceding with
groaning ; and the reason of it is asked, and there is nothing
apparent, but the groaning of some servant of God, if indeed
it does find its way at all to the ears of a person placed near
him. For there is a secret groaning, which is not heard by
man: yet if the thought of some strong desire has taken so
strong hold of the heart, that the wound of the inner man
finds expression in some uttered exclamation, the reason of
it is asked; and a man says to himself, ¢ Perhaps this is
the cause of his groaning;” and, “ Perhaps this or that hath
befallen him.” Who can determine, but He in Whose Eyes
and Ears he groaned? Therefore he says, I roared with the
groaning of mine heart; because if men ever hear a man’s
groanings, they for the most part hear but the groaning of
the flesh; they do not hear him who groans with the
groaning of his heart. Some one hath carried off his goods;
he roareth, but not with the groaning of his heart: another
because he has buried his son, another his wife ; another
because his vineyard has been injured by a hailstorm;
another because his cask has turned sour; another because
some one hath stolen his beast; another because he has
suffered some loss; another because he fears some man
who is his enemy : all these roar with the groaning of the
Aesh. The servant of God, however, because he roareth
from the recollection of the Sabbath, where the Kingdom of
‘God is, which flesh and blood shall not possess, says, I have
roared with the groaning of my heart.

« Rugiebam a gemitu cordis mei. E. V., by reason of the duqmetnen.
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from the time that they are reclaimed, henceforth they will Ve,
be enemies no longer. And all my desire is before Thee. 1%
What if we suppose that our desire is before Him, and that

yet that very groaning is not before Him? How can that be,

since our desire itself finds its expression in * groaningi”
Therefore follows, And my groaning is not hid from Thee.

From Thee indeed it is not hid ; but from many men it is
hid. The servant of God sometimes seems to be saying in
humility, And my groaning is not kid from Thee. Some-
times also he seems to smile. Is then that longigg dead in
his heart ? If however there is the desire within, there is the
groaning also. It does not always find its way to the ears
of man ; but it never ceases to sound in the ears of God.

15. Ver. 10. My heart ts troubled. Wherefore is it
troubled ? And my courage hath failed me. Generally
something comes upon us on a sudden; the heart is
troubled ; the earth quakes; thauder is sent from Heaven;

a formidable attack is made upon us, or a horrible sound
heard. Perhaps a lion is seen on the road; the keart is
troubled. Perhaps robbers lie in wait for us; the Aeart is
troubled : we are filled with a panic fear; from every quarter
something excites anxiety. Wherefore? Because my courage
hath failed me. For what would be feared, did that courage
still remain unmoved ! Whatever bad tidings were brought,
whatever threatened us, whatever sound was heard, whatever
were (o fall, whatever appeared horrible, would inspire no
terror. But whence that trouble ! My courage faileth
me. Wherefore hath my courage failed me ? The light
of mine eyes also is gone from me. Thus Adam also
could not see the light of his eyes. For the ° light of
his eyes’ was God Himself, Whom when he had offended,
he fled to the shade, and hid himself among the trees of Gen. 3,
Paradise. He shrunk in alarm from the face of God: and®
songht the shelter of the trees; thenceforth among the trees
he had no more the light of his eyes, at which he had been
wont o rejoice. If thereforc it was so with him as the
stock, and with us as the shoots of that stock, and if these
members are returning to Him, the last Adam, (because tke1 Cor.
last Adan was made a quickening Spirit,) and if they cry 15, 46.
aloud as in His Body, in the words of this confession, The
G2
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Psaru light of mine eyes is gone from e ; if these things be so, is
X one, now a penitent confessing his sins, is he now re-
deened, now a member of Christ’s body, and is the light of
his eyes not with him? In good truth it is not with him;
but yet it is with them so far as they still call to re-
membrance the Sabbath, as in hope beholding it: but that
Jobnl4, Light whereof it is said, I will manifest Myself unto him,
is not as yet theirs. Something of light there is, in that we
are the sons of God; and hold this already by faith; but
1Jobn that light which we shall see, is not yet. For ¢ doth not
53 yet appear what we shall be; we do know, that, when He
shall appear, we shall be like Him : for we shall see Him as
He is. For now we have the light of faith, and the light of
2Cor. hope. For as long as we are in the body, we are absent
5,6.7. from the Lord : for we walk by faith, not by sight. For so
Rom. 8, long as we hope for that which we see not, we with patience
3. wait for it. These are the words of those who are absent
from their home; not yet settled in their country. And he
says rightly, and truly too, (and (ruly, unless he be a
hypocrite, does he confess also,) the light of mine eyes also
Vibi, al. is not with me. These things man suffers within; there?,
{ for by himself, in himself, and toward himself; from no other
person, and in relation with no other persbn beside himself
all these he hath deserved to be unto himself, to his own
punishment ; namely, all that he hath enumerated above.

16. But is this all then that man suffers? For he suffers
inwardly from bimself, outwardly from those among whom
he lives: he suffers evils of his own: he is compelled to
suffer also evils of others. Whence those two sentences,

Ps. 19, Cleanse Thou me, O Lord, from my secrel faults ; and from

1213 gins of others' spare Thy servant, O Lord. He hath already
confessed concerning his own secret faults, from which he
desires to be cleansed : let him speak also of those of others,
from the effects of which he desires that he may be spared.

Ver. 11. My lovers; why should I henceforth speak of
my encmies ! My lovers and my neighbours drew nigh, and
stood over against me. Understand this that he saith, Stood
over against me. For if they stood against me, they fell against
themselves. My lovers and my neighbours drew nigh and

T ab alienis parce servo tuo. E. V. presumptuous sins.
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stood over against me'. Let us now recognise the words of Vnn.
the Head speaking ; now let our Head in His Passion begm.

E. V
to dawn upon us. Yet again when the Head begins toand
speak, do not sever the Body from it. 1f the Head would{"aﬂ""‘l‘z'
not separate itself from the words of the Body, should the aloof.
Body dare to sever itself from the sufferings of the Head ?

Do thou suffer in Christ's suffering: for Christ, as it were,
sinned in thy infirmity. For just now He spoke of thy sins,
as if speaking in His own Person, and called them His own.
For He said from the fuce of My sins, though they were not
His sins. As therefore He willed our sins should be His
own, on account of our being His Body, let us also regard
His sufferings as our own, on account of His being our
Head. For He hath not suffered the enmity of those who
were before friends, and we not suffered it also. Nay
rather, let us prepare ourselves against this, to be entertained
after the same manner; let us not reject a Cup like His,
that by the way of His humility we may arrive at His
exaltation. For to those who wished to be near His ex-
altation, yet thought not of His humility, He answered and
said to them, Can ye drink of the cup that I shall drink of? Mat.g0,
Those sufferings of the Lord then are our sufferings also : 2%
and were each individual to serve God well, to keep faith
truly, to render to each their dues, and to conduct himself
honestly among men, I should like to see if he does not
suffer even that which Christ here details in the account of
His Passion. My lovers and my neighbours drew nigh, and
stood over against me.

And my neighbours stood afar off. Who were the neigh-
bours that drew nigh, and who were those who stood afar
off? The Jews were neighbours because near kinsmen, they
drew near even when they crucified Him: the Apostles also
were His neighbours ; and they also stood afar off, that they
might not have to suffer with Him. This may also be under-
stood thus: My friends, that is, those who feigned them-
selves ¢ My friends:’ for they feigned themselves His friends,
when they said, We know that Thou teachest the way ofMat.22,
God in truth; when they wished to try Him, whether '
tribute ought to be paid to Cesar; when He convinced
them out of their own mouth, they wished to seem to be His Johng
friends. But He nceded not that any should testify of man,2s.
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His soul in {he wrong way! Even those who prepared Vea.
violence against Him; and crucified Him. 13. 14.

19. He goes on; Those who sought after My faults had
spoken tanity. What is, sought afler My faults? They
sought after many things, and found them not. Perhaps He
may have meant this; ¢ They sought for criminal charges
against me.” For they sought for somewhat to say against
Him, and they found not. For they were seeking to find gﬁu,
evil things to say of “ the Good ;” crimes of the Innocent;
When would they find such things in Him, Who had no
sin? But because they had to seek for sins in Him, Who
had no sin, it rewmained for them to invent that which they
could not find. Tlierefore, those who sought after My faults
hace spoken vanily, i. e. untruth, and imagined deceit all the
day long; that is, they meditated treachery without inter-
mission. You know how atrocious false-witness was
borne against the Lord, before He suffered. You know how
atrocious false-witness was borne against Him, even after
His resurrection. For those soldiers who watched His )
sepulchre of whom Isaiah spake, I will appoint the wicked 1s.53,9.
Jor His burial®, (for they were wicked men, and would not
speak the truth, and being bribed they disseminated a lie,)
consider what ranity they spake. They also were examined,
and they said, While we slept, His disciples came and stole Matt.
Him away. This it is, to speak vanity. For if they were 28,18.
sleeping, how could they know what had been done?

20. He saith then, (ver. 18.) But I as a deaf man heard
not. He Who replied not to what He heard, did, as it were,
not hear them. But I as a deuf man heard not. And I
was as a dumb man that openeth not his mouth. And he
repeats the same things again.

Ver. 14. And I became as a man that heareth not, and in
whose mouth are no reproofs. As if He had nothing to say
unto them, as if He had nothing wherewith to reproach
them. Had He not already reproached them for many
things? Had He not said many things, and also said, Woe ib.2s,
unto yow, Scribes and Pharisees, and many things besides ? 13.
Yet when He suffered, He said none of these things; not that
He had not what to say, but He waited for them to fulfil all

& 8, Aug. ¢ Poram malos pro sepulturi ejus.” Vulg. Dabit impios, &o.
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silence. Then they speak with an unsparing harshness; Vn.
rejoicing to have discovered what they ought to have grieved
for. And I said, Lest at any time my adversaries should
rejoice over me. I said this indeed ; and yet it was perhaps
for my correction, that Thou hast caused them to magnify
themselces against me, when my feet slipped ; that is to say,
when I stumbled, they were elated, and said many things.
For pity, not insult, was due from them to the weak; even
as the Apostle speaks; Brethren, if @ man be overtaken in Gal.6,1.
a fawlt, ye which are spiritual restore such an one in the
spirit of meekness: and he combines the reason why; con-
sidering thyself also, lest thou also be tempted. Not such as
these were the persons of whom He speaks; And when my
JSeel slipped, they rejoiced greatly against me: but they were
such as those of whom He says elsewhere; They that hate
me will rejoice if I fall.

23. Ver. 17. For I am prepared for the scourges. Quite
a magnificent expression; as if He were saying, “ It was
even for this that I was born; that I might suffer.” For He
was not to be born ", but from Adam, to whom the scourge is
due. But sinners are in this life sometimes not scourged at
all, or are scourged less than their deserts: because the
wickedness of their heart is given over as already desperate.
Those, however, for whom eternal life is prepared, must
needs be scourged in this life: for that sentence is true;
My son, faint not under the chastening of the Lord, neither Prvv. s,
be weary when thou art rebuked of Him. For whom the Hob.m
Lord loveth He chasteneth, and scourgeth every son whom 8.
He receiveth. Let not mine enemies therefore insult over
me; let them not magnify themselves; and if my Father
scourgeth me, I am prepared for the scourge; because there
is an inheritance in store for me. Thou wilt not submit to
the scourge: the inheritance is not bestowed upon thee.
For every son must needs be scourged. So true it is that
every son is scourged, that He spared not even Him, Who
had no sin. For I am prepared for the scourges.

24. And my sorrow 18 continually before me. What
sorrow is that? Perhaps, a sorrow for my scourge. And,
in good truth, my brethren, in good truth, let me say unto

b al. ¢ He would not suffer.’
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care jfor thy sin. What is meant by kaving a care of thy Ver.
s#in? To have a care of thy wound. If you were to say,
1 will have a care of my wowund, what would be meant by it,
but I will do my endeavour to have it healed. For this is to
have a care jfor one's sin, to be ever struggling, ever en-
deavouring, ever exerting one's self, earnestly and zealously,
to heal one’s wound. Behold! thou art from day to day
mourning over thy sins; but perhaps, thy tears indeed flow,
but thy hands are unemployed. Do alms, redeem® thy sins, ! :idlnt ’
let the poor rejoice of thy bounty, that thou also mayest rejoice mrmm
of the Grace of God. He is in want; so art thou in want

also: heis in want at thy hands; so art thou also in want at

God’s band. Dost thou despise one who needs thy aid ; and

shall God not despise thee when thou needest His? Do

thou therefore supply the needs of him, who is in want of

thine aid ; that God may supply thy needs within'. This is

the meaning of, I will have a cure for my sin. 1 will do all

that ought to be done, to blot out and to heal my sin. 4nd

I will have a care for my sin.

25. Ver. 19. But mine enemies live. They are well off: they
rejoice in worldly prosperity, while I am suffering, and
roaring with the groaning ¢of my hear!. 1n what way do His
enemies live, in that He hath said of them already, thut they
have spoken vanity? Hear in another Psalm also; Whose ps. 144,
sons are as young planis; firmly rooted. But above He!?—4:
bhad said, Whose mouth speaketh vanity. Their daughters
polished after the similitude of a temple: their garners full
bursting forth more and more; their calile fat, their sheep
Jruitful, multiplying in their sireels; no hedge fulling into
ruin; no cry in their streets. Mine enemies then live.

This is their life; this life they praise; this they set their
hearts upon: this they hold fast to their own ruin. For
what follows? They pronounce the people that is in such
a case blessed. DBut what sayest thou, who ¢ hast a care for
thy sin " What sayest thou, who confessesi thine tniquity?
He says, Blessed is the peuple whose God is the Lord. ib. 16.

But mine enemics live, and are strengthened against
me, and they thal hate me wrongfully are multiplied.
What is Aate me wrong/ully? They hate me, who wish their

$ al. ¢ fill thine inward parts.’
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PsaLu good, whereas were they simply requiting evil for evil, they
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would not be righteous; were they not to requite with good
the good done to them, they would be ungrateful: they,
however, who kate wrongfully, actually return evil for good.
Such were the Jews; Christ came unto them with good
things; they requited Him evil for good. Beware, brethren,
of this evil; it soon steals! upon us. Let no one of you
think himself to be far removed from the danger, because we
said, “ Such were the Jews.” Should a brother, wishing
your good, rebuke you, and you hate him, you are like them.
And observe, how easily, how soon it is produced; and avoid
an evil so great, a sin so easily committed. .

26. Ver. 20. They also that render evil for good, were
speaking evil of me, because I have pursued the thing that is
Just. Therefore was it that I was requited eril for good.
What is meant by pursued after the thing that is just. Not
forsaken it. That you might not always understand perse-
cutio in a bad sense, He means by persecutus, pursued after,
thoroughly followed. Because I have followed the thing
that is just. Hear also our Head crying with a lamentable
voice in His Passion ; And they cast Me forth, Thy Darling,

Mss. of even as a dead man in abomination. Was it not enough

LXX

notethis that He was dead ? wherefore tn abomination also? Because

to
added
here.

Deut.
21, 23.

He was crucified. For this death of the Cross was a great
abomination in their eyes, as they did not perceive that it
was spoken in prophecy, Cursed is every one that hangeth
on a tree. For He did not Himself bring death; but He
found it here, propagated from the curse of the first man;
and this same death of ours, which had originated in sin,
He had taken upon Himself, and hung on the Tree. Lest
therefore some persons should think, (as some of the Heretics
think,) that our Lord Jesus Christ had only a false body of
flesh; and that the death by which He made satisfaction on
the Cross was not a real death, the Prophet notices this, and
says, Cursed is every one that hangeth on a tree. He shews
then that the Son of God died a true death, the death which
was due to mortal flesh: lest if He were not accursed, you
should think that He had not truly died. But since that
death was not an illusion, but had descended from that
original stock, which had been derived from the curse, when
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He said, Ye shall surely die: and since a true death as- Ves.
suredly extended even to Him, that a true life might extend 21- 73
itself to us, the curse of death also did extend to Him, that17. '
the blessing of life might extend even unto us. And they cast
Me forth, Thy Darling, ecen as a dead man in abomination.

27. Ver. 21. Forsake me not, O Lord; O my God, depart
not from me. Let us speak in Him, let us speak through
Him, (for He Himself intercedeth for us,) and let us say,
Forsake me not, O Lord my God. And yet He bad said,
My God! My God! why hast Thou forsaken Me? and He Mat.27,
now says, O My God, depart not from Me? 1f He does not 6.
forsake the body, did He forsake the Head? Whose words
then are these but the First Man’s? To shew then that He
carried about Him a true body of flesh derived from him,
He says, My God, My God, why hast Thou forsaken Me?
God had not forsaken Him. If He does not forsake Thee,
who .believest in Him, could the Father, the Son, and the
Holy Ghost, One God, forsake Christ? But He had trans-
ferred to Himself the person of the First Man. We know by
‘the words of an Apostle, that our old man is crucified with Rom. 6,
Him. We should not, however, be divested of our old nature, 6.
had He not been crucified in weakness. For it was to this
end that He came, that we may be renewed in Him, because.
it is by aspiration after Him, and by following the example
of His suffering, that we are renewed. Therefore that was
the cry of infirmity ; that cry, I mean, in which it was said,
Why hast Thou forsaken Me? Thence was it said in that
passage above, the words of mine offences. As if He were
saying, These words are transferred to My Person from that
of the sinner.

28. Ver. 22. Depart not from me. Make haste to help
me, Lord of my salcation. This is that very salvalion,
Brethren, concerning which, as the Apostle Peter saith,1 Pet.
Prophets have enquired diligently, and though they havel:1?-
enquired diligently, yet have not found it. But they
searched into it, and foretold of it; while we have come and
have found what they sought for. And see, we ourselves too
have not as yet received it; and after us shall others also be
born, and shall find, what they also shall not receive, and
shall pass away, that we may, all of us together, receive the
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94 Remembrance of the rest to come causes grief.

penny of salvation in the end of the day, with the Prophets,
the Patriarchs, and the Apostles. For you know that the
"hired servants, or labourers, were taken into the vineyard at
different times; yet did they all receive their wages on an
equal footing. Aposties, then, and Prophets, and Martyrs,
and ourselves also, and those who will follow us to the end
of the world, it is in the End itself that we are to receive
cverlasting salvation; that beholding the face of God, and
contemplating His Glory, we may praise Him for ever, free
from imperfection, free from any puunishment of iniquity,
free from every perversion of sin: praising Him; and no
longer longing after Him, but now clinging to Him for Whom
we used to long to the very end, and in Whom we did
rejoice, in hope. For we shall be in that City, where God
is our Bliss, God is our Light, God is our Bread, God is
our Life; whatever good thing of ours there is, at being
absent from which we now grieve, we shall find in Him. In
Him will be that yes’, which when we call to remembrance
now, we cannot choose but grieve. For that is the Sab-
bath which we call to remembrance; in the recollection of
which, so great things have Leen said already; and so great
things ought to be said by us also, and ought never to.cease
being said by us, not with our lips indeed, but in our heart:
for therefore do our lips cease Lo speak, that we may cry out
with our hearts.

PSALM XXXIX.

THE title of this Psalm, which we have just chanted and
proposed to discuss, is, On the end, for Idithun, a Psalm
Jor David himself. Here then we must look for, and must
attend to, the words of a certain person who is called
Idithun; and if each ome of ourselves may be Idithun,
in that which he sings he recognises himself, and hears him-
self speak. For thou mayest see who was called Idithun,
according to the ancient descent of man ; let us, however,
understand what this name is translated, and seek to coms-
prehend the Truth in the translation of the word. According
therefore to what we have been able to discover by enquiry
in those names which have been translated from the Hebrew



They who sing rightly to God * overleap’ earthly things. 95

tongue into the Latin, by those who study the sacred Tirie.
writings, Idithun being translated is, over-leaping them.
Who then is this person over-leaping them ? or who those
whom he hath over-leuped ? Because it is not simply over-
leaping, but over-leaping them. Is it because he overleaps
that he sings? Or is it by singing that he over-leapeth ?
Whether it is that he sings because he is leaping beyond, or
that it is by singing that he leaps beyond, nevertheless it is
the song of one leaping beyond, that we have just been
singing. Whether we ourselves are persons leaping beyond,
God, to Whom we were singing it, knoweth. Bat if any one
who is already leaping beyond hath sung it, let him rejoice
that he is the thing of which he has sung; if any one has
sung it, who is still clinging to earth, let him wish to Le that
of which he has been singing. For there are some persons,
yet clinging to the earth, yet bowed down to the ground, yet
setting their hearts on what is below, yet placing their hopes
in things that pass away, whom he who is called over-leaping
them hath over-leaped. For whom hath he over-leaped, but
those who remained behind ?

2. You know that some of the Psalms are entitled, Songs
of Degrees; and in the Greek it is obvious enough what the
word avapaludv means. For dvafafuol are degrees (or steps)
of them that ascend, not of them that descend. The Latin,
not being able to express it strictly, expresses it by the
general term; and in that it called them steps, left it un-
determined, whether they were steps of persons ascending or
descending. But because there is no speech or language Ps. 19,
where their voices are not heard among them, the earlier >
language explains the one which comes after it: and what
was ambiguous in one is made certairr in another. Just then
as there the singer is some one who is ascending, so here is
it some one who is over-leaping. But both that ascent and
this leaping is effected not by the feet, not by the help of
ladders, not by wings: and yet, if you mean the inner man,
at once by the fect, by ladders, and by wings. TFor if it be
not by the feet, why does the inward man say, O let not the
Joot of pride come unto me? 1f not by ladders, what nean Gen.38,
those which Jacob saw, where Angels were ascending and '™
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descending ¥ If not with wings, what becomes of him who
saith, Who shall give me wings like a dove ? then will I fly
away and be at rest. But in bodily things, the feet, the
wings, ladders, are different things. Within, the feet, the
ladders, and the wings, are the affections of a good will.
With these let us walk; with these let us ascend ; with these
let us fly. When therefore every one hears of this man
leaping beyond, and would fain imitate bim, let him not
study by the lightness of his body to leap over ditches, or to
clear any rather high places by a leap. But I am speaking
of what relates to the body ; for there are ditches which he
also leaps over. The things are burned with fire, and dug
up, that shall perish at the rebuke of Thy countenance.
‘What things are those that are burned, and dug up, which
shall perish at the rebuke of the Lord, except sins? The
things burnt with fire, are the effects which desire, inflamed
unlawfully, produceth ; the things dug up, are the effects of
fear, unreasonably dejected. For from hence do all sins
arise; either from desire or from fear. Let such an one
then overleap all things by which he might be detained on
earth; let him rear his ladders; let him spread forth his
wings ; let him observe whether any one recognises himself
in this picture. Yes verily, in the grace of our Lord, many
do recognise themselves here; who haply now holding the
world in no account, as well as all that delights us in the
world, make their choice to live righteously, as long as they
live here, in certain spiritual dclights. And whence are
these derived, as long as we are walking upon earth, except
from the Divine Oracles, from God’s Word, from the search
and investigation of some Parable in Scripture, from the
delight which belongs to discovery, preceded by the labour of
enquiry ! There are in books some pleasures that are holy
and good. For there are none such in gold and silver, in
banquets and in luxury, in hunting and fishing, in diversion
and in jest, in the vanities of the theatres, in the pursuit and
endeavour after ruinous honours. For indeed it is not so
that in all these there are true joys, and none in these books.
Rather then let the soul that leaps beyond all these things
below, and takes delight in these that we describe, say with



Difficulties in ¢ leaping beyond’ earthly things. 97

confidence, because it says with truth too, The unjust have Vee.
told me of pleasures, but not such as Thy law*. Let this
Idithun come still to us, let hin overleap those whose
delight is in things below, and take delight in these things,
and let him rejoice in the Word of the Lord; in the delight
of the law of the Most High. But what shall we say? Is
he even from this point to leap over to another? Or is it up
to this point that he who desires to overleap, is able
to advance by leaping beyond? Let us choose rather to
listen to his own words: for to me it appears, that this
person who leaps beyond them, was already living in the
oracles of God, and there learnt that which we are going to
hear.

8. Ver. 1. I said, I will take heed to my ways, that I sin
not with my tongue. Believe that whilst engaged in his
work, in reading, commenting, preaching, admonishing, re-
buking, and exhorting, whilst he was tried by certain diffi-
culties incident to man, himself a man, and living among
men, though already leaping beyond those who take no
delight in these things, (inasmuch as it is difficult for a man
not to slip with his tongue, and he who hath not qﬁ'ended Jamea
in word, as it is written, the same is a perfect man ;) he had 3
perhaps said some things requiring to be repented of, and
there had fallen from his lips things that he wished, but was
not able, to recal. For it is not without reason that the
tongue is set in a moist place, but because it is so prone to
slip®. Perceiving therefore how hard it was for a man to be
under the necessity of speaking, and not to say something
that he will wish unsaid, and filled with disgust at these sins,
he seeks to avoid the like. To this difficulty is he exposed
who is seeking to leap beyond. Let no one pronounce
judgment on my words, who is himself not yet endeavouring
to leap beyond. Let him leap over, and prove the truth
of what I say: for then he will be a witness to the truth, as
well as a son of the Truth. When this had happened to
him then, he had resolved not to speak, lest he should say
any thing that he would be sorry for having said. This is

¢ Ps. 119, 85. E. V. The proud have b Non frustra in udo est, nisi quia
digged pits for me. Vulg. Narraverunt facile labitur.
Jabulationes. S. Aug. delectationes.
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intimated by his first words ; I said, I will take heed to my
ways, that I sin not with my tongue. Keep then thy ways,
1dithun, and do not sin with thy tongue ; examine thoroughly,
weigh well, what thou art about to say; refer to thy inward
apprehension of the truth, and then put it forth before the
hearer without. “Thou searchest for these things often in the
turmoil of business, when the attention is taken up, whilst the

Wisd.9, infirmity of a soul, pressed down by the corruptible body,

longs both to hear and to say something, to take something
in at the car, and to give something forth through the lips,
and thus (being on some occasions thrown off of its balance,
by its desire of spcaking) makes some slip through careless-
ness in taking heed to what it says<, and under these circum-
stances says something, that perhaps ought not to have been
said. Against these evils silence is a better remedy. For a
sinner, of some one peculiar description, a proud or envious
man is standing by, he hears the man who is leaping beyond
speak ; he catches at his words, he lays snares in his way :
it will go hard but that he will find something said, in a way
that it should not have been said ; nor does he on hearing it
make allowance for him, but through spite cavils at it. To
guard against such persous, this Idithun had thought it better
to be silent; whence he sung thus, I said, I will take heed
to my ways, that I sin not with my tongue. How long am
I to be ensnared by the spiteful, or to have snares laid for
me, cven if I be not taken in them ? I will take heed to my
ways, that I sin not with my tongue. Although I have
leaped beyond the pleasures of earth, although the fleeting!
passions for things temporal cnsnare me not, though now
I despise these things bclow, and am rising up to better
things than thesc, yet in thesc very better things the satis-
faction of knowledge in the sight of God is enough for me.
Of what usc is it for me to speak what is to be laid hold of,
and to give a handle to cavillers? Therefore, I said, I will
take heed to my ways, that I sin not with my tongue.

I keep my mouth with a bridle. Wherefore is this? Is it
on account of the religious, the thoughtful, the faithful, the
holy ones? God forbid! Thesc persons hear in such a
manner, as to praise what they approve; but as for what

¢ ¢ Queris ista,’  quis ista,” Mss; perhaps, ¢ quamvis ista” Ben.



Presence of the wicked makes speaking dangerous. 99

they disapprove, perhaps, among much that they praise they Vgza.
rather excuse than caril at it; on account of what persons
then dost thou lake heed to thy ways, and place a guard on
thy lips that thou mayest not sin with thy tongue ? Hear:
it is,

While the wicked standeth over against me. It is not
‘by me’ that he takes up his station, but against me. Why ?
what could I say at all, whereby I could satisfy them?
I speak of spiritual things to one who is carnal, to one who
has ears and eyes for outward things!, but is inwardly blind ! foris
and deaf. For the natural man receiveth not the things of the 14,
Spirit of God. Now were he not proved to be a natural man, enti
when would he cavil! Happy is hie who speaketh a word toang, v
ear that taketh heed ; not to the ear of a sinner that taketh ;’;ml'g
his stand against him. For there were many such standing™
around Him, and gnashing their teeth at Hin, when He was Is. 63,
led as a lamb to the slaughter, and as a sheep before her™
shearers s dumb, so opened not His mouth. For what
would you say to men swollen with pride, agitated by
passion, prone to cavil, litigious, and full of words. What
would you say to them, that is holy and pious, and that in
the matter of religion overleaps them, when even to those
who heard with willingness, who were eager to learn, who
were yearning for the food of truth, and who received it
with eagerness, even the Lord Himself says, I kave yet many 3 Johan
things to say unto you, but ye cannot bear them now. And "
the Apostle, I could not speak unto you as unlo spiritual, lfior-
but as unto carnal. Yet not as to persons to be despaired %
of, but as to those who still required to be nourished. For
he goes on to say, As babes in Christ, I have fed you withib. v.3.
milk, and not with meat ; for hitherlo ye were not able.
Well, tell it unto us even now. Neitker yel now are ye able.

Be not therefore impatient to hear that which as yet thou art
not capable of ; but grow that thou mayest be able to bear
i, It is thus we address the little one, who yet requires to
be fed with kindly milk? in the bosom of Mother Church,? pio
and to be rendered meet for the strong meat of the Lord’s ***
Table. But what can I say even of that kind to the sinner,
who taketh his stand against me, who either thinks or pre-
tends himself capable of what he cannot bear ; so that when
H?




L Cury e certun stage to
wlv attained : and he desives 1o advaned
1 thence, to avoid this difliculty. I was
ing a sin; so that I spoke not; that
elf the necessity of silence: for I had spok
‘heed to my ways, that I may not sin w.
st T was too much afraid of saying any
ipt silence from all that is good. I bee
humbled, and I kept silence even froi
nce could T say good things, except that ]
s Thou that shalt make me to hear of joy
the friend of the bridegroom standeth and
rejoiceth on account of the bridegroom’s
That he may speak true things, he hea
iy. For it is he that speaketh a lie, that sz
Therefore something sad and annoying
; and by his confession, he warns us th
llen him, should not be imitated, but guai
being, as I said, too much afraid of sayin
was not good, he made up his mind to say
what was good: and as he resolved to be
n not to hear. For if you are a person lea
stand waiting to hear something from God
; if you are one leaping beyond, you gc
een God Who is rich, and the ncedy wh

Amathiom 6~ L



Duty of communicating the knowledge given us. 101

you are slow to expend? Since then you would not say that Ve,
which you had received, you are justly hindered from 23
receiving what you wished to receive. For somecthing you
yourself were wishing for: something you possessed alrcady;
impart what you possess, that you may deserve to reccive
what you do not possess. When therefore T had put a
bridle, as it were, on my lips ;: and constrained myself to
silence, because 1 saw that cvery where speech was dangerous,
then, says he, that came to pass upon me, which I did not
wish, I became deaf, and was humbled ; not humbled myself,
but was huwbled; and I held my peace eren from good.
Whilst afraid of saying any evil, I began to refrain from
speaking what is good : and I condemned my dctermination ;
for I was holding my peace even from what is gnod.

Ver. 2. And my sorrow was stirred up again. Inasmuch
as 1 bad found in silence a kind of respite from a certain
sorrow, that had been inflicted upon me by those who
cavilled at my words, and found fault with me: and that
sorrow that was caused by the cavillers, had ceased indeed;
but when I held my peace even from good, my sorrow was
stirred up again. 1 began to be more grieved at having
refrained from saying what I ought to have said, than 1 had
before been grieved by having said what 1 ought not. And
my sorrow was stirred up again.

5. Ver. 8. *And while I was musing, the fire burned.
My heart began to be discomforted. 1 saw men insensate ;
and I was consumed with grief; I did not rebuke them; and
whilst T was thus silent, the zeal of Thine house was eating Ps.69,9,
me up. For I reflected on the words of my Lord, T/ou Mat.25,
wicked and slothful servant, thou oughtest to have put My%' 2.
money to the exchangers, and I at My coming should receive
it again with usury. And that which follows may God
avert from those who are His stewards! Bind him handib. 30.
and foot, and let him be cast into ouler darkness; the
servant, who was not a waster of his master’s goods, 8o as to
destroy them, but was slothful in laying them out to improve
them. What ought they to expect, who have wasted them
in luxury, if they are condemned, who through slothfulness
have kept them ! As I was musing, the fire burned. And

d He omits, My heart became hot within me.
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